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Editorial

Vazené Citatelky, vazeni Citatelia,

s radostou Vam predstavujem druhé ¢islo casopisu Studia Philosophica
Kantiana v roku 2024. Ide o $pecidlne Cislo, ktorého prvu cast tvori Sest
monotematickych prispevkov na tému ,Rethinking Perpetual Peace
venujucich sa aktualnej problematike opatovného premyslania o Kanto-
vej koncepcii ve¢ného mieru.

Hostujticou editorkou tejto casti je Michaela FiSerova, ktora tato
aktudlnu tému otvara svojou $tudiou ,Perpetual Peace Today: Ethics
and Politics of Sustainability® Jej ¢lanok sa zameriava na sticasné filo-
zofické revizie koncepcie ve¢ného mieru Immanuela Kanta z hladiska
udrzatelnosti mieru, ktoré autorka prepdja s jednotlivymi témami pri-
spevkov v tomto $pecidlnom ¢isle. Svojou uvodnou studiou formulu-
je vychodiskd a pristupy autorov (David Peroutka, Martin Simsa, Jan
Smid, Michaela Figerova a Krzysztof Skonieczny), ktori sa snazia pre-
myslat o problémoch mieru v sti¢asnosti, aby zaroven uvazovala aj o no-
vych smerovaniach etickej a politickej diskusie o udrzatelnosti mieru
v dnes$nej dobe.

Dalgiu ¢ast ¢asopisu tvoria tri vedecké studie. Adrian Kvokacka vo
svojom ¢lanku ,,Estetika kazdodennosti a Kant?“ inovativne predstavuje
moznosti, ktoré pontika Kantova estetika formulovand v Kritike stidnosti
pre stcasny diskurz estetiky kazdodennosti. Stidia poukazuje na to, Ze
Kantova esteticka tedria pontka vhodny zaklad pre estetické hodnote-
nie kazdodennych predmetov a Ze mierny posun v tom, ako sa tradi¢ne
interpretuje Kritiku siidnosti, sta¢i na to, aby bolo mozné vidiet jej apli-
kovatelnost na oblast estetiky kazdodennosti.

Prispevok Eugena Andreanskeho ,Kant, mimozemstania, evolucia
a rasova tedria“ sa venuje kontextu, charakteru a désledkom Kantovych
uvah o Tudskych rasach. Autor poukazuje na rozpor medzi Kantovymi
myslienkami o hierarchii fudskych ras podla ich vlastnosti a schopnosti
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na jednej strane a Kantovou etickou tedriou, univerzalizmom a kozmo-
politizmom na strane druhej a poukazuje aj na to, Ze désledkom Kan-
tovho nazerania na prirodu je uplatnenie hierarchickej schémy a prvkov
environmentalistického uvazovania aj na mimozemské bytosti.

Andrea Miskocova sa v $tudii ,,Moral Formation in Kant’s Philo-
sophy” venuje téme mravného zdokonalovania u Kanta v kontexte jeho
teorie mravného rozvoja ako aj v suvislosti s kategorickym imperativom
a Kantovou analyzou cnosti.

Sucastou cisla je aj preklad prvej casti filozofickej eseje ,O povahe
napodobiiovania, ktoré sa uskuto¢nuje v napodobnujticich umeniach®
Adama Smitha, ktorého Kant oznacoval za svojho obltibenca, vazil si ho
a bol nim in$pirovany.

Zaveretnym prispevkom je recenzia knihy Kant and the Problem
of Morality: Rethinking the Contemporary World (Eds.: Luigi Caranti
a Alessandro Pinzani), ktoru pripravila Monika Homulkova.

7

Prajem Vam prijemné ¢itanie!

Sandra Zdkutnad
december 2024
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Editorial

Dear readers,

I am pleased to present the second issue of Studia Philosophica Kantiana
in 2024. This is a special issue, the first part of which consists of six mon-
othematic papers devoted to the idea of “Rethinking Perpetual Peace”

The guest editor of this part is Michaela FiSerova, who opens the topi-
cal theme with her article “Perpetual Peace Today: Ethics and Politics
of Sustainability”. Her paper focuses on contemporary philosophical
revisions of Immanuel Kant’s concept of perpetual peace from the per-
spective of the sustainability of peace, which she links to the topics of
individual papers in this special issue. In her introductory study, she
presents the backgrounds and approaches of authors (David Peroutka,
Martin Simsa, Jan Smid, Michaela Fi$erova, and Krzysztof Skonieczny)
who seek to reflect on the problems of peace in the present, in order to
also consider new directions for the ethical and political debate on the
sustainability of peace in our times.

The next part of the journal consists of three articles. Adrian Kvokacka
in his text “Everyday Aesthetics and Kant?” innovatively presents the
possibilities offered by Kant’s aesthetics as formulated in the Critique
of Judgement for the contemporary discourse of the everyday aesthetics.
The paper shows that Kant’s aesthetic theory offers a suitable basis for
the aesthetic evaluation of everyday objects and that a slight shift in how
the Critique of Judgement has traditionally been interpreted is enough to
see its applicability to the field of the everyday aesthetics.

Eugen Andreansky’s paper “Kant, Extraterrestrials, Evolution and
Racial Theory” discusses the context, character, and implications of
Kant’s reflections on the human races. The author shows the contradic-
tion between Kant’s ideas about the hierarchy of human races according
to their characteristics and abilities on the one hand and Kant’s ethical
theory, universalism and cosmopolitanism on the other hand. He also
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points out that a consequence of Kant’s view of nature is the application
of the hierarchical scheme and elements of environmentalist reasoning
to extraterrestrial beings as well.

Andrea Miskocova in her article “Moral Formation in Kant’s Philoso-
phy” deals with the topic of moral formation in Kant in the context of his
theory of moral development as well as in connection with the categori-
cal imperative and Kant’s analysis of virtues.

The issue also includes a Slovak translation of the first part of the
philosophical essay Of the Nature of that Imitation which Takes Place
in What Are Called the Imitative Arts” by Adam Smith, whom Kant re-
ferred to as his favourite, respected and was inspired by.

The final contribution is a review of the book Kant and the Problem
of Morality: Rethinking the Contemporary World (Eds.: Luigi Caranti and
Alessandro Pinzani) by Monika Homulkova.

I wish you a pleasant reading!

Sandra Zdkutnad
december 2024
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Rethinking Perpetual Peace - Studie/Articles

YHGESCl Perpetual Peace Today: Ethics
SHIEM and Politics of Sustainability

University of Jan
Evangelista Purkyné

Abstract: The article focuses on contemporary philosophical revisions
of Immanuel Kant’s concept of perpetual peace in the perspective of sus-
tainability of peace, fundamentally threatened by our construction of
inner and outer enemies. Its goal is to rethink this concept in relation
to Gregg Lambert’s theory of conceptual figures, understood as one of
its relevant revisions, and to link them to the topic of individual papers
collected in this special issue. As I argue, the papers creatively rethink
the mentioned figures of political thinking to illustrate the ethical and
political ways how to philosophically think about the problems of peace
today. Finally, by questioning the role of our construction of alterity in
our relation to identity, leading to our invention of inner and outer ene-
mies, the article opens new directions in ethical and political discussion
on the sustainability of peace today.

Keywords: Enemy, Gregg Lambert, Immanuel Kant, Peace, Sustainabil-
ity, War

I. Introduction: Rethinking Kant Today

By introducing the concept of perpetual peace in his 1795 essay Toward
Perpetual Peace,' Kant formulates the idea of universal hospitality and
security as a moral maxim for human behavior. I propose to join con-
temporary philosophers® in their efforts to rethink the ethical and po-

! Kant, I., 2006. Toward Perpetual Peace: A Philosophical Sketch. In: Kant, I. Toward Perpetual
Peace and Other Writings on. Politics, Peace, and History, trans. David L. Colclasure. New Haven:
Yale University, pp. 67 - 109.

? Similar philosophical initiatives have been recently undertaken in legal, political, and ethical
philosophy in Dérflinger, B., 2016. Pravne a etické aspekty Kantovej idey mieru. Studia Philo-
sophica Kantiana 5(1), pp. 3 - 17; Sajda, P., 2024. Working for Peace in Situations of Conflict:
On Schmitt’s Reception of Kant. Studia Philosophica Kantiana 13(1), pp. 28 - 44; Kups, T.,
2024. Kant’s Project of Perpetual Peace Today. Studia Philosophica Kantiana 13(1), pp. 9 - 27.
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Perpetual Peace Today: Ethics and Politics of Sustainability

litical problems related to this concept. The idea Kant’s essay came with
is still challenging. Contemporary world evolves into violent situations
that force people to migrate. Some of them find themselves in the mid-
dle of a war zone. From one day to another, they discover they are seen
as enemies. And they get bombed, wounded, killed. Sometimes in their
sleep, sometimes in the streets, looking for safety. Those who are quick-
er and luckier leave their homes immediately. Trying to save bare lives,
they leave all behind. Suddenly, they loose their homes, houses, apart-
ments. By leaving their country, they become emigrants, outsiders in
relation to other countries. Without the possibility to return, they loose
trust and sense of security. In war, they loose peace.

More than two hundred years ago, Kant suggested it would be pos-
sible to avoid this situation. He even wrote a list of measures to prevent
future wars, but none of his anti-war conditions were implemented and
fulfilled. Why? Is there an answer to this question? Are there more than
one?

In my view, one of the possible answers could be that global peace
cannot exist constantly, perpetually. It can be only declared and signed,
as a promise, as a word that must be kept. But to last, it needs more than
that. It must be recalled, reexperienced, renewed over time. Even this
consistent performative effort, however, does not guarantee that the vow
of peace would not be broken. If this promise is broken, Kant’s ethic-
political duty of human hospitality and security remains unfulfilled. Old
friends turn into new enemies. This means that enemies are not simply
declared. They are progressively constructed, created, invented and re-
invented.

In his essay Inventing the Enemy® Umberto Eco observes that friends
may unite in shared hate for common enemy. To illustrate this problem,
he recalls that some years ago in New York he found himself in conver-
sation with a Pakistani taxi driver, who asked him where he came from.
When Eco replied “Italy”, the taxi driver asked how many of them there
were and was surprised they were so few and that their language wasn’t
English. Then the driver asked Eco who our enemies were. He even ex-
plained that he wanted to know who were the people against whom we
have fought through the centuries over land claims, ethnic rivalry, bor-
der incursions, and so forth. Surprised, Eco told him Italians are not at
war with anyone. The driver insisted that he wanted to know who were

* Eco, U,, 2012. Inventing the Enemy and Other Occasional Writings, trans. Richard Dixon.
Boston: Houghton Mifflin Harcourt.
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our historical enemies, those who kill them and whom they kill. Eco re-
peated that we don’t have any, that we fought our last war more than half
a century ago—starting, moreover, with one enemy and ending with an-
other. The taxi driver wasn't satisfied with this answer. How can a coun-
try have no enemies? Thinking further about the conversation, Eco has
come to the conclusion that “Italians have no outside enemies, or rather
they are unable to agree on who they are, because they are continually
at war with each other—Pisa against Lucca, Guelphs against Ghibellines,
north against south, Fascists against Partisans, mafia against state, Ber-
lusconi’s government against the judiciary”* He finds he could have ex-
plained to the taxi driver that “one of Italy’s misfortunes over the past
sixty years has been the absence of real enemies”’ Eco further argues
that having a common external enemy is an important factor in building
internal friendship, which is a practice that shall be explained by think-
ing in binary oppositions. To build and maintain an identity, we are in-
volved in the process of creating and demonizing an alterity. As he puts
it, “Having an enemy is important not only to define our identity but
also to provide us with an obstacle against which to measure our system
of values and, in seeking to overcome it, to demonstrate our own worth.
So when there is no enemy, we have to invent one”* In other words, Eco
notes that it is the fear of enemy that unites us. By constructing an outer
enemy, we construct inner unity. If there is no outer enemy, we keep
ourselves busy with searching for inner enemies.

From another angle, the same problem is poetically described in
Franz Kafka’s story “The Burrow”” where he comments on his search for
safety because of inner and outer threats. The figure of the narrator is an
animal-like being who builds a vast hole or tunnel dug into the ground,
connected to a network of subterranean passages. As the burrow is con-
structed for refuge or flight, the burrowing way of life is motivated most-
ly by fear of being vulnerable and unprotected from the outside world.
It provides a form of shelter against predation and exposure to danger.
In some interpretations, it is not only this fictional character, it is Katka
himself who burrows into language and constructs a subterranean shel-
ter for refuge and safety from external predators.® But the struggles of

“ Tbid., p. 8.

° Ibid.

¢ Ibid.

7 Kafka, F., 1995. Burrow. In: The Complete Stories. New York: Schocken Books, p. 323 - 359.

8 As Lambert puts it, Kafka “found refuge in this system from how he was determined as an
individual by family and society; in the stories and tales, he escaped from the condition of
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Kafka’s animal character do not end here; the external threat is not his
only nightmare. His realizes that he has to invent the outer enemy. With-
out doing so, he would start wars with his inner enemy, which would be
much worse and would destroy his identity from the inside.

Is our identity, as Eco claims, destined to protect us from a threat
coming from the outside? Is it, as Kafka claims, based on our fear that
a bigger threat, the threat of disintegration, might come from the in-
side? In other words, do we construct outer enemies to help us unite? In
the domain of philosophy, such a construction of enmity can be elabo-
rated through conceptual work. To review this problem and answer the
previously formulated questions, I propose to have a closer look at sev-
eral new ways the traditional concepts of friend, enemy, war, and peace
can be philosophically reinvented, recognized, and rethought today.

II. Rethinking Peace Today: Who is the Enemy?

One of the possible new ways of rethinking this old topic was recently
opened by Gregg Lambert in his book Philosophy after Friendship.® Al-
though Lambert realizes that some of Kants claims might sound as
a philosopher’s sweet dream, or an idea fit only for the academy, he
recalls Kant’s assertion that the idea of perpetual peace should be af-
firmed as a reality. Even if this reality cannot be empirically proven
or disproven, it can still function as an a priori idea of reason for any
future political philosophy. Lambert proposes to substitute this phi-
losophy with his concept of “post-war philosophy”.!?

To elaborate on his post-war philosophy, Lambert returns to Deleuze
and Guattari’s book What is Philosophy? where they explain the figure
of a philosopher. In their view, philosopher is not a wise man himself,
but rather a “friend of wisdom”"" Analogically, enemies of wisdom are
not stupid themselves, they befriend stupidity. Being a creative friend
of wisdom, Deleuze’s and Guattari’s philosopher creates concepts to or-

being human; in the novels, he escaped and found temporary refuge in hallways and passages
between each chamber or conjoining room. The Castle is actually described as a giant burrow
of passages in which there is no outside. This is one reason why K. cannot get to the Castle by
walking across the surface of the earth in a single straight line; he must take tunnel or enter
through the labyrinth.” Lambert, G., 2012. In Search of a New Image of Thought. Gilles Deleuze
and Philosophical Expressionism. Minneapolis: University of Minnesota Press, p. 71.

° Lambert, G., 2012. Philosophy after Friendship, pp. 3 - 4.

 Tbid., p. 23.

' Deleuze, G., Guattari, F., 1994. What is Philosophy?, trans. Hugh Tomlinson and Graham
Burchell. New York: Columbia University.
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ganize chaos. To do so, he needs an imaginary “friend” who entertains
a dialogue of wisdom with him. They have to create the wisdom, it does
not preexist anywhere and cannot be simple uncovered or discovered.
Deleuze’s conceptual personae are figures that in the form of a concept
help the philosopher think - it is an imaginary person created by the
philosopher to accompany his thoughts and to help them unfold.

At this point we must turn to another distinction that Deleuze and
Guattari make immediately after discussing the difference between
aesthetic figures and conceptual personae, which is the distinction
between psychosocial types. Following their comments, Lambert at-
tempts to reconstruct a genealogy of the different political situations
and social personae to which this final statement might refer in or-
der to arrive at “a moment of recollection where perhaps the essen-
tial meaning of philosophy might be interrogated anew, especially in
relation to Deleuze’s assertion that the democratic ideal of friendship
has become corrupted”.’> Consequently, following Deleuze and Guat-
tari’s views, Lambert proposes to question a very commonplace and
patently metaphorical equivalence between the ideas of friendship and
the democratic form of politics. Lambert conceives a philosophy after
this friendship with wisdom... there are other conceptual figures than
friends created by philosophers. He emphasizes the need for clarifica-
tion of various philosophic figures of socio-political insiders and out-
siders, such as friend, enemy, foreigner, stranger, deportee, and revo-
lutionary people.

Lambert’s first conceptual person is the friend, the one I can trust.
I feel safe in his presence because I believe he won’t betray me, he won’t
attack me. As Lambert reminds us, however, this concept of “friend”
should be distinguished from the Greek idea of friendship as contain-
ing the intensive states of competition, rivalry, and conflict between
citizens in the form of a “generalized athleticism™” where the virtue
of friendship would also be judged in ethical and aesthetic terms. The
contemporary term “friend” refers to this original “conceptual perso-
na” invented by the Greeks, but its meaning is now difficult to discern,
since many of its social ritual significations have become lost.

The second figure is the enemy. This conceptual person is defined
by more than just not sharing of common sense - it is also a threat,
a sign of danger coming from disrespect. Enemy makes one feel unsafe,

2 Lambert, G., 2012. Philosophy after Friendship, p. 2.
1 Ibid., p. 5.
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vigilant, ready for defense. According to Lambert, however, enemy may
be also seen as the one who is excluded from friendship, defined as
a social experience of the negation of the self. The enemy would then
have “a social existence reduced to its barest abstraction, bereft of all
other social relations, as well as all forms of dependency and for this
reason, either condemned to death, to nothingness, or to wandering
outside the limits of community”.!* If friends ally to produce common
experience, it is against the existence of such an isolated, purely solip-
sistic self.

Lambert’s third conceptual person is the foreigner. Following Ben-
veniste’s etymological work, Lambert sees the stranger is the one who
comes from beyond the limits of a state or community. Consequently,
foreigner is not any ‘stranger’ He is seen as a foreigner in case of recog-
nition of his cultural difference. Foreigner is a citizen of another coun-
try entering the territory from behind its external boundary. He comes
inside from behind the frontier, marking the distinction between the
inside and outside. He is a traveler, a tourist, a migrant who originates
from a distinct state. As a temporary hosts, foreigners must respect lo-
cal laws. Otherwise, the locals would not feel safe in their presence and
their behavior would be rightfully corrected by a coercive power.

Lambert’s following figure is the stranger. To challenge the common
“xenophobia” against people transgressing the inner limits of a law, he
raises the question concerning the group’s right to determine the very
identity of the stranger as if from the inside. At this point Lambert asks
what would be the origin of stranger’s right to acceptance, tolerance,
and hospitality? In his view, it is only in a limit-situation that the full
meaning of the obligation of hospitality appears, according to which
the “stranger-guest”"® is bound to the same observance of community
already enjoyed by the natural citizen but by means of a special pact
that is premised on the sign of recognition of absolute dependency on
the host.

Lambert’s fifth conceptual person is the deportee. This figure desig-
nates a refugee, an immigrant who has no right to stay. Lambert comes
to three figures that represent the broken circle of friendship: first, con-
temporary strangers who appear today in the very center of the polis;
second, refugees, those survivors who have passed through an experi-
ence of war; and finally, global poor. This last figure is becoming the

# Tbid., p. 64.
5 Tbid., p. 92.
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wellspring of terrorism and thus regarded with renewed fear and suspi-
cion. Lambert argues that “today there is no possibility for any political
philosophy, much less any new concept of the political”® that does not
address at its beginning these three figures as the new conceptual per-
sonae who will determine the future compass and the extreme limit of
our common species.

Lambert’s last figure is the revolutionary people. At this point he
turns to Deleuze and Guattari who distinguish two species of violence.
The first one is the bureaucratic state violence that can be found in the
state apparatus: it either applies disciplinary violence against its own
citizens (its police forces, its judges, its bureaucrats); or it acquires an
army. The second one is the primitive violence of “polemos” that is
exterior to state power. In their view, this “war machine” was invented
by the nomads, since the terror that it causes is not only transgressive,
but also lawless, random, undisciplined, and nondialectical. Lambert
argues that in the context of today’s war on terror requires the same
vigilance as the nomadic “tyrannical state of lawlessness”,'” which cor-
responds to the Kantian state of nature that existed in the era before
constituted nations, in wastelands and deserts.

This problematic was further developed in Gregg Lambert’s inter-
national Perpetual Peace Project. Its opening page recalls one major
political event that invites us to rethink what peace means to us: “On
24 February 2022, Russia invaded Ukraine in a major escalation of the
Russo-Ukrainian War, which began in 2014. With the current wars in
Ukraine, Gaza, Sudan, and well over twenty major conflicts globally
today, we can no longer continue to see the state of peace as merely the
temporary absence of war, since perpetual war now appears as the hori-
zon of our world”.'® In relation to this approach of contemporary inter-
national political situation, Lambert investigates universities as institu-
tional spaces best equipped to forge new practices of peace, especially
in addressing current geopolitical conditions that would make peace
impossible. The goal of his initiative is not simply another academic
discussion, but an engaged and active effort to redesign the concept of
peace itself—from new course offerings, international collaborations,
and new trans-disciplinary knowledges that may be useful for re-de-
signing a sustainable planetary peace.

© Tbid., p. 117.
7 Tbid., p. 121.
' https://perpetualpeaceproject2022.org/
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III. Re-Designing Perpetual Peace in Ethical and Political Thinking

As a correlate to Lambert’s Perpetual Peace Project, this special issue fo-
cuses on the possibility to rethink and re-design the concept of peace
today. Articles collected in this special issue, however, do not copy
Lambert’s conceptual persons of ethically and politically justified “non-
friends”. In some ways, they touch the topic directly related to these fig-
ures, in some others, they build an autonomous space and open new
theoretical directions. By pointing to previously untouched or unsolved
problems, the articles written by Michaela FiSerova, David Peroutka, Kr-
zysztof Skonieczny, Martin Simsa, and Jan Smid introduce five innova-
tive lines of reflection in contemporary ethical and political thinking of
peace.

The main goal of this special issue is to reevaluate the strengths and
weaknesses of Kant’s idea of perpetual peace and to examine its recep-
tion in contemporary ethical and political philosophy with a focus on
issues of national and international law. To critically evaluate acute
and current issues of the present global justice, international declara-
tions and institutions, migration, right to asylum, cosmopolitan educa-
tion, environmental rights and obligations, war and military interven-
tions, this special issue sets two partial aims. First, to find out what is
Kant’s idea of perpetual peace in comparison with related ethical and
political concepts of contemporary philosophy (forgiveness, hospitality,
democracy, sovereignty, defense, human nature). Second, to examine
the possible applications of Kant’s concept of perpetual peace in rela-
tion to contemporary political situation in the world and its historical-
political background (Shoah, Chart77, War in Ukraine).

The conceptual figure of enemy as threat appears in Peroutka’s arti-
cle discussing the ethic-political problem of defense. This first line of
thinking aims to show that Kant’s theory invites us to a certain degree
of pacifism. According to Peroutka, Kantian practical reason as a source
of morality excludes the right to war. Federalism seems to involve only
the international law of peace, whereas the state of nature has no real
international law, and thus no right to war. To declare a particular war
“just” would presuppose a competent “judicial decision”, which, however,
does not exist. Therefore, neither of the two parties is entitled to declare
the other side an unjust enemy. Everyone is prepared to declare his en-
emy unjust, but that does not constitute any meaningful justification for
anything. If, in the international state of nature, “each state is judge in
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its own case”, then such judgments are of little validity. Peroutka, finally,
finds such validity in the principle that warfare can only be considered
permissible if it is defensive war in the strict sense of the word (which
does not include pre-emptive war).

Simsa’s article partially joins Peroutka’s views on “just war” by pro-
posing to rethink the topic of migrant fleeing the violent political con-
ditions of totalitarianism. This second line of revising Kant’s perpetual
peace examines Jaspers, Arendt’s, Habermas, and Rawls’ interpretations
of Kant’s project of perpetual peace, as well as their influence on Czech-
oslovakian democratic thought. To restore the broken circle of friend-
ship, Simsa explains the way Patocka used Kantian framework to justify
human rights in Charter 77. In his own reading, however, Kant oscillates
between sweet dreams of philosophy, ironic comments and concrete
proposals for advancing civil, international and world law to move clos-
er to the end of all wars and eternal peace. To challenge Kant’s theory,
Simsa’s article inspects Russian aggression against Ukraine through the
lens of Kant’s conditions. In contrast with Kants preference for a re-
publican setting of the peace, democratic Europe would not hesitate to
intervene and get embroiled in a war. While one democratic state had to
defend itself, other democratic states had to help the refugees from this
defensive, unsolicited war.

Smid’s article pays attention to the topic of foreigner’s political re-
lation to state sovereignty. Following Kant’s theory of perpetual peace,
foreigner is seen as a temporary guest who respects sovereignty of the
state he visits during his travels between the inside and the outside. This
third line of rethinking peace today presents Kant’s theory of perpet-
ual peace with regard to its political applicability in the present day. It
traces Kant’s assumptions of perpetual peace — primarily a republican
form of government and secondarily a federal community of states. In
Smid’s reading, Kant rejects the state of nations or the world republic. If
he prefers a federated union of states that arrive at a republican polity,
which he considers to be a matter of luck, then the resulting union will,
depending on luck, consist of random combinations of states that luck-
ily happen to have a republican polity. However, since the republican
form of government is not firmly fixed, then the stability of this union
cannot be guaranteed, and states can join it, but then also leave it. The
composition of the union would be subject to the choice of each state
after it fulfills the conditions of accession. Subsequent withdrawal would
be a matter of choice (with a republic) or necessity (if the state ceased
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to have a republican form of government). A federal union would most
likely have no coercive power, not even in international relations, and
certainly not within states. It could therefore not influence either the
internal conditions of individual members or their external behavior.
Foreigners would remain a permanent threat.

The topic of stranger as a weird insider, as an alterity that absolutely
depends on tolerance and hospitality of the host, appears in Fiserovd’s ar-
ticle bringing an ethical focus on our struggles with hospitality. This
forth line of rethinking peace today elaborates on Derrida’s revision of
Kant’s concept of perpetual peace as the opposite of war. Its goal is to
introduce the way deconstruction subversively bridges binary opposi-
tions. When deconstructed, Kantian duty obliges all people to peace,
hospitality, and friendship but, simultaneously, contains and displaces
traces of past wars, hostility and enmity. FiSerova proposes to follow
Derrida’s work to interconnect these binary oppositions by the promise
of ongoing forgiveness. Because of the individual and uncertain heal-
ing process, forgiveness is deferred and never fully accomplished. It can
only be approached partially, by little steps. As Derrida puts it, for the
invited guest as much as for the visitor, crossing the threshold remains
a transgressive step. In every new step of hospitality, we are transgress-
ing our limits in forgiveness, we are overcoming these interminable
thresholds. In the perspective of deconstruction, therefore, it is not the
peace that is to be considered perpetual, it is the poematic performative
work on forgiveness that is.

Finally, the figure of revolutionary people as lawless and unpredict-
able warriors is challenged in Skonieczny’s article focusing on the ethical
problem of human nature. This fifth line of thinking uses a discussion
of the relationships between war, peace and “human nature” in the First
Supplement of Kant’s Perpetual Peace essay to make a wider observation
about the interplay of the three concepts. Pointing to more contempo-
rary attempts to frame the term “human nature” present in biological
discourses, Skonieczny’s article sketches a possible alternative to the ar-
gument that human nature is “evil”, but only through it can we foster
conditions of perpetual peace-to-come. He questions Kant’s view of na-
ture by referring to evolutionary theory that uncovers a set of complex
mechanisms that depend on the interplay of genetic and environmental
factors. Such a transgressive understanding of human nature, in the con-
text of war, leads to considering each instance of peace and war is a sin-
gular interplay of factors. In with FiSerovds views on difficulties with

STUDTIA PHILOSOPHICA KANTIANA 2/20 24




Michaela FiSerova

maintaining the state of “peace”, Skonieczny’s article finally suggests that
thinking the conditions for perpetual peace relies on perpetual vigilance
to the singular interplay of humans and their political environment.

IV. Conclusion: Toward Sustainability of Peace

By studying and interpreting Immanuel Kant’s major works and short
writings, this special issue rethinks his philosophy with a focus on the
issue of perpetual peace. Kantian peace is a duty of improvement of hu-
man coexistence in universal respect to otherness. As a moral maxim,
it cannot be totally present in human behavior or simply implemented
in the real world. Any declaration of total presence of peace on Earth
would be totalitarian as it would abandon the promise to improve hu-
man sense of hospitality. By systematically construing an inner our outer
“enemy” related to the particular imposed version of peace, it would head
towards a totalitarian “nightmare”. Any attempt to design peace should,
therefore, providently include a reflection of this risk.

The contemporary ethical and political forum of thinkers gathered
in this special issue challenges this risk incorporated in promises of
perpetual peace — of projecting an “enemy”. In addition to the historic-
philosophical analysis of Kant’s theory of perpetual peace, they focus
on its comparison with contemporary philosophy discussing problem
areas of today’s social, political and cultural reality. These acute issues
require philosophical analysis and bring new global challenges such as
war crimes and global justice, forgiveness and hospitality, right to de-
fense and asylum, human nature and non-human nature.

There are various possible answers to the question why none of
Kant’s anti-war conditions were ever implemented and fulfilled. The first
line of possible answers is politically oriented. Peroutka argues that there
is no right to war except the right to armed defence against an actual war
of aggression. In other words, the traditional notion of “just war” must
be clearly restricted to that of defensive war in the strictest sense. For
this purpose, the article goes beyond the limited sphere of Kantian inter-
pretive efforts and presents arguments concerning our present, i.e. the
21% century. Similarly, Simsa finds Kant’s universally normative moral,
legal, and political reasoning inspiring, but challenging to implement.
Although his moral disapproval of war and unethical politics is valuable,
it can be hard to enforce in the contemporary political reality of Russian
aggression against Ukraine. Another approach to Kant’s essay Toward
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Perpetual Peace is proposed and elaborated in Smid’s legal view, which
analyzes Kant’s idea of republican form of government as incomplete
and in tension with Kant’s conception of sovereignty, which grants su-
preme power to the head of state. Moreover, Smid finds that the global
union of states could not enforce uniform action against the foreign
states outside the federal union, with whom war is possible and probable.
Another approach, this time ethically oriented, is proposed by Fiserova
and Skonieczny. According to FiSerova, in Derrida’s view, we need to fo-
cus on possible performativity of the Kantian “leap over the abyss”, even
if it remains an ongoing, unfinished work. What permanently defers war
and maintains peaceful relations is their constant renewal by iterable
ethical ornament of peace by performing ongoing rituals of mourning
and forgiveness. Finally, Skonieczny situates Kant’s Perpetual Peace essay
in a polemical context proposing a mechanism through which nature
sets this inherently evil tendency to work against itself, thus producing
conditions for perpetual peace.

People become enemies in the process of constructing enemies, which
can lead to aggressive warfare. To minimize this risk, friendships shall
be consistently performatively constructed. The thinkers publishing in
this special issue meet in a challenging perspective of thinking, which
indicates that peace is never declared and guaranteed once and for all.
Precisely because of its expected potential presence, it is necessary opt-
ing for peace, tending to it, searching for it, defending it. Paradoxically,
sometimes even by means of entering a “just” war.

Let us return, finally, to the Eco’s essay and to the Kafka’s story. Our
questioning of the construction of identity through the construction of
alterity may open new directions of discussion on the sustainability of
peace today. Eco and Katka remind us that, besides the outer threat, there
is another xenophobic trouble coming from a seemingly opposite direc-
tion. Seemingly, because those who invent and hate inner enemies, fear
and fight alterity inside themselves."” Haters try to cover this fear by ar-
rogance. Unable to overcome their xenophobic worries, these “warriors”
make war against those who do to make war. They keep on constructing
prejudices against the most vulnerable “strangers” such as immigrants,
women, racially different or queer people. Through their judgmental ter-

' As Josef Fulka explains, in such a situation, “the alterity coming from outside starts to resonate
with the alterity inside us, with the violence of primary conflicts, on the basis of which what we
are began to form.” Fulka, J., 2015. Nasili, subjekt, politika. In: Mahler, M. - Telerovsky, R., eds.
Strach z ciziho. Antisemitismus, xenofobie a zkusenost “uncanny”. Praha: Ceska psychoanalyticka
spole¢nost, p. 204. Personal translation.
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ror and bullying they persistently participate on destruction of peace.
This path of reflection suggests that we may need an effective ethi-
cal and political regulation that would nourish friendships across vari-
ous social environments. Such a regulation would avoid construction
of identity on the basis of prejudices and hate that would occasionally
“unite” us. In this perspective, acceptance of alterity would not destroy
identity of democratic states, it would complete and strengthen it. To
sustain the peace today would mean to cultivate new ethically and po-
litically justified set of communication skills imposing respect for vul-
nerable people. To not “befriend stupidity” by constructing new inner
and outer “enemies” would mean to redirect common admiration from
the seemingly strong, “resilient” value of arrogance toward peacefully
powerful values of thughfulness, curiosity, and vulnerability. Sustain-
able ethics and politics of planetary peace would focus on constructing
safe spaces where one feels free to invent friends instead of enemies.
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Abstract: The article aims to show that Kant’s theory invites us to a certain
degree of pacifism. Kantian thought inspires us to accept the principle
that warfare can only be considered permissible if it is defensive war in
the strict sense of the word (which does not include pre-emptive war).
I argue that there is no right to war except the right to armed defence
against an actual war of aggression. In other words, the traditional notion
of “just war” (bellum iustum) must be clearly restricted to that of defen-
sive war in the strictest sense. For this purpose, the article goes beyond
the limited sphere of Kantian interpretive efforts and presents arguments
concerning our present, i.e. the 21st century.

Keywords: Aggression, Defensive War, Immanuel Kant, Just War, Paci-
fism

Introduction

In what follows, we will not look at Kants work primarily as an object of
interpretation, but rather as a source of inspiration.! My aim is to show
that Kant’s theory invites us to a certain degree of pacifism. Indeed, Kan-
tian thought inspires us to accept the principle that warfare can only be
considered permissible if it is defensive war in the strict sense of the word
(which does not include pre-emptive war).

Although our questions go beyond mere interpretive issues, it is of
course necessary to be faithful to Kant’s texts and to base ourselves suf-
ficiently on the results of Kantian studies. In the first part of the present
article, we will therefore recall what Immanuel Kant says about war. We

' We thus take a similar position to that expressed by H. Williams in the “Conclusion” of his
book on Kant’s view of just war theory: “I did not wish to suggest that I have discovered the
‘true Kant’ or the ‘authentic Kant’, but rather I believe I have outlined the most cogent account
of war that can be drawn from Kant’s philosophy.” Williams, H., 2012. Kant and the End of
War - A Critique of Just War Theory. New York: Palgrave Macmillan, p. 168.
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will do this in order to subsequently, in the second part, base our orienta-
tion in current international issues on Kantian theoretical principles.

1. Immanuel the Pacifist

As far as Kant’s theory is concerned, the question of whether war is per-
missible is divided into two distinct areas. The first is the “state of nature”
at the level of states (countries), an anarchic, lawless situation at the field
of international relations. The second is a “pacific federation” of states.
Unlike the “state of nature”, this “free federalism” entails the existence
of “international right”> The “pacific federation” or “state of nations” is
a “lasting and continually expanding federation that prevents war”. Once
the federation is extended to all nations of the world, it will become
a “world republic” that will guarantee perpetual world peace.?

There is no doubt that within the second of the two areas no war attack
is permitted. The international law associated with such a state of human-
ity contains no right to war, for it is by its nature a law of peace.* I will
try to show that even under the “state of nature”, according to Kant, war
attacks are (morally) forbidden to states. All the more so (a fortiori) it is
therefore forbidden to the participants in a “peaceful federation”

But let us first consider the question whether, according to Kant, there
really is no “right (to wage) war” within the “state of nature”. What does
his treatise Toward Perpetual Peace have to say about this? Federalism
seems to involve only the international law of peace, whereas the state
of nature has no real international law, and thus no “right to war”. Kant
explicitly denies the existence of a “right to war”, jus ad bellum. “One can-
not conceive of international right as a right to war”, he says.> To declare
a particular war “just” would presuppose a competent “judicial decision”,
which, however, does not exist. Therefore, “neither of the two parties” is
entitled to declare the other side “an unjust enemy”®

To do so would not even make sense. A “just enemy”, Kant explains,

? Kant, I, 2006. Toward Perpetual Peace: A Philosophical Sketch [8:356]. In: Kant, I. Toward
Perpetual Peace and Other Writings on Politics, Peace, and History, ed. Pauline Kleingeld, transl.
David L. Colclasure. New Haven and London: Yale University Press, p. 80.

* Kant, I., 2006. Toward Perpetual Peace [8:357], ibid., p. 81.

* “While Grotius [...] recognised a right to war [...], Kant established a radically new inter-
national law. International law of peace takes the place of international law of war.” Hoéfte, O.,
2024. Volkerbund oder Weltrepublik? In: Héfte, O., ed. Immanuel Kant: Zum ewigen Frieden.
Berlin, Boston: Walter de Gruyter, p. 81.

* Kant, I., 2006. Toward Perpetual Peace [8:356], ibid., p. 81.

5 Tbid. [8:346], pp. 70 — 71.
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“would be one that I would be doing wrong by resisting; but then he would

also not be my enemy.” So, if we identify someone as our “enemy”, then
labelling him as “unjust” provides no further serious information. Eve-
ryone is, of course, prepared to declare his enemy unjust, but that does
not constitute any meaningful justification for anything.® If (in the inter-
national “state of nature”) “each state is judge in its own case”’ then such
judgments are of little validity.

Kantian “practical reason” as a source of morality excludes the right
to war. In the “Conclusion” of Kant’s “The Doctrine of Right” (the first
part of his Metaphysics of Morals) we read that “morally practical reason
pronounces in us its irresistible veto: There is to be no war”.!® When Kant
considers the just war theory as represented by “Hugo Grotius, Pufendorf,
Vattel”, he rejects any “justification” (Rechtfertigung) for an offensive war."!

But now let us take good note of Kant’s (just mentioned) term “offen-
sive war” or “war attack” (Kriegsangriff), which should be a guideline for
us. Kant’s moderate pacifism says that no political entity has the right to
wage a war of attack. It certainly does not mean that offensive actions are
forbidden in a defensive war, but it does mean that war efforts are morally
permissible only in a defensive war.

This reading of Kant is in line with the opinion of competent Kant
interpreters. For example, Otfried Hoffe notes that Kant “categorically
denies any power — whether small or large - the right to wage war, with
the exception of defence (die Verteidigung ausgenommen)”'> Thomas
Mertens takes a similar view: “For Kant, self-defence is the only legitimate
ground for using force against another state” Kant’s “rejection of the just
war tradition”, with the sole exception of defensive war, also applies “in

7 Kant, L., 1991. The Metaphysics of Morals [350, § 60], transl. Mary Gregor. Cambridge, New York,
Melbourne: Cambridge University Press, p. 156.

8 “[I]n the international state of nature [...] states indeed define their ‘rights’ solely on the basis
of their own interpretations and estimations. [...] Inevitably, then, every state is able to claim
that the resort to war is justified. It is ‘easy’ for a state to ‘pay homage’ to the concept of ‘right’.
By declaring its cause ‘justified’, it simultaneously makes the claim that its opponent is an unjust
enemy. Affirming the opposite, namely fighting against a just enemy, would be a contradiction”.
Mertens, T., 2012. Kant and the Just War Tradition. In: Justenhoven, H. J. - Barberini, W. A. Jr,
eds. From Just War to Modern Peace Ethics. Berlin: de Gryuter, pp. 244 - 245.

° Kant, L., 1991. The Metaphysics of Morals [349, § 60], ibid., p. 155.

1% Tbid. [354, Conclusion], p. 160.

I Kant, I., 2006. Toward Perpetual Peace [8:355], ibid., p. 79; Kant, 1., 1992. Zum ewigen
Frieden - Ein philosophischer Entwurf [355, B 33]. In: Uber den Gemeinspruch: Das mag in
der Theorie richtig sein, taugt aber nicht fiir die Praxis; Zum ewigen Frieden. Hamburg: Felix
Meiner Verlag, p. 66.

12 Hofte, O., 2024. Volkerbund oder Weltrepublik?, ibid., p. 87.
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the absence of a federation of states”. The claim that “the only justification
for war is self-defence” is thus quite general.”

Scholars advocating a different interpretation caution against too
much focus on the text of Toward Perpetual Peace."* And it is true that
the passages on just war from The Metaphysics of Morals seem to contrast
strikingly with the intellectual climate of Toward Perpetual Peace: “In the
state of nature, the right to make war (i.e., to enter into hostilities) is the
permitted means by which one state prosecutes its rights against another
state, namely by its own force, when it believes it has been wronged by the
other state [...]”"°

However, when we read Kant’s formulations apparently conforming to
the standard theories of the time, we should be alert and not draw hasty
conclusions on this basis. When Kant speaks of the right to wage war in
his Metaphysics of Morals, he may be accurately describing the common
conception of international relations rather than proposing a normative
ideal. In this sense it does not seem necessary to contrast the text with
the views expressed in Toward Perpetual Peace. The “principle of chari-
table interpretation”, which requires us not to attribute contradictions to
an author unless necessary, can strengthen our motivation to favour the
conciliatory viewpoint.

In Kant’s case, this harmonization may not be certain, but neither does
it commit violence to his texts. In fact, Kant, in his Metaphysics of Morals,
is able to reflect on the justifications for war, but also to question them
afterwards. He says, for example, that there are “no limits to the rights of
a state against an unjust enemy’, only to subsequently (at the end of the
same paragraph) call into question the meaningfulness of the concept of
the “unjust enemy”'®

Therefore, we can adopt the interpretative strategy outlined by How-
ard Williams, who advises “to subordinate the judgements on war in the
Metaphysics of Morals (which seem to indicate a modified acceptance
of just war doctrine) to those of Perpetual Peace which indicate no such

' Mertens, T., 2012. Kant and the Just War Tradition, ibid., pp. 240 - 241.

' “Kant has a just war theory. In fact, an argument will be made that the weight of the textual
evidence points clearly in favour of a pro-just war reading of Kant, and that any view to the
contrary can only be sustained by a partial and selective reading of the relevant texts. The
common tendency to read only Perpetual Peace [...] is, in particular, a prime source of this
confusion”. Orend, B., 2000. War and International Justice: A Kantian Perspective. Waterloo:
Wilfrid Laurier University Press, p. 43.

' Kant, L., 1991. The Metaphysics of Morals [346, § 56], ibid., p. 152.

1 Tbid. [349-350, § 60], pp. 155 — 156.
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reconciliation”!” The notion of “prevention” (or ius praeventionis), used
by Kant in the Metaphysics of Morals,'"® should also be viewed from this
perspective. As Williams notes, the idolum of “pre-emptive” (anticipa-
tory) war here, like other versions of “just war’, is more of a “caricature
showing what the position was under the law of nations in Kant’s day (and
to a large extent even now)”."”

The reference to our present time in the parenthesis of the last quota-
tion will now serve us a stimulus for further, more up-to-date reflections
(without abandoning the Kantian perspective we have achieved). We shall
attempt to further justify and clarify the belief held by Kant that the only
permissible war effort is defensive war.

2. Defence and what it is not

I will argue for the thesis that that there is no right to war except the right
to armed defence against an actual war of aggression. In other words, the
traditional notion of “just war” (bellum iustum) must be clearly restricted
to that of defensive war in the strictest sense. In the rest of the present
study, I will go beyond the limited sphere of Kantian interpretive efforts
and present arguments concerning our present, i.e. the 21st century.

Traditional just war doctrines allowed for two other reasons for war
besides defence: rectification and punishment. It seems that, in addition to
defensive, corrective and punitive warfare, pre-emptive warfare is nowa-
days regarded as permissible military action. I think that even before any
deeper discussion of the different (named) types of war we are able to
suspect that the permissibility of war must be narrowed to defence. For
only defensive war includes in its justification also a sufficient limitation of
military activities. It is easier to objectively assess what is useful in order
to defeat an ongoing aggression than to objectively determine whether
and to what extent a particular state entity should be punished, rectified,
or preventively intervened against.

Let us begin with the concept of punitive war, which is explicitly a tar-
get of Kant’s scepticism. The punisher, according to Kant, assumes that he
is in some sense “superior” to the punished, which is an unjustified atti-
tude.” Punishment, unlike defence, is directed at the agent himself (rather

7 Williams, H., 2012. Kant and the End of War, ibid., p. 168.

% Kant, L., 1991. The Metaphysics of Morals [346, § 56], ibid., pp. 152 - 153.

¥ Williams, H., 2012. Kant and the End of War, ibid., p. 51.

» Kant, I., 2006. Toward Perpetual Peace [8:347], ibid., p. 71. In The Metaphysics of Morals,
Kant explains: “For punishment occurs only in the relation of a superior (imperantis) to those
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than at his action) and presupposes the agent’s guilt. But who decides the
degree and nature of guilt and the measure of its punishability when, as
Kant points out, there is “no court of justice” in the international or inter-
state sphere??!

Contemporary war attacks—think of Iraq 2003, Libya 2011 or Ukraine
today—escape this criticism because they are justified as corrective or pre-
ventive rather than punitive. However, western military action against
Iraq and Libya was certainly not defensive in the true sense of the word
because neither Iraq nor Libya attacked the Western countries. Of course,
the current Russian war (in Ukraine) is not defensive either. The attack
on Iraq was “justified” as pre-emptive, in view of Iraq’s imaginary nuclear
armament. The attacks against the regimes in Libya and Ukraine were
“justified” by the need fo rectify the situation in those countries (in the
case of the Russian war, its “justification” also includes the idea of preven-
tion against NATO’s advance).

As can be seen, our present time confronts us with the question of
whether the just cause for war can lie in prevention against anticipated ad-
versary intentions or in rectification of a current situation. My objection is
similar to that in the case of punishment. Prevention and rectification also
differ significantly from defence. In the case of defence against a concrete
ongoing attack, military experts are able to consider what steps will be
useful to foil the invasion. But who decides, and based on what criteria,
when warfare prevention or rectification is appropriate and what scope
it should have? Wouldn't there be an opening for political arbitrariness?

Military experts are able to anticipate an adversary’s military activities
if the war is already underway, but not the adversary’s intent to break the
peace and start a war. This is a political question, not a purely military one.
A pre-emptive attack is therefore a political choice, and, as Kant would say,
being a judge in one’s own cause is not a safe path to justice.

Can it be argued that pre-emptive armed action sometimes constitutes
a form of defence? Political thinker Roger Scruton, an expert on Kant,
confirms (despite his pro-war views) that Kant would not consider pre-
vention a form of defence: “pre-emptive attack is not defence”* Thomist
moral philosopher Joseph Boyle argues that “the preventive actions are
not narrowly defensive; the aggressive action is anticipated, not actual. It

subject to him (subditum), and states do not stand in that relation to each other”. Kant, I, 1991.
The Metaphysics of Morals [347, § 57], ibid., p. 153.

' Kant, I, 2006. Toward Perpetual Peace [8:346], ibid., pp. 70 - 71.

2 Scruton, R., 2004. Immanuel Kant and the Iraq war [Accessed: 2024-10-10]. Available at:
opendemocracy.net/en/article_1749jsp/
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is not there yet to be resisted” And Boyle continues by arguing that the
military prevention is much more akin to a war of conquest:

While [the destruction of assets in preventive war] is not exactly seeking the
subjugation of another nation [...], it is more like that than like defense in the
strict sense; for it reduces the assets of a polity, and that seems to involve the
failure to respect the territorial integrity and sovereignty of that polity. [...]
Defensive warfare cannot begin until aggressive hostilities are under way.”

Roger Scruton has argued, however, that if Kant were assessing the Iraqi
situation in the early 21* century, he would have approved of pre-emptive
military intervention:

Kant indeed believed that war can be legitimately embarked on only as a de-
fensive measure, and that pre-emptive attack is not defence. However, circum-
stances have changed, and I can see good Kantian reasons for the view that
the civilised world, faced with the dangers that now confront it, should take
pre-emptive measures when dealing with rogue states like Saddam’s Iraq. [...]
Such states are intrinsically illegitimate, which means that their disappearance
is good in itself, and the aim and desire of all rational beings.**

Scruton further argues that such a “rogue state” is not a republic in
Kant’s sense and does not belong in a peaceful union of states. Therefore,
it is permissible to take pre-emptive action against it:

[T]he recourse to international law [...] presupposes that members of the
League of Nations are republics. If they are not republics, but regard them-
selves as in a state of nature vis-a-vis other states, then it may be necessary to
confront them with violence, in order to prevent them from imposing their
will.»

Such an argumentation is also conceivable for Susan Shell, whose article
was written at the time of continued US military action in Iraq:

Kant’s thinking on international right opens up a space, on which recent US
administrations have seized, allowing for a (new) distinction between states
that do and those that do not count as full-fledged members of the commu-

» Boyle, J., 2011. Waging defensive war: The idea and its normative importance. Journal of
Military Ethics 10(3), p. 157.

* Scruton, R., 2004. Immanuel Kant and the Iraq war, ibid.

» Tbid.
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nity of nations. The latter (‘failed’ and ‘rogue’) states do not deserve and need
not receive the normal prerogatives of sovereignty to which members ‘in good
standing’ of the community of nations (as we are accustomed to saying) are
generally entitled.”

Personally, I find this type of reasoning unfortunate. Recall that even
states which are in a mutual “state of nature” are, according to Kant’s eth-
ics, forbidden to attack each other. If we also take into account Kant’s em-
phasis on non-interference, we can subscribe to the answer given to Shell
by Georg Cavallar: “No doubt Saddam is a mass murderer. However, Kant
is the wrong author if we want to justify ‘Operation Iraqi Freedon’ (the
Gulf war of 2003). He defends the principle of non-intervention [...]"%
Kant’s idea of non-interference forms the context of his moderate paci-
fism. Kant believes that a forcible “intervention of external powers” is not
allowed, because it would “render the autonomy of all states insecure”.®

3. Reasoning from experience and from authority

The idea of non-interference can also be supported by empirical reason-
ing. I think it is worth asking what recent history, specifically the acts of
war waged by Russia, the United States and NATO, can tell us, especially
if we take into account their real results. Although the reasoning from
empirics cannot be “mathematically” conclusive, it nevertheless carries
some weight and cogency.

What experience do we have with current preventive or corrective
military actions carried out by the Western powers and Russia? Iraq war
waged between 2003 and 2011 is an example of pre-emptive and correc-
tive war. About half a year before the war, the White House issued a docu-
ment speaking of a “war against global terrorism” and warning “regimes
that harbor, support, and use terrorism”.? These threats were directed at
Iraq, which was also suspected of developing weapons of mass destruc-
tion. Addressing the Iraqi people as part of his 2003 State of the Union
speech, George W. Bush declared: “I have a message for the brave and

* Shell, S. M., 2005. Kant on Just War and ‘Unjust Enemies’ - Reflections on a ‘Pleonasm’.
Kantian Review 10(1), p. 103.

7 Cavallar, G.,2006. Commentary on Susan Meld Shell’s ‘Kant on Just War and Unjust Enemies’
- Reflections on a Pleonasm. Kantian Review 11(1), p. 121.

» Kant, I, 2006. Toward Perpetual Peace [8:346], ibid., p. 70.

» The National Security Strategy of the United States, partI1I, 2002. George W. Bush’s Adminis-
tration [Accessed: 2024-10-10]. Available at: georgewbush-whitehouse.archives.gov/nsc/nss/2002/
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oppressed people of Iraq: Your enemy is not surrounding your country—
your enemy is ruling your country. And the day he and his regime are
removed from power will be the day of your liberation”*

The US and its allies insisted on the demand of justice to wage war, as
Cian O’'Driscoll notes in his book:

[W]hen Bush and Blair sought to justify the invasion of Iraq in March 2003
[...] they variously sought to justify the war as a means of promoting a more
just world order and exporting democracy and human rights to Iraq and the
Middle East while still relating their case to the language of the just war tra-
dition.*!

Another example of a corrective war can be seen in Libya in 2011. Al-
though the North Atlantic Treaty Organization considers itself a defence
alliance, it intervened against the Libyan regime, which did not attack any
NATO member. NATO forces carried out a bombing campaign in Libya
in support of rebels against the Gaddafi government. The aim was to rem-
edy the situation in Libya.

In 2012, US intelligence began arming and training rebels against the
regime of Syrian President Bashar al-Assad. It was the Operation Timbre
Sycamore, subsidized by more than a billion dollars. Federico Manfredi
Firmian evaluates it as follows:

Timber Sycamore [...] caused untold misery to the Syrian people. A three-
year study funded by the European Union and the German government lat-
er established that efforts by the United States and its allies to arm Syrian
rebels ‘significantly augmented the quantity and quality of weapons™ of the
Islamic State.*

The so-called Islamic State, one of the worst evils of our era, has subse-
quently made territorial gains in Syria, Iraq and Libya, countries where
local dictatorships have been destroyed or weakened by Western military
interventions, whether direct or (as in the case of Syria) indirect. In fact,
dictatorial regimes in Muslim countries have been a force that regards Is-
lamist terrorists (who are non-state actors) as its enemies. Such regimes

¥ T quote from: O’Driscoll, C., 2008. The Renegotiation of the Just War Tradition and the Right
to War in the Twenty-First Century. New York: Palgrave Macmillan, p. 70.

3 Tbid., p. 67.

2 Firmian, F. M., 2022. After a Decade of Incoherent Strategy in Syria, a Way Forward. The
Modern War Institute at West Point [Accessed: 2024-10-10]. Available at: mwi.westpoint.edu/
after-a-decade-of-incoherent-strategy-in-syria-a-way-forward/.
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formed a functional barrier against non-state Islamist organisations in the
Muslim world. The destruction or weakening of these regimes was followed
by general disruption and an immense suffering. Millions of people have
lost their homes and livelihoods. Is it really a sign of wisdom on the part of
the West, especially the US, to trust again and again that military interven-
tion will lead to some greater good?

The leader of contemporary Russia also had corrective and pre-emptive
reasons in mind when he decided to invade Ukraine. The Russian side tried
to substantiate the absurd accusations of “Nazism” against the Ukrainian
political leadership, for example, by Ukraine’s abolition of Russian-lan-
guage schools (after 2017). Above all, however, Russia intended to prevent
Ukraine from its planned accession to NATO (approved at the 2008 NATO
Summit®). At the turn of 2021 /2022, the Russian president repeatedly de-
manded “guarantees” that Ukraine would not be admitted to NATO. He
undoubtedly knew that he would not get any, he was merely preparing the
political ground for the aggression.

In any case, however, we observe that Russia’s aggression against Ukraine
is bringing above all a terrifying destruction, an ocean of suffering, and
a moral and political tragedy for Russia itself. All the moral credit Russia
has enjoyed since the World War II has finally become obsolete. NATO is
growing as a result of what is happening (Finland and Sweden are the new-
est members), and the anti-Russian sentiment in Ukraine is understand-
ably increasing as well. Does a war attack seem like an intelligent strategy?

The reduction of just war to defensive war can be further supported by
some arguments “from authority”. The 1945 United Nations Charter begins
with these words:

We the peoples of the United Nations determined to save succeeding genera-
tions from the scourge of war [...], to maintain international peace and security,
and to ensure [...] that armed force shall not be used, save in the common
interest [...], have resolved to combine our efforts to accomplish these aims
(Preamble). All Members shall refrain in their international relations from the
threat or use of force against the territorial integrity or political independence
of any state [...] (Article 2).**
¥ “NATO welcomes Ukraine’s and Georgia’s Euro-Atlantic aspirations for membership in
NATO. We agreed today that these countries will become members of NATO”. Bucharest Summit
Declaration (NATO), 23, 2008. Issued by the Heads of State and Government participating in
the meeting of the North Atlantic Council in Bucharest. [Accessed: 2024-10-10]. Available at:
nato.int/cps/en/natolive/official_texts_8443.htm
** Shapiro, I. - Lampert, ., eds., 2014. Charter of the United Nations. New Haven: Yale University
Press, pp. 14 - 5.
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The only exception to the obligation to refrain from armed violence is
defence: “Nothing in the present Charter shall impair the inherent right
of individual or collective self-defence if an armed attack occurs against
a Member of the United Nations [...]” (Article 51).%

Similarly, in the Constitution of the Second Vatican Council Gaudium
et Spes (1965), in the section “The Avoidance of War”, we are told of only
one exception: “[G]overnments cannot be denied the right to legitimate
defence once every means of peaceful settlement has been exhausted” It
is possible “to undertake military action for the sake of the just defence of
the people [...]” (Gaudium et Spes, § 79).%

Of course, neither the empirical argument nor the argument from
authority is conclusive. Such considerations have at most only a motiva-
tional or heuristic function. It will, however, fulfil this role with profit if
it encourages us to be more philosophically cautious about the notion of
a just war. With reference to Kant, we can then think as follows: A “just”
enemy would be one whom I would oppose unjustly, and thus should
not be considered an enemy.”” However, if the notion of a “just enemy” is
a type of oxymoron, then declaring one’s enemy unjust is an uninforma-
tive statement. But if we cannot be judges in our own cause and declare
our adversary unjust,*® neither are we authorized to designate our attack
against him as just. In other words, “just (offensive) war” is too arbitrary
and abusable a concept to be used by attackers to legitimise their war ef-
fort.

Perhaps the only compelling factual motivation for justifying a cor-
rective military attack is the urgent need for so-called “humanitarian
intervention”. Examples include India’s decision (1971) to intervene on
behalf of the Bengalis massacred in East Pakistan (later Bangladesh), or
Vietnam’s removal of the horrific Khmer Rouge regime* in Cambodia
(1979).* The question arises whether humanitarian intervention is not an
example of a non-defensive yet just war action.

 Tbid., p. 28.

* Gaudium et Spes, 1965. Pastoral Constitution on the Church in the Modern World pro-
mulgated by his Holiness, pope Paul VI [Accessed: 2024-10-10]. Available at: www.vatican.
va/archive/hist_councils/ii_vatican_council/documents/vatii_const_19651207_gaudi-
um-et-spes_en.html

7 Kant, I, 1991. The Metaphysics of Morals [350, § 60], ibid., p. 156.

* Kant, I, 2006. Toward Perpetual Peace [8:346], ibid., pp. 70 - 71.

¥ An estimated two and a half million people, including Cambodian Vietnamese, fell victim
to Pol Pot’s tyranny.

* These Asian events are given as examples of “humanitarian intervention” by Jim Whitman in
Whitman, J., 1994. A cautionary note on humanitarian intervention. GeoJournal 34(2), p. 169.

STUDTIA PHILOSOPHICA KANTIANA 2/20 24




The Defensive Nature of Just War. A Kantian Inspiration

Consider, however, that although some of the sources cited above
speak of “self-defensive” war, the key term in our discussion is simply
“defensive war” Humanitarian intervention, although not self-defence,
can be seen as defence. Mona Fixdal and Dan Smith, in their reflections
on humanitarian intervention, point out that defending an innocent vic-
tim may be a morally higher goal than mere self-defense.*' They advocate
the “moral superiority of defense of another over self-defense”*> To the
measure that genocide is analogous to war,* it is therefore reasonable to
consider extending the concept of “defensive war” to cases of urgent hu-
manitarian intervention against ongoing aggression. (Such an interven-
tion must, of course, be strictly subject to ius in bello.)

Conclusion

Although, from a purely interpretive point of view, it is not certain that
Kant considered only defensive warfare to be morally permissible, strong
arguments for this thesis can be drawn from his work. Immanuel Kant
shows that the offensive intervention of one state in the territory of an-
other substantially calls into question the autonomy of states as such.

Moreover, such a decision ventures into the realm of political arbi-
trariness. If a political entity authorizes itself to wage aggressive war (see
Russia in 2022), it makes itself inappropriately “a judge in its own case”
The experience in Libya in 2011 (and subsequent developments) teach
us that even invoking a UN Security Council resolution is no guarantee
of a greater good (I am alluding to the Resolution No. 1973). Numerous
bitter experiences teach us that neither prevention nor rectification must
figure as a justification for war. The only permissible reason for armed
struggle is to defend against an actual attack.

When it comes to defence in the face of current military aggression, the

4 Fixdal, M., Smith, D., 1998. Humanitarian Intervention and Just War. Mershon International
Studies Review 42(2), p. 296.

4 Ibid., p. 306. The authors explain: “[O]ne important conclusion to be drawn from applying
the Just War framework to the debate on humanitarian intervention is that it is unwarranted to
view self-defense as the only possible just cause for the use of force. [...] Overvaluing justifica-
tions based on self-defense leads many authors into the trap of justifying intervention through
intellectually questionable interpretations of events (e.g., as evident threats to regional security
when they are only arguably so) and of the international system”. Ibid.

# Martin Shaw, in comparing genocide to war, notes that “the logic of destruction is the same:
the dismantling, through violence and its threat, of what constitutes the power of the enemy,
both in general and specifically that which sustain its capacity for resistance”. Shaw, M., 2007.
The general hybridity of war and genocide. Journal of Genocide Research 9(3), p. 464.
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question of what to do and how to do it is a matter of pragmatic military
consideration. However, when it comes to mere prevention, it is a matter
of anticipating the intentions and ambitions of the enemy political entity.
Such reasoning is, of course, political and influenced by political motiva-
tions. This can hardly be considered the basis of war justice.

A legitimate defensive war can therefore only be launched when
the adversary’s intention to wage an attack is a matter of empirical fact
(whether evidenced by observation or at least by an intelligence report of
an explicit timed plan). After all, building a defensive position and wait-
ing for an attack can be a good strategy (as the importance of the Battle
of Kursk in 1943 shows, for example). On the contrary, pre-emptive war
is not a just war and by its very nature calls into question all foundations
of peace in the world. Our quest for lasting world peace must include the
demand that in future neither preventive nor corrective wars should ever
again be justified.

When Kant, as a philosopher, does everything in his power in favour
of perpetual peace, he is clearly aware that he is pursuing [einen] siiffen
Traum, a “sweet dream”** “Nonetheless,” he solemnly declares, “from the
throne of the highest moral legislative authority, reason looks down on
and condemns war as a means of pursuing one’s rights, and makes peace
an immediate duty”* The assumption that universal and lasting peace is
unlikely to be achieved does not relieve politicians of the moral obliga-
tion to make it their aim* and strive for it. Kant insists that “the perpetual
peace [...] is not an empty idea, but rather a task which, carried out gradu-
ally, steadily moves toward its goal”.”” Our guide should be the maxim that

“the state of peace must be established”* According to Immanuel Kant,
this is what we should take to heart.
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Perpetual Democratic Peace: [WIERd
A Sweet Dream of Philosophers AL
or Viable Peace Treaty? [RGSERREN

Evangelista Purkyné

Abstract: The article examines Jaspers, Arendt’s, Habermas, and Rawls’
interpretations of Kant’s project of perpetual peace, as well as the influ-
ence of this Kan't concept on Czechoslovakian polical and philosophical
thought. It explains the way Patocka used the Kantian framework to jus-
tify human rights in Charter 77. Finally, the article inspects Russian agres-
sion against Ukraine through the lens of Kant s conditions. In conclusion,
the author evaluates viability of this Kant’s project in democratic societies.
Key words: Perpetual Peace, Democratic Peace, Immanuel Kant, Tomas
G. Masaryk, Jan Patocka, Russian Agression

Introductory research questions

Is Kant’s concept of perpetual peace a serious proposal for a treaty of peace
(a league of peace) or is it merely a dream, a naive illusion, an utopia, an
ill-conceived notion, or even a potentially dangerous idea that could lead
to the opposite outcome? Are we getting closer to or drifting away from
Kant’s perpetual peace?

Did Kant intend to achieve practical outcomes with his philosophical
project, or was it simply a theoretical exercise, as it is often the case with
philosophers? Emanuel Radl would inquire of Kant whether his project
was aimed at reforming the world or just an intellectual game."

In the aftermath of World War II, the Nurnberg Tribunal labelled
war as a crime, and the democratic peace theory emerged, positing that
democratic states do not engage in warfare with each other.” The theory

' Radl, E., 1998. Déjiny filosofie I. Praha: Votobia, p. 5. Radl saw the task of philosophy in being
the program for the reform of the world. Only in Czech.

* Doyle, M., 1983. Kant, Liberal Legacies and Foreign Affairs. Philosophy and Public Affairs
12(3 - 4). pp.323-353. Russett, B., 1993. Grasping the Democratic Peace. Princeton, Princeton
University Press. Delahunty, R.J., Yoo, J., 2010. Kant, Habermas and Democratic Peace. Chicago
Journal of International Law 10(2). pp. 1 -37
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explicitly mentions Kant, although Kant conditioned the idea of perpet-
ual peace by republicanism, not by democracy. So we should elucidate
Kant’s interpretation of republicanism and democracy and clarify our un-
derstanding of these terms. Conversely, the reality is that wars have not
ceased since Kant’s time; rather, the 20" century saw the two most de-
structive world wars in human history. Wars have been waged more
frequently between non-democratic countries, or between democratic
and non-democratic ones; therefore, the outbreak of war does not
necessarily signify the breakdown of peace between democratic states;
quite the opposite, they have often collaborated as allies. What role did
Kant’s project play in promoting democratic peace?

What developments have occurred with Kant’s philosophical pro-
ject in the 20" century? Kant’s smaller publication, seemingly insignif-
icant compared to his great critics, had a groundbreaking influence on
the political philosophy of the 20" century. The works of Karl Jaspers,
Hannah Arendt, Jiirgen Habermas and John Rawls, all major political
philosophers of the 20™ century, undoubtably reflect Kant’s influence.
It acted also in shaping Czechoslovak democracy and philosophy, es-
pecially in works of Masaryk, Radl and Patocka.

Today, it would be fascinating to hear Kant face to face the current
call for peace in light of Russian aggression against Ukraine. How-
ever, the main agenda of those advocating for peace today appears to
be cutting off military aid to Ukraine rather than striving for peace
by ending all hostilities and reaching a fair peace treaty. Would Kant
ever endorse an unjust peace or surrendering unilaterally to a stronger
aggressor? Does Kant see peace as an absolute value even if it means
compromising morality and a fair republican system of government?
When considering our stance on war, peace, and fair democracy,
should we rely on Kant’s teachings or reject them as a dead end, as
Pavel Kouba argued?’

Despite Kant’s conditions for perpetual peace and the belief held
by democratic theorists like Masaryk and Habermas that democratic
states do not wage war against each other, wars have shown no sign
of ceasing. Would it be wise to abandon this project as it seems to be
unsuccessful, pointless or illusory? Are we not drifting away from it as
wars persist and even escalate in regions where they used to be dor-
mant or seemingly frozen? (Ukraine, Israel).

* Kouba, P., 1999. Kone¢ny mir. Reflexe 20, Praha: Oikoymenh. Article 6. pp. 1 - 11. Only in Czech.
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Kant’s peace project

Kant’s political philosophy can be best understood by first delving into
the Critique of Practical Reason, as it states the prerequisite of practical
reason: freedom and autonomy of the will. In this instance, Kant’s pri-
mary concern is ethics, even though ethics and/or morality are not pre-
sented as a condition of politics until Kant’s late concept. An alterna-
tive starting point for our reflections could be the question: What is the
Enlightenment? Here, Kant very clearly outlines the conditions of not
only the Enlightenment but also human freedom and hence republican,
world-citizen (democratic) politics. Enlightenment is characterised as
the freedom to “to make public use of one’s reason in all matters”* Free-
dom is a basic condition for the public use of reason. That being said,
we will centre our discussion on Kant’s political-philosophical project
of eternal peace.

According to Kant, heads of state “who can never get enough of war™
Kant maintains that rulers are drawn to war because it offers them ex-
citement and entertainment without requiring any personal sacrifices or
risks.® They also wage wars for territory and to extend their power.

The state of peace among people is not a natural occurrence com-
pared to the state of war, posing a constant threat to peace. Achieving
a state of peace requires negotiations. It is achievable only within a law-
ful state. In a civil-legal state, I cannot take hostile actions against any-
one unless they harm me. The absence of lawfulness is damaging. Kant
suggests that I can force my neighbour to either enter into a socially
lawful state with me or leave my neighbourhood, a principle that is per-
haps more feasible for individuals than states. Everyone should belong
to a civil constitution. There are three options based on: 1. civil law for
one people (ius civitatis), 2. international law for mutual relations be-
tween states (ius gentium), 3. universal civil law for people and states
that interact with each other (ius cosmopoliticum).’”

Kant’s Articles of Perpetual Peace: 1. A peace settlement with a secret

* Kant, I.,2006. An Answer to the Question: What is Enlightment. In: Kant, I. Toward Perpetual
Peace and other Writings on Politics, Peace, and History, transl. by David L. Colclasure. Yale
University Press, p. 18.

* Kant, I., 2006. Toward Perpetual Peace. A Philosophical Sketch. In: Toward Perpetual Peace
and Other Writings on Politics, Peace, and History, transl. by David L. Colclasure. Yale Uni-
versity Press, p. 67.

¢ Ibid., p. 75.

7 Ibid., p. 73.
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condition is deemed invalid. 2. It is unacceptable for any state to annex
another state, as a state is a community of individuals, a moral entity
that should not be treated as a tool or a commodity. 3. Standing armies
are eventually to be abolished.4. States ought to refrain from accumulat-
ing debts. 5. States cannot use force to intervene in the constitution and
government of another state. 6. In times of war with another State, no
state should engage in acts of hostility that would hinder mutual trust to
achieve peace in the future. Kant believes that war is a sad measure to be
taken in an emergency to secure one’s rights in the natural state of men
driven by violence. In the natural state, whose side is right is only deter-
mined by the outcome of war (like God’s judgment). Kant bans criminal
war and deems the war of extermination as unacceptable.?

Article 3 is unrealistic because not all states are democratic and
peaceful, and it seems unlikely that they will become so any time soon.
On the other hand, what seems morally significant is Kant’s argument
that people are recruited into the army to kill or face death, being treated
as mere machines and tools in the hands of others, a fact irreconcilable
with individual human rights. Considering how the global economy is
currently operating, Article 4 also seems unrealistic, whereas the re-
maining articles are relevant contributions to international law.

Kant’s dream of perpetual peace ceased to be just a dream once he
converted it into a philosophical treatise and even a proposal for a peace
treaty, which he coined as a league of peace (foedus pacificum). He did
not push for this proposition to be accepted but rather urged practical
politicians to listen to or read it. He highlighted the need to consider the
content with an open mind rather than arrogantly or pompously. Still,
it is not just about practical politicians; citizens should also listen to or
read the proposal and ponder it.

Kant starts by making a clear distinction between peace and truce.
He views peace as the end of all hostilities between warring countries
or states. Peace hinges on the republican constitution, which argues that
citizens would bear the burden of costs if they were to declare war. The
republican constitution is the only form of government that, according
to Kant, derives from the idea of the original compact. It is established
1. by principles of freedom of the members of society, 2. by principles
of everyone’s dependence on a single common system of law, and 3. by
the law of their equality as citizens. To maintain perpetual peace, the re-
publican constitution requires the approval of the state’s citizens before

*Ibid., pp. 70 - 71.
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starting any war. This is because the citizens will hesitate to indulge in
evil actions, as they would ultimately bear the brunt of war. They would
have to “themselves fighting, paying the costs of the war from their own
possessions, meagerly repairing the ravages that war leaves behind, and,
finally, on top of all such malady, assuming a burden of debt that embit-
ters the peace and will never be repaid [due to imminent, constantly im-
pending wars])”’ In a non-republican political system, declaring a war
game is the easiest thing in the world, as the rulers can keep enjoying
their banquets, hunts, summer castles, and court festivities without any
sacrifices. A trivial cause is enough to stir things up as if it were some
exciting entertainment; the ruler can casually leave it to his ever-ready
diplomatic corps to come up with a “justification”"

Kant did not view democracy as an effective political system for
protecting individual freedom; he favoured a republic, and ultimately
even a republic of world citizens, or rather republics of world citizens.
According to Kant, the republican polity is not democratic. He distin-
guishes three forms of sovereignty. The sovereign power is held by one
person (autocracy - prince), a group of people (aristocracy - nobility),
or all who constitute society (democracy - people’s rule). The second
form of classification is that of forms of government, either republican
or despotic. Republicanism separates the executive from the legisla-
tive power. Democracy is believed to be a form of despotism because it
establishes an executive power in which all settle things for each indi-
vidual, potentially going against their will. Kant posits that a republican
form of government is viable only in a representative system, but not
in a democracy. The most bearable form of despotism is that practised
by a single ruler.! Kants concept of democracy clearly refers to a direct
democratic system where the executive and legislative powers are not
separated, similar to ancient or Rousseauian democracy. On the other
hand, the traits he attributes to the republican polity are typical of the
current democratic system. Contemporary democracies are representa-
tive systems that align with Kant’s concept of republican governments.
Not only do they divide executive, legislative and judicial powers but
they also enshrine human and civil rights in their constitutions, which
goes well beyond what Kant envisaged and demanded, though he was
heading in that direction.

? Tbid., p. 75.
 Thid.
I Tbid., p. 78.
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According to Kant, international law should rest on the federalism
of free states, which should not only sign peace treaties with each other
but also create a league of peace (foedus pacificum) that would not end
just one but all wars. Peace treaties and peace leagues arise from reason,
which “from the throne of the highest moral legislative authority, reason
looks down on and condemns war as a means of pursuing one’s rights,
and makes peace an immediate duty”.!* Kant claims that international
law precludes the existence of a right to war. This would imply that “that
it is perfectly just that people who are so disposed annihilate each other
and thereby find perpetual peace in the vast grave that covers all the hor-
rors of violence together with their perpetrators”.'?

The novelty of Kant’s treatise on peace is the law of world citizenship
(ius cosmopoliticum), referring to the right to visit, i.e. be hospitable
without treating visiting foreigners as enemies as long as they conduct
themselves peacefully. Another crucial and truly cosmopolitan princi-
ple is

all human beings have a claim, to present oneself to society by virtue of the
right of common possession of the surface of the earth. Since it is the surface
of a sphere, they cannot scatter themselves on it without limit, but they must
rather ultimately tolerate one another as neighbors, and originally no one
has more of a right to be at a given place on earth than anyone else."

Applying this principle without exception would equate to the eradica-
tion of private property, in line with Rousseau’s philosophy. At the same
time, it showcases Kant’s pragmatism, emphasizing tolerance based on
the awareness that the Earth is both spherical and finite. Kant’s most sig-
nificant contribution to the cosmopolitan, universal right of mankind is
arguably: “the violation of right at any one place on the earth is felt in
all places” Kant identified this principle as essential for attaining eternal
peace.” This sentence was often cited by the signatories of Charter 77
from 1977 through 1989.

According to Kant, perpetual peace is ensured by Nature, described
as a “great artist,; who dispersed people to populate all corners of the
earth through war”. He argues that it “seems to be grafted on human na-
ture,” and “even counts as something noble”. A warlike spirit is highly es-

2 Tbid., p. 80.
 Tbid., p. 81.
# Tbid., p. 82.
15 Tbid., p. 84.
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teemed by both American and European savages in the age of chivalry. It
is even given an “inner dignity;” and even some philosophers have glori-
fied it while disregarding the Greek saying “War is an evil because it cre-
ates more wicked men than it kills”. Kant asserts that a republican state
can fully protect human rights, though many argue that it would only
work in a nation of angels. He is convinced, however, that if the state is
organised well, “men’s powers are arranged pairwise so that the ruinous
effect of one power is reduced or cancelled by its opposite number.” He
claims that a state can be established even for a “of nation of devils™'®
Nature’s influence on international law is evident in how the diversity of
languages and religions separates nations, leading to mutual animosity
and war. Gradually it leads to greater harmony in their principles and
understanding as opposed to despotism, which is “the graveyard of free-
dom”. According to Kant, the spirit of trade and the power of money can
also play a role in fostering peace."”

Regarding the relationship between philosophy and the state, Kant is
satisfied as long as states allow philosophers to speak freely and publicly
about the maxims of waging war and negotiating peace. He does not
require the state to follow them; all he wants is to be heard. He does not
expect kings to philosophise or philosophers to become kings, nor does
he long for it, because “holding power unavoidably corrupts the free
judgment of reason”™'® This conveys a sense of scepticism about both the
concept of power and the moral integrity of philosophers.

Kant prioritizes morality grounded in freedom over politics centred
on “cleverness like snakes”. Kant is not deluded because he knows that
the proposition “Honesty is the best policy” often contradicts practice,
whilst “Honesty is better than any policy” is beyond refutation and is
the indispensable condition of policy." Kant’s sense of political reality
is revealed by the sentence: “Once a ruler gets power in his hands, he
won't allow the people to prescribe laws for him”?° At the same time, he
dares to declare the sentence fiat iustitia, pereat mundus and translate
it as: “Let justice reign even if it may cause all the rogues in the world
to perish™' and ironically add “The world will certainly not come to an

6 Ibid., pp. 85 - 90.
7 Tbid., p. 92.

% Tbid., pp. 93 — 94.
 Tbid., p. 94.
 Tbid., p. 95.

2 Tbid., p. 102.
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end by there being fewer evil people”? Kant compares the moral politi-
cian “who interprets the principles of political prudence in such a way
that they can coexist with morality” and the political moralist “who
fashions himself a morality in such a way that it works to the benefit of
the statesman”.® Interestingly, he believes that despotic moralists are led
against their nature to a better path, while moralizing politicians “with
the excuse that human nature is incapable of good in the way that the
idea of reason dictates it, and the only effect that they have is to make
progress impossible and to perpetuate the violation of right”.*

Kant originally conceived his project as a sweet dream of a philoso-
pher; however, he presented it as a fictitious peace treaty, or more pre-
cisely a peace league. Although it did not develop into a peace league
encompassing all nations, Kant should be acknowledged and studied
further for his exploration of political philosophy, the concept of human

rights and modern democratic theory.
Czechoslovak Democratic and Philosophical Footprint

The focus here is on the Czechoslovak philosophical and democratic
legacy, as democracy was often associated with Czechoslovakia in the
works of Masaryk, Radl, Komarkova and Patocka. Hejdanek and Kohak
are no different: even though they had firsthand experience with a di-
vided Czech and Slovak democracy, their philosophical contemplation
frequently circled back to Czechoslovak democracy and its philosophi-
cal reflection. We will explore the Czechoslovak topic in two parts: we
will first look at the concept of democracy in the First Republic as per-
ceived by Masaryk and Radl; second, we will examine the assumptions
of democracy in the human rights philosophy of Charter 77, and how it
set the stage for the democratic revolution.

Masaryk proposed the concept of a democratic republic during the
war, as he believed it to be linked to the progress of democracy in Eu-
rope and around the world.*® Masaryk had already written about de-
mocracy before the war, emphasising its opposition to violence. By tying
it to the idea of humanity, particularly fraternal humanity represented

2 Tbid., p. 102.

» Tbid., p. 96.

* Tbid., p. 97.

» Masaryk, T. G., 2005. Svétovd revoluce: Za vilky a ve vilce 1914 - 1918. Praha: Masarykiv
tstav AV CR.; Masaryk, T. G., 2009. The Making of a State - Memories and Observations 1914
- 1918. New York: Ishi Press.
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by Chelcicky and Comenius, the ultimate goal was to achieve peace in
Europe and worldwide.” Masaryk’s conception of democracy, and that
of a democratic republic, was not only pacifist. He initially dismissed
revolution because he viewed it, much like the war, as centred on killing
and romanticised aristocracy. However, in his work Russia and Europe*
published before the war, he agreed to it as long as it was a legitimate
and democratic revolution. At last, amid the war, he took charge of it
as the head of the foreign Czechoslovak committee and the Czechoslo-
vak legions to carry out a revolution against Austria-Hungary, to form
a new Czechoslovak state, a democratic republic. In his view, the First
World War was a contest between democracy and theocracy, in which
democracy triumphed, paving the way for an era of democratic peace in
Europe and globally.

Initially, Masaryk criticized - Kant’s transcendental thought for not
overcoming Hume’s scepticism.?® However, he eventually agreed with
Kant’s critical thinking, noting its absence in Russia, where Western phi-
losophy and culture were well received but not critically evaluated. He
often cites Kant’s second formulation of the categorical imperative that
we must treat a person or a group of people as an end in itself, not merely
as a means of our thinking and acting.

Radl carried forward Masaryk’s concept of a democratic republic
within contemporary Western philosophy while pointing out its short-
comings for not being sufficiently thorough and critical, given its roots
in Czechoslovak, Central European, and originally German romantic
nationalism. In Radl’s view, nationalism was not a philosophy of peace
but rather a philosophy of war, exemplified by the war between Czechs
and Germans, as well as the disputes between Czechs and Slovaks. Radl
cautioned that democracies built on nationalism would lack fairness and
stability, advocating instead for their transformation and reconstruction
on a contractual basis. Radl also criticizes Masaryk’s concept of human-
ity democracy, arguing that the concept of humanity is not sufficient to
ensure that the democratic state will be fair even towards minorities,

* Masaryk, T. G., 1990. Idedly humanitni. Praha: Melantrich. Masaryk, T. G., 1991. O demo-
kracii. Praha: Melantrich. Only in Czech.

¥ Masaryk, T. G., 1995 - 1996. Rusko a Evropa I-1II. Praha: Masaryktv ustav AV CR. Ma-
saryk, T. G., 1918. The Spirit of Russia, Vol. 1, Vol 2. Transl. by Cedar Paul. London: George
Allen & Unwin.

 Masaryk, T. G., 2000. Moderni ¢lovék a ndbozZenstvi. Praha: Masarykiv Gstav AV CR. Ma-
saryk, T. G., 1938. Modern man and Religion. Transl. by Bibza, A., Bene, V. London: George
Allen & Unwin.
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especially national ones. He proposes the concept of human rights as
a safer criterion.””

History of Philosophy II by Radl underlines Kant’s advocacy for per-
petual peace and great faith in reason as characteristics that position
him closer to Western philosophy than other German idealist and ro-
mantic philosophers. For Radl, almost all of them can be classified as
anti-Western, and in this sense, Kant was a philosopher who fulfilled
his task by presenting a programme for the reformation of the world.*

After the war, Komarkova believed that democracies founded on the
concept of human rights could bring about a free life. Despite writing
her work “The Origin and Significance of Human Rights” in 1948,*' she
did not submit it due to the communist coup and the subsequent chang-
es at the university and in society. It spread through samizdat, especially
following the announcement of Charter 77, and was not officially pub-
lished until 1990. The topic of human rights in our country was brought
up back in 1928 by Radl, who saw them as a decisive criterion for evalu-
ating fairness and democracy within every democratic society. She re-
gards Kant as one of the Anglo-Saxon thinkers, i.e. Milton, Locke and
Mill, who laid the foundations of democracy on human rights.

Existential interpretation

Karl Jaspers’ 1957 commentary on Kant’s Toward Perpetual Peace®
showcased his Kantian leanings, which were already present in his earli-
er work, notably the post-war Question of Guilt (1945).>* Here he sought
to reconcile German guilt and responsibility for the war by considering
not only criminal and political guilt but also moral and metaphysical
guilt. In doing so, he proved to be a true disciple of Kant in updating
Kant’s philosophy to the post-war era and the post-war German soci-
ety. He openly acknowledged Kant as the greatest German philosopher
and pointed out the infringement of article number six by Hitler’s Nazi

» Radl, E., 1993. Vilka Cechii s Némci. Praha: Melantrich. Radl, E., 2017. Der Kampf zwis-
chen Tschechen und Deutschen. Kulmbach: Verlagsbuchhandlung Sabat.

% Radl, E., 1999. Déjiny filosofie I1. Praha: Votobia, p. 287. Only in Czech.

' Komarkova, B., 1990. Piivod a vyznam lidskych prdv. Praha: SPN. Only in Czech.

32 Jaspers, K., 1957. Kants ,,Zum ewigen Frieden® In: Ziegler, K., ed. Wesen und Wirklichkeit
des Menschen. Festsschrift fiir Helmuth Plessner. Gottingen: Vandenhoeck & Ruprecht, pp.
131 - 152.

* Jaspers, K., 2001. The Question of German Guilt. Transl. by Ashton, E. B. New York: Ford-
ham University Press.

STUDTIA PHILOSOPHICA KANTIANA 2/20 24




Perpetual Democratic Peace: A Sweet Dream of Philosophers or Viable Peace Treaty?

Germany. In the study Kant’s writing Toward Perpetual Peace, he delved
deeper into Kant’s project. He dealt with the political situation in Ger-
many, Europe and the world as early as 1931 in The Spiritual Situation of
the Time (1931),* and after the war, he published The Atomic Bomb and
the Future of Humanity: Political Consciousness in Our Time (1956).”

Jaspers’s interpretation follows Kant’s radically moral view of politics.
He comments on the first preamble of Kant’s peace project as follows:
“He who wants peace must not lie. The lie is the principle of war and of
all politics determined by possible war. Therefore, truth is a powerful
weapon of peace. One must call things by their true names, and thus not
pass off a truce for peace”* He notes that Kant’s interpretation is mod-
est and open-ended while emphasising that in contrast to Hegel’s “con-
fusion of a total interpretation of the world with scientific knowledge,” it
is only a hypothesis, only a hope.”” He interprets Kant’s secret article on
the relationship between philosophy and politics as follows:

Only philosophy, but only as a force in all men as rational beings, can bring
about eternal peace. For truth to apply, it must become apparent in public
debate. [...] Kant did not give up the Platonic idea of philosopher-kings, but
changed its form. Philosophy, that is reason, is supposed to rule, but this
reason can rule only when it is carried out through men. Not individual
philosopher kings or supermen, but the truth revealed publicly in mutual
discourse and spiritual struggle can effectively lead.*®

He remarked on Kant’s specific humour and irony.
Reconstruction of Kant’s Political Philosophy

Arendt expanded on Jaspers’ ideas by delving deeply into the totalitari-
an regimes of Hitler and Stalin in The Origin of Totalitarianism,” as well
as in various other works. She interpreted Kant’s Critique of Judgment
through a philosophical lens, uncovering the origins of political phi-
losophy triggered by the French Revolution as evidenced in Kant’s writ-
ings. She elucidated Kant’s political philosophy by interpreting Toward

** Jaspers, K., 1998. Die geistige Situation der Zeit. Berlin: De Gruyter.

* Jaspers, K., 1958. Die Atombombe und die Zukunft des Menschen. Miinchen: Verlag R. Piper.
* Jaspers, K., 1957. Kants ,,Zum ewigen Frieden®, ibid. 5.1 - 2.

¥ Ibid., 5.14.

3 Ibid., 5.19.

¥ Arendt, H., 1962. The Origins of Totalitarianism. New York: The World Publishing Com-

pany.

STUDTIA PHILOSOPHICA KANTIANA 2/20 24




Martin Simsa

Perpetual Peace in her lectures in 1970.* However, Arendt also won-
dered if Kant was joking just like Plato, Aristotle or Pascal when they
wrote about politics. Kant’s irony, black humour, and sarcasm are preva-
lent throughout Toward Perpetual Peace.

Kant’s sketch on perpetual peace is the most extensive treatise in
the arena of his political philosophy. Arendt’s reputable reconstruc-
tion shows that Kant opens his political philosophy with the Critique
of Judgment, while Arendt begins hers with the theory of judgment,
a topic she hinted at but did not finish. She draws her political philoso-
phy from that of Kant. In her Kantian lectures, she interprets judgment
as speaking, criticising and communicating with others and between
others. An important role in her interpretation is played by the viewer
and the actor. While actors are constrained by their actions and have
a one-sided perspective, they surpass the passivity of the spectators and
observers. The viewers can see things from multiple perspectives, but
mere spectatorship leads to arrogance and conceit, as illustrated by the
Pythagorean fragment about competitors being hunters of fame, mer-
chants being hunters of wealth, and philosophers, mere spectators, be-
ing hunters of truth. Arendt’s critics highlight that Kant’s political phi-
losophy could have drawn more from the Critique of Practical Reason
in establishing the concept of freedom. They contend that it is curious
why Arendt chose to overlook or outright dismiss this concept, given
that Kant’s ethics and politics are founded on it.*! While I concur with
Arendts critics, I also acknowledge that her interpretation of the role
of judgment and the relationship between the viewer and the actor in
political philosophy marks a significant political step in Kant’s inter-
pretation.

Wars of the 20" Century and Charter 77

»42

Patocka’s sixth essay, “20" Century Wars and the 20" Century as War,
can be read as a direct contradiction to Kant’s concept of perpetual
peace. Patocka supported his argument by pinpointing that 19*-centu-

4 Arendt, H., 1982. Lectures on Kants Political Philosophy. Chicago: The University of Chicago
Press.

4 Beiner, R., 1992. Hannah Arendt on Judging. In: Arendt, H.: Lectures on Kants Political Phi-
losophy, Chicago: The University of Chicago Press, pp. 89 - 156.

4 Patocka, J., 1996. Wars of the Twentieth Century and the Twentieth Century as War. In: Dodd,
J. ed. Heretical Essays in the Philosophy of History. Transl. By Erazim Kohak, E., Chicago: Carus
Publishing Company, pp. 119 - 137.
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ry scholars as well as Masaryk interpret human history only in terms of
the day, life and peace, overlooking its dark and war aspects. Patocka
tries to interpret them from both perspectives, following the footsteps
of not only Heraclitus, Nietzsche and Heidegger but also Teilhard de
Chardin’s mystical war experience and Ernst Jiinger’s accumulation
of energy; nevertheless, the dark, war side dominates. Patocka argues
that the only glimmer of hope in the war-torn 20" century lies in the
“solidarity of the shaken,” which will stand united in opposition to war
measures. He continues this line of thought by conducting a critical
analysis of Masaryk, drawing comparison between Masaryk and Ni-
etzsche. He mentions that while Masaryk was a philosopher of the First
World War as a conflict between democracy and theocracy and believed
it was the culmination and overcoming of the world crisis, Nietzsche is
the philosopher of all wars in the 20" century.”

In his defence of Charter 77 and human rights, Patocka uses
Kant’s arguments, emphasising morality as the foundation of any so-
ciety. Morality is not to make society work, but simply to make people
human.

No society, no matter how well-equipped it may be technologically, can
function without a moral foundation, without convictions that do no de-
pend on convenience, circumstances, or expected advantage. Yet the point
of morality is to assure not the functionaning of a society but the humanity
of humans. Humans do not invent morality arbitrarily, to suit their needs,
wishes, inclination, and aspiration. Quite the contrary, it is morality that
defines what being human means. [...] The idea of human rights is noth-
ing other than the conviction that even states, even society as a whole, are
subject to the sovereignty of moral sentiment: that they recognize some-
thing unconditional that is higher than they are, something that is binding
even on them, sacred, inviolable, and that in their power to establish and
maintain a rule of law they seek to express this recognition. This conviction
is present in individuals as well, as the ground for living up to their obliga-
tions in private life, at work, and in public. Theo only genuine guarantee
that humans will act not only out of greed or fear but freely, willingly, re-
sponsibly, lies in this conviction.*

 Patocka, J., 1981. An Attempt at a Czech National Philosophy and its Failure. In: Capek, M.
- Hruby, K. - Arbor, A., eds. T. G. Masaryk in Perspective. Comments and Criticism, Transl. By
Mark Suino, SVU, pp. 1 - 22.

4 Patocka, J., 1989. What Charter 77 Is and What It Is Not. In: Kohék, E., ed. Jan Patoc¢ka. Philo-
sophy and Selected Writing. Transl. by E. Kohak. Chicago: Chicago University Press, pp. 343 - 347.
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Patocka referred to Kant when discussing the duty to resist injustice,
even if it is inflicted on oneself. Pato¢ka’s political-philosophical per-
spective was significantly shaped not just by Kant, but also by Arendt,
whose influence was paramount in his final complete work, the Heretical
Essays.

What seems significant is Patocka’s critique of Masaryks “safe
optimism”* Patocka held Masaryk in high esteem for establish-
ing a new, democratic state. His appreciation was in a sense Platonic
in that he called Masaryk the only philosopher who managed to ful-
fil Plato’s dream. Patocka’s praise of Masaryk for establishing a demo-
cratic republic is connected with a philosophical critique. He questions
Masaryk’s unexplained contradiction between positivism and moral
philosophy and his preaching of safe optimism between the wars, when
the unresolved domestic and global crises were not leading to increased
democracy in Europe and the world, but rather towards another world
war. Patocka’s students and critics (Hejdanek, Kohak) pointed out an
interesting inconsistency: Patoc¢ka’s critiques of Masaryk and Radl were
severe, yet he concurred with them in their condemnation of national-
ism, and his efforts as a spokesperson for Charter 77 to promote hu-
man and civil rights reflected the non-political politics of Masaryk and
Radl.*s Scruton believed that Masaryk’s and Patocka’s actions embodied
the spirit of Kant’s practical reason and moral approach to politics. This
moral and political-philosophical contribution to the philosophy of hu-
man rights was politically manifested and confirmed in the democratic
revolution in 1989, signifying a unique domestic tradition of democratic
and human rights thought.”

Habermas’ Critique and Communicative Action

In his study for the bicentenary of Toward Perpetual Peace, Haber-
mas’s examination, commentary and interpretation that was Kantian in
nature but also drew from the critiques of Kant, Marx, and Peirce. More
specifically, he sees criticism as an act of clarifying concepts, exploring

 Patocka, J., 2006. Vzpominka a zamysleni o Radlovi a Masarykovi. In: Cesi II. Praha: Oikoy-
menh, pp. 325 - 338. Only in Czech.

* Hejdanek, L., 2010. Patockovo kritické vidéni Masaryka. In: Setkdni a odstup. Praha: Oikoy-
menbh, pp. 274 - 290. Only in Czech. Kohak, E., 2010. Zdar a nezdar ,narodni“ filosofie: Patocka,
Masaryk. In: Kopi Dona Quijota. Praha: Jezek, pp. 26 — 44. Only in Czech.

¥ Scruton, R., 1990. Masaryk, Kant and the Czech Experience. In: Winters, S. B. ed. T. G. Masaryk
(1850-1937) Vol. 1. Thinker and Politician. London: MacMillan, pp. 44 - 59
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the possibilities and limitations of our interpretation, social criticism of
ideologies of all kinds, including those in the scientific and technological
domains, and embracing criticism as a pragmatic philosophy of speech.*
Reflecting Kantian principles, the theory of communicative action re-
gards the other not as a tool or a strategic object, but as a partner or
opponent in the process of ethical, social and political communication.*

For Kant, “Perpetual peace” is an ideal that is meant to raise the chal-
lenge and illustrative power to the state of world citizenship. Kant in
Habermas interpretation opens a third dimension to legal theory: in ad-
dition to the state law and the law of nations, he introduces the law of
world citizens (ius cosmopoliticum).*® Kant advocates for legal pacifism.
He asserts it is based on the law of reason as well as the experiential
boundaries of his era. This sets us apart from him.*' The evils of war
are caused by the princes of Europe and their mercenary armies. The
major atrocities of war are not the loss of lives, but the plundering and
impoverishing of the country; the true costs of war manifest in subjuga-
tion, loss of freedom, foreign rule and moral decay. Habermas situates
Kant’s treatise within the context of limited warfare following the Peace
of Westphalia in 1648, which was only a truce rather than the end of all
wars.”? According to Habermas, Kant considered normal locally limited
conflicts between individual states and alliances, cabinets and states, i.e.
technically limited wars that distinguished between fighting armies and
civilian populations. The goals of these wars were politically circum-
scribed, differing from the objectives of world wars, civil wars, guer-
rilla warfare, and terrorism through bombings. They were not motivated
by ideologies seeking to exterminate populations.” For Kant, the war
crimes did not yet exist.**

* Habermas, J., 1988. On the Logic of the Social Sciences. Transl. by Weber Nicholson, S., Stark,
J. A. Cambridge: The MIT Press.

# Habermas, J., 1981. Theorie des kommmunikativen Handelns I-1I. Frankfurt: Suhrkamp. Ha-
bermas, J., 1984. Theory of Communicative Action, Vol. One: Reason and the Rationalization of
Society. Transl. by McCarthy, T. A. Boston: Beacon Press. Habermas, J., 1987. Theory of Com-
municative Action, Vol. Two: Lifeworld and System: A Critique of Functionalist Reason. Transl.
by McCarthy, T. A. Boston: Beacon Press.

" Habermas, J., 1997. Kant’s Idea of Perpetual Peace: With the Benefit of 200 Years’ Hindsight.
In: Bohman, J. - Lutz-Bachmann, M., eds. Perpetual Peace: Essays on Kant's Cosmopolitan Ideal.
Cambridge: MIT Press, pp. 113 - 153.

5! Ibid., pp. 114 - 115.

52 Ibid., pp. 115 - 116.

5 Tbid., p. 116.

5t Tbid., p. 117.
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He interpreted perpetual peace as legal pacifism, a subfield of cosmo-
politan law and world citizen republicanism. Habermas demonstrated how
post-Kantian European and global history failed to achieve peace and in-
stead witnessed world wars, genocide, and other atrocities surpassing the
conflicts known during Kant’s era. He contrasts Kant with Carl Schmitt,
who advocated for legal bellicism and considered enmity as a fundamen-
tal aspect of politics. Because Kant argued that the removal of hostile ac-
tions was essential for wars to stop, Schmitt raised doubts about whether
Kant’s universalism was promoting war.* By contrast, Habermas believed
that the primary concern in the advancement of post-war Western de-
mocracy was human rights. Within the theory of deliberative democracy,
human rights are pivotal in providing a normative counterbalance to the
democratic principle, the principle of elections. He interprets human
rights as having a dual face, deriving from morality and having universal,
boundless applicability. They are integrated into the constitutional and le-
gal system while being subject to territorial constraints within the state
where they were adopted. He accentuates the detective work required to
uncover human rights violations, instead of applying them selectively to
specific countries. Kant’s contribution in this area is undeniable.

Rawls’ Just Contract Theory and Perpetual Peace 2.0

Rawls’ project The Law of Peoples stands out for its thorough reevaluation
of the potential and boundaries of Kant’s “cosmopolitan” law or “cosmo-
politan” peace. He actively seeks to apply Kant’s thoughts to the modern
era, particularly at the cusp of the 20" and 21* centuries, reflecting on the
circumstances under which this “law of peoples” could be applied and
recognized. He formulates his project around the concept of justice as
fairness, which rests on two maxims. They are both founded on a hypo-
thetical contract made behind the “veil of ignorance,” which is then ex-
tended to the concept of political liberalism and overlapping consensus at
the international, global and cosmopolitan levels.* Rawls calls his concept
a realistic utopia. Rawls’s and Kant’s final projects share the common trait
of being less extensive than their major works Theory of Justice and Politi-
cal Liberalism, and Critiques.

5> This reading is questioned in Sajda, P., 2024. Working for Peace in Situations of Conflict:
On Schmitt’s Reception of Kant. Studia Philosophica Kantiana 13(1), pp. 28 — 44.

¢ Rawls, J., 1999. A Theory of Justice. Revised Edition. Boston: Harvard University Press.; Rawls,
J.» 1995. Political Liberalism. New York: Columbia University Press.
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The law of peoples was motivated by two ideas. “One is that the great
evils of human history—unjust war and oppression, religious persecu-
tion and the denial of liberty of conscience, starvation and poverty, not
to mention genocide and mass murder—follow from political injustice,
with its own cruelties and callousness”. The second idea “lies in asserting
that these great evils will disappear as soon as the most serious forms
of political injustice are removed”” He describes the law of peoples as
a realistic utopia because he not only envisions just peace among well-
organized liberal democracies but also suggests that the law of peoples
could be embraced by non-liberal nations and states. For this reason, he
divides nations into five groups: 1. reasonable liberal nations, 2. decent
peoples (he classifies them as decent consultative hierarchies), 3. outlaw
states, 4. societies burdened by unfavorable conditions, 5. benevolent
absolutism.*® The first two types are addressed through ideal theory,
whereas non-ideal theory addresses the other types. We won’t delve into
every aspect of Rawls’s project. According to him, peace between lib-
eral democratic states consists in the fact that “The crucial fact of peace
among democracies rests on the internal structure of democratic socie-
ties, which are not tempted to go to war except in selfdefense or in grave
cases of intervention in unjust societies to protect human rights”* This
is proven by high levels of satisfaction, happiness and self-esteem found
in democratic societies, which significantly reduces the likelihood of
these states resorting to war.®

According to Rawls, democratic states have not engaged in warfare
with each other since 1800. For instance, according to Rawls’s classifica-
tion, the American confederation in the Civil War or Bismarck’s Ger-
many were not democratic states as they failed to meet the necessary
criteria. Slavery was present in the South and Bismarck’s Germany led
expansive wars for territory, indicating a lack of commitment to the
principles of a decent, organised and democratic state.®’ He brings at-
tention to questionable actions carried out by democratic states, includ-
ing the atomic bombings of Hiroshima and Nagasaki or the bombing of
Dresden at the war’s end, which he deems as a failure of statecraft.®> He
criticizes that

7 Rawls, J., 1999. The Law of Peoples. Boston: Harvard University Press, p. 7.
5 Tbid., p. 4.

* Tbid., p. 8.

0 Ibid., pp. 73 - 77.

o Tbid., p. 82.

% Ibid., pp. 145 - 158.
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the United States overturned the democracies of Allende in Chile, Arbenz in
Guatemala, Mossadegh in Iran, and, some would add, the Sandanistas in Nica-
ragua. Whatever the merits of these regimes, covert operations against them
were carried out by a government prompted by monopolistic and oligarchic
interests without the knowledge or criticism of the public.®

Russian Aggression Against Ukraine through the Lens of Kant’s Con-
ditions

In light of Russian aggression, what would be Kant’s stance on the present
appeals for peace? Would he align with those in favour of peace at all
costs or a temporary truce, or would he stand firm on enforcing the con-
ditions that the Russian aggressor continues to breach? Speculating on
Kant’s stance on Russian aggression may be presumptuous, but we can
evaluate Kant’s principles to see which are attainable and which are not.

Firstly, given the current level of hostility between Russia and Ukraine,
discussing peace in the Kantian sense is not feasible; a ceasefire appears
to be the only viable solution. Moreover, in this war instigated by Rus-
sia’s unilateral aggression, numerous other principles of Kant’s “peace
treaty” for attaining eternal peace are being violated. For now, there is
no point in discussing the first article, as there is no peace settlement
under consideration or negotiations, hence secret reservations are out
of the question. All other articles are violated. The defining feature of
Putin’s regime is then “the relentless quest for power using any means
necessary’.

In his second article, Kant refutes the notion that an independent
state can legitimately acquire another state through inheritance, ex-
change, purchase or gift. The main argument is that the state is a com-
munity of people that cannot be controlled and managed by anyone
other than the state itself. The current state of affairs in Ukraine, exacer-
bated by Russian aggression, goes beyond Kant’s expectations. Instead of
using direct military aggression, Putin’s strategy for taking over Ukraine
involves occupying conquered territories, abducting and indoctrinating
children and brutally subjugating the population of the occupied ter-
ritories.

The third article, that standing armies are to be abolished in time,
appears ludicrous in our current context, as these armies have been con-

% Tbid., p. 53.
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stantly waging war against each other. This article inspired many paci-
fists between the wars, with Pfemysl Pitter being the most prominent
among them.

The fourth article on national debts is grounded on the premise that
the debt system and easy access to borrowing can contribute to the out-
break of wars. Nevertheless, application is unrealistic since the economies
of all existing states, including the largest ones, operate on the basis of
the debt system. Kant might remark: “No wonder that there is so much
war”. The fifth article, which probits states from forcibly interfering in the
constitution and government of another state, is being, despite its general
recognision throughout the civilized world, brutally violated by Russia.

The sixth article is consistently flouted by Russia through its en-
gagement in hostile acts during war that could undermine trust for fu-
ture peace. Russia’s crimes in Bucha, Irpina and other occupied parts of
Ukraine, such as the systematic abduction of children, targeted bombing
of civilian areas, power plants and energy facilities, are not likely to restore
mutual trust in the foreseeable future. It is undeniable that Ukraine also
breaches Kant’s principles in certain instances by trying to assassinate Rus-
sian officials or bomb Russian refineries. Yet this should not overshadow
the crimes committed by the Russian aggressor, who unquestionably holds
responsibility for the war.

The points listed suggest that it is premature to talk about peace and
a ceasefire between Russia and Ukraine. The peace rhetoric coming from
populist and extremist political leaders is really a request for Ukraine to
concede to Russian aggression and discontinue the military aid that em-
powers Ukraine to fend off Russian aggression. It is worth mentioning here
that Putin’s Russia violates all the conditions of Kant’s eternal peace.

Final Answers and Open Questions

Kant’s project is a significant political-philosophical act, which was newly
evaluated in the 20" century philosophy. Paradoxically, the 20 century
saw much more warfare and atrocities compared to Kant’s era. Kant oscil-
lates between sweet dreams of philosophy, ironic comments and concrete
proposals for advancing civil, international and world law to move closer
to the end of all wars and eternal peace. Through his comments, criticisms
and suggestions framed as hypotheses, he envisions a world where peo-
ple live as moral beings tolerating each other in their states, international
environment and the Earth. He writes his treatise from the perspective of
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a moral philosopher, ready to provide advice and recommendations to
politicians and heads of state who are willing to listen to him. Kant’s moral,
legal, and political reasoning, which is universally normative, continues to
be inspiring, even though it can be challenging to implement. Although his
moral disapproval of war and unethical politics is valuable, it can be hard
to enforce and is somewhat on the fringes of contemporary political reality.

We examined Kant’s work from the perspective of his dual influence on
democracy and philosophy. Kant’s impact is noticeable in the works of our
philosophers. The dilemma of how philosophers should approach war was
fleshed out by Masaryk, Radl, Komarkova and Patocka. Masaryk incorpo-
rated Kant’s ethics into his works. Before the First World War and during
his presidency thereafter, he advocated for a peaceful, democratic solution
in his reform philosophy and politics; during the war, on the other hand, he
took on a revolutionary role, standing with democratic allies against theo-
cratic regimes in the fight for democracy against theocracy, i.e. on one side
of the conflict. Masaryk upheld our democracy, yet his vision for a lasting
democratic peace never came to fruition. Radl interpreted Czechoslovak
interwar nationalism as a form of national war and pleaded for a con-
tractual democratic peace. Despite being unheard and misunderstood in
his lifetime, he was acknowledged posthumously by his indirect pupils,
Patocka and Hejdanek. Radl, Komarkova, Patocka and Hejdanek champi-
oned human rights as a guarantee of democratic peace. Patocka’s justifica-
tion of human rights was rooted in Kant philosophy, a stance that seems to
conflict with his war hermeneutics in the 6™ heretical essay.

Jaspers was inspired by Kant when morally acknowledging Germa-
ny’s guilt for the war, morally condemning the war and transforming phi-
losophy into a free and responsible quest for truth. Arendt built on Jaspers’
ideas by describing, analysing and criticising totalitarianism as well as
reconstructing Kant’s political philosophy. She somewhat problematically
and debatably drew on the critique of justice, which served as the founda-
tion of her own political philosophy. From my perspective, it would be
more logical to establish Kants political philosophy on his interpretation
of morality derived from practical reason.

Both Habermas and Rawls’™ political philosophy represent a unique
continuation of Kant’s political-philosophical project. Habermas adopted
Kant’s ideas on criticism and communicative action, as well as his views
on human rights within the framework of deliberative democracy. Rawls
even ventured into creating his unique take on Kant’s perpetual peace. He
strived to conceive it as a realistic utopia, i.e. not as a solely moral project
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but as something applicable to contemporary politics. It can be argued that
neither Habermas nor Rawls stopped the war through their philosophical-
political projects, yet their philosophical contribution to the democratic
peace is noteworthy.

Wars are usually not caused by democratic states. But democratic states
have to defend themselves. If they seem at ease and show no desire to en-
gage in conflict, they might catch the dictator-aggressor’s eye. Putin most
likely assumed that Ukraine’s defense capabilities were weak and that dem-
ocratic Europe would hesitate to intervene to avoid getting embroiled in
a war. Russian aggression against Ukraine was examined using the frame-
work of six articles of Kant’s preamble. Kant’s articles are still relevant, albe-
it not entirely. This reflection aimed to examine the issues of peace through
the lens of Kant’s philosophy and 20" century political thought. I leave it to
the reader to think about and continue the reflections and questions that
have been raised.
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Abstract: The text presents Kant’s theory of perpetual peace, which it
seeks to analyze, especially with regard to its applicability in the present
day. In particular, it traces Kant’s basic assumptions of perpetual peace
— primarily a republican form of government and secondarily a federal
community of states. Kant’s idea of a republican form of government
is analyzed as vague, and incomplete, and in tension with Kants con-
ception of sovereignty, which grants supreme power not to the people
but to the head of state. Moreover, the conception of sovereignty put
forward is at odds with modern conceptions of democratically under-
stood sovereignty. The problems with the first condition of perpetual
peace — a republican form of government — are consequently reflected
in the possible practicability of the second condition of perpetual peace
— a federation of free states. The text concludes, along with Kant, that the
realization of both conditions is difficult, but is further complicated by
the inconsistency of Kant’s theory.

Keywords: Immanuel Kant, Peace, Sovereignty, Democracy, Republic

Introduction

Although Immanuel Kant was not primarily a political philosopher, his
work Toward Perpetual Peace is also one of his major works that greatly
influenced thinking about international relations. As Pierre Hassner
puts it, Kant’s contribution lies primarily in placing his reflections (even
when building on his predecessors) within a broader and deeper philo-
sophical framework.!

Kant’s idea can be simplistically characterized as “peace through law”™.
From the natural state between states, which was a state of war, to a legal

! Hassner, P., 1987. Immanuel Kant. In: Strauss, L., Cropsey, J., eds.. History of Political Philosophy.
Chicago: The University of Chicago Press, pp. 581-621.
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state (relationship),? i.e. peace, even “perpetual peace”

Kant was a proponent of linking domestic and foreign policy, and the
internal organization of the state was a condition for peaceful coexist-
ence. The importance he attaches to this is already evident from the fact
that the very first definitive article, “The civil system in every state is to
be republican,” refers to it. In its popular version, the saying “democra-
cies do not war with each other” is common, but the situation is more
complicated.

However, some authors express that “foreign policy openly takes
precedence over domestic: Particular civil constitutions must fail to
bring peace internally while external threats to peace persist”® The aim
of this article is to show the opposite approach of Kant, and also to ex-
amine the conditions of perpetual peace, their realism and adequacy,
especially in the light of the political trends of the 21st century.

Conditions of Perpetual Peace

Immanuel Kant lists two definite articles, the fulfillment of which is nec-
essary for perpetual peace. The first article is the republican system, and
the second is the federalism of free states.

The two articles build upon each other, and the functionality of the
second is conditional upon the first. But both steps are conditional on
their successful establishment, which in reality is extremely difficult in
practice. This, of course, complicates Kant’s construction, and the defi-
ciencies in the (separate) steps complicate the success of the outcome.

The Internal Political Condition of Perpetual Peace

Kant distinguishes between forms of ruling (forma imperii) and forms of
government (forma regiminis), thus introducing his typology.

The forms of ruling depend on who rules (has the ruling power), and
here Kant distinguishes autocracy, aristocracy and democracy. He thus
essentially copies the classical scheme. (However, it should be noted at
the outset that this copying of the classical scheme has its limits for Kant,
since he probably means primarily executive power, as I will try to ex-
plain later.)

The forms of government depend on the way power is exercised and

2 Tbid., pp. 581 - 621.
3 Ibid., pp. 581 - 621.
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there are only two: republican and despotic. Despotism is the principle
where the state implements the laws it has given itself. The republican
form of government is characterized by the separation of the executive
from the legislature. Furthermore republic is defined on three princi-
ples: “first on principles of the freedom of the members of a society (as
individuals), second on principles of the dependence of all upon a single
legislation (as subjects), and third on the law of their equality (as citizens
of a state)”*

The republican form of government is thus defined in three ways:

- separation of powers

- the status of the citizen (which includes the freedom of members
of society, subordination to a single legislature, and equality of citizens)

- the scope of citizenship.

The question that arises is whether these are cumulative conditions,
i.e., they must all be fulfilled at once, or whether any one of the condi-
tions, however privileged, and its fulfilment is already sufficient for de-
claring the form of government republican, and further whether partial
fulfilment of at least some of the conditions is sufficient, i.e., whether it
is a question of degree and only relative fulfilment is sufficient.

While the division into monarchy, aristocracy and democracy/po-
litheia (i.e. according to the criterion of who rules) has been a classi-
cal division since antiquity, Kant’s division into despotic and republican
systems represents a modern element in his typology.

So is there such a thing as a Kantian table of good and bad forms of
government? That is to say, an analogy to Aristotle’s table of good and
bad forms of government, except that while the criterion of the form of
government, i.e. who rules, remains the same, the other criterion differs
- namely not good and bad government, but the form of government, i.e.
whether it is a division into despotic or republican.

The division of forms of government into despotic and republican
represents an element that is influenced by modern theories of the
separation of powers, beginning with John Locke and especially Ch. L.
de Montesquieu, from whom the road to the American Constitution
of 1787 leads. Typical of the US Constitution is the strict separation of
powers. And herein lies one of the pitfalls of Kant’s conception, namely
the division into forms of government according to whether or not there

* Kant, I., 2006. Toward Perpetual Peace: A Philosophical Sketch. In: Kleingeld, P., ed. Toward
Perpetual Peace and Other Writings on Politics, Peace, and History. New Haven: Yale University,
p. 74.
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is a separation of legislative from executive power. It is a well-known
fact that such a separation of powers, which in effect implies a sepa-
ration of the two, has not been subsequently applied nearly as strictly
as it has been in the U.S. presidential system. Thus, although the sepa-
ration of the executive and the legislature represents a new element in
Kant’s work, it is also an element that has become obsolete with the evo-
lution of political practice. The evolution has not gone in the direction
of the model familiar from the US becoming widespread and becom-
ing a typical feature of stable democracies, but quite the opposite - the
presidential model that has worked for over two hundred years in the
US has rather failed elsewhere, and most established and stable democ-
racies have either a semi-presidential or parliamentary system. In both
cases, however, it is a model in which the two powers coexist and usu-
ally work together. It can even be said that the executive, especially in
parliamentary systems, is constituted by the legislature and must act in
accordance with it, being a kind of delegate (representative) rather than
an independent actor. Hayek even points to the interconnection of pow-
ers, where the so-called legislators cooperate with the government in
which they are either directly or indirectly involved, which is therefore
also their government (the government of their party or coalition). The
details vary from country to country, but a more detailed analysis is
beyond the scope of this text.

Kant’s position could be interpreted in two ways. Either as a separa-
tion in the sense that the two powers are not identical, even though they
influence and cooperate with each other. In that case, modern democ-
racies would satisfy this condition of republicanism, indeed they are
considered mixed forms of government, not pure democracies.® Indeed,
the exercise of power by an elite is not considered contrary to the demo-
cratic choice of legislation. However, if Kant insisted on a real separation,
as would be suggested not only by the then prevailing theory of Ch. L. de
Montesquieu, but also the first significant application of these theoreti-
cal principles in practice one decade before the writing of the treatise,
and moreover the author himself expresses himself in this way, then one
can speak of the first reason for the practical impracticability of the first
definitive article today, and probably also within a certain horizon in
the future.

> Noviak, M., 2024. Pro¢ jsou podle Aristotela demokracie a oligarchie nejdulezitéjsi ,ustavy®
avcem se zasadné lisi? Sociologicky casopis / Czech Sociological Review 60(2), pp. 187 - 211. Only
in Czech. This opinion, according to Novék, is also shared by Carl Schmitt and Bernard Manin.
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The Relationship of the Republican Form of Government to Democ-
racy

Kant talks about the fact that the republican system gives the best hope
for perpetual peace because the citizens decide about war and peace.®

The question is, of course, who Kant includes among the citizens, i.e.
who constitutes for him the political nation. In Toward Perpetual Peace,
Kant talks about the fact that in an establishment that is not republican
the subject is not a citizen of the state.” Thus, in a republic, a subject is
a citizen of the state, one might conclude. A republic could therefore be
democratic in the sense that it would grant citizens civil rights, including
participation in political power. One might consider that Kant is linking
the republic to the democratic principle here, since he communicates
the crucial information a little above that in a republican setup, citizens
(i.e., freed subjects) have the right to express approval or disapproval of
war. This would not be an option in a monarchical or aristocratic regime
in the sense of monarchical despotism or aristocratic despotism.

Kant is not a fan of radical (direct) democracy, which is a well-known
fact.® However, this type of democracy is not even relevant today, as
there are only representative forms of democracy (with some elements
of direct democracy mixed in, depending on the country, but this does
not change the representative character of modern democracies).

The extent to which a republic could be democratic depends, in turn,
on the definition of a citizen, i.e. who all is a citizen. And then on resolv-
ing the question of whether all citizens should have the right to partici-
pate in political power. (And even more consequential is the question of
how far that right extends.)

On the question of who all is a citizen, it is possible to move between
two limits, where on the one hand there is an establishment that is still
aristocratic (oligarchic) and thus political power is held by a relatively
narrow group of the population, and on the other hand a system with
an inclusive citizenship, where all adult self-governing citizens are citi-
zens with a stake in political power. The system of aristocracy fulfils
Kant’s condition that a narrow group rules (holds executive power), and
this model is one of the two systems (the other is monarchy) that have

¢ Kant, I., 2006. Toward Perpetual Peace, ibid., p. 75.

7 Ibid., p. 75.

8 Caranti, L., 2023. Why does Kant Think that Democracy is Necessarily Despotic? Kantian
Review 28(2), pp. 167 — 183.
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the potential to achieve a republican model, while “the democratic mode
of government does not allow this” - it is therefore always despotic. But
when does a model become democratic, i.e. necessarily despotic? While
the line between monarchy and aristocracy is clear, at least in theory,
there is a continuum between aristocracy (or oligarchy)® and democracy
in the radical sense of inclusive citizenship. There may be a percentage
of aristocrats, but there may also be, say, 10 % - but that is already more
than the proportion of citizens in Athenian democracy.

A thorough reflection in this direction is carried out by M. Novak,
in the context of Aristotle’s concept of democracy and the relationship
between democracy and oligarchy.'® In this comparison, Aristotle’s rather
subtle distinction stands out, allowing us to scale the different variations
and combinations of the two forms of government (in Aristotle’s termi-
nology, in Kant’s we could speak of forms of the state). In the case of de-
mocracy alone, Aristotle distinguishes four types (in fact, probably five):

- the people consist of peasants and middle-class citizens who are so
busy with work that they have no time for politics.

- the People composed of citizens of good birth.

- a society in which everyone lives freely

- a society in which all the free (as in the previous type) have a share
in political power.

And Novak, in agreement with some other authors, finds a fifth type
(fifth definition):

- all have an equal share in the government of the state."

With the exception of radical democracy (which is quite explicitly re-
jected), a combination of oligarchic and democratic principles is quite
common to Aristotle’s reasoning and is also more practically feasible and,
above all, more stable. Kant does not elaborate the democratic form of
state in any detail, nor does he define the republican form of government
in any clear way. This, however, significantly complicates the understand-
ing of his work.

In terms of the scope of citizenship, it may seem in Toward Perpetual

° The difference between aristocracy and oligarchy is another topic. Kant uses the term of
“aristocracy”, by which he means the goverment of a group - a definition that corresponds
also to oligarchy because what Kant deals with is not a quality of governance, but the amout
of persons in power.

1 Novak, M., 2024. Pro¢ jsou podle Aristotela demokracie a oligarchie nejdulezitéjsi ,,istavy
a v ¢em se zasadné lisi?, ibid., pp. 187 - 211. Only in Czech.

' Aristotle, 1998. Politics. Transl. C. D. C. Reeve. Cambridge: Hackett Publishing Company,
pp. 109 - 110.
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Peace that Kant’s ideal is that all subjects become citizens. Since all citi-
zens, not only the privileged classes were subjects, one might also con-
sider the interpretation that all subjects would become citizens. Kant
does not make any more precise definition in the present essay. However,
he does make it in his earlier essay Uber ein Gemeinspruch: Das mag in
der Theorie richtig sein, taugt aber nicht fiir die Praxis, 1793. Kant makes
a distinction between those who are unable to exercise the right of giving
public laws (but are nevertheless under their protection); those who have
this right are citizens (citoyen), which is a distinction from the bourgeois:

The one who has the right to vote in this legislation is known as the citizen
(citoyen, that is, citizen of the state, not citizen of the city, bourgeois). The only
quality required for this, beside the natural one (that it is neither woman
nor child) is: that one is one’s own master (sui iuris), and thus that one has
some property (which also includes any skill, trade, fine art, or science) that
provides for one. That is to say that in those cases where he must earn his
livelihood from others, he earns it only by selling what is his, not by means
of granting others the right to make use of his powers, thus that he not serve
anyone, in the true sense of the word, but the commonwealth.'?

Also later in Metaphysische Anfangsgriinde der Rechtslehre, he distin-
guishes between active and passive citizens, counting “journeymen, serv-
ants, minors, women” among the passive citizens."?

Thus, if Kant uses a similar definition of who is a citizen in works
written approximately two years before and after Toward Perpetual Peace,
it can be assumed that at the time of his writing, between the two works
mentioned above, he held the same principles, even if he does not explic-
itly state them, which greatly facilitates the interpretation of the scope of
citizenship according to his ideas. If we exclude those persons who are
merely co-participants in the protection they enjoy along with citizens,
but who have the right to participate in rule-making,'* we find that the

12 Kant, I., 2006. On the Common Saying: This May Be True in Theory, but It Does Not Hold
in Practice. In: Kleingeld, P., ed. Toward Perpetual Peace and Other Writings on Politics, Peace,
and History. New Haven: Yale University, pp. 44 - 66.

' Chota$ J., 2022. Immanuel Kant. Idea vé¢ného miru. In: Kucera, R. - Chotas, J., eds. Déjiny
politického mysleni, Svazek I11/2, Politické sméry a myslitelé 19. stoleti. Praha: Oikoymenh, pp.
108 - 130. Only in Czech.

" In this context, it is also appropriate to point out the interpretation that human dignity
depends on the ability to participate in the creation of public laws. See Muransky, M., 2023.
Republikénska tradicia a ludské prava: K Lohmannovej kritickej reflexii Immanuela Kanta
a Karla Marxa. Studia Philosophica Kantiana 12(2), pp. 94 - 115.
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range of citizens with a stake in power is very far from today’s notions of
democracy and inclusive citizenship (a judgment we can make even in
the absence of accurate statistical data from Kant’s time).

At the same time, however, we can hope that the range of partici-
pation in political power (lawmaking) is broad enough to be held by
persons who will view war as a disadvantageous enterprise and will not
approve of it. This problem could therefore be concluded by stating that,
once a certain degree of extension of political rights has been achieved,
Kant’s assumption will no longer realistically hold, and that there is
therefore no need to extend political rights with today’s scale.

How Much Democracy for the Republic?

At the same time, it is worth noting that today’s scope of political rights
is probably not inconsistent with Kant’s theory of Perpetual Peace. Kant
would probably not have seen a problem in extending political rights to
other social classes, in terms of the sustainability of a restrained attitude
towards war, or even precisely because, rather, he could not imagine it
in the reality of the time.

Indeed, the breadth of fundamental political rights is not in itself
a problem if it were to be limited to legislation. In fact, Kant distin-
guishes between monarchy, aristocracy and democracy according to
who holds executive power. If the same subject is also the holder of leg-
islative power, it is no longer a form of state, but a form of despotic gov-
ernment (in the sense of the division of forms of government despotic
versus republican). The division between despotism and republic, then,
is whether a legislative power has been created in addition to the execu-
tive power.

In fact, the republican model of government is one that has not let
the executive power out of its hands, but has allowed the people (the po-
litical nation) to legislate. In a democratic system, this division cannot
be made; the people have earned the legislative power and also the ex-
ecutive power. In connotation to Aristotle’s table of good and bad forms
of government, the following classification could be attempted:

- Monarchy: despotic x republican

- Aristocracy: despotic x republican

- Democracy: despotic x despotic.

Aristotle’s distinction between good and bad forms of government
has persisted, as the criterion of governing for the good of society ver-
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sus governing for one’s own good still appears to be workable (albeit in
light of the fact that concepts such as the “common good” have been
subjected to radical criticism).

In contrast, Kant’s conception may appear to be a contemporary an-
swer to a then-vivid question, but one that has become exhausted over
time. This is probably a consequence of the historical setting of the argu-
ment. This, however, reduces its value for today.

Kant may be conflating two topics that he (seemingly) discusses in one.
These are the question of the separation of legislative and executive power,
i.e. the question of institutions, and secondly the question of the exercise
of the (general) political will and its binding by legislation or laws. Here it
is a different, more complicated issue. It is also, in fact, a return to a more
traditional concept, namely the question of the binding of government by
law (not government in the narrower sense as the executive, but in the
broader sense as the governing power of the state). However, while Aristo-
tle points to the problem of democracy as an establishment where citizens
do not want to obey the law, and democracy puts itself above the law, for
Kant it is a different problem, namely the problem of the enforcement of
laws by those who enact them. This is not possible, according to him, if it
is not to be a despotism. In a despotism, the ruler also enacts the laws. In
a democracy, those who pass laws also rule — which is the same problem,
only mirrored, and therefore democracy so conceived is only one variant
of despotism. The difference that the autocrat is one and the people are all
has no impact on the despotic nature of such a government.

The question is whether the principle of the rule of those who make
laws at the same time can be applied in the same way to individuals as to
the people, and with the same consequences.

In his typology, Aristotle proceeds towards the best realistically pos-
sible form of government, and concludes that it is a mixed government,
combining the good elements of monarchy and aristocracy with the dem-
ocratic principle (one cannot speak directly of democracy, since Aristotle
used the word democracy to refer to one of the bad forms of government).

Kant’s reasoning is somewhat different — his principle is to separate
the will of the people, which is objectified in laws, from the exercise of
power. The question is whether this is a different distinction, or whether
it is an adoption, with a slight simplification, of the classical conception
of Aristotle.

It would seem that Kant is about the same thing - the people decide
the laws, but they do not rule directly, another group rules, Kant even
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prefers it as narrow as possible, so that the formation of political will and
its exercise overlap as little as possible. In his eyes, an aristocratic govern-
ment is closer to a republic, and an autocratic one even closer. In a slightly
later work, Metaphysische Anfangsgriinde der Rechtslehre, he openly disbe-
lieves in the ability of democracy in general to form a republican form of
government,” since “the reform of the state and its change into a republic
is to be effected, according to Kant, by way of reforms from above”'® In
autocracy and aristocracy, it is possible that they will accept the principle
of representation, since the smaller the number of rulers, the greater the
representation, and therefore even in autocracy he assumes an easier im-
plementation than in aristocracy."”

Who is the Sovereign?

Kant’s pessimism about democracy, and his optimism about the rule of
elites, however, contradicts the modern notion of popular sovereignty,
which Kant mentions essentially in the connection with Rousseau. The
first important difference, however, is that Rousseau was led by his con-
cept of the general will to reject the institution of representation.' And
this in any form, including the democratic one. Belling points out that,
according to Hobbes, democracy is not necessary for representation; one
can represent/articulate the will of the people in a way independent of
a democratic form of government, whereas for Rousseau, representation
(any form, even a democratic one) is “incompatible with the idea of the
sovereignty of the people”’ Rousseau is very clear in On the Social Con-
tract that “sovereign power can never be alienated because it is only the
exercise of the general will, and that the sovereign, who is only a collective
being, can only be represented by himself”** Consequences of sovereign
power?! is not only its inalienability, but also its indivisibility.>> The con-

' Kant, I, 2006. Metaphysics of Morals, Doctrine of Right. In: Kleingeld, P., ed. Toward Perpetual
Peace and other Writings on Politics, Peace, and History. New Haven: Yale University, pp. 110 - 149.
' Chota$ J., 2022. Immanuel Kant. Idea vé¢ného miru, ibid., p. 121.

7 Kant, I, 2006. Toward Perpetual Peace, ibid., p. 76.

1% Kant, I., 1988. Metaphysische Anfangsgriinde der Rechtslehre. Ak. VI. Berlin: H. Kleiner, p. 321.
9 Tbid., p. 128.

» Rousseau, J.-J., 1987. On the Social Contract. In: Rousseau, J.-J. Basic Political Writings.
Cambridge: Hackett Publishing Company, pp. 153 - 154.

! Belling states that he prefers to translate “souveraineté” as “sovereignty” rather than “supreme
power”. See Belling, V., 2014. Zrozeni suveréna: pojem suverenity a jeho kritika v moderni poli-
tické a pravni filosofii. Brno: Centrum pro studium demokracie a kultury, p. 128. Only in Czech.
> Rousseau, J.-J., 1987. On the Social Contract, ibid., pp. 154 - 155.
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temporary opposite is the theory of Montesquieu and the division of
power into legislative and executive (including the judiciary).” It is also
worth noting that Rousseau “regards representation as fundamentally
hostile to sovereignty and the state itself”.*

An important idea of Rousseau, which Kant probably does not de-
velop, is the limitlessness of the sovereign’s will - if only the general will
(which is identified with the sovereign) can be the source of laws,* then
it is also true that “the sovereign may violate any law he has imposed”?
This could include the application of laws to individual cases, including
the decision not to apply them or to apply them differently, which is con-
sidered by Kant to be a sign of despotism and therefore rejected.

In his work Toward Perpetual Peace, Kant follows Rousseau in certain
aspects. He conceives of democracy primarily as a plebiscitary form of
government, resulting in a critique of democracy, which he thus clas-
sifies as a despotism characterized by ignorance of the principle of the
separation of powers between the legislative and executive.” This does
not exclude the possibility of democracies with an established system of
representation, as stated in Appendix I of Toward Perpetual Peace.*®

It is important to note that Kant’s conception of democracy and the
sovereign underwent some development, and his conception in Toward
Perpetual Peace and Metaphysics of Morals is different. In terms of our
topic, however, the conception presented in Toward Perpetual Peace is
relevant, since Kants conception of democracy and sovereignty is here
combined with other components of his conception of Perpetual Peace
into a single body of thought. It even forms its fundamental part - the
first definitive article: “The civil constitution in every state shall be
republican”? It is worth noting here that while the view of democracy
and the conception of the sovereign varied, Kant is consistent in his
emphasis on the republican system, indeed, in his Metaphysische An-
fangsgriinde der Rechtslehre, two years later, he seems to emphasize it
again and even more.*

» Montesquieu, Ch., 1949. The Spirit of the Laws. New York: Hafner Publishing Company, pp.
151 - 152.

* Belling, V., 2014. Zrozeni suveréna, ibid., p. 131.

% Barto$, J., 2017. Suverenita panovnika, lidu a stdtu v moderni politické filosofii. Usti nad Labem:
Filozoficka fakulta UJEP, p. 52 - 74. Only in Czech.

% Tbid., p. 63.

77 Belling, V., 2014. Zrozeni suveréna, ibid., p. 140.

» Kant, I, 2006. Toward Perpetual Peace, ibid., pp. 101 - 102.

» Ibid., pp. 72 - 73.

* Kant, I, 2006. Metaphysics of Morals, Doctrine of Right, ibid., p. 340 - 341.
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Kant completely diverges with Rousseau not only on the question of
the possibility of representation, but also on the question of the sover-
eignty of the people. Although Kant operates with terms such as “general
will”, a closer analysis shows rather a great caution to entrust the people
with supreme power. Kant’s text repeatedly addresses this question, and
we find views that certainly do not grant supreme power to the people. For
example, the people cannot “claim to themselves the right of power over
the head of state,” who has “supreme power which cannot be resisted”*'
This is, of course, an admission of sovereignty to the sovereign (head of
state) and such statements certainly cannot be considered as an adherence
to the principle of the sovereignty of the people, but the sovereign is per-
ceived here rather according to the Hobbesian model. In contrast, Kant
states that in a republican form of government, “the consent of the citizens
of the state is required whether there is to be war or not”*

The above two ideas can hardly stand side by side. How, according to
Kant, would the dispute between the sovereign (who would be more war-
like in principle) and the people, who in Kant’s theory represent the brake
on such tendencies, be resolved? On the one hand, the people have the
“task” of preventing the war into which the high-ranking elites are rush-
ing, but on the other hand, they must not oppose these elites (the head of
state).

One may consider that this is an example of the immaturity of the
theory put forward, which on the one hand works with Rousseauian mo-
tifs, on the other hand adopting a certain legacy of absolutism. The result,
however, is an unworkable whole whose problems can hardly be bridged
if we are to stay on Kant’s theories.

Democracy and Sovereignty

In interpretations of Kant’s theory, many authors are convinced that Kant
does not condemn democracy in all its forms, but only direct democracy.
Kant’s republic could then, according to some, be interpreted as a liberal
democracy of the modern type.** Similarly, Byrd and Hrushka argue that
representative democracy is Kant s ideal political system.**

31 Kant, I., 2006. Toward Perpetual Peace, ibid., p. 105.

* Ibid., p. 75.

* Hoffe, O., 2006. Kant’s Cosmopolitan Theory of Law and Peace. New York: Cambridge Uni-
versity Press.

** Byrd, S. B., Hruschka, J., 2010. Kant’s Doctrine of Right: A Commentary. New York: Cambridge
University Press, p. 167.
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However, Caranti, for example, thinks of Kant as ,his criticism,
properly reconstructed, (a) does not rest on any institutional peculiar-
ity of direct democracies and (b) applies to representative democracies
too, including the ones we live in“** This view must be taken seriously
if it is based on a relevant argument, as then the possibility of modern
democracies to come closer to the realization of a peaceful order could
be called into question. It is not certain whether Kant was also referring
to representative democracy; it is more likely that he was not, but the
question is whether the same arguments could not be applied to it. This
would mean that the complications Kant saw in the theory presented
in Toward Perpetual Peace would still apply today, in the application of
a different conception of democracy. Caranti believes that “Kant evi-
dently calls ‘democracy’ the whole political system of a state that adopts
the democratic form of sovereignty”.*®

Basically, it is about the fact that discussions regarding the acceptabil-
ity and unacceptability of a certain concept of democracy are secondary;,
if Kant does not grant sovereignty to the people, which is considered one
of the basic features of the modern form of democracy - a democratic
legal state. Kant can therefore, by today’s standards, be considered an
opponent of democracy of today’s type, which greatly complicates the
possible contribution of his theory to the present.

Egoism of the People as a Guarantee of Peace

Although Kant is skeptical of democracy, and even more of the principle
of the sovereignty of the people, at the same time, for him, the republi-
can form of government presupposes the strongest aversion to war, and
is therefore an internal political guarantee of perpetual peace, because
he assumes that resistance to the hardships of war comes from the peo-
ple. In Kant’s view, the people are egoistic, and Kant hopes that this ego-
ism leads them to create a state of law and peace, since war would expose
them to hardships they do not want to undergo.

There are two questions that Kant does not ask:

1) What if other, more egoistic motives prevail? Kant does not as-
sume such (im)rationality of citizens that would lead them to prefer
war. However, both theoretically and practically, it is possible to imag-

* Caranti, L., 2023. Why does Kant Think that Democracy is Necessarily Despotic?, ibid., p.
167 - 183.
% Ibid., p. 167 - 183.
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ine or empirically find situations that reduce the mentioned optimism.
Throughout history, there have been entire tribes or nations whose ego-
ism led them to aggression.

2) If egoism would lead to the creation of government and rules do-
mestically (the continuity with Hobbes” motives for concluding a social
contract is obvious), how can it be concluded that the same egoism does
not necessarily lead to a preference for good decisions in international
relations? After eliminating the war of all against all, which immedi-
ately threatens all, and establishing the state, the egoistic motive of self-
preservation and hedonism can be fulfilled. Foreign aggression does not
have to threaten (even if only hypothetically) the lives or the pleasures
of the group that decides on war and peace, or it may even appear to be
advantageous. Kant limits citizens to a relatively narrow group of per-
sons in the state, which can lead to speculation as to how much they will
be fundamentally affected by the state of war. His preferred principle of
representation, which Kant requires in a very disproportionate variant,
where he prefers as few representatives as possible (i.e. autocracy over
aristocracy), as a principle leading to the right results, can also signifi-
cantly distort the will of the people in favor of the elites, who may not be
so severely affected by the war.

3) At the same time, it is necessary to take into account a fundamen-
tally different task, which is deciding on war and peace. Kant actually
demands that the citizenry (political nation) change its role in the given
situation - from a legislator (creator of the general will) to a co-creator
of the state’s policy, the author of a very specific political decision. That
is exactly what he criticizes in principle elsewhere.

International Order

The second definitive article talks about the arrangement of relations on
the international scene: International law must be based on the federal-
ism of free states. Kant introduces an analogy between a social contract
between people, which establishes an establishment in which everyone
can be assured of his right. Subsequently, states should conclude a simi-
lar social contract, it would be a union of nations (Volkerbund). Howev-
er, in a twist, Kant adds that it should not be a state of nations, since the
state is above the nation, and if it were to rule over several nations that
would form one people there, which is not the subject of consideration.
The goal is a peace union (foedus pacificum), which would end all
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wars forever.”” However, states cannot be considered the same as citizens,
says Kant, namely that “they are supposed to emerge from this state”.*
“Nevertheless, reason from the throne of the highest moral legislative
power utterly condemns war as a legal procedure, and makes a state of
peace, on the contrary, an immediate obligation, and this state cannot be
negotiated and secured without a treaty between nations”*

The condition for the creation of a peace union is the establishment
of the first of the republics, to which other states (republics) will be able
to join. The problem here is that, according to Kant, he has to wish it
luck - he repeatedly expresses how difficult it is to establish a republi-
can polity, even relying on the establishment by the ruler from above
when he comes to this realization. However, this only begins to reveal
the complexity of the problem, because regarding the republican estab-
lishment Kant states that “however, it is extremely difficult to establish it,
and even more difficult to preserve it>*

At the same time, Kant offers a solution there, he even writes that
this problem “must be solvable”. The question is why it has not yet been
resolved when Kant describes a practically determining mechanism in
which “reason can therefore use as a means the natural mechanism of
the egoistic inclinations, which in a natural way, in order to make room
for its own purpose: namely, the legal regulation, and thereby also sup-
port and ensured internal as well as external peace...”

The peace union is not supposed to have any state power, but to guar-
antee freedom to individual states without having to submit to a higher
authority. At the same time, states should submit to public coercive laws
- but without coercive authority. Kant rejects the idea of a world state.
According to him, it is firstly undesirable and secondly unrealizable. It is
undesirable because “the laws lose more and more of their emphasis as
the extent of government increases, and that soulless despotism, having
exterminated the germs of good, sinks at last into anarchy”.*

Instead of the positive idea of a world republic, only its negative sub-
stitute is realistic — namely, a union preventing war. However, this union
would operate under the constant threat of an outbreak of hostilities.

7 Kant, I., 2006. Toward Perpetual Peace, ibid., p. 80.
 Tbid., p. 79.

 Tbid., p. 80.

0 Ibid., pp. 90 - 91.

“t Tbid., pp. 90 - 91.

2 Tbid., p. 91.
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Conclusion. The Possibility of Establishing Perpetual Peace

It must be remembered that, according to Kant, the very germ of a peace-
ful arrangement, namely the republican arrangement of things, is for-
tune. Subsequently, a union of associated states can be created to the
original one. Kant believes in feasibility, but subsequently contradicts
himself. First, he considers the emergence of the republican establish-
ment to be the result of luck. This greatly relativizes feasibility.

Kant further rejects the state of nations or the world republic. If, of
course, he prefers a federated union of states that arrive at a republican
polity, which he considers to be a matter of luck, then the resulting un-
ion will, depending on luck, consist of random combinations of states
that luckily happen to have a republican polity. However, since the re-
publican form of government is not firmly fixed, then the stability of this
union cannot be guaranteed, and states can join it, but then also leave
it. The composition of the union would be subject to the choice of each
state after it fulfills the conditions of accession. Subsequent withdrawal
would be a matter of choice (with a republic) or necessity (if the state
ceased to have a republican form of government).

A federal union would most likely have no coercive power, not even
in international relations, and certainly not within states, not even in
a situation where internal conditions are the sine qua non of establish-
ing a peace union. It could therefore not influence either the internal
conditions of individual members or their external behavior. Moreover,
the union could not enforce uniform action against the states outside
the federal union, which are in a state of nature vis-a-vis its members,
and with whom war is therefore possible and easy, and therefore most
probably very probable.

Kant’s concept of Perpetual Peace therefore opens up a number of
topics, but also questions. It appears to be practically unrealizable and,
moreover, difficult to grasp thanks to its internal ambiguities. Moreover,
due to the present, it is outdated and unacceptable in certain areas.
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ANSCCN Two Ethical Ornaments of Peace
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Abstract: The article focuses on Derrida’s revision of Kant’s concept of
perpetual peace with intention is to elaborate on the way deconstruction
subversively bridges binary oppositions. When deconstructed, Kantian
duty obliges all people to peace, hospitality and friendship but, sim-
multaneously, contains and displaces traces of past wars, hostility and
enmity. I propose to follow Derrida’s work to reframe and interconnect
these binary oppositions by the promise of forgiveness. I argue that, in
the ethics deconstruction, it is not the universal moral maxim, but the
ongoing effort to forgive the unforgettable wrongdoings of the past that
should be considered “perpeptual”. I conclude by demonstrating that it
is the ongoing performing of rituals of hospitality and forgiveness that
defers war and maintains peaceful relations.

Keywords: Forgiveness, Hospitality, Immanuel Kant, Jacques Derrida,
Ornament, Peace

I. Introduction: Two Ornaments of Peace

Kant’s concept of perpetual peace formulates the transcendentally con-
ditioned moral maxim of human behavior. His vision of peace, which
introduces the rule of hospitality in the cosmopolite world, is based on
the universal duty to forgive the injustices commited in the past. But,
can such a duty be fulfilled? Is human behavior capable to fulfill this
duty of forgiveness?

I propose to answer these questions through my revision' of Jacques
Derrida’s works dedicated to Kant’s conception of perpetual peace as

! As Peter Kyslan briefly notes, Derrida operates a shift from Kant’s account of peace because
he finds Kant’s hospitality ,unhospitable“. While Kyslan does not explain Derrida’s reasons, my
present work continues this inverstigation with intention to bring a more detailed insight in
the given topic. See Kyslan, P., 2022. Od kultiry I. Kanta ku kultiram J. G. Herdera. Bratislava:
SFZ pri SAV, p. 199. Personal translation.
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the opposite of war. While Kant’s concept of peace is justified as a uni-
versal right and duty of humanity, Derrida suggests reconsidering this
concept in terms of a precarious promise. To explain this shift in the
bias of his ethical thinking, I will elaborate on the way deconstruction
subversively bridges binary oppositions. When deconstructed, Kan-
tian duty obliges all people to peace, hospitality and friendship but,
simmultaneously, contains and displaces traces of past wars, hostility
and enmity. In Derrida’s view, Kantian peace is an imaginary peace-
to-come, a promise of a possible improvement of human coexistence
in universal openness to otherness. As a promise, peace does not ac-
tually exist anywhere and cannot be simply implemented in the real
world. As a moral maxim, it cannot be totally present in human be-
havior. However, precisely because of its expected potential presence,
it is necessary opting for peace, tending to it, searching for it. Any
declaration of total presence of peace on Earth would be totalitarian as
it would abandon the promise to improve human sense of hospitality.

I will follow Derrida’s work to interconnect these binary opposi-
tions by the promise of forgiveness, which defers war and maintains
peaceful relations by their constant renewal. I argue that, in ethics
inspired by deconstruction, it is not the universal moral maxim that
should be considered “perpetual’, it is the ongoing effort to forgive the
unforgettable wrongdoings of the past that should be considered.

To elaborate on this problem, I suggest to grasp the repetitive prac-
tices encouraging a specific arrangement of ritual behaviour by the
concept of ornament. More specificaly, I propose to name ethical orna-
ment of peace a specific peace-making ritual behaviour framed by an
ethically justified order of repetition. The ethical ornament of per-
petual peace, inspired by Kant, is framed by the moral duty to repeat
peace-making acts of forgivenesss and hospitality according to the ra-
tional morality of law. By contrast, the ethical ornament of ongoing
peace, inspired by Derrida, is framed by a “quasi-ethical” promise to
iterate peace-making performative acts of forginesss and hospitality,
while accepting their evetually failing, uncertain outcomes.

The goal of my reflexion is to explain and justify Derrida’s move
from Kant’s transcendental order of peace to his deconstructive order

? Derrida explains the ethical position of deconstruction as quasi-ethical in the sense of an

“ethics beyons ethics” that invites to accept the different without condition, without law, without
economy, and without calculation. See Derrida, J., 2000 Le siecle et le pardon. Entretien avec
Michel Wieviorka. In: Derrida, J. Foit et savoir. Paris: Editions du Seuil, pp. 110 - 111. Personal
translation.
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of peace. In both cases, the ethical ornament of peace is framed by an
ethico-political conceptual bias. Comparison of their different philo-
sophical framings of ethical ornaments of peace will reveal the differ-
ence in Kant’s and in Derrida’s theoretical goals. And yet, as I aim to
demonstrate, they partially intertwine.

II. Kant’s Duty of Peace

In his essay Toward Perpetual Peace,” Immanuel Kant designs the “per-
petual peace” as an ideal state of possible cosmopolitan cohabitation of
human beings on Earth. Justified by the emancipation of human rea-
son that comes to maturity in the era of the Enlightment,* Kant’s moral
conception of humanity obliges all people living on Earth to offer and
share their hospitality and friendship. This moral understanding of
human identity allows Kant to see every human being as a rightful
citizen of the globe. As Sandra Zakutna puts it, “Kant considered the
state of mind of a man, who is aware of being citizen of a nation and
member of a society of global citizens, to be the most noble idea that
a man can have as a goal; a goal that will direct humanity toward the
state of perpetual peace and just society”’ In Kant’s view, this moral
vow is broken in a state of war. As a politically imposed situation of
hostility and enmity, war divides humanity. It introduces an unbridge-
able opposition between two sets of human beings - the “friends” and
the “enemies”.

To avoid such a breaking of the cosmopolitan vow of peaceful hu-
man existence, Kant formulates several anti-war conditions for main-
taining the situation of perpetual peace. In his third preliminary arti-
cle, he indicates that, to make the perpetual peace possible, “Standing
armies (miles perpetuus) shall gradually be abolished entirely”.® And,
in the sixth preliminary article, he add that

* Kant, I, 2006. Toward Perpetual Peace: A Philosophical Sketch. In: Kant, I. Toward Perpetual
Peace and Other Writings on Politics, Peace, and History, trans. David L. Colclasure. New Haven:
Yale University, pp. 67 - 109.

* As Kant puts it, “Enlightenment is the human being’s emancipation from its self-incurred
immaturity.” Kant, I., 2006. An Answer to the Question: What Is Enlightenment?. In: Kant,
I. Toward Perpetual Peace and Other Writings on Politics, Peace, and History, trans. David L.
Colclasure. New Haven: Yale University, p. 17.

5 Zakutnd, S., 2020. Na tivod. Reflexie Kanta v 20. storo¢i. Studia Philosophica Kantiana, 9(2),
p. 11. Personal translation.

¢ Kant, I., 2006. Toward Perpetual Peace: A Philosophical Sketch, ibid., p. 69.
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No state shall allow itself such hostilities in wartime as would make mutual
trust in a future period of peace impossible. Such acts would include the em-
ployment of assassins (percussores), poisoners (venefici), breach of surrender,
incitement of treason (perduellio) within the enemy state, etc.”

Both of these conditions of perpetual peace presuppose universal human
trust based on universal human forgiveness of atrocities and crimes com-
itted in previous wars. Kant rightfully supposes that humanity cannot be
at peace while holding grudges from the past. It is therefore necessary to
forgive all the previous injusticies, sufferings, and wounds. Based on this
cosmopolitan moral duty to forgive past wrongdoings, Kant’s forgiveness
is presented as an inevitable condition for “perpetual peace”

At the same time, however, Kant delimits his universal appeal for hu-
man trust and hospitality by sovereigny of the local rules of hospital-
ity. While every citizen of the globe has the right to visit other states
and benefit from his hosts” hospitality, this hospitality is limited in time
because it means a right to visit, not a right to stay. Kant’s hospitality
is also conditioned by its conventional reciprocity, by foreigner’s will-
ingness to return the service. And, finally, it can be calculated by the
proportionate amount of respect the foreigner shows to the local laws.
A rude, unrespectful foreigner may be denied access or expulsed. To be
welcomed peacefully, one must attempt a friendly interaction “with the
old inhabitants”® Kant’s right of universal hospitality means a right of
foreign arrivals, which are, according to local laws, not seen as arrivals
of enemies.

Michel Rosenfeld notes that

Kant’s own moral theory internalizes the Enlightenment’s commitment to
freedom and equality for all and prescribes its realization at the highest levels
of abstraction, thus setting a counterfactual ideal rather than providing moral
principles susceptible of implementation through law and politics. Specifical-
ly, Kant proposes universally applicable moral norms that are self-imposed.’

By commenting on Kant’s moral theory, Rosenfeld proposes to move
from the Kantian ethical perspective of identity to the Derridean ethi-
cal perspective of difference. I propose to follow Rosenfeld s path. What

7 Tbid., p. 70.

¢ Tbid., p. 82.

 Rosenfeld, M., 2008. Derrida’s Ethical Turn: The Case of Terrorism. In: Goodrich, P. - Hoff-
mann, F. - Rosenfeld, M. - Vismann, C., eds. Derrida and Legal Philosophy. New York: Palgrave
Macmillan, p. 86.
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Derrida’s reading of Kant shows is that, just like peace, compassion for
otherness can be neither perpetually nor universally imposed. It is not
a law that could be enforced. One cannot forgive on command, one can
only promise to try. Therefore, as Rosenfeld claims, “a deconstructive
ethics of difference cannot yield an unequivocal and categorical con-
demnation of global terrorism”' If it cannot categorically condemn hu-
man terror and war, it is because of the radical singularity that precludes
establishing a common intersubjective criterion to assess conflicting
claims issuing from different perspectives and from the uncertain will-
ingness to forgive. Contrary to Rosenfeld, however, I would not say that
Derrida’s deconstruction abandons the transcendental idea of perpetual
peace. I argue that Derrida’s thinking opens a new ethical path toward it.

III. Derrida’s Promise of Peace

Since the beginning of the 1990s, recurrent inquiries of deconstruction
have revolved around phenomena or concepts such as promise, testi-
mony, responsibility, gift, justice, hospitality, and friendship. In his essay
Force of Law," Derrida operated on an ethical transition from the un-
decidability to the undeconstructibility. From now on, he defines justice
not in terms of right, but in terms of promise, which conditions the ethi-
cal possibility of thinking the law. As Petra Gehring puts it, ethics finally
becomes a topic for deconstruction,

Force de loi is surprising for the vehemence with which deconstruction takes
hold of law. The text has a tone of distinct identification. It seems that where-
as on the one hand Derrida ‘deconstructs’ legal discourse, that is, decodes
the law with respect to what remains unthought, he simultaneously affirms
the model of law; it may even be that he adopts it as a certain broken form of
the justice of law, as a paradigm of deconstruction itself."?

What Gehring emphasizes is is that, in Force of Law,"” Derrida defines
deconstruction as an aporetical domain of thinking, which is situated
in the interval between law and justice. For Derrida, the law is an estab-

 Tbid., p. 86.

"' Derrida, J., 1992. Force of Law. In: Cornell, D. - Rosenfeld, M. - Gray Carlson, D., eds. De-
construction and the Possibility of Justice. New York: Routledge.

2 Gehring, P., 2008. The Jurisprudence of the “Force of Law”. In: Goodrich, P. - Hoffmann,
F. - Rosenfeld, M. - Vismann, C., eds. Derrida and Legal Philosophy. New York: Palgrave
Macmillan, p. 56.

¥ Derrida, J., 1992. Force of Law, ibid., p. 16.
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lished set of norms that can be performatively enforced: every time that
something comes to pass or turns out well, every time that we placidly
apply a good rule to a particular case, to a correctly subsumed example,
according to a determinant judgement, we can be sure that the law may
find itself accounted for. Nevertheless, as he writes,

Law (droit) is not justice. Law is the element of calculation, and it is just that
there be law, but justice is incalculable, it requires us to calculate with the
incalculable; and aporetic experiences are the experiences, as improbable as
they are necessary, of justice, that is to say of moments in which the decision
between just and unjust is never insured by a rule."

Such a justice-to-come, as Derrida puts it, justice promised and await-
ed, opens a messianic perspective of hope. Justice, which is in a state
of perpetual arriving, is neither present nor absent. It is awaited and
hoped for, but never fully present in human behaviour. While human
behaviour is always calculated according to the fully present law, which
can be enforced, it is impossible to calculate or negotiate with justice.
Contrary to the law, justice remains ungraspable, unrepresentable, sub-
lime. It can’t be enforced: “justice as the experience of absolute alterity is
unpresentable”'® Any fight in the name of justice finishes when the fight
is won. Such a victory transforms the sublime call for justice into a new
law, which legalizes new norms that will be enforced. As such, Derridian
justice-to-come is a phantom coming to haunt the present law by point-
ing to its limits. Derrida himself defines the justice as an aporia of the
undecidable, which

is not merely the oscillation or the tension between two tensions; it is the
experience of that which, though heterogeneous, foreign to the order of the
calculable and the rule, is still obliged - it is of obligation that we must speak
- to give itself up to the impossible decision, while taking account of law and
rules.'

I argue that, in the perspective of Derrida’s deconstruction, the same goes
for peace. Just like justice, peace is perpetually deferred and haunted. In
his ethics of difference, peace can only be present as an expectation of
its future arrival, as an arrivant promising a universal improvement of

# Tbid., p. 16.
15 Tbid., p. 25.
1 Tbid., p. 24.
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the human senses of solidarity and hospitality. Derrida turns Kant’s hu-
man right to perpetual peace into a perpetually deferred promise giv-
ing us hope for forgiveness, for what may be called a peace-to-come. As
a promise, this peace-to-come is not totally presentable in human behav-
iour, it cannot be universally imposed and enforced.'” Any calculable
declaration of actual “perpetual peace” replaces the incalculable prom-
ise of perpetuity by a temporary and particular political agreement. No
declaration of peace can be universal, because it omits the inevitable
collective memory with its conflicting interests related to past wars, such
as unhealed collective wounds and resentment for previous injustice,
opression or humiliation. All of these triggers may call for a new justice,
mourning or revenge that would defer the supposed presence of univer-
sal peace. Deadly enemies from past wars can hardly become innocent
friends, especially on commad.

The suggested difference between the Kantian and the Derrridian
ethical ornaments of peace can be better understood if we follow Der-
rida’s shift from the bias of duty toward the bias of promise. His decon-
structive way of reframing concepts reveals that meanings of so-called
binary oppositions are not necessarily opposed because the frame that
would reframe these concepts may be seen as porous.

IV. Shifted Bias, Reframed Concepts

What is a frame? Does it delimit and emphasize? Does it divide and
eliminate? Kant and Derrida give us different understandings of this
concept and suggest its different uses for philosophical goals. In the Cri-
tique of Judgement Kant describes the frame as a parergon, which means
a supplement of the work, the ergon. He writes that the work ought to
allow itself to be well - centred and framed, to have its ground delim-
ited with a frame, against a general background. His aesthetic judgment
bears upon the intrinsic beauty of the core of the work, not its mere sur-
rounding decoration or ornamentation, parerga.'® Derrida notices that

7" As Richard Beardsworth puts it, “For Derrida, the specific enforcement of universal cosmo-
politan law, through the executive sovereign, undercuts the very universality it is enforcing as
it enforces it. As soon as there is a legislative will, sovereignty, there is enforcement. As soon
as there is enforcement, there is executive sovereignty.“ Beardsworth, R., 2007. The Future of
Critical Philosophy and World Politics. In: Fagan — M. Glorieux, L. - Hasimbegovic, I. - Suet-
sugu, M., eds. Derrida. Negotiating the Legacy. Edinburgh: Edinburgh University Press, p. 55.
' Kant writes that “Even what is called ornamentation (parerga), i.e. what is only an adjunct,
and not an intrinsic constituent in the complete representation of the object, in augmenting the
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although Kant himself claims that the role of the parergon is to separate
the inside of the work from its outside, in Kant’s own description of the
artistic work, the parergon remains on an uncertain margin between the
supposed core of the work and its surroundings. As Derrida puts it,

Hence one must know what is framed and know what one is excluding as
frame and outside-the-frame. We are thus already at the unlocatable center
of the problem. And then Kant replies to our question ‘What is a frame?’ by
saying: it’s a parergon, a hybrid of outside and inside, but a hybrid which is
not a mixture or a half-measure, an outside which is called to the inside of
the inside in order to constitute it as an inside."

In Derrida’s view, this parergon’s instability, characterized by its movable
disposition, unclear limits, and possible excess, has two contradictory
consequences. On the one hand, because it lacks the ability to make
a clear division between the “inside” and the “outside’, it cannot produce
any clear-cut division resulting in binary opposition. Derrida defines
it as a porous frame, which is introduced between two binaries, two
conceptual oppositions, to separate them. Its porosity sets the relation
between these opposed concepts as an interval, not as an opposition.
While in Kant, parergon does not belong to the complete representa-
tion of the object internally as elements, but only externally as frames,
in Derrida’s logic of parergonality,”® parergon is aporetical. As Derrida
emphasizes, the logic of parergonality is characterized by the inadequa-
tion of the frame to the framed, of framing at all.* In Derrida, the frame
remains unstable, porous, permeable.

Following Derrida’s logic of parergonality, I suggest reframing the

delight of taste does so only by means of its form. Thus it is with the frames of pictures or the

drapery on statues, or the colonnades of palaces. But if the ornamentation does not itself enter
into the composition of the beautiful form — if it is introduced like a gold frame merely to win

approval for the picture by means of its charm—it is then called finery and takes away from

the genuine beauty® Kant, L., 2007. Critique of Judgement, trans. James C. Meredith. Oxford:

Oxford University Press, p. 57.

" Derrida, J., 1987. The Truth in Painting, trans. Geoft Bennington, Ian McLeod. Chicago: The

University of Chicago Press, p. 63.

% According to Irene E. Harvey, Derrida’s claims perform the ‘satire of the abyss.” As she puts

it, “The abyss is the distance between Kant and Derrida, it is the difference between a critique

and a deconstruction, between metaphysics and non-metaphysics, between metaphysics and the

rhetoric of metaphysics, between the parergon in Kant’s sense and the same in Derrida’s sense.”
Harvey, I. E., 2004. Derrida, Kant, and the Performance of Parergonality. In: Silverman, H. J.,
ed. Continental Philosophy II. Derrida and Deconstruction. London: Routledge, p. 68.

2 Tbid., p. 67.
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supposedly opposed concepts of peace and war. In his attempt to re-
frame the given concepts, Derrida suggests overcoming their under-
standing as binary oppositions, trying to see the supposed “inside” as the
actual “outside” and vice versa. Such a deconstructed concept of peace
is no longer strictly opposed to the concept of war. In the interval built
by the logic of parergonality, under specific circumstances, an enemy
may be imagined as a friend and vice versa. Thanks to its permeability,
the logic of parergonality introduces the interval of forgiveness between
these binary oppositions. Without forgiveness, human beings could not
reunite in their peaceful moral imagination. To be at peace, they need to
heal the moral traumas caused by the already experienced overwhelm-
ing horrors of human wars. In situations of war, moreover, Kant’s moral
maxim is declaratively abandoned. Human friends turn into human en-
emies, their supposed hospitality collapses into hostility. Who is more
reliable in such a situation - a declared friend or a declared enemy?

Derrida’s answer to this question is that “The two concepts (friend/
enemy) consequently intersect and ceaselessly change places. They in-
tertwine, as though they loved each other, all along a spiralled hyper-
bole: the declared enemy, the true enemy, is a better friend than the
friend.“*> A living enemy remains present in the simulacrum of the
unfaithful friend who is, in a sense, worse than a faithful enemy. The
declared enemy is, paradoxically, my best friend. If I can predict my
enemy’s behaviour, I rely on him, I trust him. Derrida even speaks about
his enemy’s fidelity — he can rely on his enemy’s hatred. Much worse is
the sudden unreliability of a trusted friend - if I trust him, I cannot pre-
dict his betrayal. These binaries haunt each other - my friend (amicus)
can be my enemy (hostis). One concept bears the phantom of the other:
“I can be hostile towards my friend, I can be hostile towards him publicly,
and conversely I can, in privacy, love my enemy“.*

Derrida therefore suggests seeing the frame separating these op-
posed concepts as porous, permeable. I propose to follow Derrida’s logic
of paergonality to deconstruct these binaries by reading his comments
on Kant’s conception of perpetual peace. This will be done in two steps
— firstly, by reframing the binary oppositions of hospitality and hostility,
secondly by reframing the binary opposotions of friendship and enmity.
In both cases, the logic of parergonality will blur the distinction between

2 Derrida, J., 2020. Politics of Friendship, trans. Gabriel Motzkin, Michael Syrotinski, Thomas
Keenan. London: Verso, p. 89.
% Tbid., p. 105.
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inclusion and exclusion. Let us start by the parergonal reframing of hos-
pitality and hostility from the perspective of visitation.

IV.I. Parergonality in Hospitality and Hostility

In his book On Cosmopolitanism and Forgiveness* Derrida points to
a parergon in Kant’s thought on hospitality. On the one hand, Kant ex-
tends the cosmopolitan law to include universal hospitality without limit.
Such is the condition of perpetual peace between all human beings. He
expressly determines it as a natural law that would be both imprescripti-
ble and inalienable. In his view, the Earth belongs to human beings. All
human creatures, all finite beings endowed with reason, have received,
in equal proportion, common possession of the surface of the Earth. On
the other hand, however, if Kant specifies that this common place cov-
ers the surface of the Earth, he also expels from it what is erected, con-
structed, or what sets itself up above the soil: habitat, culture, institution,
State etc. Therefore, not all of this, only the soil upon which it lies, must
not be unconditionally accessible to all comers.

According to Derrida, Kant deduces two consequences from this
condition, which introduces the institution of limit as a border, nation,
State, public or political space. At first, Kant limits hospitality to the
right of visitation. He excluded hospitality as a right of residence, which
must be the object of a particular treaty between states. But also, by de-
fining hospitality as a right, Kant makes it dependent on state sover-
eignty, which is of great consequence for the “violations of hospitality”.
Kant’s hospitality is dependent on and controlled by the law and the
state police. For Derrida, therefore,

It is a question of knowing if an improvement of law is possible within a his-
torical space which takes place between the Law of unconditional hospitality,
offered a priori to every other, to all newcomers, whoever they may be, and
the conditional laws of a right to hospitality, without which The uncondi-
tional Law of hospitality would be in danger of even being perverted at any
moment.*

Moreover, as Thomson notes, in the Derridean reading, Kant’s laws of
hospitality enact exclusion of species: “Even if hospitality were to be of-

* Derrida, J., 2005. On Cosmopolitanism and Forgiveness, trans. Mark Dooley, Michael Hughes.
London: Routledge, pp. 20 - 21.
» Tbid., p. 21.
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fered universally to any other human, it would still be a limited hos-
pitality — and perhaps the very definition of a humanism. (Can hospi-
tality be offered to the non-human other: whether animal, vegetable or
mineral?)“?® Thanks to the logic of parergonality, Derrida’s ethics of dif-
ference goes beyond this specieism, beyond Kant’s frame of hospitality
as an exclusive bond between human beings. Contrary to Kant’s binary
framing of concepts, Derrida’s deconstruction allows for ethically in-
cluding hospitality into human moral thinking. By the same token, it al-
lows for reframing the concepts of friendship and enmity and to define
them as not opposed, but bridged, as we will see in the following section.

IV.II. Parergonality in Friendship and Enmity

In Politics of Friendship, Derrida claims that, in Kant, what unites man-
kind must be able to happen. And the condition of the possibility of this
human unity must be universal. Kant supposes the possibility of the
friend of man who loves the whole human race, and he loves it because
of his duty. He rejoices with other men when something good happens
and will never disturb this joy without profound regret. This very regret
is the sign of his solidarity with the whole human race. Kant’s friend of
man concept corresponds to an infinite rational rigour, the Idea. This
is what distinguishes the friend of man from the “philanthropist” who
is content with merely loving mankind, without being guided by this
Idea. In Derrida’s words, “Kant establishes this Idea: it is not only an in-
tellectual representation, a representation of equality among men, but
consideration for this representation of equality, a ‘just consideration’
for such a representation. Equality is necessary. There is no equality, but
there must be“*’

Kant’s equality of men is a just obligation, demanded by human jus-
tice. Equality is not only a calculable measure, a statistical objectivity; it
bears within itself a feeling of obligation, hence the gift and its sensibil-
ity of debt, gratitude. This duty is inscribed in sensibility’s relation to
the purely rational Idea of equality. This is the condition for the exist-
ence of something called the friend of man, the friend of the whole race.

Derrida notes that Kant’s cosmopolitanism, universal democra-
cy, and perpetual peace would not have the slightest chance of being

* Thomson, A. J. P., 2005. Deconstruction and Democracy. Derrida’s Politics of Friendship.
Continuum: London, p. 90.
7 Derrida, J., 2020. Politics of Friendship, ibid., p. 227.
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promised without the presupposition of such a friend. It is precisely
this promise, which makes it necessary to perpetually opt for peace. And
Derrida’s ethics of difference goes even further, it questions Kant’s cos-
mopolitanism as a global friendship. As Thomson puts it, Derrida’s un-
derstanding of friendship is by definition exclusively individual. It can-
not be based on a universal duty:

The paradigmatic experience of friendship, Derrida suggests, can be seen
to be determined by what he calls ‘the question of number’: as both the ne-
cessity of enumerating or counting friends, and as an implicit limit to the
number of friends I can have. Since friendship is always defined by the act of
loving, being loved is not enough to qualify as friendship. Conversely there
must be a limit to the number of people I can (actively) love.?®

In Derrida’s view, Kant’s cosmopolitan peace is at once pure and im-
pure. Kant’s peace retains a trace of what threatens it. Temporary peace
is framed by weapons - threatening arms separate the state of peace
from the state of war. Contrary to an armed peace, which is simply a sus-
pension of war, Kant insists that the perpetual peace must be unarmed.
Derrida deconstructs the seeming purity of this conception of peace by
pointing to two impure traces in his thought that undermine it by divid-
ing human compassion. Firstly, Derrida questions Kant’s formulation of
exclusion of unhuman beings from perpetual hospitality. Derrida’s sub-
versive trace introduces a hint of freedom in Kant’s cosmopolitan duty
by suggesting to offer hospitality to other than human beings too. As
a promise, suggested by Derrida, Kant’s perpetual peace should be re-
framed. Secondly, Derrida questions Kant’s formulation of human duty
to befriend every human being. In his view, we can not necessarily be-
come friends with every human being, but we can forgive them their
hostlity and enmity. Derrida’s subversive trace introduces the freedom
of choice in friendship. Because forgiveness cannot be done on com-
mand, one cannot be imperatively obliged to regain trust and live un-
armed. One shall decide freely to forgive his enemy, to heal the wounds
left by past enmities. Such a healing process could be rather expressed
in terms of hope than in terms of duty. Let us have a closer look at the
performative side of this Derridian ethical ornament of peace framed by
promise and practiced by iteration.

» Thomson, A. J. P., 2004. Deconstruction and Democracy, ibid., p. 15.
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V. Performing Peace: Inclusion as a Poematic Gift

As we have seen, Derrida deconstructs Kants description of a frame as
a limit reliably separating the inside from the outside, the meaningful
from the meaningless part of a work. I argue that Derrida’s subversive
framing of concepts allows to question Kant’s understanding of a frame
as a limit strictly dividing inside from outside, good from evil, peace
from war. Derrida’s deconstruction of Kant’s binary framing of con-
cepts helps to rethink the Kantian moral duty of peace, hospitality and
friendship as necessarily interconnected with incorporated traces of war,
hostility and enmity. His focus on interval between binary oppositions
reframes Kant’s duty of peace as a promise of hospitality and forgiveness
of past traumas.

Derrida reminds us that there is a paradox in Kant’s conception of
perpetual peace: universal human hospitality is restricted and governed
by state sovereignty. In this Kantian perspective, hospitality appears as
a “conditional hospitality”:** ritual practices of peace-making have to
be repeted after the rules set by local laws, not by the universal moral
duty of humanity. Kantian particular law of the state is above the moral
unity of humanity - local law makes us repeat ritual gestures and right-
fully punishes any transgression. This means that, in a situation of peace,
Kantian foreigners are only allowed to visit, not to stay. Kantian host
treats the one he shelters according to right, along with the relation that
links him to murderers or the police or judges. From the perspective of
Kant’s right, the guest, even when he is well received, is a foreigner and
remains a foreigner. Derrida explains this contradiction by emphasizing
that Kant opposed war to “perpetual peace” as an ultimate, unchanging
state of peace. Such a “pure” concept of peace requires abolishing every-
thing that might disturb or threaten it. As Derrida puts it,

for Kant, the promise of perpetual peace promised a peace that was no long-
er even threatened with war. It was not a matter of simply distinguishing
peace from armistice, of distinguishing peace from the end of the war. It
was a matter of distinguishing peace from any potential war. A mere threat

¥ As Michael Naas puts it, “Kant gives us the best example of what Derrida will go on to call
somewhat critically a “conditional hospitality.” While Kant’s hospitality will aim for a certain
universality, it will nonetheless be limited, conditioned, and, as such, it will begin to “ruin” the
kind of hospitality that Derrida will call unconditional, the only hospitality truly worthy of the
name.” Naas, M., 2024. Threshold Phenomena. Derrida and the Question of Hospitality. New
York: Fordham University Press, pp. 104 - 105.
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of war, any mere threat, even if it be symbolic or unconscious, interrupts
peace.*®

Contrary to Kant, Derrida speaks not about a perpetual duty, but rather
about an ongoing promise to not threaten the peace. He also reminds us
that the concepts of threat and promise are binary oppositions: while
I can only promise good intentions, I can only threaten with bad in-
tentions.”® Derrida emphasizes, however, that every performative may
fail. By commenting on Austin’s performatives and Searle’s speech acts,*
Derrida introduces the problem of iteration and demonstrates how ritu-
als idealize repetition to the point that they tend to unsee the performa-
tive possibility of their failure. As de Ville puts it, in spite of recognising
that infelicity happens in all conventional acts, which have the general
character of ritual, Austin regards the possibility of failure as a mere ac-
cident which does not tell us anything of the structure of the utterances
that are analysed. By contrast, Derrida points out that the performa-
tive—constative distinction of speech-acts, “is typical of the idealisation
involved in the metaphysics of presence®™”

This idealization produces an aporia in the rituals of mourning,*
an aporia that may be deconstructed. On the one hand, Derrida un-
derstands the moral rule of forgiveness. On the other hand, from Der-
rida’s view, friendship with the enemy is not something that should be
taken for granted. It may fail at any point. Paradoxically, one must for-
give his enemy’s lack of compassion to be compassionate with his ene-
my’s suffering. In other words, one must forgive the unforgivable to turn
old enmity into new friendship. Understood in this sense, forgiveness is
no duty, but a hope for peace. It is an uncalculable, unexpected gift. In
other words, if practices of performing peace are iterable, they are not

¥ Derrida, J., 2024. Hospitality II, trans. Peggy Kamuf. Chicago: The University of Chicago
Press, p. 175.

' In Derrida’s view, “for classic speech act theorists, a promise always promises something good.
You don’t promise something bad. You promise a present, a gift; I don’t promise to do you harm.
That’s a threat. If I promise harm, it’s a threat; it’s not a promise. I cannot say, “I promise to kill
you,” in principle; that should not be said”. Ibid., p. 176.

% See Derrida, J., 1972. La dissémination. Paris: Seuil, and Derrida, J., 1977. Limited Inc. Evan-
ston: Northwestern University Press. This problematic is further developped in Moati, R., 2009.
Derrida/Searle. Déconstruction et langage ordinaire. Paris. PUF, and in FiSerova, M., 2022.
Event of Signature. Jacques Derrida and Repeating of the Unrepeatable. New York: SUNY Press.
¥ de Ville, J., 2011. Jacuqes Derrida. Law as Absolute Hospitality. London: Routledge, p. 52.

** These rituals of mourning are extensively described form the Derridean perspective in
Thwaites, T., Seaboye, J., 2013. Re-reading Derrida. Perspectives on Mourning and Its Hospitalities.
Plymouth: Lexington Books.
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received as a law, but as a gift, which is a poetic act of pure hospitality.
In Derrida’s view, such an activity of poésis is not only creative, but also
poematic: “the experience of pure hospitality is that of the signature and
the making that erases itself, of the host becoming erased in the poem,
in the poematic, which I will always prefer to the poetic”** Derrida ex-
plains this “poematic” aspect of the gift on the relation between foreign-
er’s respect and inclusion. Kant requires foreigner’s consideration for his
host’s sovereignty as host: to receive there whomever I like, I have to be
master in my home. In other words, the host has the power to choose his
invitees, visitors, or guests, those to whom he decides to grant asylum or
right to visit. Host’s sovereignty, therefore, “can be exercised only by fil-
tering, choosing, hence, by excluding and doing violence. This collusion
between the violence of power or the force of law, Gewalt, on the one
hand, and hospitality, on the other, has to do, in an absolutely radical
way, with the inscription of hospitality in right”.*

Without such a thoughtfullness, a welcomed guest may easily turn
into a “parasite’;’” an undesirable foreigner, virtually an enemy unde-
serving any hospitality. Every arrivant is not received as guest. Wher-
ever the “at-home” is violated, one can expect an ethnocentric, na-
tionalistic, xenophobic reaction directed against the foreign language,
religion, or nation that threatens the traditional conditions of hospital-
ity. Derrida sees that Kant’s rule of selection of hosts contains virtual
traces of xenophobic perversion. In Derrida’s words, “The perversion,
the pervertibility of this law (which is also a law of hospitality) is that
one can become virtually xenophobic in order to protect or claim to
protect one’s own hospitality, one’s own at-home which makes possible
one’s own hospitality”*® By his conceptual work with reframed binaires,
Derrida seeks to shift the ethico-political bias from perpetual duty to
ongoing promise. This shift allows him to reflect on inclusive potential
of ritual performatives in the peace-making process.

Let us have a closer look at his ability of performatives to construct
the “ethical ornament of peace’, as I propose to call the peace-making
process. Inspired by Derrida’s work on iterability of performatives, Ju-

* Derrida, J., 2023. Hospitality I, trans. E. S. Burt. Chicago: The University of Chicago Press, p. 157.
 Tbid., p. 94.

7 Derrida distinguishes between a guest and a parasite by defining the parasite as an intrusive
and abusive, illegitimate, clandestine guest, one liable to expulsion or arrest. As he puts it, “to
constitute the space of an inhabitable house and a home, one also needs an opening, a door and
windows, that is to say one must open a passage to the foreigner.” Ibid., p. 96.

 Tbid., p. 93.
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dith Butler reminds us that common representations of historical events
via comemorating rituals and narrations is shaped both politically and
aesthetically. In her book Frames of War,” she focuses on cenzorship of
photographic reportage of war events to reveal the way we collectively
frame common mourning and compassion with war “enemies” by elimi-
nating the testimonies of their suffering. The ethical ornament of war is
constructed via performative iteration of selected pictures, which con-
structs the “enemy” both aesthetically and politically. Similarly, Gregg
Lambert rethinks this performative construction of sensus communis
by naming it the “practice of friendship”. In his view, this practice is
based on sharing of “mutual affirmation of the same tastes, the same
opinions, the same culture”; on “creating a homonymy of taste, leading
to the specific production of a sphere of culture that defines the associa-
tion between friends”*® Both of these thinkers relate to Derrida’s views
on the inclusive potential of shared ritual performatives of friendship in
the peace-making process. And yet, following Derrida, they take into
consideration the inevitably failing potential of performatives. Derrida
himself sees performatives as iterable, which means disseminable and
reusable, but not exactly repeatable. “Facing this repetition that never
repeats itself”;*! Derrida finds that performatives return the meaning in
an event that happens “once”, which makes each of its returns singular
and elliptical, curved, unidentical. However necessary, the planned and
performed “forgiveness of the unforgivable” may never totally happen.
Finally, let us distinguish the two ways of performing forgiveness as
an ethical ornament of peace. There is Kant’s ethical ornament, which
conceives universal duty of forgiveness as a condition for perpetual
peace of humanity. And there is Derrida’s ethical ornament, which is
framed by the aporetical forgiveness of the unforgivable. He understands
peace as a peace-to-come, which does not exist yet and needs to be per-
formed in a time that is not yet. While Kant’s ornament of perpetual
peace, framed by the rule of local legal duty, treats foreigners as moral
insiders and political outsiders, Derrida’s ornament of ongoing peace
puts emphasis on the messianic promise. By doing so, it allows to host
foreigners as ethico-political quasi-insiders. Derrida explains his “quasi-
ethical”* philosophical position as an undecidable interval introduced

¥ Butler, J., 2009. Frames of War. When Life is Grievable. London: Verso.

# Lambert, G., 2017. Philosophy after Friendship. Deleuze’s Conceptual Personae. Minneapolis:
University of Minnesotta Press, p. 63.

# Derrida, J., 2003. Voyous. Deux essais sur la raison. Paris: Galilée, p. 19. Personal translation.
# Simon Critchley explains the aporetical position of Derrida’s ethics in the following way:
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between the traditional conceptual binaries. It erases the strict opposi-
tion between binary concepts of forgivable and unforgivable, friend and
enemy, hostility and hospitality. He exposes his reasons for blurring of
these conceptual oppositions in detail in Le siecle et le pardon*® where he
comments on the quasi-unforgivable nature of the crimes against hu-
manity that consists in absence of any sufficient punishment. Derrida
sees this disproportional trauma as the very reason for changement of
ethical bias of historical narration and ritualization of mourning. After
Shoah, Kant’s idea of humanity remains meaningful only if it allows to
forgive the unforgivable. Such a “hyperbolical ethics™* would mark this
particular forgiveness as an unforgettable historical exception. This ex-
ceptional forgiveness, framed as a permanent recollection of dispropor-
tionate injustice, would introduce the dimension of collective mourning
into the perfomativity of historical narration.

In On Cosmopolitanism and Forgiveness®® Derrida comments once
more on the dilemma of forgiveness as reconciliation with major his-
torical wrongdoings such as exterminations, genocides and massacres
of human beings. In his view, however, “Forgiveness is not, it should
not be, normal, normative, normalising. It should remain exceptional
and extraordinary, in the face of the impossible: as if it interrupted the
ordinary course of historical temporality”*® To discourage returns of the
phantom of bad faith by forgiving the comitted injustice, Derrida sug-
gests cultivating collective rememberances and mourning of the unbear-
able, disproportional injustice. As Derrida puts it, “forgiveness forgives
only the unforgivable. One cannot, or should not, forgive; there is only
forgiveness, if there is any, where there is the unforgivable. That is to say
that forgiveness must announce itself as impossibility itself. It can only
be possible in doing the impossible”* If the broken vow of perpetual

“Ethics, properly speaking, is restricted to imperatives that are categorical; and for Derrida, the
ethical moment is the interruption of the general context of conditioned hypothetical imper-
atives by an unconditional categorical imperative. Ethics arises in and as the undecidable yet
determinate articulation of these two orders. As Derrida writes, this moment of unconditional
appeal is revealed in the link that connects deconstruction to the ‘Yes’, the moment of affirmation
that one finds repeatedly in Derrida’s writings.” Critchley, S., 2014. The Ethics of Deconstruction.
Edinburgh: Edinburgh University Press, p. 40.

# Derrida, J., 2000. Le siecle et le pardon, ibid., p. 101 - 133.

# Smrekova, D., 2017. Filozoficky pribeh odpustenia. Odpustenie a neodpustitelné u V. Jankelé-
vicha, J. Derridu a P. Ricoeura. Bratislava: Iris, p. 81. Personal translation.

* Derrida, J., 2005. On Cosmopolitanism and Forgiveness, ibid.

 Tbid., p. 32.

7 Tbid., pp. 32 - 33.
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peace can ever be repaired, it is thanks to this aporetical, seemingly im-
possible promise to forgive the unforgivable.

VI. Conclusion: “We are going...”

In their ethico-political revisions of peace, the Kantian and Derridean
perspectives lead to partially different solutions. While Kant sees the ul-
timate goal of Enlightment in the rational emancipation of man, Derrida
observes the historical failure of this Englightment goal in the 20th cen-
tury. Based on the historico-political trauma of Shoah, that Europeans
experinced more than a century after Kant’s death, Derrida reevaluates
the totalitarian violence structurally built in the Western metaphysical
thinking. He even sees this violence as partially built in the construction
of collective memory via iterable, ornamental representations of past
events.

In Archive Fever,* Derrida conceives deconstruction as a philosophi-
cal tactic capable of revealing metaphysical violence of the “selecting”
work of all memories and archives. Each memory is born from selec-
tion, each archive is born from cenzorship - both strat with the from
decision about what will be forgotten. According to Derrida, the notion
of archive seem at first to point toward the past, to refer to the signs of
consigned memory. However, before recalling faithfulness to tradition,

the archive should call into question the coming of the future. And if we still
lack a viable, unified, given concept of the archive, it is undoubtedly not
a purely conceptual, theoretical, epistemological insufficiency on the level of
multiple and specific disciplines; it is perhaps not for lack of sufficient elu-
cidation in certain circumscribed domains: archaeology, documentography,
bibliography, philology, historiography.*

In other words, Derrida suggests a psychoanalytical explanation of his-
torical memory: erasing guilt through a new form of narration system-
atically avoids it and, thus, makes us forget it. Just like our hospitality for
foreigners, our forgiveness must remain a promise, not a right. Because
no one has the right to be forgiven, it is up to our hosts to decide if they
forgive or not. Because hosts can select their visitors, just like they can
select what they remember and what they forgive form the past, there is

* Derrida, J., 1998. Archive Fever. A Freudian Impression, trans. Eric Prenowitz, Chicago:
University of Chicago Press.
© Tbid., p. 33 - 34.
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no universal and prepetually present justice we shall refer to.

Similarly, in Force of Law, Derrida defines deconstruction as a tac-
tic operating in the interval between deconstructibility of law and un-
deconstructibility of justice. The force that enforces the law cannot be
applied to justice because it is, in Derrida’s view, a justice-to-come. Der-
ridian justice is a mere promise to punish the guilt. Its arrival is perpetu-
ally deferred. Every fight “in the name” of justice ends when the fight is
won: such a “victory” truns the call for justice into a new law that will
be enforced. Justice is a promise to punish the guilty - it is the condition
of possibility of the law. It is, however, impossible to fulfill this prom-
ise in legal practice. Derrida emphasizes this uncertainty in reaching
universal justice or forgiveness. He sees the Kantian perpetual peace as
perpetually deferred. One cannot be morally obliged to forgive the un-
forgivable. Forgiveness is no duty, but an onging process of healing from
previous traumas caused by enmity. In this sense, Derrida’s quasi-ethical
promise precedes Kant’s moral duty.

And yet, to a certain degree, these two ethical ornaments of peace
pervade. In Derrida’s view, Kant leaves a gap between two orders — the
order of global ethics and local politics. Kant’s pure practical reason is
distinguished from pure theoretical reason by the lack of intermediary
schemas between ideas, concepts, and sensibility that “would procure
for us the best mediations between the ethics or holiness, if you like,
of messianic hospitality and the political ‘peace process™* This hiatus
marks a discontinuity between two orders, between the order of mes-
sianic promise and the order of determination of a political right. It in-
troduces an indecision into the basis of which a decision must be deter-
mined. Therefore, his moral maxim is a “messiah” who's arrival is fortold
and awaited, but never totally experienced. Derrida even finds that this
Kant’s “leap over the abyss”* between the two orders is a guarantee
against totalitarian decisions in ethics, politics, and jurisdiction.

The ongoing performativity of this “leap over the abyss” is, in Der-
rida’s view, an unfinished work of forgivenes and hospitality. Because of
the uncertain healing process, forgiveness is never fully accomplished. It
can only be approached partially, by little steps - “No hospitality, step of

0 Derrida, J., 1992. Force of Law, ibid., p. 16.

5! Derrida, J., 2024. Hospitality II, ibid., p. 197.

2 As Derrida puts it, “If there were not this leap over the abyss, we would merely have to unfold
knowledge in a program of action. And there would be nothing more irresponsibilizing and
more totalitarian.” Ibid., p. 198.
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hospitality. We are going”> As Derrida puts it, for the invited guest as
much as for the visitor, crossing the threshold remains a transgressive step.

It is as though hospitality were the impossible: as though the law of hospitality
defined this very impossibility, as if it were only possible to transgress it, as
though the law of absolute, unconditional, hyperbolical hospitality, as though
the categorical imperative of hospitality commanded that we transgress all the
laws (in the plural) of hospitality, namely, the conditions, the norms, the rights
and the duties that are imposed on hosts and hostesses, on the men or women
who give a welcome as well as the men or women who receive it. And vice
versa, it is as though the laws (plural) of hospitality, in marking limits, pow-
ers, rights, and duties, consisted in challenging and transgressing the law of
hospitality, the one that would command that the “new arrival” be offered an
unconditional welcome.*

In every new step of hospitality, we are transgressing our limits in for-
giveness, we are overcoming “these interminable, uncrossable thresholds,
these parergons”™™ In the perspective of Derrida’s deconstruction, it is not
the peace that is to be considered perpetual, it is the poematic work on
forgiveness that is. What maintains peaceful relations is their ongoing re-
newal by performative rituals of hospitality and forgiveness.
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Nratva i@l War, Peace and “"Human Nature”
SCUEeWR in Kant's Perpetual Peace
University of Warsaw and Bgynnd

Abstract: This article uses a discussion of the relationships between war,
peace and “human nature” in the First Supplement of Kant’s Perpetual
Peace essay to make a wider observation about the interplay of the three
concepts. It starts by outlining the argument concerning the inevitabil-
ity of war and the evil of human nature in the Perpetual Peace essay, and
then reconstructs the reasoning of the First Supplement to show the role
which nature — and human nature in particular — plays with it, under-
lining its two crucial flaws: a pragmatic one and a theoretical one. It then
widens the scope of the analysis to show that these fundamental flaws
represent general problem in our understanding of the reasons of war. Fi-
nally, pointing to more contemporary attempts to frame the term “human
nature” present in biological discourses, it sketches a possible alternative
to the Kantian argument that although human nature is “evil,” it is only
through it that can we foster conditions of perpetual peace to come.
Keywords: Human Nature, Nature, Perpetual Peace, Peace, War

Introduction

Kant’s argument concerning the historical possibility of the conditions of
perpetual peace, laid out in the famous First Supplement to the Perpetual
Peace essay, rests on a specific understanding of human nature — one that,
as I show in this text, is untenable today. Importantly, this untenability is
not only based on some biological or empirical understanding of nature
(human or otherwise) that Kant might not have had given the biological
knowledge of his time. Rather, it rests on a fundamental change that has
happened in our scientific (but not necessarily political and philosophi-
cal) understanding of what kind of thing we refer to when we talk about
human nature. As I show in the paper, this profound change not only puts
into question the Kantian argument itself, but also requires a change in
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our understanding of the relationships between war, peace and human na-
ture — and, a fortiori, between the natural and the political — providing
an avenue into transcending an important limit to political imagination.

I proceed by first outlining the argument concerning the inevitability
of war, which is shared by thinkers against whom the Perpetual Peace es-
say is written — and, in some of its elements, also by Kant himself. This
helps to situate Kant’s essay in context and show the stakes of the rea-
soning laid out in the supplement. Next, I reconstruct the reasoning of
the supplement to show the role which nature — and human nature in
particular — plays with it; I argue that even the most benevolent reading
of the fragment does not remove the fundamental flaw on which this ar-
gument is based. In the next section, I widen the scope of the analysis to
show that this fundamental flaw is not restricted to Kant or his time, but
rather a more general problem in our understanding of the reasons of war.
Finally, pointing to more contemporary attempts to frame the term “hu-
man nature,” I show a possible alternative to Kant’s reasoning.

Inevitable War

There is a number of possible arguments that say why perpetual peace is
impossible. A resource argument would say that both resource scarcity
and abundance will, in the right circumstances, lead to conflict.! “Clash
of civilizations” arguments would suggest that irreconcilable differences
between cultures, or indeed the proclivity of some cultures to value war-
rior behavior highly, inevitably lead to wars.” But the strongest possible
argument — or the strongest argument in a secular world — would in-
sist that permanent or even perpetual peace is impossible, because war is
somehow natural or, even worse, embedded in human nature itself.

By calling this argument “strongest” I do not mean that it is neces-
sarily true, nor that it is necessarily the most convincing; in fact, I leave
these matters on the side for most of this article. What I mean is that if
it were true, it would mean the strongest possible sense in which war is
inevitable — while we may imagine a world in which the distribution
of resources is “just right” (whatever that would mean in practice), and
we may imagine a better cultural alignment or understanding, if war is
something embedded in nature itself, a world without war would cease to

! Vesco P., Dasgupta S., De Cian E., Carraro C., 2020. Natural resources and conflict: a meta-anal-
ysis of the empirical literature, Ecological Economics 172. doi: 10.1016/j.ecolecon.2020.106633.
* Huntington S. P., 1993. The Clash of Civilizations?, Foreign Affairs 72(3). doi: 10.2307/20045621.
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be a natural world. Or, at least, if war is something embedded in human
nature, then for a world without war, humanity would need to undergo
a change undreamed of by anyone except perhaps the most adventurous
posthumanists.

The belief in the naturalness of war is shared by cynics who make
a point of assuming that man is in essence evil, and of idealists whose
dreams are shattered each time another war inevitably breaks out. Hob-
bes’ “war of every man against every man,” as a natural state of human
existence is often mentioned in this context; this may be problematic be-
cause of two factors that remain important for this text as well. Firstly, it is
highly debatable if Hobbes even believed that such a state ever existed — it
is rather posited as a hypothetical benchmark as to what would happen if
we did not give up some of our freedom to a sovereign power. Secondly,
and more importantly in this context, it is even more debatable if a free-
for-all sticks-and-stones brawl can be called a war.

How does Kant’s Perpetual Peace figure in this context? There are
several ways in which we can situate Kant essay historically, for example
acknowledging earlier similar texts, especially the Projet pour rendre la
Paix perpétuelle en Europe (Project for Bringing about Perpetual Peace in
Europe), by Abbé de Saint-Pierre first published in 1712 and then widely
circulating in abridged versions.* We can also note that its chronological
closeness to the French Revolution, an event to which the Konigsberg phi-
losopher had a generally positive attitude (even though he dismissed vio-
lence as a way to bring about political change), which could suggest that
the essay was a way for Kant to involve himself in a more public way in
the discussion of current political events.® This suggestion is corroborated
by the lighter style of the piece — at least if we measure it by other works
of Kant. As W.B. Gallie says: “It is unique among Kant’s writings in that it
was written for a wide public, and that its publication can be regarded as
a political act™®

However, for the problem at hand, it is more important to situate
Kant’s essay through highlighting its polemical edge — in other words,

* Hobbes T., 1998. Leviathan. Oxford: Oxford University Press, p. 85.

* Scheid, D. E., 2011. Perpetual Peace: Abbé de Saint-Pierre. In: Chatterjee, D. K., ed. Encyclo-
pedia of Global Justice. Dordrecht: Springer.

* This “publicist” understanding of Kant’s essay, focussing on the topicality of the subject in
the late 18th century, is underscored, e.g., in Kups, T., 2024. Kant’s Project of Perpetual Peace
Today. Studia Philosophica Kantiana 13(1).

¢ Gallie, W. B., 1978. Philosophers on Peace and War, Kant, Clausewitz, Marx Engels and Tolstoy.
Cambridge: Cambridge University Press, p. 8.
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given that it is, in fact, a political act, understanding what kind of politi-
cal act it is and against whom or what kinds of ideas it is situated. Kant
himself puts it quite clearly in another text from the period, “A Renewed
attempt to answer the question ‘Is the human race constantly improving?”,
in which he summarizes the stance on human nature taken by the “clever
statesmen” of his time:

One must take men as they are, they [=our politicians] tell us, and not as the
world’s uninformed pedants or good-natured dreamers fancy that they ought
to be. But ‘as they are’ ought to read ‘as we have made them by unjust coercion,
by treacherous designs which the government is in a good position to carry
out. For that is why they are intransigent and inclined to rebellion, and why
regrettable consequences ensue if discipline is relaxed in the slightest.”

Kant, therefore, situates himself against the supposedly “cynical” argu-
ment, according to which men are by nature evil and we must treat them
“as they are” and accept that the occasional outbursts of malevolence will
happen, and the only way to make them rarer is to put them under strict
surveillance and discipline them as intensely as possible. As Howard Wil-
liams puts it, giving names to philosophers who represent this way of
thinking: “We can surmise that Kant believed that Grotius, Pufendorf and
Vattel were taking for granted the presence of war in international society
(as evidence of our inherent evil) rather than questioning it and asking
how it might be removed”?® As Williams adds, “The ‘sorry comforters’ of
just war theory pride themselves on their acquaintance with the way of the
world and contrast it with the presumed naivety of those who seek secu-
rity without war”’ The name itself, “sorry comforters” is derived from the
book of Job, and refers to Job’s friends, who made it their life’s mission to
make sure that their understanding of God’s justice is not spoiled by their
friend’s hardships.

However, while Kant opposes the cynics who believe that there is noth-
ing to be done about the evil or malicious side of human nature, he seem-
ingly agrees with them on one point — namely that such a malicious or
evil side exists. As he admits in the Perpetual Peace essay, “A state of Peace
among men who live side by side with each other, is not the natural state.

7 Kant L., 1991. Idea for a universal history with a cosmopolitan purpose. In: Reiss H.S., ed.
Political Writings. Cambridge: Cambridge University Press, p. 178.

8 Williams H., 2012. Kant and the End of War. A Critique of Just War Theory. Basingstoke:
Palgrave Macmillan, p. 63.

° Williams, H., 2012. Kant and the End of War, ibid., p. 64.
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The state of Nature is rather a state of War”'* At another point, he claims
that an “inclination” to war “seems to be implanted in human nature”!
Whether we call it the “radical evil” of Religion within the Boundaries of
Mere Reason, or the “unsocial sociability” of the “Renewed attempt,” Kant
recognizes in the human an evil based on egoism, the tendency to care
only for one’s own interest at the cost of everyone else’s.

The main difference between the reasoning of Kant and that of his op-
ponents does not lie, then, a more optimistic view of human nature as it is;
it lies, rather, in the conclusions he draws from how this influences human
behavior and human history. This is presented most clearly in the famous

“Guarantee” in the “First supplement” to the Perpetual Peace essay.

(Human) Nature'? and the Guarantee of Perpetual Peace

Full of awe for nature, Kants “guarantee” may seem, for the contemporary
reader, like a page from a creationist handbook:

in the cold, icy wastes around the Arctic Ocean there grows the moss which
the reindeer scrapes forth from beneath the snow in order that it may itself be-
come food, or that it may be yoked to the sledge of the Ostiak or the Samojan.
And in like manner, the wildernesses of sand, barren though they be, do yet
contain the camel which appears to have been created for traveling through
them, in order that they might not be left unutilized."

In fragments such as these, one can clearly distinguish a providential view
of nature, something whose key function is to serve man and the goals of
humanity.

More importantly, it is this same providential nature — through
a seeming ruse of reason — that made men go to war in the first place.
How to go from this place of war to the place of peace, especially when
Kant says that “War [...] requires no special motive for its explanation; it
appears to be ingrafted on human nature and is even regarded as noble

1 Kant, I., 2010. Perpetual Peace: A Philosophical Sketch (1795). Edited by Lambert G. Syracuse
and Philadelphia: Slought Foundation and the Syracuse University Humanities Center, p. 12.
" Ibid., p. 7.

12 Focussed as it is on the Perpetual Peace essay, this article presents only a partial appraisal of
the chronologically varied understandings of human nature that can be found in Kant’s philos-
ophy. For a more thorough analysis of how the philosopher’s views on anthropological matters
changed throughout his career, see e.g., Bosakova, K., 2024. Moving Around the Question of
the Human. Was Kant an Anthropological Philosopher?, Studia Philosophica Kantiana 13(1).
¥ Kant, L., 2010. Perpetual Peace, ibid., p. 26.
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in itself, man being stimulated to it by the love of glory without regard to
selfish interests”?'

The answer, for Kant — much as this might seem as unnatural a means
as there may be — is money. Thanks to the establishing of states, men
stopped being at so-called war with each-other, and decided to constrain
themselves to be good citizens. In the same vein, states will someday un-
derstand that a peaceful federation is more profitable for all involved than
war. As Kant concludes,

Among all the means of power subordinate to the regulation of the State, the
power of money is the most reliable, and thus the States find themselves driven
to further the noble interest of peace, although not directly from motives of
morality. Hence wherever war threatens to break out in the world, the States
have an interest to avert it by mediations, just as if they stood in a constant
league with each other for this purpose. Thus great combinations with a view
to war can but very rarely occur from the very nature of things, and still more
rarely can they succeed."”

This, of course, is not the guarantee of peace itself, but rather a guarantee
that there are “conditions of Perpetual Peace by the mechanism involved
in our human inclinations themselves; and although this is not realized
with a guarantee that is sufficient to enable us to prophesy the future theo-
retically, yet the security involved is sufficient for all practical relations'¢

There have been debates as to the status of this explanation “from
nature,” with Kant’s own theories in particular providing some possible
guidelines. Are we supposed to understand the providential nature of na-
ture at face value, i.e. as a force akin to the aforementioned ruse of Reason,
which, having its own plan and will, overcomes the seemingly “natural”
tendency of man to go to war? Are we supposed to understand it — again,
in a literal reading of Kant’s text — as the fulfillment of the “final purpose
of human nature’, i.e., a reason-based, peaceful society? While both of
these interpretations can find textual support, it is clear that they are un-
tenable from the point of view of today’s understanding of nature because
of their naively providential character.

But there are two more benign ways to read Kant’s claim about na-
ture’s role in the bringing about of peace. One of them, perhaps a bit more
subtle, would point to the understanding of the purposefulness of nature

# Tbid., p. 28.
15 Tbid., p. 32.
 Tbid., p. 33.

STUDTIA PHILOSOPHICA KANTIANA 2/20 24




Krzysztof Skonieczny

that is present in the Critique of the Power of Judgment'” — in short, while
a scientific analysis of nature needs to understand it as a causal system,
we cannot help to see it as if it had a purpose. In this sense, although we
understand it is thoroughly unscientific to say that nature gave us roses
so that we can express love, it is perfectly normal to look at a rose and see
a flower that was created for this very purpose.

This type of reading would make Kant’s guarantee of perpetual peace
resemble the vision of nature present in James Lovelock’s Gaia theory." In
LovelocK’s interactive understanding of living processes it is key that they
are not only shaped by their environment, but also actively shape it so that
the living Earth starts behaving like an organism, i.e., is capable of main-
taining conditions that are key for life, e.g., a high enough level of oxygen
in the air. Similarly, the egoistic human nature in Kant, although in itself
not meaning to produce conditions of peace, does produce them, since
they are what best serves the needs of human nature itself.

A somewhat simpler kind of reading — but equally useful for the pur-
pose of aligning Kant with a more contemporary and Darwinian view of
nature — is represented, for example, by Luigi Caranti.'” Caranti suggests
that Kant’s text, far from being a simplistic teleological exercise, is in fact
focused on how seemingly natural processes and rational actions of gov-
ernments that do not necessarily have perpetual peace as their goal, nev-
ertheless foster conditions of peace. In other words, while Kant’s awe of
nature may be overly exaggerated, his analysis of the causes and effects
of human political behaviors is very much down-to-earth. Caranti’s ar-
gument is that many of processes we see today in fact confirm many of
Kant’s intuitions — he focusses mainly on the peace- and democracy-
promoting nature of trade and commercial relations in general. However,
the “today” that he is writing his book in — the year on the cover is 2017,
but some chapters appeared as early as 2011 — is very different from ours,
with one of his primary examples being the supposed democratization of
China that followed its decision to be more open in trade relations with
the rest of the world and to allow for a more capitalist-oriented economy.
Today’s China, lead by who some call “Mao with money”* is very far from

7 Kant, I, 2000. Critique of the Power of Judgment. Cambridge: Cambridge University Press,
pp. 68 - 73.

' Lovelock, J. E., 2016. Gaia: A New Look at Life on Earth. Oxford: Oxford University Pres.

! Caranti, L., 2017. Kant’s Political Legacy. Cardiff: University of Wales Press. Kindle Edition.
» E.g., in a quotation from a “longtime observer” of Chinese issues in Osnos, E., 2023. Chi-
na’s Age of Malaise. The New Yorker, October 23 [Accessed 2024-08-10]. Available at: https://
www.newyorker.com/magazine/2023/10/30/chinas-age-of-malaise.
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the optimistic projections of the 1990s and early 2000s that Caranti seems
to echo. More recently, Russia’s full-blown aggression on Ukraine directly
points to the fiasco of the idea that economic exchange in itself brings na-
tions together and fosters peace.

Regardless, however, of the rightness or wrongness of these predic-
tions, the very fact that such a reading — as well as the Gaia reading — is
possible and plausible, show that Kant’s misgivings and naiveties about
nature, fundamental as they are, are not the main problem we should cur-
rently have with the understanding of nature present in his texts.

This main problem is visible in Caranti’s reading. As said above, he
explicitly rejects any intentionality of nature; however, he keeps another
key aspect of the Kantian view, namely “the mechanism of unsocial socia-
bility with its consequences for the evolution of human institutions, at the
domestic and international level”'

Unsocial sociability, a somewhat paradoxical mechanism that Caranti
alludes to, is explained by Kant in his “Idea for a Universal History with
a Cosmopolitan Purpose” as a twofold tendency in human nature. Man
is, on the one hand, a social creature who seeks out companionship and
community — this is one of the roots of political life as such. On the other
hand, an opposite tendency is also present in the human, an “unsocial
characteristic of wanting to direct everything in accordance to his own
ideas”? The discord and ambition that lead from the second characteris-
tic are also the mechanism behind the human conquering of nature de-
scribed in the “First Supplement” to the Perpetual Peace essay. And the
sociable instinct, in itself, leads to the creation of just, modal institutions,
which in turn leads to a better society: “The justice of institutions gradu-
ally permeates individuals’ souls, and they in turn adhere more authenti-
cally and steadily to the principles on which their government is based,
thereby generating further institutional progress”*

However, the mechanism of “unsocial sociability” — and a similar
thing can be said about the “radical evil” of Religion within the Boundaries
of Mere Reason, — is in itself a problematic concept, and not because of
any directly empirical evidence that can be brought against it; it is, in fact,
questionable, if such a conception of human nature can be overturned
thanks to empirical evidence (I come back to this problem towards the

' Caranti, L., 2017. Kant’s Political Legacy, ibid., Chapter 7. (As references are made to an un-
paginated Kindle edition, only chapter numbers are given)

2 Kant, L, 1991. Idea for a Universal History, ibid., p. 44.

» Caranti, L., 2017. Kant’s Political Legacy, ibid., Chapter 6.
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end of the article). This conception is problematic because it defines hu-
man nature as something universal and wholesale, singular to humans but
belonging to each human in the same way. As Dipesh Chakrabarty notices
with regards to what he calls the “standard account of the modern subject
in European political thought” that in these discourses “[hJuman nature
[...] was as universal as the biological human body”*

While Chakrabarty makes this claim with explicit reference to Smith
and Hume, the same is true about Kant, it is also a part of the pattern of
explaining human nature and its relationship to war (and peace) that can
be found in the work of a number of thinkers — the “sorry comforters”
not withstanding — and is also present today. I explain this pattern more
thoroughly in the next part of the text.

Natural War, Future Peace

While a detailed and exhaustive assessment of the characteristic pattern of
explaining human nature and its relationship to war and peace — focus-
ing on a supposed “dark side” of human nature and a remedy that is linked
to various elements of “progress” — is well beyond the scope of this text
(as well as my ability), it might be a good approximation for the needs of
the problem at hand to focus on a few examples by well-known authors.

One such example is the classic 1932 exchange between Albert Ein-
stein and Sigmund Freud on the reasons for the existence of war. Einstein,
after considering a few other options and analyzing the means through
which people can be incited to go to war, either by their own states or by
arms-producing lobbies who profit from conflict, in the end lands on a fa-
miliar trope as to why men are indeed so ready to take part in the fighting:
“Because man has within him a lust for hatred and destruction. In normal
times this passion exists in a latent state, it emerges only in unusual cir-
cumstances; but it is a comparatively easy task to call it into play and raise
it to the power of a collective psychosis”*

An important addition to this argument is added in the conclusion of
the piece, where Einstein notes that he is “well aware well aware that the ag-
gressive instinct operates under other forms and in other circumstances™*

* Chakrabarty, D., 2000. Provincializing Europe: Postcolonial Thought and Historical Difference.
Princeton: Princeton University Press, p. 129.

» Einstein A., Freud S., 1964. Why War? In: Strachey J. - Freud A. - Strachey A. - Tyson A. -
Richards A., eds. The Standard Edition of the Complete Psychological Works of Sigmund Freud,
Volume XXI, p. 201.

% Tbid., p. 201.
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(such as civil wars or racist persecution). Einstein’s notion is, then, that
regardless of the cultural and political factors driving the existence or even
promotion of war, the ease of this promotion must hinge upon a basic
instinct which allows for these promotions to sink in — pretty much in
the same way as fast food commercials would have been useless if we were
not drawn to food containing a lot of fats and simple carbohydrates in the
first place. Moreover, much as in Kant it is the same “unsocial sociability”
instinct that makes us look at each-other with far-reaching cautiousness
and go to war with each-other, for Einstein it is the same instinct that
drives aggression towards one-another and all-out war. The only solution
to this problem lies not only in the “superficial” (as Einstein puts it) ac-
tion on the political level, but also a deep change in human psychology, or
indeed human nature, itself.

Einstein must have known enough of Freud’s writings to understand
that Freud will agree on this point. Indeed, Freud’s answer points not only
to the existence of such an instinct of destruction, but situates the instinct
theory of psychoanalysis in a double, mythical and biological context,
which further strengthens the thesis of the fundamental nature of what
drives us to war. Moreover, thanks to the ins and outs of psychoanalytic
theory — especially the notion that instincts or drives can manifest in
ways not consciously understood by those in whom they manifest them-
selves, Freud can also explain why going to war is often and rightly under-
stood as a positive, idealist or noble thing:

When we read of the atrocities of the past, it sometimes seems as though the
idealistic motives served only as an excuse for the destructive appetites; and
sometimes - in the case, for instance, of the cruelties of the Inquisition - it
seems as though the idealistic motives had pushed themselves forwards in
consciousness, while the destructive ones lent them an unconscious reinforce-
ment.”

And again, when trying to propose a solution to the problem of war, he
points to a way to master the instinctive evil of human nature through
cultural means. In Freud’s understanding, the work of civilization is to
change the goal of the instinct of destruction from the original one to one
that is more sublime.

As an aside, it is also worth remembering that in psychoanalytic theory,
given its “hydraulic” conception of the psychological apparatus, there are

7 Tbid., p. 210.
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limits to the sublimation or at least to the suppression of instincts that is
beneficial for civilization. While quite a few psychoanalysts and think-
ers taking psychoanalysis seriously underscored this problem after Freud
especially in the 1960s (with Herbert Marcuse and Wilhelm Reich being
perhaps the most known), one can still happen on that view in more re-
cent discourse. For example, here is a fragment worth considering in this
context taken from the French psychoanalyst Elizabeth Roudinesco’s talks
with Jacques Derrida:

“I am always worried that we are moving toward the construction of
a sanitized society, without passions, without conflicts, without insults
or verbal violence, without any risk of death, without cruelty. When one
claims to be eradicating something on one side, there is the risk of its re-
surgence where it isn't expected”

In other words, too much suppression leads to an outburst, too much
culture, too quickly, and the evils of nature will show themselves. We can-
not remove the aggressive instincts altogether, or even remove the outlets
of those instincts too quickly, because a resurgence will happen some-
where else.

One might argue that at least in the case of Freud the structural simi-
larities between his and Kant’s theory — a belief in some kind of “evil” in
human nature and an argument that somehow other forces present in hu-
man nature may overcome this evil — are simply caused by the fact that
Freud is appropriating a Kantian argument. There is a fragment in his text
that might suggest that, using even the notion of “perpetual peace” (even
if it has not been translated thusly in the Standard Edition): “Paradoxical
as it may sound, it must be admitted that war might be a far from inappro-
priate means of establishing the eagerly desired reign of ‘everlasting’ peace
(‘ewigen’ Friedens) since it is in a position to create the large units within
which a powerful central government makes further wars impossible”
(The next sentence, invoking another Kantian motif, claims that this is
untrue in practice while theoretically plausible).

While it may well be possible that Freud had been inspired by Kant, it
does not explain why he would choose to follow his thinking in the first
place had he not been convinced that this is indeed the right pattern for
explaining the prevalence of war. More importantly, this pattern of expla-
nation can be found in other sources, in whose case the Kantian inspira-

» Derrida J., Roudinesco E., 2004. Violence Against Animals. In: For What Tomorrow: a Dia-
logue. Stanford: Stanford University Press, p. 75.
¥ Einstein, A., Freud, S., 1964. Why War?, ibid., p. 207.
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tion is much less plausible. For example — and the importance of referring
to this particular group is made clearer below — in texts and statements of
prominent neodarwinists. E.O. Wilson cites research according to which
“Territorial expansion and defense by tribes and their modern equivalents
the nation states is a cultural universal. The contribution to survival and
future reproductive potential, especially of tribal leaders, is overwhelm-
ing, and so is the warlike imperative of tribal defense”* Richard Dawkins,
when explaining the ethical stakes of the selfish gene theory, makes the
following statement: “Let us try to teach generosity and altruism, because
we are born selfish. Let us understand what our own selfish genes are up
to, because we may then at least have the chance to upset their designs,
something that no other species has ever aspired to”*' This means that
even if we are selfish (or even “nasty”, as he says in his documentary, The
Fifth Ape) by biology, we can remain less so by culture.

While this evidence is not and cannot be exhaustive, it seems that a very
cautious thesis can be put forward about the structure of understanding war
and peace with reference to human nature again, namely that this structure
rests on several fundamental points:

1. There exists a key part of human nature which we can identify as ag-
gressive, greedy or outright evil;

2.Is firmly embedded in human nature on its most fundamental level;

3. It is holistic — it is a single mechanism that determines all “bad” be-
haviors from interhuman aggression to all-out war and its presence makes it
easier for bad-willing political actors to incite people into war;

4. Tt is opposed in a binary way to something “cultural”— either Reason
or another kind of instinct;

5. The only way to peace is to use culture to counter the evil part of hu-
man nature;

6. The only way to achieve success is to work slowly, so that gradual
acceptance of “cultural” influences roots itself deeply in humans, thusly
changing their nature or at least underscoring its “better angels”

Stylistically, these explanations often contain a touch of the poetic or even
mythical — it is no surprise that Kant alludes to the book of Job and his
“sorry comforters’, nor that psychoanalysts talk about Greek gods, Eros and

¥ Wilson, E. O., 1999. Consilience: The Unity of Knowledge. New York: Vintage Books, p. 185.
! Dawkins, R.,2006. The Selfish Gene. Thirtieth Anniversary Edition. Oxford: Oxford University
Press, p. 3.
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Thanatos. It might well be that one of the reasons of the popularity or plausi-
bility of these kinds of explanations is that they take us deep into the histori-
cal roots of our Western self-understanding, tap into our Western cultural
habits of translating history into metaphysics.

However, they also make peace into a dream of the future, a distant pos-
sibility that will present itself so long as we keep on the current course and
— curiously — not move forward too quickly, lest a resurgence happens
where we least expect it. The promise that peace will come in the future, that
sometime it will be possible to have perpetual peace is, in fact, producing
conditions of the perpetual postponing of peace. Since the virtuous circle is
turning, this philosophical posture invites complacency. It is also suspect
from the point of view of equality — those countries or nations who are
at war can easily be cast as backwards or underdeveloped when it comes
to the progress of human nature. This vision, thus, seems suspicious from
a pragmatic point of view.

But much more importantly, there are also grounds to critique it from
a theoretical, not just pragmatic standpoint. This critique, I believe, should
start with what I called the “holistic” aspect of so-called “human nature”.

Complicating Human Nature

The term “human nature” is, of course, problematic in itself. As Michel Fou-
cault noted in his debate with Noam Chomsky, which I use to exemplify two
important understandings of the term: “In the history of knowledge, the
notion of human nature seems to me mainly to have played the role of an
epistemological indicator to designate certain types of discourse in relation
to or in opposition to theology or biology or history. I would find it difficult
to see in this a scientific concept”*

In other words, Foucault suggests that if we use the term “human nature”
or espouse a certain view of human nature, we are rather always already
taking a side, signaling that we are subscribing to a certain type of discourse,
maybe even playing a certain language game. This is, perhaps, not far from
the truth, since today’s discussion about using the term “human nature” can
be — simplifying only slightly — summed up as a zero-sum fight between
the “Tim Ingolds”, who claim that there is no “human nature”* and the

2 Chomsky N., Foucault M., 2006. The Chomsky-Foucault Debate on Human Nature. New
York: The New Press, pp. 5 - 6.

# See Ingold, T., 2006. Against Human Nature. In: Gontier, N. - Van Bendegem, J. P. - Aerts,
D., eds. Evolutionary Epistemology, Language and Culture. Dordrecht: Springer. doi: https://
doi.org/10.1007/1-4020-3395-8_12.
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“Steven Pinkers” who claim the exact opposite*. More importantly, while
the two camps both use the term “human nature,” they are, in fact, speak-
ing about two very different things. We can see this difference already in
the discussion between Foucault and Chomsky, when the latter gives his
understanding of human nature as a: “collection, this mass of schema-
tisms, innate organizing principles, which guides our social and intellec-
tual and individual behavior”*

Chomsky of course has in mind the schematisms of language, but an-
thropologists, psychologists and biologists who are still keen on using the
term “human nature” have painted a much more complex picture of the
matter, with Richard Dawkins’ idea behind the term The Selfish Gene be-
ing perhaps the most extreme example of this tendency of radical atomisa-
tion. E.O. Wilson, another hero of sociobiology, puts it thusly: “[Human
nature] is the epigenetic rules, the hereditary regularities of mental devel-
opment that bias cultural evolution in one direction as opposed to another,
and thus connect the genes to culture”* Or, as Stephen Peter Rosen puts
it, human nature is “the aspects of human cognition that are affected by
biological inheritance, as those inherited factors are shaped by human in-
teraction with the environment”*” This means that in this understanding
human nature is formed of a number of general, genetic rules that make
humans react in a certain way to certain environmental factors — it is
not strict genetic determinism, but rather epigenetics: to understand hu-
man nature, as understood by the sociobiologists, one must understand
the connections between the genes and the environment, including the
cultural environment people create for themselves. Incidentally, if under-
stood correctly, this kind of concept of human nature does not necessarily
need to be anthropocentric, as was often the case with traditional ideas
behind human nature. Or, at least, it does not actively seek to be anthro-
pocentric.

This is not meant as a defense of sociobiology — I will not rehash the
many deserved critiques this movement has received, also from the side
of some geneticists; we have already seen that in the case of war, at least
some sociobiologists still cling to the old “man is evil” explanation. I am
rather trying to point to the fact that this kind of understanding of what
used to be called “human nature” can be productively used to complicate

** See Pinker, S., 2016. The Blank Slate. New York: Viking.

* Chomsky, N., Foucault, M., 2006. Debate on Human Nature, ibid., pp. 4 - 5.

% Wilson, E. O., 1999. Consilience, ibid., p. 178.

7 Rosen, S. P., 2005. War and Human Nature. Princeton: Princeton University Press, p. 3.
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philosophical understandings of war and peace, which in turn could un-
dermine the general, simplified story I have been diagnosing in discourses
from Kant (and even Grotius) to Freud and beyond.

Some of this work is already being done. A short glance at the research
of the problem of war in evolutionary anthropology, neuropsychology
and other domains shows the multitude of ways in which the problem
is posed and the multitude of candidates for mechanisms which are re-
sponsible for war. Such mechanisms may include the already mentioned
territorial expansion;* cultural rewards for participating in warfare* or
outright self-sacrifice;*® “Emotion, stress, and hormones”* which influ-
ence the mindsets of state leaders and other decision-makers. Also, since
war — especially modern war, which makes it clearly distinct from the
Hobbesian supposedly natural “war of all against all” - is a highly coop-
erative activity, the research on the biological underpinnings of war needs
to take cooperation into account as well; in this regard, we are very dif-
ferent from other primates;* also, the relative rarity of intergroup conflict
in humans makes some researchers suggest that it makes sense to study
the evolution of peace rather than war.*> Moreover, biologists considering
Neo-Darwinian explanations — which generally focus on inheritable traits
and mechanisms — too simplistic, raise the “need to think [war and peace]
in terms of human systems and niches, not specific adaptations”* compli-
cating matters even further.

While these examples can be multiplied, the point is clear enough —
the classic argument that there is something in “our nature” that leads
us to war is of little value, not because we are not, as a species, aggressive
— there is aggression in many species, so why not ours — or that we do
not have something “evil” within us, but rather because it is impossible
to soundly pinpoint this “something evil”; and, a fortiori, it is impossible

¥ Wilson, E. 0.,1999. Consilience, ibid., p. 178.

¥ Glowacki, L., Wrangham, R. W,, 2013. The Role of Rewards in Motivating Participation in
Simple Warfare. Human Nature 24. doi: 10.1017/50140525X22002862.

# Wrangham R. W., Glowacki L., 2012. Intergroup Aggression in Chimpanzees and War in
Nomadic Hunter-Gatherers. Human Nature 23. doi: 10.1007/s12110-012-9132-1.

4 Rosen, S. P., 2005. War and Human Nature, ibid., p. 1.

# Tomasello, M., 2011. Human Culture in Evolutionary Perspective. In: Gelfand, M. J. - Chiu,
C. - Hong, Y., eds. Advances in Culture and Psychology: Volume 1, Advances in Culture and
Psychology. Oxford: Oxford University Press, doi: 10.1093/acprof:0s0/9780195380392.003.0001.
* Glowacki L., 2024. The evolution of peace. Behavioral and Brain Sciences, 47. doi:10.1017/
§0140525X22002862.

* Fuentes, A., 2013. Cooperation, Conflict, and Niche Construction in the Genus Homo. In:
Fry, D. P., ed. War, Peace, and Human Nature. Oxford: Oxford University Press, p. 91.
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to link a behavior as complex as war to a single psychological or genetic
factor, or even to a finite and stable set of factors — or, indeed, as the need
for cooperation and the double-edged nature of some of the mechanisms
responsible for war*> make clear, to a set of traits that we could unequivo-
cally classify as “evil” or even “bad”. Such an argument does not mean that
such factors should not be researched by scientists, but rather that philo-
sophical explanations of war should take the complexity of those possible
factors — and thus both the complexity of war and the complexity of “hu-
man nature” — into account.

Conclusions

I started this text by situating Kant’s Perpetual Peace essay in its polemical
context. In doing that, I showed that while it is purportedly opposed to
theorists who propose an inherent evil in human nature which needs to be
controlled in order to preserve peace — and that even these control meas-
ures will not be enough to achieve it — it does share with them the belief
in this inherent evil. Kants original stance with regards to these think-
ers lies in proposing a mechanism through which nature sets this inher-
ently evil tendency to work against itself, thus producing conditions for
perpetual peace. However, Kant’s view of nature is problematic — not so
much because he proposes a providential and teleological view of nature
(as this can be reconciled with our current understanding of evolutionary
processes), but rather because of two other ideas: (1) that even though
we can engage in working towards perpetual peace, the natural process
that brings about its possibility is necessarily long-term; (2) that human
nature is understood as a single (and singular) factor which causes all evil,
from individual acts of aggression to multinational war. Importantly, this
general pattern of explanation is present not only in Kantian philosophy,
but also in many discourses, including psychoanalysis and contemporary
evolutionary theory. However, a serious engagement with evolutionary
theory shows that it also proposes another possible understanding of hu-
man nature — as a set of complex mechanisms that depend on the inter-
play of genetic and environmental factors.

Such an understanding of human nature, in the context of war, opens
up several avenues that could lead to meaningful further research: (1)
Even if they are (somewhat understandably) striving for general reason-

# Sapolsky, R. M., 2018. Doubled-Edged Swords in the Biology of Conflict. Frontiers in Psychology
9(26 - 25). https://doi.org/10.3389/fpsyg.2018.02625.
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ing, philosophers should not treat war as something that is unified and
especially explainable by a single factor coming from “human nature”; (2)
Disconnected from such an understanding of human nature, war cannot
be understood as a perennial struggle to which we are doomed — rather,
each instance of war is a singular interplay of factors; (3) Conversely, it
would perhaps be useful to think of peace in the same way — as a singular
interplay of factors that can be brought about in the given situation; (4)
Finally, to think conditions for perpetual peace, one should not rely on
discovering a historical process which will end in a changed humanity,
nor should one point to simple solve-all mechanisms like mutual trade.
Rather, thinking the conditions for perpetual peace relies on the perpetual
vigilance to the singular interplay of humans and their (political) environ-
ment.
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Everyday Aesthetics and Kant?

Abstract: The main aim of the paper is to present the possibilities offered by
Kant’s aesthetics formulated in the Critique of Judgement for the contemporary
discourse of the everyday aesthetics. In this paper, I argue that a new and more
attentive reading of the Critique of Judgment is sufficient to support its appli-
cability to the field of the aesthetics of everyday life without having to modify
its positions as Tom Leddy suggests. Pointing out the inadequacy of the re-
quirement to assert the notion of disinterestedness for the everyday aesthetics
and to privilege the notion of agreeable for this field was only one response to
the objections that accompany such attempts to apply Kant’s aesthetics today.
Furthermore, I suggest that instead of accommodating Kant’s notions of pure
judgments of taste or adherent beauty in the everyday aesthetics, we should
emphasize the material aesthetic judgments associated with the agreeable. This
shift allows for a clearer assessment of the aesthetic qualities of everyday ob-
jects. Rather than relying on the concept of beautiful art, I propose to turn to
Kant’s ideas of mechanical art and agreeable aesthetic art or remunerative art,
which offer more appropriate conceptual tools for reflecting on the quotidian.
Keywords: Aesthetics, Agreeable, Art, Everydayness, Kant

Abstrakt: Cielom predkladanej studie je predstavit moznosti, ktoré ponuka
Kantova estetika formulovana v Kritike stidnosti pre sicasny diskurz estetiky
kazdodennosti. V préci tvrdim, ze sta¢i nové a pozornejsie ¢itanie Kritiky siid-
nosti, aby sme podporili jej aplikovatelnost na oblast estetiky kazdodennosti bez
toho, aby sme museli jej stanoviskd menit ako to navrhuje Tom Leddy. Pouka-
zanie na neadekvatnost poziadavky presadzovania pojmu nezainteresovanosti
pre estetiku kazdodennosti a uprednostnenie pojmu prijemného pre tito ob-
last bolo len jednou z odpovedi na vyhrady, ktoré takéto pokusy o uplatnenie
Kantovej estetike dnes sprevadzaju. Okrem toho navrhujem, aby sme namiesto
prispdsobovania Kantovych pojmov cistych sidov vkusu alebo viazanej kra-
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sy v estetike kazdodennosti, kladli doraz na materialne estetické sidy spojené
s prijemnym. Tento posun umoznuje jasnejsie posudit estetické kvality kaz-
dodennych predmetov. Namiesto spoliehania sa na koncept krasneho umenia
navrhujem obratit sa ku Kantovym myslienkam mechanického umenia a pri-
jemného umenia ¢i remesla, ktoré ponukaju vhodnejsie konceptudlne nastroje
na reflexiu kazdodennosti.

Klucové slova: estetika, Kant, kazdodennost, prijemné, umenie

Na uvod by som rad uviedol, Ze som si plne vedomy toho, Ze téma estetiky kaz-
dodennosti urcite nie je dévod, pre ktory sa dnes Kritika stidnosti ¢ita a ani nie
je v sti¢asnom diskurze o Kantovej estetike alebo filozofii dominantna, a uz vo-
bec nie je s nimi bezprostredne spdjana. Na druhej strane sa domnievam, ze
ide o tému, pri ktorej ma zmysel ¢itat Kanta znovu. Toto nové ¢itanie Kritiky
suidnosti moze reagovat na nesthlasné pozicie, ktoré mozno najst okrem iného
v textoch Arnolda Berleanta', Yuriko Saito” a Katyi Mandoki®. Tito autori tvrdili,
Ze by sme sa mali vzdat akéhokolvek pokusu o néjdenie kantovského ramca
pre estetiku kazdodennosti. Tento skepticky postoj je podla mojho nazoru do
znacnej miery neopodstatneny, pretoze vychddza zo selektivneho ¢itania Kriti-
ky stidnosti, v ktorom dominuju otazky krasy, vzne$eného, nezainteresovanosti
a pod., ale nie téma kazdodenného Zivota a jeho estetiky. Komplexnejsi pristup
kinterpretacii Kantovej estetiky ale ukazuje, Ze tento text je paradoxne bohatym
zdrojom podnetov pre skiimanie estetiky kazdodennosti v sticasnej estetike.

Prispevok v prvej casti ponukne kratky uvod do estetiky kazdodennosti.
Druha cast prinesie priklady tych miest z Kritiky stidnosti, ktoré ostavaji ako-
by prehliadané pri jej ¢itani a zameriam sa na potrebu modifikdcie Kantovej
estetiky pre ucely estetiky kazdodennosti, o ktorej hovori Tom Leddy. Potom
sa dotknem najznamejsich problémov, ktoré boli uvadzané ako prekazky apli-
kacie Kantovej estetiky v oblasti estetiky kazdodennosti: konkrétne problému
nezainteresovanosti, aplikacie alebo rozsirenia koncepcie krasneho umenia na
kazdodennost a koncepcie prijemného.

! Porovnaj Berleant, A., 1991. Art and engagement. Philadelphia: Temple University Press; Ber-
leant, A., 1994. Beyond Disinterestedness. The British Journal of Aesthetics 34(3), s. 242 - 254.
doi:10.1093/bjaesthetics/34.3.242; Berleant, A., 1999. Re-thinking Aesthetics. Filozofski vestnik
20(2). Dostupné na: https://ojs.zrc-sazu.si/filozofski-vestnik/article/view/4063.

? Pozri napr. Saito, Y., 2007. Everyday aesthetics. Oxford; New York: Oxford University Press a
Saito, Y., 2017. Aesthetics of the familiar: everyday life and world-making. First edition. Oxford,
United Kingdom: Oxford University Press.

* Pozri Mandoki, K., 2007. Everyday aesthetics: prosaics, the play of culture and social identities.
Aldershot, England; Burlington, VT: Ashgate.
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Estetika kazdodennosti a Kant?
1. Estetika kazdodennosti véera a dnes

Nie je ziadnym prekvapenim, Ze filozofi dlho prehliadali kazdodenny Zivot
a povazovali ho za nepozoruhodny. Sti¢asnost je voci nasej kazdodennosti
viac zi¢liva a minimaélne estetika ju dnes rozpoznava ako bohaty a dyna-
micky zdroj estetickych myslienok, koncepcii a problémov. Takato orien-
tacia zahrna takmer kazdy aspekt nasej kazdodennej rutiny, od uzitkovych
predmetov a socidlnych interakcii aZ po domace prace a bezné ¢innosti, ako
je stravovanie, varenie, obliekanie, upratovanie, dochadzanie do prace ale-
bo odpocinok. Nemali by sme ale opomenut ani vynimo¢né momenty, ako
st svadby, cestovanie, vecierky, ritudly a $portové podujatia, ktoré docasne
naruasaju kazdodennu rutinu a v kontraste k nej je pre nas zviditelnuju. Na-
priek rozdielom v identite, socidlnom postaveni alebo kultirnom zazemi
tvoria tieto postupy a predmety podstatnu sti¢ast kazdodenného Zzivota kaz-
dého cloveka.

Vychadzajic z Deweyho pragmatizmu a Berleantovho angazovaného
estetického pristupu sa od zaciatku 21. storocia vytvorila celd nova filozo-
ficka vetva vyskumu, ktorého hlavnym cielom je estetické prehodnocovanie
kazdodenného zivota. Estetika kazdodennosti, rozvijana pévodne v ang-
loamerickom prostredi, predstavuje reakciu na tradi¢né zapadné chapanie
estetiky ako filozofie umenia, ktoré dominovalo vo vedeckej diskusii az do
polovice 20. storocia. Dolezitym krokom vpred v rozvoji tejto oblasti bolo
vydanie zbornika Aesthetics of Everyday Life!, do ktorého prispeli viaceré
zname osobnosti sucasnej diskusie, ako napriklad Thomas Leddy, Yuri-
ko Saito, Arnold Berleant, Arto Haapala, Emily Brady a Wolfgang Welsch
a dalsi. Zbornik po prvykrat ukazal pluralitu otazok, ktoré mozno analy-
zovat z perspektivy estetiky kazdodennosti, a navrhol aj niektoré klucové
pojmy pre jej konceptualny rozvoj. O dva roky neskor, v roku 2007, vysli
publikacie Everyday Aesthetics. Prosaics, the Play of Culture and Social Iden-
tities> a Everyday Aesthetics®, ktoré akoby oficidlne ustanovili zrod estetiky
kazdodennosti ako samostatnej subdiscipliny sti¢asnej estetiky.

V suvislosti s procesom reimaginacie kazdodenného Zivota, jeho pova-
hy, charakteru a vyznamu, su estetické otazky nevyhnutné na vyzdvihnu-
tie hodnotovych aspektov kazdodennosti.” V podstate ide o presvedcenie,

* Light, A. - Smith, J. M., eds., 2005. The Aesthetics of Everyday Life. New York: Columbia
University Press.

* Mandoki, K., 2007. Everyday aesthetics: prosaics, the play of culture and social identities, ibid.
¢ Saito, Y., 2007. Everyday aesthetics, ibid.

7 Highmore, B., 2004. Homework: Routine, social aesthetics and the ambiguity of everyday life.
Cultural Studies 18(2 - 3), s. 311 - 312. d0i:10.1080/0950238042000201536.
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ze kazdodennost moze byt ,vykupena“ len prostrednictvom jej estetickej
transfiguracie. Sucasné pristupy k estetike kazdodenného Zivota sa zame-
riavaju na zachytenie estetickej hodnoty nasej kazdodennosti, vyzyvaji nas
k navratu k nej a chcti poukazat, ako st estetické kvality uz zakotvené v bez-
nej Strukture kazdodenného Zivota. Kazdodenny Zivot sa potom neukazuje
ako $edé a neprehladné pozadie filozofickej, politickej a umeleckej ¢innosti,
ale stava sa predmetom estetického skimania saim o sebe.

Zaujem o kazdodenny zivot je v sti¢asnej estetike vSadepritomny. To nas
moze podnietit k tomu, aby sme uvazovali v sti¢asnej estetike o vzniku tzv.
»kazdodenného obratu®, ktory je rozpoznatelny v prekvapujicom naraste
poctu prac na tato tému. Niektori autori sa pri tomto posune zameriava-
ju na vyzdvihnutie estetickych kvalit obsiahnutych v roznych aspektoch
kazdodenného Zivota, ktoré casto zostavaju nepovs$imnuté a vyzaduju si
zamernud pozornost, aby boli docenené. Zvycajne tieto prvky prehliadame
a predpokladame, ze v nasich kazdodennych skusenostiach je len maly este-
ticky vyznam. Z tohto pohladu sa estetika kazdodennosti snazi odhalit tieto
skryté estetické hodnoty a upriamit na ne filozofickt pozornost. Pre inych
vsak tento obrat ku kazdodennosti predstavuje prehodnotenie jej estetickej
hodnoty - sposob, ako prekrocit jej vSednost a vyvratit jej zdanliva oby-
¢ajnost. Obrat ku kazdodennosti je v podstate motivovany predovsetkym
praktickym zaujmom: uvedomenim si, ze estetika moze byt i¢innym pros-
triedkom spolocenskej a politickej zmeny, ktora spochybnuje dominantné
kultdrne narativy a hodnoty. Na druhej strane vsak tento obrat odhaluje aj
viac teoreticky zaujem o nové vymedzenie disciplinarneho rozsahu a me-
todologie estetiky s ohladom na tzv. tradi¢né formy estetického skiamania
zalozené na umeni. V tejto suvislosti niektori predstavitelia tvrdia, ze prosté
udalosti, tkony a ¢innosti, ktoré tvoria na$ kazdodenny Zivot, si spojené
s formami estetickych zazitkov, ktoré charakterizuji umeleckd produkciu
a recepciu. Ini sa naopak priklanaju k tomu, aby sa estetike kazdodenného
zivota priznala vdcsia autondmia vo vztahu k sfére filozofie umenia®. Moze-
me sa vSak pytat: kde je tu Kantovo miesto a aky je, ak vobec, jeho nahlad
na tuto oblast estetiky?

8 Giombini, L., Kvokacka, A., 2023. Introduction: Rethinking roots, imagining futures. In:
Applying Aesthetics to Everyday Life: Methodologies, History and New Directions. 1st ed. London:
Bloomsbury Publishing Plc, s. 2 - 3.

° Giombini, L., Kvokacka, A., 2021. Aesthetics and the Everyday. Une Liaison Dangereuse. In:
Giombini, L. - Kvokacka, A., eds., Everydayness. Contemporary Aesthetic Approaches. Roma &
Presov: Roma Tre Press & University of PreSov, Faculty of Arts, s. 16 — 20. Dostupné na: https://
www.pulib.sk/web/kniznica/elpub/dokument/Kvokacka4.
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2. Prehliadany obsah Kantovej estetiky v Kritike siidnosti

Namiesto prisnej a strohej teérie zacnime prikladom, ktory tvori akoby
apendix Analytiky krasna v Kantovej Kritike sudnosti a ostava pre mnohych
citatelov prakticky neviditelny v ich ¢itatelskej optike tak silne ovplyvnenej
véeobecnym poznanim o obsahu tejto knihy. Kant po expozicii tedrie vol-
nej krasy a zabezpeceni moznosti o nej vypovedat prostrednictvom cistych
sudov vkusu vysvetlenim jeho nutnych modalit totiz napise:

Jesté je tieba rozliit krasné predméty od krasnych pohledii na predméty (kte-
ré Casto pro jejich vzdalenost uz nemtizeme jasné rozeznat). V druhém pii-
padé se vkus pravdépodobné ani tolik nepoji s tim, co obrazotvornost pojimd
v tomto poli, jako spiSe s tim, co ji dava podnét k bdsnéni, t.j. s vlastnimi fan-
taziemi, jimiZ se mysl bavi, zatimco je nepretrzité probouzena rozmanitosti,
na niz pohled narazi, jako snad pti pohledu na proménlivé tvary ohné v krbu
nebo bublajici potok; ani to, ani ono neni krasa, ale presto maji pro obrazo-
tvornost ur¢ity pvab, protoze udrzuji jeji svobodnou hru.'

V tomto priklade, ktory mozno fahko spojit aj so suc¢asnou tzv. atmosférou
prostredia v zmysle Germota Bohma'!, Kant explicitne poukazuje na spo-
sob, akym vnimame predmety kazdodenného Zivota. Jeho umiestnenie na
konci Analytiky krasna, ktoré predchddza prave skiimaniu vzne$eného, ne-
moze byt nahodné. Kant totiZ po predstaveni svojej tedrie krasy povazuje za
dolezité ukazat, ze sme neustale obklopeni estetickymi podnetmi. Estetika
sa tak stava sucastou nasho kazdodenného Zivota a zdaleka nepredstavuje
len vyluéné stretnutie s krasou ¢i vzneSenostou prirody alebo umenia. Kant
vita sklon predstavivosti k vymyslaniu fantazii na zdklade vnimania pred-
metov, pretoze krasne pohlady na predmety podporuju slobodnt hru pred-
stavivosti. V kombindcii s tym, ¢o Kant poznamenava v tom istom odseku
- »to, s ¢im si obrazotvornost muze hrat nenucené a icelné, je pre nas vidy
nové a pohled na to nas neomrzi“’? - nam tento priklad poskytuje dokaz
o tlohe, ktort v Kantovej estetickej tedrii zohravaju predmety kazdodenné-
ho Zivota. Ukazuje tieZ, Ze na to, aby sme ocenili esteticki hodnotu takych-
to predmetov — ako je napriklad vlniaci sa potok, meniace sa tvary ohna
alebo ozdoby -, nie je potrebné uchylovat sa k nezainteresovanosti alebo
s nimi zaobchadzat ako s umenim. Argumenty pre toto tvrdenie este rozve-
diem v tretej ¢asti. Namiesto toho je potrebné pristupovat k nim s myslou

10 Kant, I., 2015. Kritika soudnosti. Prel. V. Spalek a W. Hansel. Praha: OTKOYMENH, s. 82.
' Bohme, G., 1995. Atmosphiire: Essays zur neuen Asthetik. Frankfurt am Main: Suhrkamp.
> Kant, L., 2015. Kritika soudnosti, ibid., s. 81.
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oslobodenou od obmedzeni vyplyvajucich z ¢istych estetickych sudov.
Kantova estetickd tedria teda ma, podla mojho nazoru, potencial, aby
bola aj dnes povazovand za mozny teoreticky ndstroj na pochopenie sféry
kazdodennosti. Avsak aj u tych, ktori uznavaju jej prinos pre rozvoj estetiky
kazdodennosti, sa objavuju ur¢ité obmedzenia, ktoré robia jej aplikdciu prob-
lematickou. Zda sa, ze Kantova tedria si vyZaduje reviziu, aby bola dnes sku-
to¢ne uzitocna. Explicitne to tvrdi napr. Leddy vo svojom ¢lanku The Nature
of Everyday Aesthetics. A Kantian Attempt to Define Everyday Aesthetics, ked
napise ,,Kantovo dielo je stale prinosné ked sa modifikuje*?. Ale je to naozaj
tak? Prvotny problém, ktory si podla Leddyho vyZzaduje pozornost, sa tyka
Kantovho rozliSovania prijemnych a krasnych estetickych zazitkov, ktoré sa
odlisuju vztahom k podmienke nezainteresovanosti. Prijemné je pre estetiku
kazdodennosti zakladny pojem, z ktorého je potrebné vychadzat pri skiima-
ni estetickej stranky kazdodenného Zivota. Napriek tomu sa Kant po nacrt-
nuti jeho miesta v $truktdre Kritiky sudnosti zmienuje o prijemnom v texte
len epizodicky a jeho definiciu podava velmi schematicky. Leddy sa preto
domnieva, ze Kantov opis prijemného je len scasti presvedcivy. Odporuca
modifikovat Kantovu teériu aspon v jednom ustrednom bode, a to v bode ty-
kajicom sa charakteru estetickej skusenosti, ked napise: ,,Odporiacam zacho-
vat zasadny rozdiel medzi prijemnym a krasnym. Prijemné je predovsetkym
zélezitostou hry zmyslov a obrazotvornosti. Krasne je predovsetkym vecou
hry obrazotvornosti a rozvazovania“*. Rozdiel medzi prijemnym a krasnym
privadza Leddyho ku klticovej otazke, kedy potrebujeme stanovit za akych
podmienok je zazitok esteticky a kedy nie. KedZe zmyslové a imaginativne
vnimanie je aspektom estetickej skisenosti na trovni prijemného aj na trov-
ni krasneho, ,,na odliSenie estetického pozitku od neestetického je potrebna
urditd forma komplexnosti, bohatosti alebo hibky“!*. Leddy sa v tomto zmys-
le odvolava na ulohu, ktoru zohrava ,,aura zosilneného vyznamu [...], ktora
je zaroven nevyhnutnd a postacujuca na to, aby nieco bolo estetické*. Aura
je ,fenomenologicka charakteristika predmetu, na ktorej sa podiela pocit pa-
Cenia sa alebo urcita kombindcia strasti a pocitu pacenia sa“” bud v kontexte

¥ Leddy, Th., 2005. The Nature of Everyday Aesthetics. In: Light, A. - Smith, J. M., ed. The
aesthetics of everyday life. New York: Columbia University Press, s. 7.

¥ Tbid., s. 7.

' Leddy, Th., 2012a. Defending Everyday Aesthetics and the Concept of “Pretty”. Contemporary
Aesthetics 10. Dostupné na: https://contempaesthetics.org/newvolume/pages/article.php?ar-
ticleID=654&searchstr=leddy.

16 Tbid.

7 Leddy, Th., 2012b. The extraordinary in the ordinary: the aesthetics of everyday life. Peterbo-
rough, Ont: Broadview Press, s. 128.
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bezprostrednych skdsenosti, alebo v kontexte skuisenosti, ktoré st vysledkom
kontemplacie. Hoci by sme v tychto slovach mohli vidiet opis pocitu kra-
sy alebo vzneseného, Leddy skor tvrdi, ze ,,ked ma nieco auru, zda sa, Ze to
presahuje samo seba alebo je vacsie ako ono samo™®. Tato definicia je para-
doxne natolko vSeobecnd, Ze zahfna prakticky vsetko, k comu mozeme este-
ticky pristupovat, zaroven vsak stazuje moznost rozliSovat medzi tym, ¢o je
prijemné, a tym, Co je krdsne v kantovskom zmysle. Na druhej strane Led-
dy nachddza dévody na tvrdenie, Ze ,,v Kritike stidnosti st miesta, kde Kant
nechava priestor pragmatickému pristupu“?. Tento apel na pragmatizmus je
v angloamerickej linii uvazovania o estetike kazdodennosti dominantny, aj
ked v nedavnych publikdciach sa zdorazinuju eurdpske korene estetiky kaz-
dodennosti. Hoci Leddy uzatvara, Ze ,,by sme nemali byt v pokuseni jedno-
ducho subsumovat estetiku kazdodennosti pod prijemné alebo pod zavisla
krasu, nemali by sme ju tiez jednoducho subsumovat pod prijemné ume-
nia“¥, Kantov pristup povazuje pre tcely estetiky kazdodennosti za prinosny.

Na rozdiel od Leddyho sa nedomnievam, ze Kantova tedria potrebuje ne-
jaké $pecialne upravy alebo doplnenia, aby sa dala platne aplikovat na esteti-
ku kazdodennosti. Domnievam sa vsak, ze je potrebné iné ¢itanie Kantovho
textu, ak chceme zdéraznit relevantnost jeho pristupu pre stcasné diskusie
o estetike kazdodennosti. Je zrejmé, ze Kantova estetika je zlozitd a nie je lah-
ko pochopitelna. Rdzne interpretacie casto zavisia od toho, na ktort ¢ast Kan-
tovej tedrie sa kazdy komentator rozhodne zamerat, pretoze pri uprednostio-
vani jednej ¢asti moze zanedbat alebo podcenovat iné Casti systému. V dalsej
Casti sa preto budem venovat nespravnemu chapaniu Kantovej estetickej ted-
rie, ktoré robi jej aplikaciu na estetiku kazdodennosti problematickou.

3. Estetika kazdodennosti v Kritike stidnosti

Prvym a azda najviac kritizovanym mechanizmom, ktory akoby znemozno-
val aplikovatelnost Kantovej estetiky pre sucasny svet je jeho poziadavka ne-
zainteresovanosti. Zbezné ¢itanie Kantovej Kritiky siidnosti viedlo mnohych
k tvrdeniu, ze Kantov nezainteresovany subjekt je pasivny subjekt, subjekt
zbaveny akéhokolvek zaujmu. To vSak zdaleka nie je to, ¢o Kant zamyslal,
ked koncipoval tito podmienku. Podla Kanta ,,vkus je schopnost posuzovat
néjaky predmét nebo zptisob predstavy prostfednictvim zalibeni nebo neli-

% Ibid., s. 133.

' Leddy, Th.,2020. Kant and Everyday Aesthetics. In: Marino, S. - Terzi, P., eds. Kant’s “Critique
of Aesthetic Judgment” in the 20th Century: a Companion to Its Main Interpretations. Boston:
de Gruyter, s. 339.

» Ibid., s. 355.
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bosti bez veskerého zdjmu“* na redlnej existencii predmetu, pretoze ten by
bol spojeny s prijemnym alebo dobrym, a teda spojeny so zaujmom. Ako
poznamenava Milan Sobotka: ,Nezainteresovanost estetického pacenia sa
vobec neznamena, Ze objekt nas nezaujima — potom by umelecké dielo ne-
malo pre vnimatela ziadny zmysel -, ale len to, Ze sme voci nemu v zvlastnom
vztahu neviazanosti, ktory je produktivny v inom zmysle, nez ako chapeme
produktivitu v praktickej, resp. i mravnej oblasti“2. Nezainteresované pacenie
sa, ktoré je predpokladom ¢istého postidenia vkusu, smeruje u Kanta k tomu,
¢o mozeme nazvat Cisto estetickou atraktivitou objektu pre subjekt, a to aj
na urovni predstavy tohto objektu. Tato esteticka pritazlivost smeruje mimo
$tandardného usilia subjektu, ktoré Kant analyzoval v predchadzajucich Kri-
tikach a ktoré spdja subjekt s objektom bud na zdklade zdujmu o poznanie
objektu, alebo na zéklade nejakého tcelu, pricom v oboch pripadoch zaht-
na predstavu objektu. Naproti tomu tsudok vkusu ma len kontemplativny
charakter sebareflexie, ktora sa vztahuje na to, ze subjekt je zasiahnuty ideou.
Preto Kant pise, ,,chceme jen védét, zda je pouha predstava predmétu ve mné
provazena zalibenim, at uz jsem vzhledem k existenci pfedmétu této pred-
stavy sebelhostejnéj$i“®. Esteticka pritazlivost predmetu nezavisi na pojme
o predmete, ale zavisi skor na reflexii o predmete. Tato reflexia vedie Kan-
ta k identifikacii toho, ¢o nazyva empirickou prijemnostou zmyslového. Ta
stvisi so zaujmom, ktory mame o predmet, a mé skor podobu empirického
stdu nez ¢istého stdu vkusu. Empirické sudy nemaju narok na vSeobecnu
platnost, pretoze nieco sa paci alebo prijemné len tomu, kto to posudzuje, na
rozdiel od toho, ¢o sa deje v pripade ¢istého vkusového sidu, napriklad pri
stidoch o krasnom. Je to analogické Kantovej ivahe o pojme dobra, ktoré sa
paci ,prostrednictvim rozumu skrze pouhy pojem™*. Predmet sa nam paci,
alebo ako hovori Kant, predmet si cenime, na zaklade jeho schopnosti plnit
predpokladany tcel, ktory je predpisany zakonom rozumu. Kazdy nas zaujem
bud o prijemné, alebo o dobré predpoklada potrebu, ktord nas robi ,,neslo-
bodnymi“ a viaze nas k forme, povahe a uzito¢nosti predmetu. Naproti tomu
Cisto estetické zaujatie predmetom, zbavené inych zaujmov, nam ponechava
slobodu vztahovat sa na predstavu, ktortt o predmete mame. Harmonicka
volna hra medzi poznavacimi schopnostami subjektu - obrazotvornostou
a rozvazovanim v pripade krasy a rozumom v pripade vzneseného - je slo-
bodna prave vdaka tejto forme nezainteresovanosti. O troven nizsie sa ale

2 Kant, 1., 2015. Kritika soudnosti, ibid., s. 52.

2 Sobotka, M., 1975. Uvodem ke Kritice soudnosti. In: Kant, 1. Kritika soudnosti. Praha:
Odeon, s. 9.

» Kant, L., 2015. Kritika soudnosti, ibid., s. 47.

24 Tbid., s. 49.
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dennodenne odohravaju estetické posudenia veci, situacii a javov, ktoré nas
obklopuju a ktoré posudzujeme ako prijemné pre nas prave vdaka ich atrak-
tivite a takpovediac sluzbyschopnosti uspokojovat nase privatne estetické
potreby. Namietat, Ze v takychto situdciach nezaujimame diStan¢né nezainte-
resované stanoviska je pri moznosti Kantom regulérne zalozenej empirickej
prijemnosti zmyslového skuto¢ne neadekvatne.

Dalgi problém pre kantovsk liniu myslenia uplatfiovant v estetike kazdo-
dennosti predstavuje rozsireny nazor, podla ktorého by sme mali postupovat
tak, ze Kantovu koncepciu krasneho umenia aplikujeme na objekty kazdo-
dennosti. Kritici ako Dowling® alebo Saito* chybne aplikuju Kantov vyklad
krasneho umenia na oblast kazdodennosti v snahe prekrocit obmedzenia
stanovené kantovskym pojmom volnej krasy. Nakolko Kantova volna krasa
len malo konvenuje pre predmety nasho kazdodenného Zivota (vytvarané
s predstavou ucelu a tak aj pouzivané) neostava zdanlivo ni¢ iné, nez prijat
do oblasti estetiky kazdodennosti kantovski u¢elom viazana krasu. Kedze
tato Kant analyzuje pri vysvetlovani povahy krasneho umenia, zda sa, Ze je
vhodné, ako to napriklad navrhuje Dowling®, prave rozsirit jej pdsobnost na
estetiku vSednych kazdodennych veci. Tedria viazanej krasy v§ak podla moj-
ho nazoru nemoéze spe$ne pokryt Siroku skalu predmetov, ktoré st sucas-
tou nasej kazdodennosti, pretoze va¢sina tychto predmetov nie je krasna, ani
sa nepodoba umeniu. V ktorej inej Casti Kritiky siidnosti by sme mohli ndjst
vhodnejsi zaklad pre hodnotenie estetickych kvalit predmetov kazdodenného
zivota? Paradoxne, niektoré zaujimavé indicie mdzeme objavit prave v tych
pasazach, kde Kant tematizuje principy krasneho umenia®. Na tomto mies-
te textu, aj ked tu pochopitelne kategdria krasneho umenia nadalej zostava
Kantovym najvyraznej$im zameranim, sa zavadzaju dva pojmy: mechanické
umenie a prijemné estetické umenie, ktoré sa zdaju byt ovela viac v sulade so
sférou kazdodennosti. Kant tu dokonca spomina aj uzitkové umenie, ktoré
spdja s remeslom®. Pri bliz§om skumani zistime, Ze pre Kanta mechanické
umenie je také umenie, ktoré je

ptiméfené pozndni néjakého mozného predmeétu, vykondva ¢innosti pottebné
jen k tomu, any tento predmét skute¢né vytvorilo [...] Je-li vSak jeho bezpros-
trednim zdmérem pocit libosti, nazyva se uménim estetickym. Toto estetické

» Dowling, Ch., 2010. The Aesthetics of Daily Life. The British Journal of Aesthetics 50(3), s. 225
-242. doi:10.1093/aesthj/ayq021.

* Saito, Y., 2007. Everyday aesthetics, ibid.

7 Dowling, Ch., 2010. The Aesthetics of Daily Life, ibid., s. 241.

2 Kant, I, 2015. Kritika soudnosti, ibid., § 44 — 46.

» Ibid., s. 139.
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uméni je bud prijemné, nebo krdsné. Prijemné je tehdy, je-li jeho ucelem, aby
libost doprovazela predstavy jako pouhé pocitky, krasné je potom tehdy, je-li
jeho ti¢elem, aby libost doprovazela predstavy jako druhy poznatkii.™

KedZe Kant pri tvorbe prijemného mechanického umenia nepostuluje po-
trebu nezainteresovaného sudu, ako to robi v pripade krasneho umenia, je
zahadou, preco estetici opomenuli jeho potencidlny vyznam pre estetiku
kazdodennosti. Produkcia takéhoto umenia, neviazana na poziadavky, kto-
ré si vyzaduje tvorba krasneho umenia, nam poskytuje zaujimavy koncep-
tudlny nastroj na uvazovanie o predmetoch kazdodenného Zivota. Na roz-
diel od krasneho umenia sa takéto umenie nesnazi vyjadrovat estetické idey,
ale sluzi len na potesenie, ¢o ho priblizuje ku kazdodennym predmetom
a nastrojom. Napokon, samotné remeslo vytvara remeselné vyrobky, ktoré
st alebo mo6Zu byt vnimané, ako stcast nasho kazdodenného Zivota.

Este raz sa chcem vratit k pojmu prijemného, ktory je, ako to uz bolo
konstatované neobvykle stru¢ne predstaveny. NavySe Kant pouziva len
velmi malo prikladov na ilustraciu toho, aké predmety v nds tento pocit
vyvolavaji a namiesto toho sa rozhodol zamerat na reakciu vnimajticeho
a sudiaceho subjektu. To vSak ale neznamend, ze mozné aplikacie pojmu
prijemného su obmedzené. Existuje mnoho kazdodennych predmetov,
ktoré mu zjavne zodpovedaju. Kant skuto¢ne explicitne hovori: ,,Pivabné
a pfijemné pro néj muze byt mnohé, o to se nikdo nestara.“*! Uvadzand
mnohost je v skuto¢nosti derivovana ako protiklad ku sensus communis
krasneho, je privatna, individudlna a pominutelna. Nik sa o tieto pocity
prijemného u inych nestard, nerozporuje ich ako v pripade (ne)krasneho,
o sudy o ktorom sa vasnivo zasadzujeme. Na druhej strane tieto zazitky pri-
jemného Kant nezavrhne ako nepodstatné ¢i nedolezité v porovnani s kras-
nym a vzne$enym, naopak po spojeni prijemnosti s poteSenim a p6zitkom,
ktory je jadrom pacenia sa napise: ,,Pfijemnost je pozitek. Jde-li vSak o néj,
bylo by hloupé byt uzkostlivy vzhledem k prostfedkim, které nam jej opa-
truji, at uz je dosazen trpné $tédrosti prirody nebo vlastnim pri¢inénim
a nasim ptisobenim“?. Na zaklade tohto chapania prijemného dostdvame
vsetko, ¢o potrebujeme na zdovodnenie nasej estetickej skuisenosti s pred-
metmi kazdodenného Zivota. V nasich kazdodennych skusenostiach totiz
nevyhladdvame nepretrzite krasu okolo nas (a eSte menej vzne$enost), a na-
priek tomu povazujeme za samozrejmé, ze na nas predmety kazdodenné-
ho Zivota mozu esteticky posobit. To znamend, ze ak chceme mat esteticky

* Ibid., s. 140.

! Ibid., s. 54.
32 Ibid., s. 50.
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zazitok, nemusime sa vzdy usilovat o nezainteresovanost, ktora sa vyzaduje
v pripade krasy. Namiesto toho je legitimne prezivat kazdodenné predme-
ty »zainteresovane, a pritom mat pre ne zodpovedajtci pojem prijemného,
ktory zabezpecuje komunikaciu o nagom estetickom stave.

4, Zaver

V tomto prispevku som sa snazil dokazat, ze Kantova esteticka tedria pond-
ka jasnejsi zaklad pre estetické hodnotenie kazdodennych predmetov, nez
by sa dalo oc¢akavat na zaklade zvyc¢ajného dorazu, ktory v jej ramci kladie-
me najmé na prirodnt a umeleckt krasu. Mierny posun v tom, ako tradi¢ne
interpretujeme Kritiku stidnosti, sta¢i na to, aby sme podporili jej aplikovatel-
nost na oblast estetiky kazdodennosti bez toho, aby sme museli jej stanoviska
menit. Kritika stidnosti obsahuje dostatok indicii, ktoré by takuto aplikaciu
usmernili. Poukdzanie na neadekvatnost poziadavky presadzovania pojmu
nezainteresovanosti pre estetiku kazdodennosti a uprednostnenie pojmu pri-
jemného pre tato oblast bolo len jednou z odpovedi na vyhrady, ktoré takéto
pokusy o uplatnenie Kantovej estetike dnes sprevadzaju. Okrem toho som
tvrdil, Ze namiesto prispdsobovania Kantovych pojmov ¢istych sudov vkusu
alebo viazanej krasy v estetike kazdodennosti, by sme mali klast doraz na
materidlne estetické sudy spojené s prijemnym. Tento posun umoznuje jas-
nejsie posudit estetické kvality kazdodennych predmetov. Namiesto spolie-
hania sa na koncept krasneho umenia som navrhol obratit sa ku Kantovym
myslienkam mechanického umenia a prijemného umenia ¢i remesla, ktoré
ponukaju vhodnejsie konceptudlne néstroje na reflexiu kazdodennosti.
Hoci netvrdim, ze rozpracovanie Kantovej tedrie je jedinou cestou
vpred pre estetiku kazdodennosti, difam, Ze som ukazal, Ze jej aplikdcia na
tento diskurz nie je nemozna, ale naopak je zivotaschopna a produktivna.
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Kant, Extraterrestrials, Evolution and Racial Theory

Abstract: The paper is focused on the context, character and conse-
quences of Kant’s reflections on human races. The text deals with the
sources of Kant’s theory of races in the science and philosophy of the
18" century and seeks an answer to the question whether Kant’s under-
standing of biological species can be considered a forerunner of Dar-
winian evolutionary theory. A closer examination of Kant’s philosophy
points to a contradiction between his ideas about the hierarchy of hu-
man races according to their qualities and abilities on the one hand and
Kant’s ethical theory, universalism and cosmopolitanism on the other.
An interesting consequence of Kant’s view of nature is the application
of a hierarchical scheme and elements of environmentalist reasoning to
extraterrestrial beings.

Keywords: Evolution, Hierarchy, Kant, Racial theory

Abstrakt: Prispevok je zamerany na kontext, charakter a dosledky Kan-
tovych tuvah o Tudskych rasach. Text sa zaobera zdrojmi Kantovej teorie
ras vo vede a filozofii 18. storocia a hladd odpoved na otdzku, ¢i Kan-
tovo chapanie biologickych druhov moéze byt povazované za predzvest
darwinovskej evoluc¢nej tedrie. Blizsie skiimanie Kantovej filozofie po-
ukazuje na rozpor medzi jeho myslienkami o hierarchii fudskych ras
podla ich vlastnosti a schopnosti na jednej strane a Kantovou etickou
tedriou, univerzalizmom a kozmopolitizmom na strane druhej. Zauji-
mavym dosledkom Kantovho nazerania na prirodu je uplatnenie hie-
rarchickej schémy a prvkov environmentalistického uvazovania aj na
mimozemské bytosti.

Klacéové slova: hierarchia, evolucia, hierarchia, Kant, rasova tedria
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Pri ¢itani tretej kapitoly Kantovych Vseobecnych dejin prirody a tedrie ne-
bies moze Citatela prekvapit, ba mozno aj trochu pobavit, akym sposobom
Kant uvazuje o fyzikalnych a mentalnych vlastnostiach mimozemskych
obyvatelov planét Slnecnej sustavy. A hoci sa Kant neskor od tejto kapitoly
(ako aj od niektorych pasazi z inych casti knihy) viac-menej distancoval
a nepovazoval ju za dobre zdévodnend, predsa len je v nej obsiahnuta ista
¢rta Kantovho uvazovania, ktord si zaslizi pozornost. Nejde tu totiz o svoj-
volnu fabulaciu — Kantova $pekuldcia o rozmanitom vyzore, stavbe tela, ale
aj o nerovnakych poznavacich schopnostiach mimozemskych bytosti, a to
v zavislosti od podmienok, ktoré panuju na jednotlivych planétach, dob-
re zapada do kontextu skiimania v oblasti filozofie prirody, antropolégie,
socialno-politickej filozofie ¢i etiky. Kantovski mimozemstania navodzuju
mnoho otazok a tém, ktoré Kant v roznej miere a v réznych obdobiach svo-
jej tvorby rozpracoval. Z nich spomenme problém plurality a rozmanitosti
v prirode, myslienku vyvoja Zivej a nezivej prirody, koncepciu odli$nosti
ludskych ras ako aj ras mimozemskych racionalnych bytosti, ideu vztahu
rovnakosti a inakosti, v neposlednom rade tiez previazanost materidlnej
(fyzikalnej, geografickej, biologickej) a kulturnej sféry. To vsetko sa preta-
vilo do Kantovho nazerania na rézne ludské aj mimoludské rasy. Ukazuje
sa tiez, ze v pripade tivah o udskych rasach nebol ani Kant — napriek vyso-
kému stupnu svojej intelektualnej autonomnosti - imdinny voc¢i dobovym
stereotypom a myslienkovym konvencidam. Zamerom tohto ¢lanku je uka-
zat, ako sa Kantovo filozofické a prirodovedné pozadie prepdjalo a konkre-
tizovalo v otazke ludskej (pripadne aj mimozemskej) rasy a aké dosledky

z toho vyplyvaju.
L

Kantov prispevok k skimaniu vesmiru, ale aj pozemskych prirodnych de-
jov a $pecialne ¢loveka ako druhu, nadvdzoval na vysledky, ktoré dosiahla
veda na prelome 17. a 18. storocia. Prirodzene, tou najvyraznejsou a ori-
ginalnou Kantovou stopou v dejinach vedy je jeho dielo Vseobecné dejiny
prirody a teéria nebies. Aj ked Kantove uvahy o mimozemskom Zivote a mi-
mozemskej inteligencii ani zdaleka nepatria medzi najcitovanejsie a naj-
uznavanej$ie pasaze jeho Vseobecnych dejin, predsa len prinasaju so sebou
dalekosiahlejsie témy, ktoré presahuju rovinu konkrétnej spekulacie.

Kant pri opise fyzickych aj mentalnych odli$nosti medzi obyvatelmi r6z-
nych planét Slnec¢nej ststavy vychadzal zo zakladného kritéria, ktorym bola
vzdialenost danej planéty od Slnka. Menej dokonalym a menej simernym
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telom disponuju obyvatelia planét blizsich k Slnku, naopak elastickejsou
a symetrickejSou telesnou schrankou oplyvaji obyvatelia vzdialenejsich
planét. To isté plati pre rozumové schopnosti, preto v konecnom désledku
Kant uvadza celti hierarchiu kozmickych bytosti: najmenej dokonali, naj-
menej rozumni a najmenej dusevne aktivni st obyvatelia Merkuru a Venu-
$e, naopak telesne najdokonalejsi a zaroven najrozumnejsi su obyvatelia Sa-
turnu. Pozemstania zaujimajui stredovu poziciu medzi oboma krajnostami.

Kant pri rozliSovani povahy obyvatelov roznych planét zobral okrem
vzdialenosti od Slnka do uvahy aj Specialne ¢asové hladisko, ktoré je dané
dobou rotécie danej planéty (s ¢im stvisi aj dizka slne¢ného dnia). Fakt, ze
Jupiter a Saturn obehnu okolo svojej osi viac ako o polovicu rychlejsie ako
Zem a mnohonasobne rychlejsie ako Merkdr ¢i Venusa, md za nasledok,
Ze obyvatelia Jupitera a Saturnu sa vyznacuju vicsou akcieschopnostou,
lahkostou vo vykonavani ¢innosti a pracovnou efektivitou.? Na Kantovych
uvahach je dolezité to, Ze pracoval s faktorom vonkajsieho prostredia, s hie-
rarchickym usporiadanim fyzikalnych aj mentalnych schopnosti a v nepo-
slednom rade aj s myslienkou vyvoja. Moznost vyskytu mimozemskych
inteligentnych bytosti uzko suvisi s vyvojom danej planéty, ktory smeruje
k vytvoreniu vhodnych podmienok pre vznik a rozvoj rozumnych bytosti.
V tomto smere nie je vynimkou ani ludsky druh, ¢o nas privadza spét na
Zem.

Kant vo svojich prirodovednych spisoch, presnejsie vo svojich nazoroch
na povahu a histériu prirodnych druhov, ¢erpal z diela vyznamného vedca
G. Buffona.’ Buffonovo skiimanie bolo zamerané na systematicky vyklad
dejin prirody a podrobnu klasifikaciu druhov, ktora vysvetlovala ich varia-
bilitu. Ddlezité a pre Kanta obzvlast inspirativne bolo Buffonovo zvyraz-
nenie vplyvu prostredia na utvaranie druhov, napr. prevladajice podnebie
moze zapricinit rozdiely v ramci jednotlivych zivoc¢i$nych druhov, vratane
¢loveka. Kant si osvojil vysledky Buffonovho empirického prirodovedného
vyskumu, ale mal vyhrady k jeho definicii druhov a odmietal nazor, Ze roz-
ne rasy predstavuju rozne druhy. Pre Kanta ludstvo je ako druh jednotné,
¢o je dané spoloénym povodom vsetkych ludi, ale ludia sa medzi sebou
mozu lisit v dosledku vplyvov prostredia, v ktorom ziji. Tato myslienku

! Kant, L., 1909. Allgemeine Naturgeschichte und Theorie des Himmels. In: Buek, O., ed. Imma-
nuel Kants kleinere Schriften zur Naturphilosophie. Leipzig: Diirr'sche Buchhandlung, s. 175-177.
? Bednarczyk, A., 1995. Z dziejow idei Zycia we wszech$wiecie: Epoka o$wiecenia (Fontenelle,
Huygens, Kant) w trzechsetng rocznice §mierci Christiaana Huygensa (1629-1695). Kwartalnik
Historii Nauki i Techniki 40(3), s. 36.

* Blizsie pozri: Sloan, P. R., 1979. Buffon, German Biology, and the Historical Interpretation of
Biological Species. The British Journal for the History of Science 12(2), s. 109 - 153.
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Kant zakomponoval do svojej tedrie fudskych ras.

Kant bol in$pirovany Buffonom v tom, ako vysvetloval rozmanitost lud-
skych ras na celej zemeguli a ako prepdjal odlisnosti vo farbe pleti, postave,
povahe a dalsich danosti s podmienkami, ktoré vytvara prostredie. Pod-
nebie, ale aj charakter stravy a celkovy sposob Zivota mdze zmenit fyzic-
ké aj dusevné vlastnosti v dlhodobej perspektive a tvarovat konkrétnu
rasu. V tomto sa Kant s Buffonom vyrazne zhodoval a na zaklade toho
formuloval svoju rasovu tedriu. Rasa je podla Kanta urcena dedi¢nymi
znakmi, ktoré sa nemenia po celé generacie a k odchylke od spolo¢ného
povodu doslo pod vplyvom klimatickych podmienok, ktorym sa sku-
piny Iudi museli prisposobovat. Povazoval tieto vlastnosti za vrodené
a konstantné v ramci jednotlivych ras, ¢o bol vyznamny odklon od Buf-
fonovho flexibilnejsieho pohladu na adaptaciu v prostredi. Buffon ar-
gumentoval, ze druhy moézu aj degenerovat od svojej povodnej podoby
vplyvom prostredia, ¢o sa mozZe prejavit na ich podobe a spravani. Tieto
zmeny vSak nemusia byt nezvratné a moze dojst k opatovnému progresu
druhov v zavislosti od prostredia. Na rozdiel od toho bol Kantov pri-
stup rigidnejsi. Podla neho niektoré vlastnosti ras pretrvavaju aj napriek
zmenam v prostredi. Rasové rozdiely su podla Kanta urcené uz v zarod-
ku kazdej rasy a aj ked su do istej miery ovplyvnitelné prostredim, nie
su dplne flexibilné.

Jadro Kantovych nazorov o Iudskych rasach z jeho kritického obdo-
bia sa nachddza v spisoch O rozdielnych rasdach ludi (1775)," Definicia
pojmu ludskej rasy (1785)° a O vyuziti teleologickych principov vo filozofii
(1785).6 V tychto pracach nadvdzuje na svoje nazory z predkritického
obdobia (zaznamenané napriklad v prednaskach s nazvom Fyzickd geo-
grafia) a skiima v nich pojem rasy, klasifikaciu fudskych ras na zaklade
biologickych, geografickych a kulturnych charakteristik ako aj aplikova-
telnost pojmu ucelnosti v ramci skiimanej prirodovednej problematiky.

Kant sa nazdaval, ze ludia - aj ked rasovo odlisni - patria k jednému
biologickému druhu, pretoze mézu mat navzajom plodné potomstvo.
Rozdiely medzi rasami st podla neho vysledkom dlhodobého posobe-
nia geografickych a klimatickych podmienok. Kant vymedzoval pojem
rasy na zaklade dedi¢nych vlastnosti, ktoré st prenasané z generacie na

* Kant, I, 1912. Von den verschiedenen Rassen der Menschen. In: Kant, I. Naturwissenschaftliche
Schriften. Samtliche Werke. Zweiter Band. Leibzig: Insel Verlag, s. 579 - 597.

° Kant, I, 1912. Bestimmung des Begriffs einer Menschenrasse. In: Kant, I. Naturwissenschaftliche
Schriften. Samtliche Werke. Zweiter Band. Leibzig: Insel Verlag, s. 599 - 618.

¢ Kant, L., 1873. Uber den Gebrauch teleologischer Principien in der Philosophie. In: Kant, I.
Vermischte Schriften und Briefwechsel. Berlin: Heimann’s Verlag, s. 143 - 175.
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generaciu. Rasy v tomto ponimani su stabilnymi skupinami Iudi, kto-
ré sa navzajom odlisuju fyzickymi a mentalnymi vlastnostami. Kant
uvadzal rozne kritérid, podla ktorych mozno identifikovat rasu, vrata-
ne farby pleti, tvaru tela a dalsich fyzickych znakov. Hovoril o $tyroch
hlavnych Tudskych rasach: bielej, ¢iernej, mongolskej (hunskej alebo
kalmyckej) a hinduistickej. O kazdej z nich plati, Ze m4 svoje $pecifické
fyzické a mentalne vlastnosti, ktoré su v zasade dedi¢né, ale aj ovplyv-
nené prostredim. Kant popisoval, ako klimatické a geografické faktory
vplyvaju na fyzické a mentdlne vlastnosti ludi v konkrétnych oblastiach
Zeme. Tvrdil napriklad, Ze teplé podnebie ma za nésledok lenivost [udi,
zatial ¢o chladna klima naopak podporuje ich pracovitost. Treba pozna-
menat, ze podla Kanta nie vSetky rozdiely medzi ludmi su dostato¢ne
vyznamné na to, aby smerovali k sformovaniu osobitnej rasy. Kant si
okrem toho v$imal, ako sa dedi¢né vlastnosti medzigeneracne prena-
$aju a ako sa menia v zavislosti od prostredia. Rasové rozdiely medzi
ludmi neostavaju Cisto v rovine ich biologického bytia, ale ovplyvnuja
tiez socialnu stratifikaciu a kultdru spolo¢nosti. Niektoré rasy su podla
Kanta prirodzene predurcené na urcité alohy a postavenie v spolo¢nosti,
medzi rasami existuje hierarchia — niektoré rasy st na zaklade svojich
vlastnosti nadradené inym. V tom sa javi aj teleologicky moment Kan-
tovho uvazovania. Rozmanitost mapoval Kant na trovni prirodzenych
vl6h, ale nasledne aj v oblasti kultary.”

Pre Kanta bolo ddlezité pracovat s pojmom tcelnosti. Obhajoval po-
uzitie teleologickych principov v prirodnych vedach. Zdovodnoval, Ze aj
ked su sily prirody nepochopitelné, je legitimne pouzivat princip tcel-
nosti ako heuristicky nastroj pri skimani prirody. Kant navyse zdoraz-
noval, ze teleologické principy nie su délezité iba vo filozofickej reflexii
prirodnych vied, ale aj v moralke a filozofii. Tvrdil, Ze ucelnost je nevy-
hnutna pre pochopenie prirody a ludského spravania. RozliSoval medzi
prirodzenou teleoldgiou (prirodoveda), teleoldgiou slobody (moralka)
a teleoldgiou prirody vzhladom na konecny ucel slobody (transcenden-
télna filozofia). Uvahy o uéelnosti napokon rozvinul vo svojej Kritike
stidnosti, v ktorej podrobnejsie rozpracoval jednotlivé formy tcelnosti.
V neposlednom rade Kant uplatnil teleologizujtci pristup vo svojej fi-
lozofii dejin.?

7 Kyslan, P., 2017. Kantovo svetoobcianstvo ako vyzva pre sucasnost. Studia Philosophica
Kantiana 6(1), s. 29.

8 Hining, D., 2015. Kant a téza o doux commerce. O vztahu obchodného ducha, prava a mieru
v Kantovej filozofii dejin. Studia Philosophica Kantiana 4(1), s. 27 - 29.
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II.

Pri hladani zdroja rozmanitosti biologickych druhov (plati to aj pre fudské
rasy) Kant pracoval s myslienkou vyvoja organizmov a vo vSeobecnosti
akcentoval ¢asové hladisko. Napokon, temporalita hrala dolezita tlohu
uz v jeho Vseobecnych dejindch prirody a tedrii nebies. Tykalo sa to ako
rozvoja anorganickych (vesmir, Slne¢na sustava, Zem), tak aj organic-
kych stcien (ziva priroda, zvierata ¢lovek). Klucovou otazkou vsak je, ¢o
je motorom vyvoja organizmov. V tomto nebol Kant ani mechanicistom,
ale na druhej strane ho ani vonkoncom nemozno povazovat za priameho
predchodcu Darwinovej myslienky evolucie biologickych druhov priro-
dzenym vyberom. Kant naopak uvazoval v kategdriach teleologického
vysvetlenia vyvoja druhov, i ked myslienku tcelnosti v kritickom obdobi,
hlavne v Kritike sudnosti, vyrazne modifikoval v porovnani s predkritic-
kymi spismi. Vyvoj podla Kanta neméze byt slepy, podriadeny nahode.
V tom, ako sa priroda vyvija, sa zra¢i tcel a naplnenie urcitych dispozicii.
Kant v§ak nehovori, zZe je ucel v prirode hmatatelne pritomny, zdovodnuje
skor nazor, ze teleologické uvazovanie je regulativnym vo vztahu k tomu,
ako chapeme prirodu, resp. ako ju vobec mozeme ¢i musime chapat.

Vyvoj a tcelnost su u Kanta dve strany jednej mince. Kant sa pokusal
vysvetlovat javy s ohladom na ich tucelnost a kone¢ny ciel, avsak bez toho,
aby spravil krok spat k aristotelovskému pojmu tcelovej priciny. Jeho uva-
zovanie vykazovalo prvky teleologického ramca, kedZze v Kritike stidnosti
okrem iného skimal usporiadanie Zivych bytosti, pricom zastaval nazor,
ze prirodné sticna obsahuju ucel, ktory usmernuje ich rozvoj a podmie-
nuje ich samotnu existenciu. Ni¢ v organizme nie je beztcelné, vietko
je tcelne, organicky prepojené. Je potrebné pripomentt, Ze jednotu or-
ganizmov ,chape Kant teleologicky. Procesy a $truktury v organizmoch
z0 svojej podstaty vyzaduji odkaz na ciel alebo ucel, ktory sa prostred-
nictvom nich dosahuje. Tymto cielom je cely organizmus, ktory je bud
reprodukovany, produkovany alebo udrziavany $truktarou alebo proce-
som"’ V tejto suvislosti sa pontika otazka, ako sa ku kantovskému tele-
ologickému vysvetleniu stavia evolu¢na biologia, vychadzajica z ucenia
Lamarcka a Darwina. Pre privrzencov Kantovej filozofie je vyzvou zladit
myslienku nahodnych mutécii v evolu¢nom procese prirodzeného vyberu
biologického druhov s pojmom vnutornych ucelov.

E. Mayr pripomina, ze hoci Kant je niekedy povazovany za predchod-
cu Darwina, nie je to obhdjitelné stanovisko. Kantovi branila rozvinut

° Kolb, D., 1992. Kant, Teleology, and Evolution. Synthese 91(1 - 2), s. 12.
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evolu¢nu tedriu skutocnost, ze podobne ako vic¢sina badatelov 18. sto-
rocia chapal biologické druhy esencialisticky, rozvoj druhov podla neho
suvisel skor s rozvinutim ich vrodenych schopnosti. Nebol preto pripra-
veny akceptovat prirodzeny vyber ako podstatny faktor. Kant sa priklanal
k nazoru, ze druhy st od seba jasne ohranicené a nie je mozné sa dostat
od jedného druhu k druhému nie¢im takym, ako je evolucia. Vseobecne
povedané Kant ,nevyriesil konflikt medzi diskontinuitou druhov a kon-
tinuitou vo vesmire, ktory vyjadril vo svojej kozmoldgii a vo svojom pri-
klone k Velkej retazi bytia. Zdanlivy konflikt medzi ¢isto mechanickymi
zakonmi fyziky a chémie a dokonalou adaptaciou vsetkych organizmov,
ktora si zrejme vyzadovala stvoritelsky akt ad hoc, predstavovali pre Kan-
ta dilemu, ktorti nedokazal vyriesit“.! Napriek tomu Kant svoju mierou
prispel k formovaniu intelektualneho prostredia, ktoré napomohlo vzniku
a rozvoju evolu¢nej tedrie v 19. storoci, prinajmensom v tom zmysle, Ze si
kladol dobré otazky a kriticky prekonaval starsie nazory na usporiadanie
a vyvoj prirodnych organizmov.

Jednym z prvych, kto podrobne preskiimal otazku, ¢i moZeme Kanta
povazovat za predchodcu darwinovskej evolucnej teorie, bol A. O. Lo-
vejoy. Dokladne analyzoval tie pasdaze Kantovych spisov z kritického
obdobia, ktoré rozni interpretatori a historici povazovali za potvrdenie
Kantovho evolucionistického uvazovania (recenzia Moscatiho prace
o vzpriamenom postoji ¢loveka (1771), dvojica textov venovanych raso-
vej koncepcii (1775, 1785), recenzia Herderovych Idei (1785), Domnely
zaciatok ludskych dejin (1786), O vyuZiti teleologickych principov vo filozo-
fii (1788), Kritika stidnosti (1790), Antropologia z pragmatického hladiska
(1798)). Vysledok Lovejoyovho skimania bol vSak jednozna¢ne negativny
- hoci mal Kant velmi blizko k uvazovaniu o prirodnych druhov z pohla-
du ich vyvoja, neprejavil zaujem podporit hypotézu transformacie druhov,
ktora je pre evolu¢nu koncepciu klti¢ova.! Lovejoy dokonca hovoril o re-
ziduach scholastického uvazovania u Kanta, ktoré mu branili akceptovat
obraz meniacej sa, zmie$anej, spletitej, neusporiadanej prirody, v ktorej
sustavy organizmov vo vopred neurcenej miere mozu stratit jeden stubor
znakov a naopak ziskat iny. Podla Lovejoya sa Kant neodputal od tuzby
mat prirodu jednoznac¢ne kategorizovanu, klasifikovand, zorganizovan,
usporiadand do ostro vymedzenych ¢asti, preto

1 Mayr, E., 1982. The Growth of Biological Thought: Diversity, Evolution, and Inheritance. Cam-
bridge, MA: The Belknap Press of Harvard University Press, s. 339.

' Lovejoy, A. O., 1968. Kant and Evolution. In: Glass, B., ed. Forerunners of Darwin, 1745 — 1859.
Baltimore: The Johns Hopkins University Press, s. 205 - 206.
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aj ked sa z novsich vedeckych tendencii svojej doby naucil, ze veda sa zaobe-
ra procesmi a predovsetkym genetickymi procesmi, této scholastickd stranka
jeho mysle mu brénila v tom, aby tento princip dokladne uplatnil v bioldgii.
Bol pripraveny zgjst daleko po ceste evolucionizmu, ale pripustit, Ze orga-
nizmy [...] boli natolko plastické, Ze samotné archetypélne ¢rty druhov by sa,
v ramci hry beznych environmentdlnych agentdr, mohli v minulosti menit- to
uz bolo privela!*

Velmi zaujimavy text, ktory si Lovejoy pre svoje analyzy vyberd, sa na-
chadza v Kantovej Antropoldgii z pragmatického hladiska. Malo tdajne
ist o pozoruhodné potvrdenie Kantovho evolu¢ného pristupu k vyvoju
druhov, v ktorom dokonca naznacuje moznost druhovej transformacie.
Ide o poznamku z poslednej podkapitoly préice, v ktorej Kant odvija svoje
uvahy od otazky, aky ,ucel by mohla mat priroda v tom, Ze umoznuje
dietatu prist na svet s hlasnym placom, ktory je v surovom stave prirody
pre dieta a matku mimoriadne nebezpecny?“"* Pla¢ by totiz mohol pri-
volat ludskému zivotu nebezpecnych predatorov. Na rozdiel od ¢loveka
v su¢asnom vyvojovom $tadiu vSak Ziadne zvieracie mlada neohlasuje
svoj prichod na svet pla¢om, a to sa zda byt prospesné pre zachovanie
druhu, naplita to svoj ucel. Kant vak uvazuje, ¢i by prvotné tadium di-
vokosti (absencie kultiry) nemohlo byt aj u zvierat, podobne ako to bolo
pri ludoch, nahradené druhym $tadiom, v ktorom obaja rodicia dosiahli
kultaru umoziujicu zivot v domdcnosti. Lenze v skuto¢nosti nevieme,
akym spdsobom alebo prostrednictvom akych pri¢in priroda prispela
k takému vyvoju. Kant pokracuje este dalej k myslienke ,,¢i by po tej istej
druhej epoche vo velkych prirodzenych revolucidch nemohla nasledovat
tretia, v ktorej orangutan alebo $impanz vyvinuli organy, ktoré slizia na
chodzu, dotykanie sa predmetov a rozpravanie do struktdry Tudskych fo-
riem, v ktorych vnutri sidli organ na pouzivanie mysle a ktoré sa postupne
rozvijaju prostrednictvom socidlnej kultary“.'* Do akej miery sa tu otvara
moznost druhovej transformacie od ludoopov k ludom sti¢asného typu?
Je potrebné poznamenat, ze v citovanej pasazi sa netvrdi, Ze fudsky druh
sa vyvinul z orangutanov alebo simpanzov. Kant naznacuje iba moznost,
ze dojde k postupnej premene a antropoidné zvierata nasledne ziskaju or-
gany ¢i schopnosti, ktorymi disponuje ¢lovek. Nehovori sa tu o minulosti
vyvoja druhov, ale 0 moznej buducnosti. Zda sa, ze Kant naraza na dobové
teologicko-metafyzické koncepcie vyvoja druhov (napr. u Ch. Bonneta),

2 Ibid., s. 185.
1% Kant, I., 2000. Anthropologie in pragmatischer Hinsicht. Hamburg: Felix Meiner Verlag, s. 265.
" Tbid.
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ktory je vtesnany do urcitych etap, pricom na otazku, ako prebieha pre-
chod od jednej etapy k druhej, Kant odpoved nema. Inak povedané, Kan-
tove uvahy nie s dostato¢né pre to, aby sme mu mohli pripisat evolu¢né
stanovisko. Zaujimavé vsak je, Ze sa nad moznostou organovej premeny
vObec zamyslel, ako aj to, ze zvazoval tlohu spoloc¢enskych a kulturnych
aspektov vo vyvine druhov.

To, ¢o spaja Kanta s modernymi biologmi, je ako odmietnutie vitaliz-
mu, tak aj nesthlas s chapanim zivych organizmov ako strojov, ktorych
procesy, funkcie a ¢innosti by boli vysvetlitelné ¢isto fyzikalno-chemic-
kymi prostriedkami. Kant a neskdr aj evolu¢ni bioldgovia sa odklonili
od mechanistického chapania Zivej prirody, to v§ak neznamena, Ze v nej
postulovali zahadné, neprirodzené ¢i nadprirodzené sily. Ak odhliadne-
me od terminologickych rozdielov a od stupna rozvoja bioldgie ako vedy,
moderni biolégovia podobnym spdsobom ako Kant ,,zddraznuju skutoc-
nost, Ze organizmy disponuju mnohymi vlastnostami, ktoré nemaja vo
svete nezivych predmetov obdobu. Explana¢na vybava fyzikalnych vied
je nedostato¢na na vysvetlenie zlozitych zivych systémov a najmi sthry
medzi historicky ziskanymi informdciami a reakciami tychto genetickych
programov na fyzicky svet“.!® Suvisi to aj s rieSenim dolezitého metodolo-
gického problému redukcionizmu - bioldgia nie je redukovatelna na fyzi-
ku ¢i chémiu a aj ked je s nimi plne kompatibilnd, v systéme vied zaujima
autonomne postavenie. Nefyzikalistickym pohladom sa Kant dival aj na
problematiku fudskych ras.

III.

Z dne$ného uhla pohladu boli mnohé Kantove poznamky, tykajuce
sa roznorodosti ras, vyslovene rasistické, a teda vysoko problematic-
ké. Treba vsak tiez brat do uvahy to, ze aj ini myslitelia 18. storocia
— osvietenskych filozofov nevynimajic - vyjadrovali podobné nazory
ako Kant. Myslienka vrodenej odlisnosti medzi ludskymi rasami, kto-
rd na vrchol hierarchie kladla (bielu) eurdpsku rasu, nebola v dobo-
vom kontexte vobec vynimoc¢na, a to ani u poprednych vzdelancov.
Kant nebol v ziadnom pripade jediny, kto povazoval domorodych oby-
vatelov Afriky, Azie ¢i Ameriky za menej schopnych rozvijat sa v in-
telektualnom aj mravnom zmysle. Prirodzene, u Kanta sa prejavuje
disproporcia medzi jeho nazormi na fudské rasy a jeho etikou, ktora je

!> Mayr, E., 1982. The Growth of Biological Thought: Diversity, Evolution, and Inheritance, ibid.,
s. 52.

STUDTIA PHILOSOPHICA KANTIANA 2/20 24




Kant, mimozemstania, evolucia a rasové tedria

kompatibilna s myslienkou dostojnosti kazdej (rozumnej) ludskej by-
tosti a je v prvom rade postavena na univerzalnej platnosti mravného
zakonodarstva, bez akychkolvek relativizujicich vymedzeni. Tyka sa
to spletitého vztahu medzi Kantom ako prirodovedcom, geografom,
ucitelom, prislusnikom urcitej spolocenskej triedy ¢i empirickym po-
zorovatelom sveta na jednej strane a Kantom ako kritickym filozofom
a etikom na strane druhej. Kant v§ak postupom ¢asu, hlavne v stvis-
losti s precizovanim etickej koncepcie, svoje rasistické nazory potlacal
do tizadia, hoci sa ich celkom nezbavil. Otazkou ostava, do akej miery
a v akom smere sa menili Kantove nazory na hierarchiu medzi [udsky-
mi rasami. O. Eberl prisiel k zaveru, ze Kantov chéapanie rasy preslo
viacerymi transformdciami:

Zacina sa klimaticko-teoretickou kategorizaciou extrémov a hierarchiou
povodu rdéznych rés, prechadza k nehierarchickému konceptu rasy a na-
pokon dospieva k pojmu, ktory teleologicky identifikuje aktivitu ako cha-
rakteristiku a pouziva ju na potvrdenie mocenskych vztahov a odlisnosti
v politickom svete. Akokolvek problematickd moze byt tretia a posledna
verzia, neznamend to potvrdenie tychto vztahov.'

Interpretatori Kantovho vedeckého a filozofického diela sa lisia v otéz-
ke, do akej miery je vyrazny rozpor medzi Kantovym rasizmom a jeho
etickym a politickym uc¢enim, resp. ako a ¢i je vobec mozné tento roz-
por odstranit. Do akej miery sa Kant v poslednej faze svojej tvorby do-
kazal odputat od svojich rasistickych konceptov v prospech myslienky
univerzalizmu a kozmopolitizmu, v ktorom sa rasové rozdiely stieraja?
P. Kleinegeld prizvukuje, ze v poslednej dekade svojej tvorby Kant, po-
kial sa vobec o celej veci vyjadroval, upustil od hierarchického uspo-
riadania [udskych ras a diskusiu o rasach pripustal vyhradne v ramci
tyziologickych tvah, bez dalsich rasistickych désledkov v mravnom ¢i
politickom zmysle.!”

Na rozdiel od P. Kleingeld patri medzi najvacsich skeptikov R. Ber-
nasconi, ktory na zaklade analyzy mnohych tvrdeni v Kantovych au-
torskych textoch ako aj v zapisoch z Kantovych prednasok prichadza
k zaveru, ze Kantovo rasistické uvazovanie pretrvavalo pocas vsetkych
obdobi jeho tvorby aj napriek univerzalistickej povahe Kantovej etiky.

' Eberl, O., 2019. Kant on Race and Barbarism: Towards a More Complex View on Racism and
Anti-Colonialism in Kant. Kantian Review 24(3), s. 407.

7 Blizsie pozri: Kleingeld, P., 2007. Kant’s Second Thoughts on Race. The Philosophical Quarterly
57(229),s. 573 - 592.

STUDTIA PHILOSOPHICA KANTIANA 2/20 24




Eugen Andreansky

Na to, aby bolo mozné jednoznac¢ne tvrdit, ze Kant na sklonku zivota
svoje rasistické postoje zmiernil alebo dokonca odstranil, neexistuju
presvedcivé dokazy. Podla Bernasconiho nema koncepcia rasovej hie-
rarchie v Kantovej antropoldgii iba akési okrajové postavenie, preto je
iluzérne hovorit o jej neskorsej revizii. O to vypuklej$im sa javi rozpor,
medzi Kantovym rasizmom a jeho eticko-politickou teériou, ktora zdo-
raznuje dostojnost a rozumnost véetkych fudskych bytosti. Nema zmysel
tento zjavny rozpor ignorovat a umelo oddelovat Kantovu antropolégiu
od jeho etiky. Takisto je trufalé predpokladat, Ze si Kant protirecenie vo
svojom diele uvedomil a ak ano, Ze ho odstranil distancovanim sa od
idey rasovej hierarchie. V skuto¢nosti Kant nikdy explicitne neodmietol
rasovu teoriu ako celok, mal vSak kritické vyhrady k niektorym parci-
alnym historicko-spolo¢enskym prejavom ttlaku, akymi boli kolonia-
lizmus a otroctvo, resp. obchod s otrokmi. Ani v tomto pripade to pren
neznamenalo priame popretie myslienky nadradenosti eurdpskej rasy.
Ide len o to, ze ,Kantov osobity druh kozmopolitizmu mal vplyv na to,
ako sa dival na otroctvo, ale neznamena to radikalnu premenu v jeho
pohlade na rasu ako taku“'®* Nemozno teda hovorit o Kantovom uve-
domeni si povahy a sily protirec¢enia v jeho diele (ak ho vnimame ako
celok), ktoré by napokon viedlo k popretiu vedeckého charakteru sku-
mania samotnych ras a $pecialne hierarchie ras.

Problém vyznamu rasovej teorie pre celok Kantovej filozofie prinasa
so sebou interpretacné vyzvy. Je potrebné sa kriticky vyrovnat s rozny-
mi stratégiami, ktoré si odpovedou na rozpor medzi Kantovou rasovou
hierarchiou a jeho univerzalizmom. Od bagatelizacie problému, cez
snahu nejako zladit ¢i syntetizovat kontradiktorické nazory, priorizovat
Kantovo etické uc¢enie nad ostatnymi koncepciami, ktoré sa nachadzaja
v jeho spisoch a od ktorych sa explicitne nedistancoval azZ po prehodno-
tenie Kanta ako filozofickej autority v mravnom zmysle slova z dovodu
neriesitelnosti uvedeného sporu a Kantovho ultimativneho zlyhania
v nazerani na ¢loveka. Najmenej presved¢ivé je chapat Kantove prace
v oblasti filozofie prirodnych vied (kozmolodgie, bioldgie, antropolo-
gie...) a v oblasti filozofie moralky (poznania, politiky...) ako dve na sebe
nezavislé linie, ktoré nepripustaju prienik. Pred tymito tendenciami vy-
striha Ch. Mills, ktory dokonca spochybnuje zauzivané sposoby vykla-
du dejin filozofie, kedZe problém otvoreného rasizmu sa tyka aj inych
vyznamnych filozofov, a to nielen novovekych. Kantov pripad je o to

% Bernasconi, R., 2011. Kant’s Third Thoughts on Race. In: Elden, S. - Mendieta, E., eds. Reading
Kant’s Geography. Albany, NY: SANY Press, s. 292.
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chulostivejsi v tom, Ze Kant je jednou z poprednych tvari osvietenstva,
no ak sa preukaze, ze rasistické myslienky boli ,,ustrednym bodom jeho
myslenia, potom to zjavne znamena radikdlne prehodnotenie nasich
zvycajnych narativov o histdrii a obsahu zapadnej filozofie®“" To pri-
rodzene naraza na odpor a smeruje k réznym rieSeniam, aby nedoslo
k aplnému naruseniu prevladajuceho obrazu vyvoja filozofie.

L. Allais zdoraznuje, Ze namiesto marnych pokusov o zostladenie
Kantovho rasizmu s jeho v§eobecnou moralnou teériou by sme si mali
z celého pripadu zobrat ponaucenie. Vysledkom skiimania by malo byt
prehibenie ndsho poznania zdrojov, charakteru a vplyvu rasizmu ako
takého, nielen v jeho kantovskej podobe. Pozoruhodné je, aky v$adep-
ritomny moze byt rasizmus

v systéme presvedceni ¢loveka a aky odolny méze byt voci dokazom a to
az po moznost, Ze si ¢lovek nev§imne zjavné rozpory vo svojom mysleni.
Tato moznost je obzvlast dramaticka [...], ak nejde o hocijaka osobu, ale
v skuto¢nosti o priekopnickeho a brilantného filozofa, ktory explicitne uva-
dza morélnu teériu o dostojnosti vietkych Tudi, ale ktory m4 zéroven taky
odludsteny pohlad na niektoré osoby, Ze si nev§imne takyto zjavny problém
vo svojom mysleni. A priklad rasizmu ilustruje fenomén, ktory m4 $irsie
uplatnenie — aké lahké je pre fudi dehumanizovat ostatnych, negativne po-
znacenych vecami, ktoré chceme robit.*

Kantova filozofia by teda mohla slazit ako pripadova studia urcitého
mravného poklesku, ktory je opisatelny prostriedkami jeho vlastného
chapania rozumu, moralky a politiky.

Nejde len o samotného Kanta. G. M. Fredrickson poukazal na dvoja-
ka povahu osvietenského racionalizmu, na jeho ,,paralelné odmietanie
hierarchie postavenej na nabozenstve, poverach a predsudkoch a za-
roven pokus$enie vytvorit hierarchiu novu, ktora mala byt zaloZena na
rozume vede a historii“?' Dobrym prikladom tejto osvietenskej obo-
jakosti bol Voltaire, ktory na jednej strane vyjadroval jednozna¢né ra-
sistické a antisemitské postoje, na strane druhej s rovnakou vehemen-
ciou obhajoval myslienku nabozenskej tolerancie, ob¢ianskych slobod
a zrusenia otroctva. K jednej aj druhej ndzorovej platforme ho viedli
skusenostné, rozumové a ateistické dovody. Podobné myslienky za-

¥ Mills, Ch. W., 2005. Kant’s Untermenschen. In: Valls, A., ed. Race and Racism in Modern
Philosophy. Ithaca, NY: Cornell University Press, s. 169.

2 Allais, L., 2016. Kant’s Racism. Philosophical Papers 45(1 - 2), s. 20.

2 Fredrickson, G. M., 2003. Rasismus. Strucnd historie. Praha: BB art., s. 56 - 57.
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znievaju aj v Kantovej filozofii, zvlast v neskor§om obdobi jeho tvorby.
Na rozdiel od Kanta sa vSak Voltaire priklanal k polygenetickej teérii
vzniku jednotlivych ras ako osobitnych druhov, ktoré maja odlisny po-
vod a panuje medzi nimi trvald nerovnost, v tomto zmysle bol Volta-
irov rasizmus silnejsi oproti Kantovmu chépaniu. V kazdom pripade
priklad Voltaira ukazuje, ze napétie medzi rasistickou a univerzalistic-
kou tendenciu sa nenachadzalo iba u Kanta, ale bolo vseobecnejsie roz-
$irené v prostredi osvietenskej filozofie. Paradoxne tak z osvietenstva
mohli vychadzat modernejsie rasové koncepcie, ale aj opa¢né prudy, ¢i
uz v podobe politicky motivovaného abolicionizmu, eticky podmiene-
ného antidiskriminacionizmu alebo koncepcii univerzalneho, antira-
sistického humanizmu.
Osvietensky naturalizmus

zdanlivo poskytol vedecké vysvetlenie rasizmu zaloZeného na farbe pleti
a polozil tak zéklady pre biologicky determinizmus devitndsteho storocia.
Zaroven vsak prisiel s myslienkou rovnosti uz v tomto svete a nielen iba
v krélovstve nebeskom ¢i pred Bohom, vdaka comu bolo mozné spochyb-
fovat spravodlivost a racionalitu ¢ierneho otroctva a zidovskej ghettoiza-
cie. Osvietenstvo tak dalo chdpaniu rasy novy vyznam a silu, zaroven vsak
umoznilo vznik pochybnosti, ¢i je spravodlivé a rozumné zakladat na nej
spolocenské usporiadanie a privilégia.”

Viaceri osvietenci tomto vzdialene pripominali starych Grékov, ktori
ucast na verejnom zivote v ramci polis priznavali iba slobodnym obc¢a-
nom, ale nie otrokom. Tak, ako grécka demokracia nebola urcena vset-
kym obyvatefom gréckych mestskych $tatov, tak z pohladu osvieten-
cov moze existovat prirodzend prekazka, ktora prislusnikom vyvojovo
»niz8ich® ludskych ras znemoznuje ich plnu participaciu na ideali slobo-
dy a rovnosti. Osvietenci boli presvedceni, Ze rovnost medzi fudmi je
dana tym, ze st to mysliace bytosti a st schopné autondémne pouzivat
svoj rozum. Co vak v pripade, ak sa preukdze, Ze niektoré bytosti alebo
skupiny bytosti ¢i celé ludské rasy nedisponuju rozumovou schopnos-
tou? Obrat k rozumu chtiac-nechtiac dal do pohybu nielen redefiniciu
ludskej rozumovej schopnosti, ale aj blizsie vymedzenie pojmu Iudskej
rasy.

Osvietenci sa programovo di$tancovali od tradi¢nych argumentov
k viere alebo k ndbozenstvu, ktoré vychadzali z rovnosti vSetkych ludi
pred Bohom (chapanych ako napr. bratov v Kristovi a pod.). Etnické,

2 Ibid., s. 57.
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kulttrne, spolocenské a politické ukotvenie vsak osvietencom (vratane
Kanta) branilo priznat inym, ,,nebielym“ rasam plny $tatut racionality
a pripisat im schopnost osobnostne sa rozvijat v zmysle rozumovych
zésad. Odvolavali sa pritom na poznatky vtedajsej vedy, ktoré nadse-
ne akceptovali a filozoficky interpretovali. M. Hrabovsky tento pristup
charakterizoval nasledovne:

Obhajcovia univerzalnej rovnosti preniesli zdujem z religiéznych argumen-
tov na ,prirodné‘ argumenty, ¢o otvorilo cestu k skupinovym kategériam.
Vysledkom bolo, Zze osvietensky univerzalizmus sa ,obohatil® zavaznym
rozporom: na jednej strane hlasal, ze kazdd osoba zasluhuje rovnaku tctu,
slobodu a rovnost, ale na druhej strane podmienil zavislost naroku od tejto
rovnosti istymi skupinovymi ,vnatornymi‘ (;mentalnymi‘) predpokladmi.?

Stupnovatelnost schopnosti otvara priestor pre stupnovatelnost prav, ¢i
uz je re¢ o ludskych alebo dokonca o mimoludskych racionalnych by-
tostiach.

% % ot

V interpretaciach Kantovej filozofie nie je bezne pritomna extrapold-
cia Kantovej rasovej teorie do jeho chapania mimozemskych bytosti.
Ponukaju sa tu vSak vyrazné analdgie medzi Kantovym ucenim o Iud-
skych rasach a hierarchizaciou obyvatelov planét Slnecnej sustavy
(s moznym rozs$irenim aj na obyvatelov mimo Slnec¢nej ststavy). Nejde
o nahodnu analégiu, ale o pritomnost spolo¢ného vzorca uvazovania
u Kanta, ktorého vysledkom je filozofia prirody ako v pozemskom, tak
aj mimozemskom priestore. Kantove Givahy o obyvateloch inych planét
mozno chapat ako tvorivé rozsirenie jeho predstav o rozvoji dusevnych
schopnosti a moralky v roznych prostrediach.

Kantova filozofia prirody zahrna nielen klasifikaciu a hierarchizaciu
ludskych ras, ale aj $irsie chapanie rozumnych bytosti v celom vesmire.
Vlastnosti prislu$nikov bielej rasy (v racionalnom a mravnom zmysle)
mu posluzili ako meradlo nielen vo vztahu k ,,nebielym® rasam, ale aj
k rozumnym bytostiam mimozemského povodu. Kant predpokladal,
ze tieto bytosti by mohli byt hodnotené na zaklade podobnych kritérii,
¢o vedie k vytvoreniu hierarchie, ktora je pomerne komplexna a zahrna
rozne Grovne rozumnosti a moralnosti.

» Hrabovsky, M., 2018. Rasa. Rasovd klasifikdcia l'udi. Bratislava: VEDA, vydavatelstvo SAV, s. 152.
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Hierarchia, ktora na zaklade toho vznikd, je pomerne komplexna.
Antropologia sa v tomto ohlade spaja s trans-antropoldgiou, kde sa sku-
maju nielen ludské rasy, ale aj potencidlne rasy mimozemskych bytos-
ti. Kantova filozofia tak vytvara ramec pre porozumenie nielen nasej
vlastnej planéty, ale aj SirSieho vesmiru, kde sa vlastnosti a schopnosti
jednotlivych bytosti stavaju zakladom pre ich hodnotenie a zaradenie
do kozmickej hierarchie.

Tento pristup otvara nové perspektivy pre skiimanie Kantovej filozo-
fie, kde sa antropologické principy aplikuji na $irsi kozmicky kontext.
Kantova praca tak médze byt vnimana nielen ako prispevok k filozofii
ludstva, ale aj k filozofii vesmiru, kde sa ludské a mimozemské bytosti
hodnotia na zaklade spolo¢nych kritérii rozumnosti a moralnosti. Ten-
to trans-antropologicky pristup umoznuje hlbsie pochopenie Kantovej
filozofie prirody a jej aplikacie na rozne formy Zivota v celom vesmire.
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LLULIE Moral Formation
VN CROENE in Kant's Philosophy

University of Presov

Abstract: The aim of this paper is to demonstrate the possibility of using
Kant’s theory of moral formation in the context of virtue education, as
it aims to highlight its practical implications through an analysis of his
works Announcement of the Programme of his Lectures for the Winter
Semester 1765-1766, Metaphysics of Morals (1797), Lectures on Pedago-
gy (1803), Critique of Practical Reason (1788), On the Common Saying:
That may be correct in theory, but it is of no use in practice (1783), with
an emphasis on his theory of moral development and its rational basis,
and the analysis of virtues.

Key words: Kant, Morality, Bildung, Cosmopolitanism, Virtue

Introduction

Moral thinking today is often associated only with the level of rational
reasoning (cognition), which can often cause it to be structurally sep-
arated from other theories (faculties of reason) of understanding the
world. According to Kant, we have not yet reached the moral stage in
the philosophy of history, but we are moving towards it and see vari-
ous emerging initiatives to develop moral teaching', critical thinking,
or character education as possible gradual initiatives to fulfil his ideas.
When we speak about moral theory connected to Kant, we can trace it
in various of his works, such as The Critique of the Practical Reason, The

! For more information look at: Paul, R. W, Elde, L., 2013. The Thinker’s Guide to Ethical Rea-
soning. New York: Rowman & Littlefield, The Jubilee Centre Framework for Character Education
in Schools, 2024. University of Birmingham: The Jubilee Centre for Characters & Virtues. [Ac-
cessed: 2024-11-3]. Available at: https://www.jubileecentre.ac.uk/wp-content/uploads/2024/04/
The-Jubilee-Centre-Framework-for-Character-Education-in-Schools-April-2024.pdf; Gardner,
H., 2006. Five Minds for the Future. Boston: Harvard Business School Press; Friedman, M., 2000.
Educating for World Citizenship. Ethics: An International Journal of Social, Political, and Legal
Philosophy 110(3), pp. 586 - 601. doi: https://doi.org/10.1086/233325.
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Metaphysics of Morals, The Critique of Judgment, etc. This idea is con-
nected not only with practical application of one’s will but also with the
formation of his thinking or enhancing virtues. As Ziche (2023) writes,
the virtues must be flexible and open-ended because they are character-
ized by being universally applicable without knowing in advance what
situation we may encounter, which creates a paradox in the formation
of one’s own virtues through education, for example: it is a problem to
develop clearly structured and controlled educational programmes to
train fully autonomous, creative citizens (scientists, artists, etc.) when
they do not have a uniform structure. In his paper, Giesinger (2012)
suggests that the possibility of moral education is challenged in Kant
by the existence of two selves (noumenal and phenomenal self). “If the
free self is non-empirical, i.e. not embedded in the temporal and causal
order of the natural world, then it is not clear how it can develop and
how its development can be influenced by education.”

Virtuous formation

The last stage of Kant’s notion of education, the process of moralization,
is where the idea of world citizenship is anchored, to be carried across
generations and thus reached its ultimate purpose. The virtuous action
of the individual, laid down in his moral thought by a categorical imper-
ative, is the instrument of providence that causes the growth of humanity.
Morality is not a mere theoretical base but a place from which practical
virtuous action begins. It is not enough to speak of the individual acting
morally only for himself. The consequences of his actions are cosmopol-
itan, manifesting themselves at the level of society, which I will try to
indicate by an analysis in the following lines. Theory in Kant’s writings
does not merely remain a written word for his readers, but he uses it to
spur man to its realization, which is in no small measure manifested in
his connection of theory with practice, e.g. in the text On the common
saying: That may be correct in theory, but it is of no use in practice (1793),
where he writes: “Everyone in his capacity as a human being, a being
subjected by his own reason to certain duties, is accordingly a man of af-
fairs.”® He points here to the direct relation between theory and practice,

? Giesinger, J., 2012. Kant’s Account of Moral Education. Educational Philosophy and Theory
44(7), p. 775. doi: 10.1111/j.1469-5812.2011.00754 .x.

’ Kant, I, 1793. On the Common Saying: That may be correct in theory, but it is of no use in
practice. In: Practical Philosophy. Cambridge: Cambridge University Press, p. 289.
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adding at the same time that the striving for the improvement of the hu-
man race and its advance towards virtuous action is its ultimate purpose:

I shall therefore be allowed to assume that, since the human race is constantly
advancing with respect to culture (as its natural end) it is also to be con-
ceived as progressing toward what is better with respect to the moral end of
its existence, and that this will indeed be interrupted from time to time but
will never be broken of [...]. For I rest my case on my innate duty, the duty
of every member in the series of generations - to which I (as a human being
in general) belong and am yet not so good in the moral character” required
of me as I ought to be and hence could be - so to influence posterity that it
becomes always better (the possibility of this must, accordingly, also be as-
sumed), and to do it in such a way that this duty may be legitimately handed
down from one member [in the series of] generations to another.*

Kant’s ideas connected to pedagogy are explicitly related to his philoso-
phy of history, which suggests their permanent process of being shaped,
and includes the various meanings of education, as Friedrich Theodor
Rink, Kant’s disciple and relative, writes about them in the introduc-
tion to Lectures on Pedagogy (1931 / 1803), published after Kant’s death.
Here he speaks of the phenomenon of education in connection with care
(Wartung), tending, nourishment (Verpflegung, Unterweisung), disci-
pline (Disziplin, Zucht), teaching (Unterweisung), and moral education /
formation (Bildung). From these meanings of education, then, a scheme
of education can be constructed as a succession of linear stages through
which man is disciplined, cultivated, civilized, and moralized. By dis-
ciplining, man frees himself from savagery by the control of his own
reason. By cultivating, one builds a new nature (culture), which is con-
cretely manifested in the building of intellectual and technical skills. In
the third phase of education, man socializes, builds society, civilizes
himself. These are external manifestations of culture, such as polite-
ness or adaptation to social conditions.” The last culminating phase of
human and social development is moralizing, i.e. “a person [...] has to
acquire such a mindset that he chooses only good goals. Good ends are
those which are necessarily approved of by everyone and which also at

+ Ibid., p. 306.

* Kyslan, P., 2015. Multikultirna vychova verzus Kantova vychova k svetoob¢ianstvu. In: Belas,
L. - Zeliznakova, E., eds. 12. kantovsky vedecky zbornik. Presov: Filozoficka fakulta PU v Presove,
p. 58. Available at: https://www.pulib.sk/web/pdf/web/viewer.html?file=/web/kniznica/elpub/
dokument/Belas2/subor/9788055514536.pdf.
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the same time can be the ends of everyone.® The practical application of
the theory of world citizenship is thus the education of the individual to
a moral stage, which thus tends towards his ultimate purpose, and thus
builds a world-civic society. Education is the fulfilment of cosmopolitan-
ism, which thus moves from generation to generation to its ultimate pur-
pose: “the design for a plan of education must be made in a cosmopolitan
manner.”

In Kant’s system of morality, we are bound with the idea of categorical
imperative forming his ethics. This imperative is a maxim, but not a sub-
jective one. The categorical imperative is a maxim, which is categorical be-
cause, if it is to be necessary, it cannot depend on the will of the contingent
conditions of the subject. In men, then, the moral law is a categorically
imperative because the law is unconditioned; such a will is in a relation of
dependence to that law called binding, which implies a compulsion to act,
even if only by pure reason and its objective law:

In the first case [case of human beings, author’s note], however, the law has
a form of an imperative, [...] that commands categorically, because the law
is unconditioned; the relation of such a will to this law is dependence under
the name of obligation, which signifies a necessitation, though only by reason
and its objective law, to an action which is called duty, because a choice that
is pathologically affected (though not thereby determined, hence still free),
brings with it a wish arising from subjective causes, because of which it can
often be opposed to the pure objective determining ground and thus needs
a resistance of practical reason which, as moral necessitation, may be called an
internal but intellectual constraint.®

It is the duty of mankind to gradually approach eternal peace through
morally-minded individuals who improve their virtue through practice.
But what is virtue itself in Kant’s thought? In his book The Metaphysics of
Morals, in the section The Doctrine of Virtue, Kant defines virtue not as
the capacity and long-standing habit of morally good actions, but as the
strength of will of the human maxim in the fulfilment of its duty®, which
is acquired by man overcoming his natural inclinations that come into
conflict with moral discernment:

¢ Kant, L., 1931. O vychové. Praha: Dédictvi Komenského, pp. 42 - 43.

7 Kant, I, 1803. Lectures on Pedagogy. In: Anthropology, History, and Education. The Cambridge
Edition of the Works of Immanuel Kant. Cambridge: Cambridge University Press, p. 442.

¢ Kant, L, 1793. Critique of Practical Reason. In: Practical Philosophy. Cambridge: Cambridge
University Press, pp. 165 — 166.

° Kant, I., 1797. The Doctrine of Virtue. In: The Metaphysics of Morals. Cambridge: Cambridge
University Press, p. 189.
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Virtue is the strength of man’s maxims in fulfilling his duty. Strength of any
kind can be recognized only by the obstacles it can overcome, and in the case
of virtue these obstacles are natural inclinations, which can come into conflict
with man’s moral resolution; and since it is man himself who puts these obsta-
cles in the way of his maxims, virtue is not merely a self-constraint (for then
one natural inclination could strive to overcome another), but also a self-con-
straint in accordance with a principle of inner freedom, and so through the
mere representation of one’s duty in accordance with its formal law.'

It is an intrinsic limitation in accordance with the prescriptions of intrin-
sic freedom and with the pure representation of human duty according to
its formal law with which he relates his idea of the categorical imperative.
The attainment of virtue is not merely a possibility for man, but his inner
duty, for it exists in man not only as a prerequisite of his freedom, but as
a power which is acquired by the contemplation of the dignity of the ra-
tional law and the practice of virtue:

It is also correct to say that man is under obligation fo [acquire] virtue (as
moral strength). For while the capacity (facultas) to overcome all opposing
sensible impulses can and must be simply presupposed in man on account
of his freedom, yet this capacity as strength (robur) is something he must
acquire; and the way to acquire it is to enhance the moral incentive (the
thought of the law), both by contemplating the dignity of the pure rational
law in us (contemplatione) and by practicing virtue (exercitio)."

And according to Kant, “the utmost that finite practical reason can ef-
fect is to make sure of this unending progress of one’s maxims toward
this model and of their constancy in continual progress, that is, vir-
tue...”'? The prerequisite for the practice of virtue is his encounters with
vices, which he must combat through the will. The will adopts the rule,
and thus gives to desire a universal law:

Virtue is, therefore, the moral strength of a man’s will in fulfilling his duty,
a moral constraint through his own lawgiving reason, insofar as this consti-
tutes itself an authority executing the law. Virtue itself, or possession of it,
is not a duty (for then one would have to be put under obligation to [have]
duties); rather, it commands and accompanies its command with a moral

 Tbid., p. 197.

" Ibid., p. 200.

12 Kant, L., 1793. Critique of Practical Reason. In: Practical Philosophy: Cambridge: Cambridge
University Press, p. 166.
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constraint (a constraint possible in accordance with laws of inner freedom).
But because this constraint is to be irresistible, strength is required, in a de-
gree we can assess only by the magnitude of the obstacles that man himself
furnishes through his inclinations. The vices, the brood of dispositions op-
posing the law, are the monsters he has to fight.?

What are the conditions of virtue? Kant speaks of mastery in the repres-
sion of affects and in the control of one’s passions. Affect is merely a lack
of virtue, whereas passion is a rational desire which became a permanent
inclination (it is already hatred). Virtuous action here, then, consists in
the subjection of human faculties and inclinations to the commands of
reason, to the rational government of the self: “Affects and passions are
essentially different from each other. Affects belong to feeling insofar as,
preceding reflection, it makes this impossible or more difficult. Hence
an affect is called precipitate or rash (animus praeceps), and reason says,
through the concept of virtue, that one should get hold of oneself”**

An interesting observation, which can be found in the note to the
16™article of this dossier, is its gradual acquisition and always new be-
ginning of formation. Virtue is an ideal to which we can only approach,
and it always begins anew, for each man struggles with his own nature
and inclinations:

Virtue is always in progress and yet always starts from the beginning. It is
always in progress because, considered objectively, it is an ideal and unat-
tainable, while yet constant approximation to it is a duty. That it always starts
from the beginning has a subjective basis in human nature, which is affected
by inclinations because of which virtue can never settle down in peace and
quiet with its maxims adopted once and for all but, if it is not rising, is un-
avoidably sinking."

In the gradual line of pedagogy which Kant suggests, moral sense must
be in the last part of education, because it is to be laid on principles,
maxims, not on habit. If we want to develop moral thinking we cannot
use punishments, since “[m]orality is something so holy and sublime
that one must not degrade it and place it on the same level with disci-
pline® The first task in the development of the moral mind is the devel-

¥ Kant, I, 1797. The Doctrine of Virtue. In: The Metaphysics of Morals. Cambridge: Cambridge
University Press. 1991, p. 206.

1 Ibid., p. 208.

% Tbid., pp. 209 - 210.

16 Kant, I., 1803. Lectures on Pedagogy. In: Anthropology, History, and Education. The Cam-
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opment of character, which, according to Kant, resides in the capacity to
act according to maxims, which are the subjective laws of the individual.
This task is to be secured in the making of a definite plan of certain laws
which they must observe, such as the setting of times for sleep, work,
etc.: “If one wishes to form a character in children, it is very import-
ant to draw their attention to a certain plan in all things, certain laws,
known to them, which they must follow exactly. Thus, for example, one
sets for them a time for sleep, for work, for amusement, and these one
must then not extend or shorten”'” The second task consists in truthful-
ness, the third in the creation of sociability.'®

In the writings analysed so far, Kant comes up with a certain draft to
be followed in order to create character in the individual. It manifests
itself in the learning of duties towards oneself (preservation of dignity,
truthfulness, etc.) and towards others (reverence, respect, sincerity)."
Moral education culminates in the young individual who is able to en-
ter into marriage, is aware of the differences between social classes and
is conscious of his cosmopolitan disposition: “The young man should
learn early to foster a decent respect for the other sex, to earn its respect
through activity which is free from vice, and thus to strive after the high
prize of a happy marriage [...] One must stress to him philanthropy to-
wards others and then also cosmopolitan dispositions.”?

How to teach a character?

The possible problem I hinted in the introduction to this paper is ex-
pressed by Giesinger’s idea. He asks how we can educate, that is, encour-
age the development of a self that is embedded in a noumenal world
without causality. The categorical imperative, however, presupposes the
existence of moral maxims that the individual finds in himself by his
reason, which Kant suggests in his lectures: “Maxims must originate

bridge Edition of the Works of Immanuel Kant. Cambridge: Cambridge University Press, p. 468.
7 Ibid., p. 469.

% Kant, I, 1931. O vychové. Praha: Dédictvi Komenského, p. 81.

1 Zakutna deals with Kant’s view on the question of moral formation, which is supported
by cosmopolitan education of individuals who become self-conscious people who are able to
think independently and at the same time make decisions for the good of the commonwealth.
Zakutna, S., 2023. Sebaporozumenie v Kantovej teérii svetoobcianstva. Filozofia 78(6), 462 - 473.
doi: https://doi.org/10.31577/filozofia.2023.78.6.4.

» Kant, I., 1803. Lectures on Pedagogy. In: Anthropology, History, and Education. The Cambridge
Edition of the Works of Immanuel Kant. Cambridge: Cambridge University Press, pp. 484 — 485.
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from the human being himself”?' The fact that the moral law is nec-
essarily presupposed by every human individual does not at the same
time imply that the individual must be aware of these presuppositions,
so that there is naturally room for the development of these presuppo-
sitions. In the Lectures on Pedagogy (1803), Kant also gives an example
of a method by which to arrive at moralization, and that is the Socratic
method used in the case of teaching universal religion* (geoffenbarte
Religion / allgemeine Religion). Education here, then, consists in the evo-
cation of those rational presuppositions which were already primordi-
ally present in the individual. To promote the realization (Bestimmung)
of one’s vocation thus means to enable the pupil to understand and ac-
cept what he necessarily presupposes: to see himself as a noumenal self
that can determine his will in accordance with the moral law.” Here
Giesinger refers to other point mentioned in the Lectures: “Maxims
too are laws, but subjective ones; they originate from the human be-
ing’s own understanding.”*

Other Kantian scholars stress the method called zetetic*® which Kant
also mentions, for example in his text Announcement of the Programme
of Lectures for the Winter Semester 1765—1766. In this text, Kant em-
phasizes that the method of the teacher should orient towards under-
standing the difference between thoughts and thinking because “it is
not thoughts but thinking which the understanding ought to learn. It
ought to be led, if you wish, but not carried, so that in the future it will
be capable of walking on its own, and doing so without stumbling”*
Kant’s zetetic method is particularly mentioned afterwards: “The meth-
od of instruction, peculiar to philosophy, is zetetic, as some of the phi-
losophers of antiquity expressed it. [...] In other words, the method of

2 Tbid., p. 468.

2 Tbid., p. 466.

» Giesinger, J., 2012. Kant’s Account of Moral Education. Educational Philosophy and Theory
44(7), p. 785. doi: 10.1111/§.1469-5812.2011.00754..x.

* Kant, 1., 1803. Lectures on pedagogy. In: Anthropology, History, and Education. The Cam-
bridge Edition of the Works of Immanuel Kant. Cambridge: Cambridge University Press, p. 469.
» To read more about zetetic method in Kant, see: Kubok, D., 2022. Kant and Zetetic Scepticism.
Ruch Filozoficzny 78(3), pp. 7 — 25. doi: http://dx.doi.org/10.12775/RF.2022.020; Belas, L. - Za-
kutna, S., 2016. Kant’s method of teaching philosohy. Studia Kantiana 14(21), pp. 27 - 36. doi:
https:/doi.org/10.5380/sk.v14i21.89153.

* Kant, I, 1765/1766. Immanuel Kant’s Announcement of the Programme of his Lectures for
the Winter Semester 1765-1766. In: Theoretical Philosophy, 1755-1770. Cambridge: Cambridge
University Press, p. 292.
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philosophy is the method of enquiry.”* In this very text, he mentions
a phenomenon that can still be seen at some point in our educational
methods, which are oriented towards learning facts rather than learn-
ing to think, which Kant corresponds to with a difference between
learning philosophy and learning to philosophise. The emphasis on
autonomy is very present here:

The philosophical writer, for example, upon whom one bases one’s instruc-
tion, is not to be regarded as the paradigm of judgment. He ought rather
to be taken as the occasion for forming one’s own judgment about him,
and even, indeed, for passing judgement against him. What the pupil is
really looking for is proficiency in the method of reflecting and drawing
inferences for himself.?

Svihura also mentions Kant’s call for autonomous thinking while trans-
forming current teaching of philosophy at higher secondary education
with a specific reference to Kant’s aforementioned note about the dif-
ference between thoughts and thinking. He also emphasizes the moral
sensitivity that should be developed in current teaching of philosophy
and its wide impact on life in connection with its affective goals:

[...] knowledge from philosophy in the environment of higher secondary
education cannot even be assumed as a starting point for the formation of
desirable “civic”, moral, or value attitudes of students, because such a meth-
od of imparting knowledge (in addition, dominantly historical-philosoph-
ical) does not participate in their sensitization, which is apparently an es-
sential prerequisite for acquiring desirable values — for example, respect
for otherness.”

Ziche (2023) mentions Schelling’s lectures On the History of Modern
Philosophy, in which Schelling describes Kant as an instinctive philos-
opher whose core is based on creativity — on the imperative of the cre-
ativity of the philosopher himself, as well as the creativity with which
his readers adopt and transform Kant’s ideas. The main idea here is
that the author himself cannot have full control over what is done with

7 Ibid., p. 293.

 Tbid.

» Svihura, L., A., 2024. Affective Goals in Teaching Philosophy in Higher Secondary Education:
Reality, Criticism, Perspectives. Ruch Filozoficzny 85(1), p. 102. doi: http://dx.doi.org/10.12775/
RF.2024.007.
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his work in the future (that is the reference to hermeneutics).** Edu-
cation for moralization, that is, for the last stage of education with the
horizon of the cosmopolitan goal, can therefore take on new forms
and shapes with the help of the teacher who does enhance autonomous
philosophizing in his students connected to his character thorough
challenging his reflective thinking as well as his consequent actions.

Conclusion

In this paper, I have attempted to outline the inspiration of Kant’s mo-
ral thought by analysing the categorical imperative and virtue, the
development of which affects both the individual and society (so it
also contains a cosmopolitan aim in itself). Although the categorical
imperative is based on the maxim of reason, it does not remain a sim-
ple theorem; it constitutes a constant reflexive basis for man’s practi-
cal action. Moralization is the last stage in Kant’s outline of pedagogy
(after discipline, cultivation, and civilization) and is related to virtue,
which is understood as the willpower of the maxim in the fulfilment
of human duty by overcoming inclinations in conflict with moral dis-
cernment. The attainment of virtue is not merely a possibility for man,
but his inner duty, for it exists in man not only as a prerequisite of his
freedom, but as a power which is acquired by the contemplation of the
dignity of the rational law and the practice of virtue. Virtue is always
in progress and yet always starts from the beginning. The task of de-
veloping a character has three stages: first, the establishment of a plan
which people must follow, e.g. setting a time for sleeping. Secondly,
the man should be truthful and thirdly, he must be sociable. Giesing-
er’s note creates a space for developing moral character through the
Socratic method, and other Kantians speak of the zetetic method, both
of which can represent a space for developing moral character through
autonomous reflective thinking and working on virtues. Since Kant
does not have full control over his text, the fulfilment of the cosmopol-
itan aim can take different forms.

0 Ziche, P., 2023. Creativity and genius as epistemic virtues: Kant and early post-Kantians on
the teachability of epistemic virtue. Metaphilosophy 54(2-3), p. 274. doi: https://doi.org/10.1111/
meta.12612.
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Preklady/Translations

Jypespssewsy [ povahe napodobiiovania,
ktoré sa uskutoGiiuje
v napodobiiujiicich umeniach

(1. gasf)

Je zjavné, ze najdokonalejsie napodobnenie lubovolného objektu je zakaz-
dym inym objektom toho istého druhu, ktory je vytvoreny ¢o najvernejsie
svojmu modelu. Ak by bola, napriklad, najdokonalejsia napodobnenina
koberca, ktory teraz lezi predo mnou? Bol by to, samozrejme, dalsi koberec
utkany ¢o najpresnejsie podla predlozeného vzoru. Nech by uz bola kvalita
alebo krasa tohto druhého koberca akakolvek, nepredpokladalo by sa, ze
je vyrobeny napodobnovanim prvého. Skutoc¢nost, Ze nejde o origindl, ale
o kopiu, by sa povazovala za urcité, ¢i uz vacsie alebo mensie, zniZenie
kvality v zavislosti od toho, ¢i by si objekt narokoval na vic¢si alebo mensi
stupen obdivu. Hodnota bezného koberca by sa velmi neznizila, pretoze
pri veciach, ktoré si, prinajlepSom, nendrokuju na velka krasu alebo kva-
litu, originalita nie vzdy stoji za zmienku. Vyznamne by sa vSak znizila
hodnota koberca so znamenitym vypracovanim. Pri e$te vyznamnejsich
objektoch by sa tito presna, alebo, nazvime ju, servilna napodobnenina,
povazovala za najneodpustitelnejsiu chybu. Postavit dal$iu Baziliku sva-
tého Petra alebo Katedralu svitého Pavla s rovnakymi rozmermi, propor-
ciami i ornamentami, aké maju tieto stavby v Rime alebo Londyne by zna-
menalo prezentovat uboht neplodnost génia a invencie, ktora by zneuctila
velkolepost tychto diel.

Uplna podobnost néprotivnych ¢asti toho istého objektu sa ¢asto po-
vazuje za krdsu a jej nedostatok za deformitu, rovnako ako je to v pripade
néaprotivnych casti fudského tela, ndprotivnych kridel tej istej budovy, stro-
mov tej istej aleje, Casti toho istého kusu koberca alebo kvetinovej zahrady,
¢i stoliciek alebo stolov, ktoré stoja v naprotivnych castiach tej istej miest-
nosti. Pri objektoch toho istého druhu, ktoré sa povazuju za samostatné
a navzajom nesuvisiace, sa v§ak uplna podobnost zriedkakedy povazuje
za krasu alebo jej nedostatok za deformitu. Clovek, a tym istym sposo-

! Prelozené z anglického originalu: Smith, Adam: Of the Nature of that Imitation which Takes
Place in What Are Called the Imitative Arts. Part I. In: Smith, Adam, 1795. Essays on Philo-
sophical Subjects. Eds. Black, Joseph - Hutton, James. London, s. 131 - 148.
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bom aj kon, je pekny alebo skaredy, kazdy z nich pre svoju vrodent krasu
alebo deformitu, a to bez ohladu na to, ¢i sa podobd alebo nepodoba iné-
mu ¢loveku alebo inému konovi. Zaprah ko¢ovnych koni sa sice povazuje
za krajsi, ked su vSetky kone tplne rovnaké, kon sa vsak v tomto pripade
nepovazuje za samostatny a s inymi nestvisiaci objekt, ani za celok saim
osebe, ale za sucast iného celku, s ostatnymi ¢astami ktorého by mal do
istej miery korespondovat — oddeleny od celku, neodvodzuje ani krasu na
zaklade svojej podobnosti ani deformitu na zaklade svojej nepodobnosti
s ostatnymi konmi, ktoré tvoria tento celok.

Dokonca ani pri naprotivnych castiach toho istého objektu ¢asto nepo-
zadujeme viac ako podobnost v§eobecnych ¢ft. Ak st mensie zlozky tychto
Casti prili§ malé na to, aby ich bolo mozné vidiet zretelne bez samostatné-
ho a jednozna¢ného preskumania kazdej ¢asti ako samostatného a s inymi
nesuvisiaceho objektu, niekedy by sme mali byt dokonca nespokojni, ak
by podobnost presahovala tieto vSeobecné ¢rty. V naprotivnych castiach
miestnosti ¢asto vesiame obrazy rovnakej velkosti, tieto obrazy sa v§ak na
seba nepodobajui ni¢im inym len ramom, pripadne svojou povahou. Ak
je na prvom obraze obraz krajiny, aj na druhom obraze bude krajina, ak
ide o nabozensky alebo dionyzovsky motiv, druhy obraz bude rovnakej
povahy. Nikomu nikdy nenapadlo pouzit ten isty obraz vo dvoch ramoch.
Ram a celkovd povaha dvoch alebo troch obrazov predstavuje to, ¢o doka-
ze oko pochopit jednym pohladom alebo z jedného miesta. Na kazdy ob-
raz, ktory ma byt zretelne videny a dékladne pochopeny, sa musi pozerat
z ur¢itého miesta a skiimat sa musi ako samostatny a s ni¢im nestvisiaci
objekt. V hale alebo na portali zdobenom sochami sa zavesy alebo pod-
stavce mozu na seba podobat, ale sochy st vzdy iné. Dokonca aj kamenné
podobizne, nachadzajuice sa na roznych castiach tej istej arkady alebo na
dverdch a okndch toho istého priecelia, sa mdzu na seba podobat v§eobec-
nymi ¢rtami, ale kazda z nich ma vzdy svoje zvlastne znaky a svoj vlastny
vyraz. Existuje niekolko gotickych budov, v ktorych sa naprotivné okna
podobaju iba vieobecnymi ¢rtami, nie v§ak drobnymi ornamentami alebo
dal$imi ¢leneniami. Tie si v kazdom okne iné a architekt ich povazoval za
prilis drobné na to, aby ich bolo mozné vnimat zretelne, bez osobitného
a samostatného skimania kazdého okna ako samostatného a s inymi nest-
visiaceho objektu. Takato rozmanitost vsak, z mojho pohladu, nie je vhod-
nd. Pri objektoch, u ktorych sa predpoklada len isty podradny stupen krasy,
ako st napr. ramy obrazov, zavesy alebo podstavce sch, sa ¢asto vyskytuje
afektovanost v $tidiu rozmanitosti, ktorej vyznam je len zriedka postacu-
juci kompenzovat nedostatok napaditosti a odlisnosti, ¢o je prirodzenym
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doésledkom uplnej uniformity. Na portali korintského alebo iénskeho slo-
hu sa stlpy podobaju na seba navzdjom nielen vo véeobecnych ¢rtach, ale
aj vo vSetkych najmensich ornamentoch - aj ked niektoré z nich, aby ich
bolo mozné zretelne pozorovat, mozu vyzadovat samostatné a zvlastne
skimanie kazdého stipu ako aj entablattry kazdého medzistipia. Intarzo-
vané stoly, ktoré su podla sicasnej mody niekedy umiestnené v naprotiv-
nych castiach tej istej miestnosti, sa liSia iba obrazkami. Vsetky ostatné
frivolnejsie a fantazijnejsie ornamenty st bezne, aspon pokial si tato médu
v§imam, na vsetkych stoloch rovnaké. Tieto ozdoby vsak na to, aby boli
zretelne viditelné, vyzaduji samostatné a zvlastne skimanie kazdého stola.

Mimoriadna podobnost dvoch prirodnych objektov, napriklad dvojciat,
sa povazuje za zvlastnu okolnost, ktord sice nezvacsuje, no ani neubera
na krase ani jedného ani druhého samostatného a s inymi nestvisiaceho
objektu. Ale zda sa, ze Gplna podobnost dvoch umeleckych vytvorov sa
vzdy povazuje za urcité zniZenie kvality aspon jedného z nich, ¢o, ako sa
zda, dokazuje, ze aspon jeden z nich je képiou ¢i uz toho druhého, ale-
bo nejakého iného originalu. O képii obrazu mozno dokonca povedat, ze
svoju kvalitu odvodzuje ani nie tak z podobnosti s originalom, ako skor
z podobnosti s objektom, ktorému sa mal original podobat. Vlastnik kdpie,
nepripisujtc vysoku hodnotu jej podobnosti s originalom, sa ¢asto Giporne
snazi znicit akakolvek kvalitu alebo hodnotu, ktora by z toho mohla vyply-
vat. Casto sa snaz{ Gporne presviedcat seba aj ostatnych, Ze nejde o képiu,
ale o original, za ktory sa ako original vydava kopia. Ale bez ohladu na to,
akd kvalitu moze kopia odvodzovat z podobnosti s originalom, original
urcite nemoze odvodzovat ni¢ z podobnosti so svojou kopiou.

Hoci ma umelecky vytvor len zriedka nejakd hodnotu na zaklade svojej
podobnosti s inym objektom toho istého druhu, ¢asto sa do velkej miery
odvodzuje na zéklade svojej podobnosti s objektom iného druhu, ¢i uz
ide o umelecky vytvor alebo dielo prirody. Malba na platne, dielo neja-
kého pracovitého holandského umelca, tak zvldstne tienované a zafarbe-
né, ze pripomina textiru a hebkost vlneného platna, by mohlo mat urcitda
hodnotu na zaklade toho, Ze sa dokonca podoba aj na ten zalostny kobe-
rec, ktory teraz lezi predo mnou. Képia moze mat, a pravdepodobne by
v tomto pripade aj mala, ovela vic¢siu hodnotu ako original. Ale keby bol
tento koberec vystaveny ako rozprestrety, bud na podlahe alebo na stole,
a vycnievajuci zo zadnej strany obrazu, s presnym pozorovanim perspek-
tivy, svetla a tiena, hodnota tejto napodobneniny by bola este vacsia.

V maliarstve je obyc¢ajna plocha istého druhu vyrobena tak, aby ne-
pripominala len dal$iu obycajnt plochu, ale vsetky tri dimenzie pevného
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povrchu. V socharstve je pevny povrch istého druhu vytvoreny tak, aby
sa podobal inému pevnému povrchu. Rozdiel medzi napodobnujicim ob-
jektom a napodobnovanym objektom je teda ovela vacsi v jednom umeni
ako v druhom, a pozitok z napodobniovania sa zda byt tym vacsi, ¢im je
vacsi aj tento rozdiel.

V maliarstve napodobnovanie ¢asto potesi, i ked je povodny objekt
priemerny alebo dokonca urazlivy. V sochdrstve je to inak. Napodobnova-
nie malokedy potesi, pokial povodny objekt nie je tiplne dokonaly, krasny
alebo zaujimavy. Masiarsky stanok ¢i kuchynska skrinka s predmetmi, kto-
ré sa v nej bezne nachadzaju, nie st urcite najstastnej$imi témami ani pre
malbu. Niektori holandski majstri ich vSak zobrazili s takou preciznostou
a uspechom, Ze je nemozné pozerat sa na tieto obrazy bez urcitej miery
potesenia. Boli by to vsak tie najabsurdnejsie namety pre socharstvo, ktoré
ich taktiez dokaze zobrazit. Obraz velmi skaredého alebo zdeformované-
ho muza, akym bol Ezop alebo Scarron, nemusi byt neprijemnym kusom
nabytku. Socha by vSak urcite bola. Na Rembrandtovych obrazoch s ra-
dostou pozerame dokonca aj na bezného oplzlého muza alebo zenu, ktori
sa venuju beznej oplzlej ¢innosti. Tie by vsak zaiste boli velmi zlym name-
tom pre socharstvo. Jupiter, Herkules a Apoldn, Venusa a Diana, Nymfy
a Gracie, Bakchus, Merkur, Antinoos a Meleagros, uboha smrt Laokodna,
melancholicky osud deti Niobé, zapasnici, bojovnici, umierajuci gladiato-
ri, postavy bohov a bohyn, hrdinov a hrdiniek, najdokonalejsie podoby
ludského tela, vyobrazené bud v najuslachtilej$ich postojoch alebo v naj-
zaujimavejsich situaciach, aké si ludska fantazia dokaze predstavit, su tym
spravnym nametom, a preto vzdy boli oblibenymi ndmetmi v socharstve:
tento druh umenia nemoze bez toho, aby sa sam degradoval, poklesnut na-
tolko, aby predstavoval nieco urazlivé, zIé alebo dokonca priemerné. Mal-
ba nie je az taka pohrdava a hoci dokdze zobrazovat aj tie najuslachtilejsie
objekty, modze sa bez toho, aby stratila svoje opravnenie potesit, podriadit
aj napodobnovaniu objektov ovela skromnejSej povahy. Samotna kvalita
napodobrnovania, bez prihliadania na kvalitu napodobnovaného objektu,
je schopna zvysit hodnotu malby, nedokaze vsak zvysit hodnotu sochy.
Preto by sa mohlo zdat, Ze ten prvy druh napodobnovania ma vy$siu hod-
notu ako ten druhy.

V socharstve je sotva na pohlad prijemna akdkolvek drapéria. Tie naj-
lepsie z antickych soch boli bud uplne nahé, alebo takmer nahé, a tie, na
ktorych je zakryta nejaka cast tela, st znazornené ako odeté v mokrom
stkne, ¢o je druh odevu, ktory urcite nikdy nebol v sulade s médou ziad-
nej krajiny. Aj toto sukno je natiahnuté tak tesne, Ze pod svojimi tzkymi
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zahybmi vyjadruje presny tvar a obrys kazdého tidu a takmer kazdého sva-
lu. Oblecenie, ktoré takmer nebolo, bolo podla nazoru velkych umelcov
staroveku pre socharstvo najvhodnejsie. Velky maliar rimskej $koly, ktory
svoj §tyl formoval takmer vylu¢ne na zaklade $tudia antickych soch, na-
podobrioval na svojich obrazoch najprv ich stikno, ale ¢oskoro zistil, ze
v malbe to ma nadych prostoty a chudoby (akoby si Iudia, ktori ho no-
sili, nemohli dovolit oblecenie, ktoré by ich zakrylo) a ze vac¢sie zahyby
a volnejsie a splyvavejsie drapérie sa k povahe vytvarného umenia hodia
viac. V malbe dokaze potesit napodobrniovanie aj tak velmi podradného
objektu, akym je oblecenie, a aby sa mu dostalo vietkej velkoleposti, ktorej
je schopné, je potrebné, aby boli zahyby velké, volné a plynulé. V malbe
nie je potrebné, aby bol pod zahybmi drapérie zobrazeny presny tvar a ob-
rys kazdého adu a takmer kazdého svalu tela, staci, ak st usporiadané tak,
aby vo vSeobecnosti naznacovali situaciu a postoj hlavnych tidov. Malba sa
moze jednoduchou silou a kvalitou svojho napodobnovania odvazit, bez
hrozby, Ze sa znepaci, pri mnohych prilezitostiach nahradit to podradné na
mieste nadradeného objektu tym, ze ho takto prekryje a uplne zakryje jeho
znacnu ¢ast. Sochar sa to moze odvazit urobit len zriedka, aj to s maximal-
nou rezervovanostou a opatrnostou a td ista drapéria, ktord je v jednom
umeni uslachtila a velkolepa, v druhom p6sobi nemotorne a ¢udne. Niek-
tori moderni umelci sa vSak pokusali zaviest drapériu, ktora je charakteris-
ticka pre maliarstvo, aj do socharstva. MozZno to nie je az také smiesne ako
mramorové parochne vo Westminsterskom opatstve, no ak sa to aj nezda
také nemotorné a cudné, je to vzdy prinajlepSom nevyrazné a nezaujimavé.

Nie je to nedostatok farebnosti, ktory brani tomu, aby sa mnohé veci,
ktoré sa pacia v maliarstve, pacili v sochdrstve, je to nedostatok takého
stupna rozdielnosti medzi napodobnujicim a napodobrnovanym objek-
tom, ktory je potrebny na to, aby sa napodobnovanie nejakého predmetu
stalo zaujimavym, aj ked objekt sim osebe zaujimavy nie je. Ak sa k so-
charstvu prida farba, takmer tGplne zni¢i pozitok, ktory mame z napodob-
novania, pretoze odstranuje velky zdroj tohto p6zitku, ktorym je rozdiel
medzi napodobnujtiicim a napodobnovanym objektom. To, Ze sa nejaky
pevny a farebny objekt presne podoba inému pevnému a farebnému objek-
tu, sa nezda byt predmetom velkého udivu alebo obdivu. Malovana socha,
hoci sa urcite moze podobat [udskej postave ovela presnejsie ako akakol-
vek socha, ktord nie je malovana, je vSeobecne uznavana ako neprijemny,
ba dokonca pohorsujuci objekt. S touto uzasnou podobnostou nikdy nie
sme spokojni a po jej opdtovnom prezerani vzdy zistime, Ze sa nevyrovna
tomu, ¢o sme ochotni si predstavit, ze by mohla byt. Aj keby sa zdalo, ze
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jej okrem zivota chyba len malo, nemohli by sme jej odpustit, ze jej chy-
ba to, ¢o je tiplne nemozné, aby mala. Diela pani Wrightovej, vynikajticej
umelkyne-samouka, s v tomto smere snad najdokonalejsie, aké som kedy
videl. Obdivuhodne dobre sa hodia na to, aby sme si ich obcas pozreli ako
vystavu, ale to najlepsie z nich by sme nasli, keby sme si ich priniesli do-
mov a umiestnili na miesto, kde by boli ¢asto na ociach, ¢o by z nich vsak
namiesto ozdobného urobilo najurazlivejsi kus domaceho nabytku. Ma-
lované sochy st preto vSeobecne odsudzované a stretdvame sa s nimi len
zriedkavo. Farbenie o¢i soch nie je az také nezvycajné, ani to vsak vsetci
dobri kritici neschvaluju. ,Nemozem to zniest,“ (hovorieval isty pan, ktory
mal v tomto umeni velké znalosti a Gsudok), ,nemozem to zniest, vzdy
chcem, aby so mnou hovorili.

Umelé ovocie a kvety niekedy tak hodnoverne napodobnuju prirodné
objekty, ktoré predstavuju, Ze nas ¢asto klamda. Coskoro nas véak omrzia,
a hoci sa zda, Ze im nechyba ni¢ okrem svieZosti a chuti prirodného ovocia
a kvetov, nemdzeme im odpustit, Ze im chyba to, ¢o je Gplne nemozné,
aby mali. Dobra malba kvetov a ovocia nas v§ak neomrzi. Neunavi nds
listie hlavného mesta Korintu ani kvety, ktoré niekedy zdobia vlys. Takéto
napodobeniny nés vSak nikdy neoklamt, ich podobnost s pévodnymi ob-
jektmi je vzdy ovela niz$ia ako podobnost umelych plodov a kvetov. S ta-
kouto podobnostou sme vsak spokojni a tam, kde je takyto nepomer medzi
napodobnujticimi a napodobnovanymi objektmi, zistime, Ze je taky velky,
aky len moze byt, alebo aky ocakavame, Ze by mal byt. Namalyj to listie
a tieto kvety prirodzenymi farbami a namiesto toho, aby potesili viac, po-
tesia ovela menej. Podobnost vSak bude ovela vicsia, ale nepomer medzi
napodobnujticimi a napodobniovanymi objektmi bude ovela mensi, takze
ani tato vacsia podobnost nas neuspokoji. Naopak, tam, kde je nepomer
velmi velky, sa ¢asto uspokojime s najnedokonalejSou podobnostou, s vel-
mi nedokonalou podobnostou, ¢o sa tyka napriklad tvaru aj farby ovocia
a kvetov v musliach.

Mozno v$ak poznamenat, Ze hoci v socharstve imitécia kvetov a listia
potesi ako ozdoba architektury alebo potesi ako sucast odevu, ktord ma
vyzdvihnut krasu iného a dolezitejsieho objektu, nepotesi sama osebe ani
ako samostatny a nesuvisiaci objekt, tak ako potesi malba ovocia a kvetov.
Kvety a listy, nech su akokolvek elegantné a krasne, nie st dostato¢ne zauji-
mavé, nemaju dostato¢nud dostojnost, ak to mozem povedat, aby boli vhod-
nym nametom pre socharske dielo, ktoré ma potesit samo osebe, a nema
byt ozdobnym doplnkom nejakého iného objektu.

Pri tapisériach a vysivkach sa niekedy rovnako ako v malbe zhotovuje
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povrch tak, aby kopiroval véetky tri rozmery pevnej latky. Tkacsky stav
aj ihla na vysivanie su vSak néstroje napodobnovania, ktoré st ovela hor-
$ie ako maliarska ceruzka, takze sa nemozeme ¢udovat, ze ich vytvory st
tomu primerane nizsej kvality. Véetci mame vacsiu ¢i mensiu skusenost
s tym, Ze st zvycajne ovela horsie a ked hodnotime kus tapisérie alebo
vysivky, nikdy neporovnavame napodobeninu ani jedného z nich s dob-
rym obrazom, pretoze by nikdy v tomto porovnani nemohla obstat, ale
porovnavame ich len s inymi kusmi tapisérii alebo vysivky. Berieme do
uvahy nielen nepomer medzi napodobnujicim a napodobnovanym ob-
jektom, ale aj nesikovnost nastrojov napodobnovania, a ak je to také dobré
ako ¢okolvek, ¢o sa od nich da ocakavat, ak je to lepsie ako vacsina toho,
¢o z tejto tvorby vznika, ¢asto sme nielen spokojni, ale aj velmi poteseni.

Dobry maliar ¢asto za niekolko dni vytvori predmet, ktory by najlepsie-
ho tkaca tapisérii zamestnal na mnoho rokov. Hoci je ten v pomere k svoj-
mu casu vzdy ovela horsie plateny ako maliar, jeho dielo sa nakoniec bezne
predava ovela drahsie. Vysoka cena za dobru tapisériu, ktora ju obmedzuje
na palace kniezat a velkych panov, jej v o¢iach vac¢siny fudi dodava zdanie
bohatstva a nadhery, ¢o este viac prispieva k tomu, aby sa vykompenzovala
nedokonalost jej napodobriovania. V pripade umeni, ktoré sa neorientuji
na rozvaznych a mudrych, ale bohatych a velkych, py$nych a marnivych,
by sme sa nemali ¢udovat, keby zdanie velkej nakladnosti, (toho, ¢o si
moze kapit len malo Tudi a je jednou z najistejsich charakteristik velké-
ho bohatstva), ¢asto stdlo na mieste znamenitej krasy a prispievalo by tiez
k odporucaniu ich produkcie. Zda sa, Ze predstava drahoty casto skrasluje
a predstava lacnosti rovnako casto poskodzuje lesk aj velmi peknych veci.
Rozdiel medzi pravymi a falosnymi $perkami nedokaze niekedy bez taz-
kosti rozlisit ani skiisené oko klenotnika. Ak vsak nezndma dama pride do
spoloc¢nosti s celenkou, ktora sa zda byt velmi bohato zdobena diamant-
mi, a klenotnik ndm len posepka do ucha, Ze st to vsetko falosné kamene,
nielenze ddma v nasej predstave okamzite klesne z hodnosti princeznej na
uroven obycajnej Zeny, ale Celenka sa z objektu najvelkolepejsej nadhery
okamzite stane drzym kaskom nevkusnej a pozlatkovej ozdoby.

Pred niekolkymi rokmi bolo v méde zdobit zahradu tismi a cezminami,
ktoré boli ostrihané do umelych tvarov pyramid, stipov, vaz a obeliskowv.
Teraz je v mode zosmie$novat tento vkus ako neprirodzeny. Tvar pyramidy
alebo obelisku v$ak nie je pre tis neprirodzenejsi nez pre blok porfyru ale-
bo mramoru. Ked sa tis prezentuje oku v tomto umelom tvare, zahradnik
nechce, aby sa to chapalo tak, Ze v takomto tvare vyrastol — chce mu dat
jednak tu ista krasu pravidelného tvaru, ktory sa tak paci na porfyri a mra-
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more, a jednak napodobnit na rasticom strome ozdoby tychto vzacnych
materialov — chce, aby sa objekt jedného druhu podobal inému objektu
uplne iného druhu a k povodnej krase tvaru chce pripojit relativnu kra-
su napodobeniny. Nepomer medzi napodobnujucim a napodobnovanym
objektom je teda zakladom krasy napodobnovania. Prave preto, ze jeden
objekt sa prirodzene nepodoba druhému, sa nam tak velmi paci, ked ho
umenim k tomu prinatime. Da sa povedat, Ze zdhradnikove noznice st na-
ozaj velmi neohrabanym nastrojom socharstva. Bezpochyby su také, ked
sa pouzivaju na napodobnovanie fudskych alebo dokonca zvieracich tva-
rov. Ale pri jednoduchych a pravidelnych tvaroch pyramid, vz a obeliskov
si aj zahradnikove nozZnice poc¢inaji dostatoéne dobre. Prirodzene sa pri-
hliada aj na nevyhnutnt nedokonalost nastroja, rovnakym spdsobom ako
pri tkani a vy$ivani. Skratka, ked budete mat nabuduce prileZitost pozriet
si tieto nemoderné ozdoby, snazte sa len nechat samych seba na pokoji
a na par minut potlacit blazniva vasen hrat sa na kritikov, a pochopite, Ze
im nechyba isty stupen krasy, ze dodavaju celej zahrade prinajmensom at-
mosféru thladnosti a spravnej kultury a Ze nie st vzdialené, (ako hovori
Milton), volnym chvilam, ktoré sa daju uzit v upravenych zéhradach. Co
teda sposobilo, Ze sa u nas dostali do takej véeobecnej nemilosti? V pripade
mramorovej pyramidy alebo obelisku vieme, Ze materiél je drahy a ze pra-
ca, ktora ich vytesala do tohto tvaru, musela byt este drahsia. Pri pyramide
alebo obelisku z tisu vieme, Ze material mohol stat velmi mélo a praca este
menej. Tie prvé st zuslachtené svojou nakladnostou, tie druhé su degra-
dované svojou lacnostou. V kapustovej zahrade obchodnika s lojom sme
niekedy mozno videli tolko stlpov, véz a inych 0zdob z tisu, kolko je ich
vo Versailles z mramoru a porfyru a prave tato vulgarnost ich zneuctila.
Bohati a velki, py$ni a marnivi nepripustia v svojich zahradach ozdobu,
ktorti moze mat aj ten najpriemernejsi ¢lovek. Zaluba v tychto ozdobach
pochadza z Franctzska, kde sa napriek nestalosti mody, ktoru niekedy vy-
¢itame rodakom z tejto krajiny, stale tesi dobrej povesti. Vo Francuzsku st
pomery nizsich vrstiev [udi malokedy také ziclivé, ako je to ¢asto v Anglic-
ku a zriedka tam najdete pyramidy a obelisky z tisu v zahrade obchodnika
s lojom. Takéto ozdoby, ktoré v tejto krajine neboli degradované svojou
vulgarnostou, este neboli vylicené zo zdhrad kniezat a lordov.

Treba poznamenat, ze diela velkych majstrov socharstva a maliarstva
nikdy nespdsobuju svoj efekt klamstvom. Nikdy nie st a ani nie st ur¢ené
na to, aby sa zamienali za skuto¢né predmety, ktoré znazornuju. Malova-
né sochy mozu niekedy oklamat nepozorné oko, naozajstné socharstvo to
nikdy neurobi. Malé kasky perspektivy v malbe, ktoré maju potesit klam-
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stvom predstavuju vzdy nejaky velmi jednoduchy, ale aj bezvyznamny
objekt; napriklad zvitok papiera alebo schodisko v tmavom kute nejakej
chodby alebo galérie. Zvycajne st to tiez diela nejakych velmi podradnych
umelcov. Po tom, ¢o ich raz uvidite a vyvolaju vo vas drobné prekvapenie,
ktoré by mali vzbudit, spolu s veselostou, ktora ich obycajne sprevadza, sa
uz nikdy viac nezapacia, ale zdaju sa byt mdlé a nudné.

Skuto¢ny pozitok, ktory mame z tychto dvoch napodobnujtcich ume-
ni, nie je ani zdaleka dosledkom podvodu, ale je s nim Uplne nezlucitelny.
Tento pozitok je tplne zalozeny na nasom uzase z toho, ze objekt jedného
druhu tak dobre znazornuje objekt tplne iného druhu, a na nasom obdi-
ve k umeniu, ktoré tak uzasne prekonava tento rozdiel, ktory medzi nimi
vytvorila priroda. Uslachtilé diela sochdrstva a maliarstva sa ndm javia ako
akési zazracné javy, ktoré sa od zazraénych javov prirody lisia v tom, Ze
si so sebou nest akoby vlastné vysvetlenie a demonstruju aj na pohlad
spdsob a metddu, akou st vytvorené. Dokonca aj oko neskuseného divaka
okamzite do urcitej miery rozozna, ako je mozné, ze urcita modifikacia po-
stavy v socharstve a svetlejsie a tmavsie farby v maliarstve dokazu s takou
pravdivostou a zivostou znazornit konanie, vasne a spravanie udi, ako aj
velkého mnozstva inych objektov. Prijemny tdiv z nevedomosti je spreva-
dzany este prijemnej$im uspokojenim z vedy. Zasneme a sme ohromeni
ucinkom a sami sme spokojni a $tastni, ked zistime, ze mozeme do urcitej
miery pochopit, ako sa tento tizasny tc¢inok na nas vytvara.

Dobré zrkadlo predstavuje objekty, ktoré st pred nim postavené, ovela
pravdivejsie a Zivsie ako socha alebo malba. Ale hoci optika moze vysvetlit
umu, ako to funguje, samotné zrkadlo oku vobec neukdze, ako sa tento
efekt dosiahne. Mdze to vzbudit tdiv nevedomosti a u klauna, ktory nikdy
predtym nevidel zrkadlo, som videl, ze tento udiv vzrastol takmer do vy-
trzenia a extdzy, ale nemoze to poskytnut uspokojenie vedy. Vo vsetkych
zrkadlach sa uc¢inky dosahujt rovnakymi prostriedkami, ktoré sa pouziva-
ju presne rovnakym sposobom. V kazdej jednej soche a obraze su ucinky
vyvolané sice podobnymi, ale predsa len nie rovnakymi prostriedkami a aj
tieto prostriedky sa v kazdom z nich uplatiuji inym spésobom. Kazda
dobra socha a obraz st novym zazrakom, ktory so sebou zaroven do ur-
¢itej miery nesie vlastné vysvetlenie. Po kratkom pouzivani a skusenosti
prestavaju byt vSetky zrkadla zazrakmi a dokonca aj neznali [udia sa s nimi
oboznamia tak, Ze si myslia, ze ich u¢inky si nevyzaduju ziadne vysvetlenie.
Okrem toho, zrkadlo méze zobrazovat len pritomné predmety, a ked'sa raz
udiv uplne skond¢i, vzdy sa radsej rozhodneme uvazovat o podstate, nez sa
pozerat na tienl. Vlastna tvar sa potom stdva najprijemnej$im objektom,
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ktory nam moze zrkadlo predstavovat, a jedinym objektom, na ktory sa tak
skoro neunavime pozerat; je to jediny pritomny objekt, u ktorého mozeme
vidiet len tien: ¢i je pekna alebo $kareda, ¢i je stara alebo mlada, vzdy je to
tvar priatela, ktorej ¢rty presne zodpovedaji nejakému citu, emdcii alebo
vasni, ktort v tej chvili citime.

V socharstve sa prostriedky, ktorymi sa dosahuje tiZzasny efekt, zdaja
byt jednoduchsie a zrejmejsie ako v maliarstve. Tam, kde je nepomer me-
dzi napodobnujucim a napodobrniovanym objektom ovela va¢si, sa umenie,
ktoré dokaze tento vacsi rozdiel prekonat, zjavne a takmer na prvy pohlad
zda byt zalozené na ovela hlbsej vede alebo na ovela zlozitejsich a hlbsich
principoch. Dokonca aj na tych najpriemernejsich predmetoch mézeme
Casto s potesenim sledovat domyselné prostriedky, ktorymi maliarstvo pre-
konava tento nepomer. Ale v sochdrstve to nemdzeme urobit, pretoze roz-
diel nie je taky velky, prostriedky sa nezdaju byt také domyselné. A prave
preto sme v maliarstve ¢asto nadSeni zobrazenim mnohych veci, ktoré by
sa v sochdrstve zdali mdlé, unavné a nehodné pohladu.

Treba vsak poznamenat, ze hoci sa v socharstve umenie napodobnova-
nia javi v mnohych ohladoch horsie ako v maliarstve, predsa len v miest-
nosti vyzdobenej sochami aj obrazmi takmer rovnakych kvalit, zistime, ze
sochy spravidla odputavaji na$ pohlad od obrazov. Zvycajne existuje len
jeden, alebo len o nieco viac ako jeden uhol pohladu, z ktorého mozno
s vyhodou pozorovat obraz, ktory vsak pre oko predstavuje vzdy presne
ten isty objekt. Existuje ale mnoho réznych uhlov pohladu, z ktorych moz-
no s rovnakou vyhodou pozorovat sochu, a z kazdého predstavuje iny ob-
jekt. Pozitok z dobrej sochy je rozmanitejsi ako z dobrého obrazu a jedna
socha moze byt casto predmetom mnohych dobrych obrazov alebo kre-
sieb, ktoré sa od seba lisia. Okrem toho tiefiovy reliéf a projekcia obrazu st
velmi splostené a zda sa, ze takmer tiplne zmiznu, ked sa porovnaju so sku-
to¢nym a pevnym telom, ktoré stoji vedla nich. Nech sa tieto dve umenia
zdaju byt akokolvek pribuzné, vzajomne si velmi dobre nerozumeju, a ich
diela by sa snad nikdy nemali vidavat spolocne.

Preklad: Sandra Zakutna

Preklad z verejnych zdrojov podporil Fond na podporu umenia.
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Contemporary World stretavame
s prispevkami autorov, ktori na po-
lozent otazku odpovedaju kladne.

V kontexte sucasnych tém a prob- KANT AND THE PROBLEM
lémov tekutej spolo¢nosti charakte- OF MORALITY
ristickej nedostatkom pomyseln}'fch RETHINKING THE CONTEMPORARY WORLD
pevnych bodov, o ktoré by sme sa B

mOhll prl iCh rleéeni Oplerat” sa Luigi Caranti I:;‘:ltislel:iundm Pinzani

autori prispevkov obsiahnutych
v knihe editovanej Alessandrom
Pinzanim a Luigim Carantim za-
myslaji nad ich rieSenim na pozadi
Kantovej praktickej filozofie, ktora
by mohla tento pevny bod predsta-
vovat.

Zbornik je tvoreny suborom dsmich $tudii, v ktorych autori prispevkov
kriticky reflektuju Kantovu etiku s cielom riesit naliehavé globalne prob-
lémy, ako je environmentdlna udrzatelnost, rasizmus, sexizmus a moral-
ne zlepSenie. Autori predstavuju rozne perspektivy a pontkaji moznost
zamysliet sa nad sposobmi, ako moze kantovska etika viest etické rozho-
dovanie a moralny diskurz v nestabilnom, globalizovanom svete dneska.

STUDTIA PHILOSOPHICA KANTIANA 2/20 24




Kantova moralna filozofia: prezity koncept alebo nad¢asovy odkaz?

Prvy prispevok, On Dealing with Kant’s Sexism and Racism od Pauline
Kleingeld reflektuje problém rasizmu a sexizmu, ktory je mozné identi-
fikovat v Kantovej tvorbe napriek jeho koncepcii zddraznujucej rovnost,
re$pekt a fudska ddstojnost. Autorka sa zaobera tym, ¢i (a ako) Kantove
diskrimina¢né vyhlasenia su alebo nie st v stlade s jeho univerzalnymi
etickymi principmi. Skiima, ako mdzeme my, sicasni Citatelia, zosuladit
jeho filozoficka koncepciu s predsudkami voci rasaim a Zenam, ktoré sa
objavuji v jeho tvorbe. KedZe je mozné vidiet diskrepanciu medzi Kan-
tovymi principmi zdoéraznujicimi rovnost a jeho tvrdeniami o pohlavi
a rase, mali by sme si dat pozor na to, aby sme Kantove nazory neskreslili
a tiez neopakovali jeho chyby. Namiesto toho by sme sa mali snazit o kri-
ticka reflexiu v kontexte (ako minulosti tak aj sti¢asnosti) a rekonstruovat
Kantovu tedriu nasou optikou. Podla autorky nam na kritiku predsudkov
poskytuje nastroje jeho vlastna eticka koncepcia, pretoze vyzaduje rov-
nost a re$pekt k vetkym racionalnym bytostiam.

Robert B. Louden v §tadii Kant the Naturalist predstavuje Kanta (ako
uz hovori samotny nazov) ako naturalistického filozofa, teda z inej per-
spektivy, s akou sa bezne stretdvame (Kant ako transcendentalista). Autor
kritizuje interpretaciu Kanta ako prisneho dualistu. Hovori, Ze Kantova
filozofia chape ¢loveka ako sti¢asne prirodnt a moralnu bytost: Kant vidi
moralny zakon ako produkt ludského rozumu. Louden poukazuje na to,
ze Kant tito schopnost uplne nevynima z kontextu prirody, kedze chape
¢loveka ako sucast prirodného sveta a prirodu ako zasadny stimul k roz-
voju ¢loveka a jeho moralnych schopnosti. Moralna normativnost je tak
podla autora u Kanta zakotvena v ludskej prirodzenosti, pochadzajtcej
z prirody, o ktorej Kant povie, Ze je rozumna, a preto by sme nemali stavat
proti sebe do striktnej opozicie prirodu a moralku. Namiesto toho by sme
Kanta mali chapat ako myslitela, ktory berie do tivahy ¢loveka ako moral-
ne slobodného, tak aj prirodného. Prispevok predstavuje pokus zmierit
dvoch Kantov - transcendentdlneho a naturalistického.

Ustrednou témou Marie Borges v jej texte Pleasure and Displeasure as
Moral Motivation je emociondlny rozmer pritomny pri moralnych sidoch.
Autorke ide o preklenutie priepasti medzi racionalitou a emocionalitou,
o naburanie predstavy, Ze emocionalne stavy vobec nestvisia s moralnymi
sudmi. Borges skiima, aktl ulohu zohravaju emocionalne stavy (pleasure/
displeasure - pozitok/nespokojnost) v zmysle motivacie k moralnemu
konaniu, kedZe v Kantovej filozofii je motivacia primarne zaloZend na
re$pektovani mravného zakona. Autorka vSak zdoraznuje, ze Kant tplne
nezavrhuje tlohu pozitok/nespokojnosti v moralnom konani. Podla nej
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totiz v kantovskej etike funguju ako sekundarne impulzy k moralnemu
konaniu tym, ze k nemu prispievaju syntézou emocionalnych reakcii s ra-
ciondlnym uvazovanim. Autorka argumentuje, ze zatial co Kant upred-
nostiuje rozum ako zaklad moralnej motivacie, pozitok a nespokojnost
zohravaju taktiez vyznamnu tlohu. Praca prispieva k diskusiam medzi
prisnymi racionalistickymi a emotivistickymi pristupmi k etike vyvaze-
nou perspektivou.

Andrew Chignell v praci Inefficacy, Despair, and Difference-Making:
A secular application of Kant’s moral argument situuje kantovskd etiku
a moralnu motivaciu do stucasného kontextu celospolocenskych, global-
nych problémov, ako st napriklad klimatické zmeny, ktoré mézu pdso-
bit na jednotlivca ako neefektivne z hladiska jeho individualnej ¢innosti.
Autor skima problém vnimanej neefektivnosti, kde jednotlivci vnimaju
svoje moralne ¢iny ako bezvysledné a zbytocné, teda, ze maju iba maly
alebo ziadny vplyv na problémy, ¢o moze viest k rezignacii a naslednej
necinnosti. Kantova filozofia tu predstavuje vychodisko v zmysle zdoraz-
nenia povinnosti pred vysledkom, ¢o predstavuje ndstroj na vyrovnanie
sa s tymto problémom. Upriamenim pozornosti na hodnotu moralneho
konania ako takého a nie na (ne)viditelné vysledky moézu jednotlivci zo-
stat motivovani konat eticky aj v situaciach, ktoré mozu posobit zdanlivo
marne. Chignell spaja Kantovu moralnu povinnost s raciondlnou nadejou,
7e moralne silie prispieva k dobru, v uchopeni tohto prispevku v seku-
larnom zmysle: pontika ramec pre moralnu motivaciu bez spoliehania sa
na nabozenské predpoklady.

V poradi piata §tudia od autora Stefana Bacina s ndzvom Lying, Decep-
tion and Dishonesty: Kant and the contemporary debate on the defnition of
lying skiima Kantov moralny postoj ku klamstvu, podvodu a necestnosti,
kedze tejto téme sa v skiimani Kantovej filozofie podla autora venuje malo
pozornosti. Studia reflektuje perspektivu interpretécie klamstva ako pris-
ne a kategoricky nespravneho bez ohladu na nasledky, pricom analyzuje
jej relevanciu v sucasnych etickych diskusiach. Cielom textu je analyza
Kantovho uchopenia klamstva, s ohladom na sti¢asné filozoficko-etické
diskusie, uvazovanie o vynimkach z Kantovho pravidla (napriklad klam-
stvo z dovodu ochrany niekoho pred ublizenim). Autor akcentuje Kantovo
$pecifické chapanie klamstva, v ramci ktorého klamstvo nie je len nerestou,
ale faktorom ovplyvnujicim moralne postavenie klamara, pretoze pred-
stavuje porusenie jednej z povinnosti vo¢i sebe samému, ktoré maju podla
Kanta $pecifickd prednost pred ostatnymi moralnymi povinnostami.

Text The Duty and the Maxims: Elements for a morality and culture
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of sustainable development, ktorého autorom je Anselmo Aportone sku-
ma, ako mdzu Kantove etické principy prispiet k moralnemu uvazovaniu
v kontexte trvalo udrzatelného rozvoja. Aportone sa zameriava na potrebu
filozofického ramca, ktory moze slazit na ukotvenie principov pre zvla-
danie environmentalnych, ekonomickych a socidlnych vyziev. Akcentuje
rolu povinnosti a maxim pri rozvijani kultiry orientovanej na udrzatel-
nost. Autor poukazuje na relevantnost Kantovho konceptu povinnosti;
argumentuje, Zze konanie z moralnej povinnosti ako opozicie ku konaniu
z Ucelnosti je dolezité pre rieenie vyziev udrzatelnosti. Principy kantov-
skej etiky — najmé povinnost a formuldcia univerzalnych maxim - ponu-
kajt pevny zaklad pre dosiahnutie a (nasledne aj) udrzanie trvalo udrza-
telného rozvoja. Takuto kulturu vSak mozno dosiahnut len vtedy, ak si
jednotlivci osvoja etické zavazky a budud sa povazovat za sucast globalnej
komunity - kantovsky povedané, obc¢anov sveta.

V predposlednom prispevku s ndzvom Kant as an Ante Litteram The-
orist and Critic of the Moral Enhacement sa autor Alberto Pirni zamysla
nad Kantovym postojom k moralnemu zdokonalovaniu, najmi vo vzta-
hu k sacasnym trendom zlepSovania (enhancement) ¢loveka ¢i dokonca
transhumanizmu a pokusa sa o prepojenie Kantovej praktickej moralnej
filozofie a etiky a novych technologii. Pyta sa: Mohli by sme povedat, ze
by bol Kant za [udské zlepsovanie v moralnej oblasti? Ako problematické
identifikuje mozné narusenie autonémie v zmysle autonémneho moral-
neho uvazovania pri pouziti ,,zlepSovacich® prostriedkov ako napr. bio-
technoldgii, nanotechnoldgii, implementacii ¢ipov, a pod. V zavere kon-
$tatuje, ze ako na mnoho inych problémov, ani na tento sa neda nahliadat
iba z jednej strany, a tak moZeme Kanta povazovat ako za filozofa podpo-
rujuceho mordalne zdokonalovanie, tak na druhej strane je nutné kriticky
zvazovat spdsoby, akymi by sa malo realizovat. A prave tu nam pomaha
filozofia.

Zbornik uzatvara prispevok Spielraum: Narrow and wide duties and
their consequences, ktorého autorom je Claudio La Rocca. Analyzuje Kan-
tovu distinkciu medzi tzkymi (dokonalymi) a Sirokymi (nedokonalymi)
povinnostami a ich dosledky pre moralne uvazovanie a praktické konanie.
Dolezitym motivom v texte je analyza Spielraum ako hry alebo volného
priestoru, ktory je imanentny Sirokym povinnostiam, teda umoznuje vol-
nost, slobodu oproti tzkym povinnostiam, ktoré su striktne vymedzené.
Autor uvazuje o podla neho problematickom vztahu medzi dvoma parmi
pojmov (zkymi a $irokymi povinnostami na jednej strane a dokonalymi
a nedokonalymi povinnostami na strane druhej). RozliSenie povinnosti je
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problematické v otazke, ¢i sa na§ moralny zivot pohybuje v tychto dvoch
dimenziach a ako. Prva dimenzia (tizke-dokonalé) sa riadi pravidlami
konania, ktoré presne vymedzuji ako ma ¢lovek morélne konat; druha
dimenzia (Siroké-nedokonalé) je ramcovana pravidlami, ktoré, naopak,
davaju moralnym subjektom urcity ,volny priestor (v nemcine ,,Spiel-
raum’, termin vyjadrujici ,volny priestor®, v angli¢tine ,leeway”), v ramci
ktorého maji moznost zvazovat rdzne alternativy.

O zborniku mozno v pozitivnom zmysle povedat, ze ma interdiscipli-
narny presah. Venuje sa témam environmentalnych problémov, femi-
nizmu, psychologie, etiky, technoldgie. Vo vsetkych prispevkoch autori
nielenze situuju Kantovu filozofiu do sucasnych problémov a uvah, ale
vstupuju s nim (rortyovsky povedané) do konverzicie, teda nenutia Kanta
hovorit nasim jazykom, no ani oni sa nesnazia hovorit tym jeho. Pri ¢itani
je jasne vidiet, Ze vzdy prihliadaju na konkrétny kontext a na jeho pozadi
pristupuju k analyzam a rieSeniam otazok a vyziev. Spolo¢nym menova-
telom vintcim sa naprie¢ celou publikdciou st motivy spdjania a zmeny
(zauzivanej) perspektivy. Autori prispevkov sa pokusaju o preklenutie
priepasti tam, kde st rokmi a interpretaciami hlboko zakorenené a o nové
pohlady na koncepcie, ktoré ndm moézu pomoct riesit nase problémy. Tex-
ty st zaujimavym prinosom do uvazovania o Kantovej filozofii v kontexte
sucasnych tém. Nesnazia sa nds vSak presvedcit o relevancii ¢i irelevancii
praktickej filozofie, ale pohnut nasim myslenim, aby sme sa na problémy,
ktoré je filozoficky potrebné reflektovat, dokazali pozriet aj inak. Ved kto
by povedal, Ze ndm ma Kant ¢o povedat napriklad vo vztahu k (bio/nano)
technolégiam? Odpovedou je, Ze problému morédlky sa dotykame vsade
a tam, kde sa o nej diskutuje, sa zide Kantovo slovo.
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