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Abstract
The objective of this paper is to elucidate selected problems concerning the educational system of the Evangelical Church of the Augsburg Confession in the Kingdom of Hungary. The paper focuses primarily on small and medium-sized Evangelical congregations that maintained their own schools and teachers and contended with various challenges, such as inadequate facilities, insufficient school equipment, the confessional composition of the student body, financial support, teacher salaries, and a scarcity of textbooks. The foundational source for the examination of this topic is church records, which represent crucial primary source material containing significant information valuable for the cultural history of towns and municipalities, art history, ecclesiastical history, economic and political history, sociology, demography, the auxiliary sciences of history, and other fields.
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In previous studies, we have partially addressed sources that reflect the problems of Evangelical education in the modern era, with the aim of presenting specific records and their potential for further research.[1] This paper, however, concentrates on the specific problems documented within these records. For our analysis, we have examined selected early modern records of canonical visitations (from various congregations and different seniorates) and the minutes from district conventions.[2]
The records of canonical visitations[3] can be considered a significant source for the history of education and culture. They provide a wealth of information for the history of schooling, as each record indicates whether a given congregation had a school, its physical condition, and its available equipment, as well as the days and hours of instruction. The names of the teachers are recorded—among whom we often recognize prominent figures of the Evangelical Church—along with their educational attainment, the languages they commanded, and a list of all their duties both within and outside the school. The right to appoint a teacher belonged to the parish priest; the teacher served as the priest’s closest assistant. Further information about the schools found in the visitation records includes the number of pupils, the subjects taught, and the textbooks and teaching aids used. The records also mention the organists, a role often filled by the teachers themselves.[4]

The information contained in individual records varies, influenced by the person of the visitor and the local priest who prepared the records. In most cases, however, we can find fundamental information about the school, its building, equipment, teaching aids, specific subjects taught, and so on. In addition to information about the precise location of the school building, the records very often include complaints about the inadequate condition of the school or a request for the construction of a new building. The records of canonical visitations were intended to document the factual state of affairs, and typically, the superintendent would conclude by offering his own assessment of potential remedies if the conditions were found to be unsatisfactory.
The visitor usually inspected the school in person and even observed classroom instruction during the visitation of the congregation. During these visits, the inspector would personally attend the schools and participate in the lessons. Consequently, we typically find in the record an evaluative entry on the students' level of knowledge, along with a list of the subjects taught in the school. During the visitations, superintendents (later, bishops) would verify the pupils' knowledge of reading, writing, geography, history, and arithmetic, subsequently noting their findings in the records. Very often, we encounter recommendations, for instance, on what should be improved in the future and what skills needed further refinement. As an example, we can cite the visitor’s inspection of the Evangelical school in Štítnik in 1741, where he monitored instruction in three classes. In the first class, pupils were taught catechism, grammar, classical languages, logic, church history, geography, and rhetoric. In the second class, they acquired knowledge of the fundamentals of law, grammar, and penmanship. In the third class, they studied rhetoric and refined their skills in declension and conjugation in grammar.[5]
Within records from later periods, we find much more detailed entries dedicated to the schools. The records from the 17th or 18th centuries tend to be mere statements of a few sentences. To illustrate, we can select a mention of the school in Simaság in the Transdanubian Superintendency. A brief record from 1631 addresses only the building, which had originally been built as an extension to the parish house but, at the time of the canonical visitation, was no longer adequate for the needs of the local Evangelical school. A new, fine house was therefore constructed at the end of the parish fields to serve the school's needs. However, a certain Csadósnak had crops sown on the field belonging to the new school building, and therefore the leadership of the congregation permitted him to work the field until the autumn. This modest record provides no further information about the school, in contrast to the much more comprehensive records from later periods.[6]
In addition to general information about the school building and the instruction itself, a separate section in the records is always devoted to the person of the teacher and his salary. Sometimes this is a concise list of the teacher's income, while at other times it is a detailed summary. Some records contain only a list of names of local Evangelical teachers; others, by contrast, contain detailed information or even entire biographies. As an example, we can cite the record from the Slavošovce congregation, where there is a detailed list of the local teacher's income. He received 14 guldens from the Slavošovce congregation and 8 guldens from the affiliate parish (Lehota). From the Shrovetide offering, he received one-third from both the mother church and the affiliate parish. Further income was specified as follows: „Od pogrebu s kazanjm den 36, a speciali den 18, od zwonenj den 12, wždycky, gestli pak wjce se zwonj, k potrebe ciyrkwe ma položiti den. Z hamruw železo, od každeg pak čwrti kowačom offeruge den 12.“ [From a funeral with a sermon 36 denarii, and a special one 18 denarii, from the ringing of bells 12 denarii, always; if the bells ring more, it shall be set aside for the needs of the church. From the forges, iron; and from each fourth blacksmith he is offered 12 denarii.]
Besides this, he received payments in kind from the mill and rye from the affiliate parish. There is also a note that if someone mowed the meadow by the apiary, he was obliged to pay 2 guldens for the grass. The final note on the teacher's income related to a rooster, which both the mother church and the affiliate parish were obliged to supply for the teacher's kitchen on St. Martin's Day.[7] In the Hrachovo congregation, among the teacher's income, we find items not present in previous records. For example, the Hrachovo teacher received a cartload of wood from each boy, a homemade cake from each boy during the holidays, and one egg every Saturday.[8]

A common practice was the sharing of income between the pastor and the local teacher, typically in the form of a one-third share that the pastor was required to give the teacher for assistance in specific duties. For instance, the pastor of Roštár received paid offerings for feasts, Christmas, New Year's Day, Easter, and Pentecost, as well as for funerals, and a third of these went to the teacher. For a funeral sermon, he received one gulden, and if he also sang, he was entitled to a separate offering, though a third of it still belonged to the teacher. Furthermore, in the Roštár congregation during the first half of the 18th century, the teacher was to be paid with a sheaf of winter crops and a sheaf of spring crops; every farmer and cottager was to pay him 30 denarii, and widows 12 denarii. From the mill, he was to receive a bucket of wheat. He also received two cartloads of wood. For holidays, baptisms, weddings, and funerals, he received the customary incomes. From the affiliate parish of Markuška, he received five guldens a year, a cartload of wood, and a bucket of rye. From the Hanková affiliate, he also received five guldens, a cartload of wood, and a third of the portion that went to the pastor. Of the offerings, he received a third; for a funeral sermon, a third of the pastor's portion; and likewise a third of a hen if he buried a farmer. For feasts, he received three turáky (a type of pastry) and cakes from the Evangelicals of Markuška and Hanková. From the pupils, he received one gulden and, "Od Mihala až do Gyure magj žaki drewo nositi, gestli ne, tehdy powinnj gsau ffur drewa." [From St. Michael's Day until St. George's Day, the pupils are to bring wood; if not, then they are obliged to provide a cartload of wood.][9] The pastor paid a third of these specific occasional incomes to the teacher: from the two affiliate congregations in Markuška and Hanková, he received a cake or one groschen for a feast; for funerals, weddings, and baptisms, the same incomes were paid as those rendered by the mother congregation; for an ordinary lunch, he received a pint of wine; when visiting a newborn, a turák and a hen; for funerals in Hanková, the faithful gave him eight mariáš coins each year.[10] The pastor would travel to Hanková for holidays and for the sacraments of holy baptism and marriage, for which he received a bucket of rye and half a bucket of oats. A third of this belonged to the teacher.[11]
Of particular interest is the record of the teacher's salary in the Súľov congregation, as it contains two columns: the sum that was supposed to be paid to the teacher, and the sum that was actually paid. For example, from foundations he was to receive 26 guldens[12] and did receive them; from each child he was to receive one gulden, meaning he should have received 70 guldens, but in reality, he only received 30. Instead of 18 guldens for hay, he received only 10; for exchanged hay, he was to receive 20 guldens, but in reality, it was only 8. For twelve small cartloads of raw wood, he was supposed to receive 25 guldens but was given only 10. The net income from communion wafers was supposed to be 30 guldens, but the actual sum was 12. For cabbage and potatoes, he received 7 guldens instead of 15. The cantor's incomes also did not correspond to what he was due versus what he received. For "Cake Cantations," he should have received 20 guldens but only got 10; for funerals, he should have received 40 guldens but only got 25, and so on. In summary, the record states that he was supposed to receive 505 guldens of the Austrian standard, yet he actually received only 328. The difference, therefore, was 177 guldens; this was the amount missing from the teacher's and cantor's combined salary. At the end of the section, a note states that the explanation can be found in the complaints.[13]
In the section titled "Complaints and Requests," there is a detailed analysis of the causes that led to these discrepancies. For instance, the third point states that of the 200 sheaves from Hradná, Súľov, and Jablonové, he received only 140–145, which, while calculated to be worth 20 guldens, corresponded to only 12. These sheaves were supposed to be barley, rye, and winter rye, but he only received barley. Regarding the fees he was to receive from the children, the record contains the following statement: „Od školopovinných dietok poneváč medzi nimi asi 2 polovice je tak biedných rodičov, že ani len tie šaty a knihy pre svoje deti zaopatriť nemôžu – a tak i učitel sotvi od polovice učebného dostane aj to len cestou žalobnou.“ [From the school-aged children, because about half of them have such poor parents that they cannot even provide clothes and books for their children—and so the teacher barely receives tuition from half of them, and that only by means of legal complaint.][14] The situation with the payment of receivables to the teacher and cantor in Súľov was so critical that the recorder requested intervention from the visiting bishop. The section concludes with a statement from the Súľov teacher, who summarized the entire situation with these words: „Z tohoto všetkeho patrne vidno že jak učitelské tak kántorské dôchodky sú tak mizerné že ani len zákonne ustanovenému 400 zl. r. č. platu minimálnemu nezodpovedajú. Tieto Krivdy už od 7 rokov mlčanlive znáša. No dial mu to znášať nemožno, bo to patrne cítí nie len na svojom zdraví – ale i na zdraví svojej četnej rodiny mu záleží, ktorá nie len týmto zapričineny nedôstatok ale i zimu znášať a nemoc prinutená je. Na pohreby zvetša peši po obďalnych filií chodiť musí – no najčastejšie ani za ten pohreb platu nedostáva. Mal by velmi mnoho čo sa zťažovať ale prestane i na tomto, prosí laskave o svrchovanú odpomoc.“ [From all this, it is clearly visible that both the teacher's and the cantor's incomes are so miserable that they do not even correspond to the legally established minimum salary of 400 guldens. He has borne these injustices in silence for 7 years now. But he can bear it no longer, for he clearly feels it not only in his own health—but he is also concerned for the health of his numerous family, which is forced to endure not only the resulting want but also the cold and illness. He must mostly walk to funerals in distant affiliate parishes—but most often he does not even receive payment for the funeral. He would have a great deal more to complain about but will stop here, and kindly asks for sovereign assistance.][15]
Bishop Fridrich Baltík of the Cisdanubian District responded to all these complaints in the canonical visitation record, written in his own hand, which is found after the teacher's entry. In point number 20, regarding the teacher's complaint about the condition of the school residence, the bishop wrote that it "is to be repaired." In the next point, the bishop reacted to the teacher's complaint about his salary, whereupon he referred the entire matter to the county administration. The visiting bishop also inspected the classroom and ordered that the benches be replaced with new ones. Furthermore, per his recommendation, the wallboard was to be repainted. The condition of the teaching aids was also poor, and he, therefore, recommended they be replenished. He advised that the stairs be rebuilt, as they were dangerous for small children.[16]

The example of the Súľov congregation illustrates that the incomes of teachers were not paid in the sums and in-kind contributions that had been prescribed. Owing to the unreliability and irregularity of this income, Evangelical teachers also supplemented their earnings in other ways, as described, for example, in the record from the congregation in Malé Stankovce, which states that the teacher earned extra income as a representative of the First Hungarian Insurance Company.[17] The pastor in Púchov also had to take on side work due to his small income. In addition to performing teaching duties, he was also a bookbinder, a gardener, a pomiculturist, and an insurance agent. An interesting note mentions that he did not teach the children physical education; instead, he planted a tree nursery where he taught the children grafting.[18]
In addition to teachers' salaries, we can also find praise or complaints about their work in the records. A common approach was a general formulation, as in the case of the congregation in Acsa, where the visitor stated that there was general satisfaction in the congregation with the work of both the pastor and the local Evangelical teacher.[19] As an example of complaints, we can cite the congregation in Gočov, where the visitor, in the Casus section of the record, documented the case of the local teacher, Adam Satellit. The local pastor accused him of drinking at home; in the affiliate parish of Gočov, soldiers even had to intervene because of him. He exposed the congregation to scandals, influenced the children in school with abominable language, whipped the boys, and even stole geese from the shepherds. The visitor concluded that if the teacher mended his ways, he would be allowed to remain in his post, but if he did not change his behavior, his position would be offered to another rector. During the visitation, the superintendent warned him with a raised finger, and the teacher promised he would change his life.[20] The record from Dobšiná also contains a complaint about a cantor's alcoholism. The cantor, Zacharidae, was accused of disorderly conduct at the parish house while under the influence of alcohol. He denied the accusations. However, as the entry in the canonical visitation states, his guilt was proven, and he therefore had to promise the superintendent that he would avoid consuming alcoholic beverages and would no longer cause scandals in the congregation.[21]
After the Austro-Hungarian Compromise of 1867, an educational reform took place in the Kingdom of Hungary. According to legislative article XXXVIII/1868 on the organization of national education, elementary and higher folk schools, civic schools, and teacher training institutes were reformed. All these schools shared the common designation of "public education" institutions and could be established by the state, municipalities, individuals, or the church. The Ministry of Culture and Education issued a curriculum for the state schools, but the church determined the curriculum for its own schools. Likewise, church institutions could approve their own textbooks and teaching aids. In the records, we find precise lists of the liturgical books owned by the congregation. These were mostly the same books and similar editions. We only rarely found mention of books owned by the pastors. The textbooks used in Evangelical schools would merit a separate study. While the records do not always contain lists of specific textbooks, in the case of a larger school with a higher number of pupils, the visitor would, in isolated cases, also record the specific textbooks used. As an example, we can cite the entry in the canonical visitation record from the congregation in Malé Stankovce, which states that the textbooks used in the local Evangelical school included Bežov šlabikár [Bežo's Primer], and a little later, Šlabikár R. Urama [R. Uram's Primer] and Čítanka J. Bellu [J. Bella's Reader]. Among other schoolbooks, the visitation lists: Katechizmus D. M. Luthera [D. M. Luther's Catechism], Bežov školský spevník [Bežo's School Hymnal], the New Testament, II. a III. Bežova čítanka [Bežo's Second and Third Reader], Pomocná kniha k cvičeniu maďarskej reči od L. Slabockého [Auxiliary Book for Practicing the Hungarian Language by L. Slabocký], Čítanka maďarská [Hungarian Reader], and Počtovanie Bežove a Kordošove [Arithmetic by Bežo and Kordoš].[22]

In the canonical visitation record from the congregation in Podlužany, specific textbooks are not listed; the visitor noted that in class, pupils used textbooks such as a primer, a reader, an arithmetic book, and that the natural science subjects were taught from a book by Heribert. A separate entry states that the school did not have its own library.[23]
In the Púchov Evangelical school, Bežove čítanky I. – III. [Bežo's Readers I-III] were used. No other textbooks are mentioned, but there is an interesting note about the local teacher, Pavol Ondrík, who sought other employment outside of his teaching duties because he wanted to secure a small pension. His regular occupations, besides gardening and pomiculture, were mainly bookbinding.[24]
The record from the Beckov congregation, in its list of textbooks used, contains information about the prohibition of Bežov šlabikár [Bežo's Primer], which was replaced by Bellov abecedár [Bella's Primer], published in Békéscsaba, and that II. a III. Bežova čítanka [Bežo's Second and Third Reader] were replaced by a Hungarian reader.[25] The visitor did not specify the dispute in question, but we can reconstruct the reason for the change of textbooks thanks to Karel Kálal and his work Na krásném Slovensku [In Beautiful Slovakia], where he quotes the original poem from Bežo's reader for Evangelical schools, titled Věrný Slovák [The Faithful Slovak],[26] on account of which the textbook was removed from Evangelical schools by the Hungarian government and replaced with a Hungarian reader.
The records of canonical visitations describe separate classes, one for boys and one for girls, including their precise numbers. Numerous complaints concern the material equipment of the classrooms, the insufficient salary of the teachers, and the lack of textbooks. School attendance constitutes a separate category of grievances. Even at the end of the 19th century, we find many entries in the records describing the dissatisfaction of teachers and pastors with school attendance. In the record from the congregation in Malé Stankovce, the most common reasons why children missed school are listed: "Parents diligently send their children to school. Those who are lazy are also punished with fines. They miss school due to illness, family celebrations, or also due to the crush of work at home and on the farm." [27] In the Podlužany congregation, parents willingly let their children go to school, but as the record notes, in the first months of the school year, several children missed school due to agricultural work. In such cases, the parents were admonished, and if that did not help, they were fined.[28] In the record from the Záriečie congregation, we find the statement that parents did not conscientiously send their children to school. This was either because they lived far from the school, which was strenuous, especially in the winter months, or because they were needed for farm work and for herding cattle. However, as the visitor noted, one of the reasons was also the fact that the importance of school attendance had not yet been widely disseminated or, more importantly, understood among the parents. Negligent parents were admonished several times, but if the children continued not to attend school, the teacher would write up lists that were delivered to the municipal authorities, who would then collect the legally prescribed fine from the parents, although, as the visitor noted, this did not happen often. There is also a recommendation on how to prevent absenteeism from school: "The causes of frequent school absenteeism could, in our opinion, be eliminated precisely if the people were thoroughly taught about the great importance of schooling, and then if the authorities were to strictly punish the negligent." [29]
We have dealt with the records of the district conventions separately in other contributions.[30] Within the framework of this study, we wish to present their potential for research into early modern Evangelical education. They form a source base not only for research into the history of the Evangelical Church of the Augsburg Confession but also of the individual Evangelical seniorates. Thanks to the records from the conventions, we can reconstruct the financial standing of the individual districts, as the members of the district presbytery, members of the leadership of the seniorates, and delegates of the seniorates at the conventions approved the budget. Within the economic matters, we find not only accounts, calculations of endowments, gifts, and receivables, but also calculations of collections for charitable purposes. In their full complexity, this type of record also represents an interesting supplement to well-known national events, which the church representatives addressed at the conventions, reacting to current problems. A portion of these records consists of a list of the financial and material provisions, that is, the economic administration of the congregations. This list is divided by individual seniorates. If a congregation had, for example, acquired a bell, repaired the pews in the church, or collected money for the construction of a school since the last convention, we will find a precise record of it under the seniorate to which the congregation belonged. A part of all conventions was the reading of the annual report, which was presented before the assembled representatives of the seniorates and subsequently recorded in the minutes. It is precisely in these transcripts of the annual reports that we can find a summary of the current problems of the Evangelical church. The annual reports at times reacted not only to ecclesiastical matters but also to political ones.

Information about Evangelical education in these records pertained mainly to the distribution of school textbooks. Several points in the convention records concentrate on the financial and economic status of the individual seniorates, potential debts and liabilities, accounts that needed to be paid, reminders of the approaching due dates of various bills, or financial donations that the seniorates received. In addition, the protocols record various requests for increases in the payment of pensions or salaries for pastors, as well as for superintendents.
The convention records, or so-called convention protocols, touched not only upon the financial condition of the seniorates but also upon the Evangelical schools and their funding. In one of the points, for example, problems with the financing of the Pressburg Lyceum are mentioned, to which the Gustav-Adolf-Werk in Germany had been contributing the sum of 1,600 guldens annually. This is assessed in the record as an unexpected event, as this funding was suspended without explanation, because the Gustav-Adolf-Werk "beze vši viny Lyceum tohto, posilati odopŕel" [refused to send it, through no fault of this Lyceum]. The Pressburg Lyceum therefore turned to the convention with a request for financial assistance. The convention at that time had no fund for contributions to this particular school, but the superintendent of the Mining District, Jozef Székács, "ochotně ponuknul, že on na tau ujmu, o 800 zlat. str. se postará" [willingly offered that he would take care of the 800 gulden shortfall]. It is subsequently recorded that he kept this promise, truly collected the pledged amount, and sent it to the Pressburg Lyceum, for which he was praised, and it was duly ordered to be recorded in the protocol. At the same time, however, the envoys of the convention were asked to "oznámili, a jej poprosili, žeby podobnau pŕízen a snážnost i napotom Lyceum prešpurskému neodeprel" [inform him, and to ask him, that he would not deny similar favor and effort to the Pressburg Lyceum in the future].[31] It is clear from this example that the conventions did not serve merely to enumerate problems but also tried to provide solutions and to pragmatically ensure the smooth operation of the seniorates, schools, and individual congregations in the future. The list of financial measures underscores the administrative and economic character of this type of record.
A large number of entries in the convention protocols[32] relate to the administration and financing of Evangelical schools, which points to the seriousness with which the Evangelical Church of the Augsburg Confession approached education. The convention records contain information about books and textbooks.[33] Most often, they concern the distribution of school textbooks. For example, in the record of the Tisza District convention from July 1862, which was held in the town of Jelšava, we find a call for the publication of a Slovak primer for Evangelical schools to be expanded, for which the convention urged a special committee, appointed for the preparation of schoolbooks, "žádaucích (školských) učebních knih pilně pracoval" [to work diligently on the preparation of the desired (school) textbooks].[34] Another section is devoted to the various efforts of Evangelicals to develop new school textbooks. The record also includes publications on which the authors were still working and whose publication was planned; for example, Július Petz was working on a history of the Evangelical church in the Kingdom of Hungary and on revisions to the Marburg Hymnal. The important historical work on the history of the Evangelical church by Viktor Hornyanszky, Beiträge zur Geschichte evangelischer Gemeinden in Ungarn, was also published. Although these were interesting publications and textbooks, and the Evangelicals were truly active in this regard, at the end of this entry it is noted that these activities, when compared with what was being published in the homeland, were "jest to málo až do zapýření se" [so little as to be embarrassing]. In comparison to the activities developed by the Catholics in writing and publishing books, the convention participants concluded that they had much to catch up on.[35]
Regarding the criteria for the suitability of school textbooks, the protocol records certain steps that were taken to vet the textbooks for Evangelical schools in practice. The protocol mentions a circular that contained specific questions, for example, whether the books were useful, which ones served their purpose and which did not, which primers, catechisms, and readers were used in the schools, and so on. The circular was sent to several seniorates, and the protocol also reported the results from the collected data. From these, we can mention, for instance, the conclusion that the old method of letter recognition and syllabification prevailed in schools; that the German and Hungarian readers did not entirely suit their purpose; and that subjects such as arithmetic, geography, natural history, history, and the mother tongue were very often taught in schools from manuscripts prepared by teachers and priests and not from printed textbooks. The convention resolved that libraries should be established at public expense, which would also provide poorer teachers with access to books they could not otherwise afford. In addition, the convention made a proposal for the appointment of a general committee that would assess all proposals for the publication of books by the Evangelical church and prepare a recommendation as to which books the Evangelical church should publish from its revenues and which it should not.[36]
Of course, the conventions did not deal only with the financing of schools and the distribution of textbooks, but also with the teachers themselves, just as in the case of priests, if they were publicly praised or censured. In one of the protocols, for example, the case of the teacher Daniel Goldberger from Brezno is recorded, who faced serious accusations: „Obžalovaný Dan. Goldberger v ev. a. v. brezňanském chrámě r. 1862 v druhý velikonoční svátek, na něsporních službách božích, pro některé výpovědě a její nepravdivé a pohoršlivé náměry, v řeči z kancle držané, dále pro neuctivé k cirkevni vrchnosti se chování, naposledy pro nelidské a ukrutné se školkau mládeži nakládání saudcovský přísne se kárá, a kázání v brezňanském chrámě na věky se mu zapověduje; jináče obžalovaný tak se do úřadu nazpět usazuje, aby se za čas vyzdvižení z úřadu jemu přidržané dvě třetiny hotového platu – ne ale štoly, jedině to, co v hotovosti z církevné pokladníci přijímal s podržením níže vyloženích útrat pravoty – bez dočasných úroků – obžalovanému vyplatily; dale obžalovaný přisně se napomíná aby se k místnému cirk. dozorcovi úctivě a slušně choval, ve škole své povinnosti věrně a svědomitě konal, se školskau mládeži vlidně a lidsky zacházel a nakládal, v potahu ku cirkevnikům jednomyslnost všemožně udržéti, vlasně napraviti se vynasnažoval, aby se rozhorčenost církvi proti němu dále nerozmáhala, kteráby mu jistě, jen ku konečnému odstráněni z církvi dopomohla; naposledy odsuzuje se obžalovaný k zaplatění pravotných útrat, jakové isau: útraty 1-ho saudu 50 zl. (padesát zl.) druhého pak saudu 30 (třidcet zl.) kterážto summa z přidržaných dvau třetín platu ztáhnutá býti má.“ [The accused, Dan. Goldberger, is strictly judicially reprimanded for certain statements and their untrue and scandalous intentions in a speech delivered from the pulpit in the Evangelical A.C. church of Brezno on the second day of Easter, 1862, during the divine services; further, for disrespectful behavior toward the church authorities; and finally, for inhuman and cruel treatment of the schoolchildren; and he is forbidden from preaching in the Brezno church forever. Otherwise, the accused is reinstated in his office, such that the two-thirds of his cash salary—but not the stole fees, only that which he received in cash from the church treasury, with the deduction of the legal costs explained below—that were withheld from him during the time of his suspension from office shall be paid to the accused without interim interest. Further, the accused is strictly admonished to behave respectfully and decently toward the local church inspector, to perform his duties in school faithfully and conscientiously, to treat and handle the schoolchildren kindly and humanely, and to strive in every way to maintain, or rather restore, unanimity in relation to the church members, so that the indignation of the church against him does not grow further, which would surely only lead to his final removal from the church. Finally, the accused is sentenced to pay the legal costs, which are: costs of the first court, 50 guldens; and of the second court, 30 guldens; which sum is to be deducted from the withheld two-thirds of his salary.][37] This case also clearly shows that individual complaints were not only conscientiously recorded within the conventions but were also resolved.

The records from the district conventions, or the protocols of the convention assemblies, are predominantly devoted to everyday questions, thus ensuring the smooth operation of the church. Therefore, in most cases, they have a more ecclesiastical-legal character than a secular one reflecting the political events in the country. As official church sources, they serve to advance the understanding of the history of the Evangelical Church of the Augsburg Confession, as they complete the complex picture of the functioning and administration of the Evangelical Church A.C. in the Kingdom of Hungary. From their content, it is evident that the representatives of the Evangelical Church A.C. paid great attention to the development and operation of Evangelical schools, their material provisions, and also to the education of their teachers and priests. They devoted considerable space at the conventions to charitable collections for orphanages, sanatoriums, benevolent funds, and various institutes and societies.





Conclusion
While the records from the 17th and 18th centuries show student numbers (predominantly boys, as girls' classes are mentioned less frequently) in the tens, and it was common for even a larger congregation to have, for example, 10–20 pupils attending school, over the course of the 19th century these numbers increased tenfold. This required investment from the church in new, suitable school buildings, the expansion of classrooms, the purchase of aids and textbooks, and also the salaries of teachers, who were teaching children in morning, afternoon, and evening sessions. The frequent request for a second teacher is also related to this.
After the issuance of the Patent of Toleration, Evangelicals succeeded in establishing Evangelical schools in addition to new churches. Throughout the 19th century, in most seniorates, the Evangelical Church A.C. managed to maintain old schools and, in some places, even establish new ones. Despite inconsistent student attendance, unstable teacher salaries, or inadequate spaces for instruction, the Evangelical congregations, while grappling with the most varied problems, were able to preserve their schools and teach their children not only the subjects prescribed by the state but also religion, singing, and Evangelical doctrine.
Evangelical education underwent a dynamic development in the period from the 17th to the 19th century, as evidenced not only by the increasing number of pupils but also by the material provisions of the Evangelical schools. A significant change occurred in 1851, when a new school system was introduced, which meant the formal abolition of autonomy in education and, from a financial perspective, an increase in the cost of teachers' wages. Part of this system was the establishment of a minimum wage for teachers. For Evangelical education, this meant that from then on, only financially secure congregations could afford to maintain a school.[38]
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