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Editorial

Vazené citatelky, vazeni Citatelia,

v roku 2024 si pripominame trojsté vyroc¢ie narodenia Immanuela Kan-
ta. Podujatia k tomuto vyrociu sa pocas celého roka organizuju v mno-
hych krajinach. V Nemecku sa v Berlinsko-brandenburskej akadémii
vied v den jeho narodenia, 22. aprila, konal sldvnostny ceremonidl, na
ktorom mal prihovor aj spolkovy kancelar, pri tejto prilezitosti vyda-
li pamétnd dvadsateurovd mincu s vyrazenym citatom ,,Der bestirnte
Himmel iiber mir, und das moralische Gesetz in mir®, a najvacsie ve-
decké podujatie sa uskuto¢ni v Bonne, kde bude od 8. do 13. oktdbra
prebiehat 14. medzindrodny kantovsky kongres.

Svojim malym dielom do série tychto podujati prispela v roku 2024
aj PreSovska univerzita v PreSove, na ktorej sa v diioch 10. - 12. méja
uskuto¢nila 15. medzindrodnd vedeckd kantovskd konferencia, ktora
bola venovana nielen Kantovmu vyrociu, ale aj pamiatke profesora Lu-
bomira Beldsa, vdaka ktorému sa na PreSovskej univerzite v Presove
pred tridsiatimi rokmi objavili prvé prace, ktoré predznamenali za-
¢iatok kantovského vyskumu na Slovensku. O dalsich desat rokov ne-
skor, v roku 2004, sa pod jeho vedenim zacal realizovat prvy vedecky
projekt suvisiaci s vyskumom Kantovej filozofie na Slovensku VEGA
1/1306/04 Filozoficky odkaz 1. Kanta a siicasnost, a tieto projekty po-
kracuju az dodnes. Jednym z ich vysledkov je aj vydavanie ¢asopisu
Studia Philosophica Kantiana.

Predkladané ¢islo prindsa tri vedecké $tudie v anglickom jazyku.
Clénok Tomasza Kup$a z Univerzity Mikulasa Kopernika v Toru-
ni Kant’s Project of Perpetual Peace Today (Kantov projekt vecného mie-
ru dnes) upozoriuje na aktudlnost Kantovho spisu K vecnému mieru aj
v dnesnej dobe a poukazuje na to, ze idea mieru nema byt zavrhnuta
iba preto, ze redlnost jej dosiahnutia je tazko uskutoc¢nitelna. Autor
prispevku sa zaobera aj analyzou Kantovho projektu v kontexte stcas-
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nej geopolitickej situacie, a to najma v suvislosti s vojnou na Ukrajine.

Peter Sajda zo Slovenskej akadémie vied sa vo svojej studii Wor-
king for Peace in Situations of Conflict: On Schmitts Reception of Kant
(Prdca pre mier v konfliktnych situdcidch: O Schmittovej recepcii Kanta)
venuje pojmu politického nepriatela v politickej filozofii Carla Schmit-
ta, ktory sa in$piroval Kantovou teériou ve¢ného mieru, i ked odmieta
pojem nespravodlivého nepriatela, ktory zaviedol Kant. Sajda priché-
dza s navrhom, ktory je komplementarny k tomu Schmittovmu aj Kan-
tovmu a ukazuje, ako je mozné politickymi i existencialnymi spdsobmi
podporovat mier v konfliktnej situacii.

Kristina Bosakova z Univerzity Pavla Jozefa Safarika v Kosiciach
v prispevku Moving Around the Question of the Human. Was Kant an
Anthropological Philosopher? (Uvazovanie nad otdzkou cloveka. Bol
Kant antropologickym filozofom?) ukazuje, Ze Kantova antropologicka
pozicia nie je len periférnym aspektom jeho filozofie, ale klu¢ovym
prvkom, ktory suvisi so $ir§imi epistemologickymi, etickymi a meta-
fyzickymi problémami. Autorka sa zasadzuje za komplexné chapanie
Kantovej filozofie, ktoré uznava ustredné postavenie fudskej prirodze-
nosti a jej vyvoj v kozmopolitnom ramci.

Casopis prindsa aj tri recenzie. Jana Migasova predstavuje knihu
Corduly Grewe The Arabesque from Kant to Comics, ktora mapuje pre-
kvapujicu premenu arabesky z ikonoklastickej literdrnej tedrie raného
nemeckého romantizmu az po estetické experimentovanie v avantgar-
de a popularnej kulture.

Marek Stachon vo svojej recenzii knihy Petra Unruha Kant und der
Weltfoderalismus. Zur Grundlegung und Aktualitit von Kants global-
-politischer Philosophie poukazuje spolu s autorom na aktualnost Kan-
tovej predstavy svetového federalizmu v kontexte dne$nej politicke;j
filozofie a v kontexte politickej reality.

Recenziu anglického prekladu knihy Saloma Friedlaendera Kant for
Children, ktory vychadza sto rokov po origindli a je doplneny o $est
studii k tejto Friedlanderovej praci, prinasa Monika Homulkova, ktora
ocenuje aj to, ze tato kniha ma potencial zaujat mladych Iudi a $irsiu
verejnost.

Vsetky tri $tudie, ako aj knihy, ktoré ndm predstavuju autori re-
cenzii, s vysoko aktudlne. Poukazuji na to, ze Kantova filozofia, jeho
dokladné skimanie Iudskej situacie, neochvejna oddanost moralnym
zasadam, jeho mierovy projekt a jeho hladanie odpovede na $tvrtu
otazku ,, Was ist der Mensch?“ nés nadalej in$pirujd a st pre nds vyzvou.
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Touto cestou pozyvame vsetkych, ktorych tieto myslienky zaujali,
aby sa s chutou zacitali do predkladaného ¢isla, ako aj Kantovych préc,
ktoré st dodnes ddlezitym a inspirativnym zdrojom filozofického uva-
zovania. Nech tieto oslavy trojstého vyrocia nie su len spomienkou,
ale ozivenim Kantovho filozofického odkazu vo svete, ktory zapasi
s vaznymi politickymi, etickymi aj existencidlnymi otazkami. Oslavme
Kantov odkaz tym, Ze sa budeme jeho dielom zaoberat aj nadale;.

Sandra Zdkutnd
jun 2024
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Editorial

Dear Readers,

The year 2024 marks the three-hundredth anniversary of the birth
of Immanuel Kant. Throughout the year, events will be organized
in many countries to commemorate this anniversary. In Germany,
a ceremony was held at the Berlin-Brandenburg Academy of Sciences
and Humanities on April 22, the day of his birth, at which the Fed-
eral Chancellor also spoke; a commemorative twenty-euro coin was
issued, with the quotation “Der bestirnte Himmel iiber mir, und das
moralische Gesetz in mir’; and the largest scientific event will take
place in Bonn, where the 14" International Kant Congress will be held
from October 8 to 13.

In 2024, the University of Presov also made a small contribution to
this series of events with the 15th International Scientific Kant Confer-
ence held on May 10-12, which was dedicated not only to Kant’s anni-
versary, but also to the memory of Professor Lubomir Belas, thanks to
whom the first works, which heralded the beginning of Kant research
in Slovakia, were published at the University of Presov thirty years
ago. Another ten years later, in 2004, the first scientific project re-
lated to the research of Kant’s philosophy in Slovakia VEGA 1/1306/04
Philosophical Legacy of I. Kant and the Present was launched under his
leadership and these projects continue to this day. One of their results
is also the journal Studia Philosophica Kantiana.

Issue 1/2024 presents three articles in English. The article
Kants Project of Perpetual Peace Today by Tomasz Kups from the
Nicolaus Copernicus University in Torun draws attention to the rel-
evance of Kant’s work Towards Perpetual Peace even today and points
out that the idea of peace should not be discarded just because the
reality of achieving it is difficult. The author of the paper also analy-
ses Kant’s project in the context of the current geopolitical situation,
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especially in the context of the war in Ukraine.

In his paper Working for Peace in Situations of Conflict: On
Schmitt’s Reception of Kant, Peter Sajda from the Slovak Academy
of Sciences discusses the notion of the political enemy in the politi-
cal philosophy of Carl Schmitt, who was inspired by Kant’s theory of
perpetual peace, although he rejects the notion of the unjust enemy
introduced by Kant. Sajda offers a proposal that complements both
Schmitt’s and Kant’s and shows how peace can be promoted in a situ-
ation of conflict in both political and existential ways.

Kristina Bosakova from the University of Pavol Jozef Safarik in
Kosice in her paper Moving Around the Question of the Human. Was
Kant an Anthropological Philosopher? shows that Kant’s anthropologi-
cal position is not just a peripheral aspect of his philosophy, but a key
element related to broader epistemological, ethical and metaphysical
problems. The author argues for a comprehensive understanding of
Kant’s philosophy that recognizes the centrality of human nature and
its development within a cosmopolitan framework.

The journal also features three reviews. Jana Migasova introduces
Cordula Grewe’s The Arabesque from Kant to Comics, which traces the
arabesque’s surprising transformation from the iconoclastic literary
theory of early German Romanticism to aesthetic experimentation in
the avant-garde and popular culture.

Marek Stachon in his review of Peter Unrul’s Kant und der Welt-
foderalismus. Zur Grundlegung und Aktualitit von Kants global-
politischer Philosophie, agrees with the author on the relevance of
Kant’s idea of world federalism in the context of contemporary politi-
cal philosophy and the political reality of today.

Monika Homulkova reviews the English translation of Salomo
Friedlaender’s Kant for Children, which is published a century after
the original and accompanied by six studies of Friedlander’s work,
and she appreciates - among other things - the book’s potential to
engage young people and the general public.

All three studies, as well as the books reviewed, are highly topical.
They point out that Kant’s philosophy, his thorough examination of
the human situation, his commitment to moral principles, his peace
project and his search for an answer to the fourth question “Was ist
der Mensch?” continue to inspire and challenge us.

We invite all those who are interested in these ideas to read this
issue, as well as Kant’s works, which continue to be an important and
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inspiring source of philosophical reflection to this day. May this ter-
centenary be not just a commemoration, but a revival of Kant’s philo-
sophical legacy in a world grappling with serious political, ethical,
and existential questions. Let us celebrate Kant’s legacy by continuing
to engage with his work.

Sandra Zdkutnd
June 2024
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Studie/Articles

iutydl Kant's Project of Perpetual Peace
(3 Today

Nicolaus Copernicus
University

Abstract: The paper is an extended analysis of selected fragments of
Kant’s essay Toward Perpetual Peace (1795). On October 24, 2022, French
President Emmanuel Macron, during an official meeting in the Vatican,
presented Pope Francis with a copy of the French edition of Immanuel
Kant’s treatise Toward Perpetual Peace. The paper begins by emphasizing
the symbolic meaning of this event, which shows the timeliness of the text,
which was written almost 230 years ago. Kant appears here as a publicist
who comments on the political events of his era and formulates bold nor-
mative projects for future politics. In the following, metaphors of war and
peace in Kant’s philosophy are reflected on and essential ideas in Toward
Perpetual Peace are analysed. Although today there is no doubt that many
international institutions are a practical implementation of Kant’s postu-
lates, the concept of ‘perpetual peace’ may still seem to be utopian. There-
fore, the arguments that Kant presents in defence of the reality of his phil-
osophical project are analysed in more detail. Particular attention is given
to the so-called ‘guarantees of nature’ and Kant’s project is confronted
with the reality of contemporary politics, especially the war in Ukraine.
Keywords: Immanuel Kant, peace, war, philosophical project, philosophy
of politics

Abstrakt: Prispevok je rozsirenou analyzou vybranych fragmentov Kan-
tovej eseje K vecnému mieru (1795). Dia 24. oktdbra 2022 francuzsky
prezident Emmanuel Macron pocas oficidlneho stretnutia vo Vatikane
odovzdal papezovi Frantiskovi képiu franctzskeho vydania tohto Kan-
tovho diela. Prispevok sa zacina zdoraznenim symbolického vyznamu
tejto udalosti, ktory poukazuje na aktudlnost textu, ktory bol napisany
pred takmer 230 rokmi. Kant tu vystupuje ako publicista, ktory komentu-
je politické udalosti svojej doby a formuluje odvézne normativne projek-
ty pre budicu politiku. Nasledne text reflektuje metafory vojny a mieru
v Kantovej filozofii a analyzuje podstatné myslienky textu K vecnému mie-
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Kant’s Project of Perpetual Peace Today

ru. Hoci dnes uz niet pochyb o tom, Ze mnohé medzindrodné institicie
st praktickou realizaciou Kantovych postulatov, koncept ,ve¢ného mieru’
sa stale moze zdat utopicky. Preto sa podrobnejsie analyzuji argumenty,
ktoré Kant predkladd na obranu redlnosti svojho filozofického projektu.
Osobitna pozornost je venovana tzv. ,,zarukam prirody* a Kantov projekt
je konfrontovany s realitou su¢asnej politiky, najma s vojnou na Ukrajine.
Klucové slova: Immanuel Kant, mier, vojna, filozoficky projekt, filozofia
politiky

<

On 24 October 2022, French President Emmanuel Macron, during an of-
ficial meeting in the Vatican, offered Pope Francis a copy of the French
edition of Immanuel Kant’s treatise Toward Perpetual Peace. The donated
specimen stands as a unique witness to history. The book, before it went
to France, was in the collection of the Academic Reading Room, the first
Polish scientific student society, active in Lviv from the mid-19" century
until the outbreak of the Second World War.! Lviv and much of western
Ukraine were then part of Poland. In 1939, as a result of the implementa-
tion of a pact between fascist Germany and the Soviet Union, these terri-
tories, including Lviv, fell under Soviet occupation.

Looking more closely at the donated book, it is a French translation of
an essay written by Kant. In its contents, the French saw an endorsement
of the overthrow of the despotic monarchy and the establishment of the
first republic, while the Poles read it as a condemnation of the partition-
ing policies of Austria, Prussia, and Russia. The copy that Macron offered
Francis had been used by Polish students during the brief period when
their homeland, after one hundred and twenty-three years of non-exis-
tence, was briefly reconstituted within its new borders. This took place
in Lviv, a city that, in its turbulent history, had been ruled by Ruthenia,
Poland, Austria, the Soviet Union, and Germany. For more than thirty
years now, Lviv has been an important cultural and scientific centre of an
independent Ukraine.

! Lubov, D. C. 2022. Pope meets French President Emmanuel Macron. Vatican News. [cit-
ed on 2024-05-30]. Available online: https://www.vaticannews.va/en/pope/news/2022-10/
pope-francis-meets-french-president-emmanuel-macron.html. Almost all Polish reports on this
meeting focused only on the consideration of whether we were dealing with plundered Polish
property (so-called war loss after World War II). This speculation transpired to be unfounded,
but effectively overshadowed the significance of the gesture. (Anonymous. An International
Scandal. [cited on 2024-05-30]. Available online: https://www.wiecejnizpolska.pl/en/post/
an-international-scandal/).
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The offering of this book is deeply symbolic today. More than a centu-
ry ago, readers of the French translation of the treatise, penned by Kant,
still lived in Lviv. At the beginning of the 20" century, people reading
Kant’s treatise could believe that many of the philosopher’s forecasts had
come true in their lifetime. Today, with Russian missiles raining down
on Lviv, the very same book is expected to give hope that the philoso-
pher’s project, although not yet realised, does not cease to be an inspira-
tion to us.

Kant - The publicist

It is to Immanuel Kant that we owe one of the most incisive characteriza-
tions of the Enlightenment:

Enlightenment is the human being’s emergence from his self-incurred minority.
Minority is inability to make use of one’s own understanding without direction
from another. This minority is self-incurred when its cause lies not in lack of
understanding, but in lack of resolution and courage to use it without direc-
tion from another. Sapere aude! Have courage to make use of your own under-
standing! is thus the motto of enlightenment.?

With these words begins arguably the most famous of all the essays that
Kant published in the last twenty years of his life, in the popular journal
Berlinische Monatsschrift, one of the most important periodicals of the era.
It also shows that Kant, towards the end of his long life, broke his own
stereotype of being an exclusively academic philosopher, devoted solely to
scholarly work. In fact, Kant did not live in isolation from the contempo-
rary world; he took a keen interest in current political events, commenting
on them and proposing bold solutions.

With the publication of his famous essay An Answer to the Question:
What Is Enlightenment?, Kant not only engaged in the then discussion
about the Enlightenment, but also initiated a new area of his research:
reflection on history and politics.’ Thus, Kant’s earlier treatises on moral

? Kant, I, 1784/1999. An Answer to the Question: What Is Enlightenment? (1784), trans. M. J.
Gregor. In: Gregor, M. |, ed. L. Kant, Practical Philosophy. Cambridge: Cambridge University
Press, p. 17 [8:35]. For a more recent reading of Kant’s essay, see: Svihura, L. A., 2022. Audire
aude! Aldzia na Kantovu Odpoved na otdzku: Co je osvietenstvo? [Audire aude! An allusion to
Kant’s Answer to the question: What is Enlightenment?]. Studia Philosophica Kantiana, 11(1),
pp. 55-60.

* The essay on the Enlightenment is one of many texts Kant published in the Berlinische Mona-
tsschrift. The most important of these were: Idea for a universal history with a cosmopolitan sim
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philosophy gained an important addendum in the form of a philosophical
theory of state and law. It became evident that it was not enough to indi-
cate what was meant by freedom, but that the question also had to be an-
swered: how could an individual human’s right to freedom be reconciled
with the same right of all other human beings?

Kant’s essays dealt with themes that most sparked the imagination of
his readers, inquiring about the source of evil, the beginning or end of
history, the relationship between theory and practice. He referred to the
most topical events of the late 18™ century, such as the French Revolution
or the idea of moral progress. Moreover, he did so in such a way that his
voice continues to be relevant even today. The most famous example to
this day remains the 1795 essay Toward Perpetual Peace.*

To begin with the place that the essay Toward Perpetual Peace occu-
pies in Kant’s philosophy will be outlined. Then the most important ideas
expressed in this essay will be discussed. Some of the themes will briefly
be presented, others will be discussed in greater depth, also referring to
other texts by Kant and to some contemporary examples. Finally, there is
a reflection on the topicality of Kant’s philosophical project.

Toward Perpetual Peace in Kant’s philosophy

War and peace imagery permeates all of Kant’s philosophy and cannot be
reduced to mere concerns of political philosophy or historiosophy. In his
Critique of Pure Reason, Kant describes metaphysics as a battlefield, as
a place of endless disputes, most notably disputes between rationalism
and empiricism.’ The image of a war between conflicting philosophical
schools still appeals to our imagination today, but for Kant it must have
been particularly natural. The 18" century was indeed an age of perpetual
warfare, and 18" century philosophy was an arena of constant rivalry be-
tween philosophical currents.

(1784), Of the radical evil in human nature (1792), On the Common Saying: That may be correct,
but it is of no use in practice (1793), The end of all things (1794).

* Although this essay was not published in a journal, Kant continues in it the same thematic
focus that he had previously presented in the pages of the Berlinische Monatsschrift. The essay
generated a great deal of interest, and almost immediately a translation into French was pro-
duced, and shortly afterwards, also into Polish.

* Kant, I., 1781/1787/1998. Critique of Pure Reason, trans. and edited by Allen W. Wood, Paul
Guyer. Cambridge: Cambridge University Press, p. 99-101 [A VIII-XII]. For an exploration of
the conflict between empiricism and rationalism in ethics from a contemporary pragmatist point
of view, see: Svihura, L., 2021. Postmoderna moralka a Kantova etika [Postmodern Morality
and Kant’s Ethics]. Studia Philosophica Kantiana, 10(2), pp. 21-41.
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Kant addresses this philosophical rivalry in a special way; he favours
neither side but subjects the dispute itself to a procedure of judgement,
typical of liberal democracy. Thus, Kant makes it clear that a dispute
should not be resolved by force, but on the contrary by law and its public
application, i.e. by judicial process. This is precisely what the title word
‘critique’ implies. Kant’s main work, Critique of Pure Reason, carries out
a formal judicial process over metaphysics.® Thereby, Kant provides an
exemplary answer, not only to the question regarding the way in which
a theoretical dispute in philosophy can be resolved, but also - indirect-
ly - how liberation from the spiral of violence can be achieved in the real
world. The solution that Kant offers as an answer to the conflicts between
scholars, and which was labelled “perpetual peace in philosophy,”” became
a universal antidote to war in any form.

Two conclusions may be drawn from this. First, Kant believes that the
achievement of durable peace is attainable. Secondly, that the achievement
of durable peace in any field can only be achieved by peaceful methods.
Hence, Kant not only sides with legal and judicial procedures, but also
formulates a secular response to the long tradition of the religious way
of understanding ‘perpetual peace’ merely as a supernatural gift of grace.

Already the first sentences of the essay Toward Perpetual Peace re-
veal Kants polemical intention. The text begins with irony. Apparently,
a Dutch innkeeper, the owner of the inn “Towards Perpetual Peace,” was
said to have painted a cemetery on his signboard. The ingenious innkeep-
er thus made known what he thought of the efforts of politicians, rulers,
and, above all, the military, who keep promising peace and can never per-
manently secure it. The radical understanding of peace as the result of
total war, after which all life disappears, is one that we must completely
reject as a blind alley that cannot be pursued. Kant also rejects such a way
of resolving conflicts, exposing himself to accusations of utopian pacifism.
These accusations need to be confronted, especially today, in the face of
a new war in Europe, and raise questions about the effectiveness of the
institutions that are tasked with guarding world peace. This thread will be
revisited at the end of the text.

To emphasize again: true peace, according to Kant, is not the peace of

¢ Ibid., p. 622-623 [A 703]; Hoffe, O., 2022. Der wahre Weltbiirger: zur philosophischen und
politischen Aktualitat Kants. In: Gerhard, V., Weber, M., Schepelmann, M., eds. Immanuel
Kant 1724-2024. Ein europdischer Denker. Oldenburg: De Gruyter, p. 108.

7 Kant, 1., 1796/2009. Proclamation of the imminent conclusion of a treaty of perpetual peace
in philosophy (1796), trans. and edited by Peter Heath, in: I. Kant, Theoretical Philosophy after
1781. Cambridge: Cambridge University Press.
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the burial ground, but the peace resulting from law.® Kant’s proposal in
1795 was the radical opposite of what the reality of the late 18" century
offered. Most European states, including Prussia, Kant’s homeland, were
autocracies embroiled in endless wars. During this time, some nations
were fighting wars of independence, like the United States of America;
others were struggling to change their political system, like France; and
still others were losing their sovereignty completely through annexation,
like Poland. Most European states pursued an imperial policy, reaping im-
moral benefits from colonies and conquests. Meanwhile, Immanuel Kant,
a loyal subject of the King of Prussia, urges the universal introduction of
a republican system. With nearly all European states engaged in war, Kant
calls for a perpetual peace. In the face of ever-expanding European impe-
rialism, Kant explicitly condemns colonialism.” Given all this, Kant’s phil-
osophical project must be either utopian or visionary.

The key tenets of the perpetual peace project

The direct reason that prompted Kant to publish the essay Toward Per-
petual Peace was the conclusion of the peace treaty between France and
Prussia in Basel on 5 April 1795. This treaty was of symbolic importance,
because in it the monarchy acknowledged for the first time the right of
the new republic to exist.' Kant not only speaks on the actual events of
the French Revolution, but also refers to the diplomatic practices that per-
meated the entire political life of Europe at the time. If, therefore, one was
looking in Toward Perpetual Peace merely for Kant’s commentary on the
Peace of Basel, one would be disappointed, as instead of a position on
current political events, Kant formulated a strictly philosophical proposal.
In other words, Kant saw the Peace of Basel as an opportunity to utter
what he thought it would be if reason (rather than simply politicians) was
in charge. Any reader of the essay Toward Perpetual Peace could, on their
own account, compare reality with the ideal Kant presented. At the cost of
historical actuality, Kant’s treatise gained a timeless, universal value.
Kant’s essay, in its formal layers, retains the semblance of a genuine
treaty, as it contains preliminary and definitive articles, supplements,
appendices, and even one secret article. However, ultimately the text is

8 Kleingeld, P., 2022. Kant iiber Freiheit und Frieden. In: Gerhard, V., Weber, M., Schepelmann,
M., eds. Immanuel Kant 1724-2024. Ein europdischer Denker. Oldenburg: De Gruyter, p. 117.

° Ibid.

10 Lefebvre, G., 1964. The French Revolution, vol. I1: From 1793 to 1799, trans. J. H. Stewart and
J. Friguglietti. New York: Columbia University Press, p. 153.
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not a proposal for a solution to any particular political problem, nor is
it a polemic against any particular political stance. Rather, Kant’s essay is
a travesty of political practice and an ironic exposure of its dark side. On
the one hand, Kant presents with seriousness the rational conditions for
a permanent peace between states; on the other hand, he exposes to rid-
icule the game of appearances played by politicians. It could be said that
Toward Perpetual Peace is a manifesto in which Kant enunciates a series of
principles, almost all of which are the opposite of those proclaimed by the
treaty concluded in Basel.

One may say that Kant proposes a sub specie aeternitatis perspective.
The peace he contemplates is not a temporary one but is an eternal peace.
On the grounds of Kant’s philosophy, this means that Toward Perpetu-
al Peace discusses the necessary conditions whose fulfilment will make it
possible for war as such to be altogether eliminated. ‘Perpetual peace’ is
not just a rhetorical phrase with which we decorate the ceremonial end of
this or that war but is the idea of the definitive end of war in general. In
other words, Kant lays out the rational conditions that are necessary for
perpetual peace to be truly realised. He calls these conditions preliminary
articles:

1. “No treaty of peace shall be held to be such if it is made with a secret
reservation of material for a future war”

2. “No independently existing state (whether small or large) shall be
acquired by another state through inheritance, exchange, purchase, or do-
nation”

3. “Standing armies (miles perpetuus) shall in time be abolished alto-
gether”

4. “No national debt shall be contracted with regard to the external
affairs of a state”

5. “No state shall forcibly interfere in the constitution and government
of another state”

6. “No state at war with another shall allow itself such acts of hostility
as would have to make mutual trust impossible during a future peace; acts
of this kind are employing assassins (percussores) or poisoners (venefici),
breach of surrender, incitement to treason (perduellio) within the enemy
state, and so forth”!!

! Kant, I, 1795/1999. Toward Perpetual Peace (1795). In: I. Kant, Practical Philosophy, trans. M.
J. Gregor. Cambridge: Cambridge University Press, pp. 317-320 [8: 343-347].
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All preliminary articles take the form of negation or restriction. They
prohibit something in the relationship between states or eliminate some-
thing in the sphere of facts. Kant’s intention is to create conditions in
which peace ceases to be only a temporary interbellum. This can only
be achieved by eliminating all motives for beginning a war in the future.
It must be done in the sphere of law and in the sphere of facts. In the
sphere of law, the first step is to formulate a treaty in such a manner as to
leave war out of consideration at all as a possible future solution. In short,
thinking of war as a possible option must be abandoned. The second step
is to stop the practice of treating any state and its citizens merely as objects.
The catalogue of unacceptable practices is long: the succession of states
typical of former monarchies, all colonial policy, but also the annexation
of territories, or even selling them or exchanging them for others, if this is
done with complete disregard for the will of the inhabitants. Examples of
many of these practices are provided by the events of recent years and for
that matter of recent months. Another condition, the abolition of standing
armies, is not just an expression of Kant’s naive anti-militarism. Maintain-
ing a standing army not only implies enormous expenditure that deprives
us of resources for other purposes. It is known from history that this situa-
tion always leads to an endless arms race. Besides, a standing army means
consenting to an extreme form of purely instrumental treatment of hu-
man beings. Kant sees this as a grave violation of the law of nature. At the
same time, Kant is not a utopian and realistically accepts the temporary
existence of what can be called a voluntary civil service to which people
voluntarily mobilise in defence of the fatherland. The fourth condition
concerns the loans taken out for armaments. Just as in Kants time, this
practice today drags poor countries into a spiral of debt, prevents their de-
velopment, and, as a consequence, deprives them of their sovereignty. This
article hardly requires any comment. Article five is equally unequivocal.
No state may, under any circumstances, intervene by force in the internal
affairs of another state. The allusion embedded in this article was clear
to the people of the late 18" century. The Poles, for instance, may have
believed that Kant was referring directly to the policy of Prussia, Russia,
and Austria, which, exploiting Poland’s political and military vulnerability,
partitioned its territory and, in 1795, led to the complete erasure from the
map of Europe of one of its largest states.'? Regrettable examples of such

12 Toward Perpetual Peace was the first treatise by Kant translated into Polish. As early as 1797,
a Polish translation of this treatise was published in Warsaw, based on the French version
published in Kénigsberg in 1796. According to historical sources, even before 1802, the same
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practices continue to occur and are still justified by deceitful excuses sim-
ilar to those used by the propaganda of Prussia and Russia at the time. The
last preliminary condition describes in quite some detail the unacceptable
behaviour to be eliminated from political practice and from social life in
general. The examples listed by Kant (employing assassins or poisoners,
breach of surrender, incitement to treason) certainly do not exhaust all
the forbidden practices that impede the restoration of trust. Many of these
behaviours are currently prohibited by various international conventions.
Certainly, the catalogue of behaviours that we do not accept even in war-
time is longer than that of Kant. It is not a matter of detail, but of principle:
even during conflict, it is not permissible to go too far. “Too far’ means any
such act that makes it impossible to rebuild future relations and renders
hope for peace in the future impossible. Unfortunately, the modern world
has greatly expanded our awareness of what can indeed be an obstacle to
mutual trust between states. Kant does not preach naive fair play, as if bor-
rowed directly from medieval romances of chivalry. The matter is serious
and requires the realisation that human beings simply cannot go as far as
engaging in certain behaviours.

In the second part, Kant outlines the conditions that make it possible
to maintain the peace that has been achieved and indeed cause it to trans-
form into perpetual peace. The three definitive conditions are as follows:

1. “The civil constitution in every state shall be republican.”**

2. “The right of nations shall be based on a federalism of free states.”*

3. “Cosmopolitan right shall be limited to conditions of universal hos-
pitality.”*

Kant believes that the most important guarantee for maintaining
peace lies in the internal political system of states. It is also clear for us
that certain types of political system can be an effective obstacle to start-
ing a war (e.g. a liberal democracy), while others can facilitate the deci-
sion to commence a war (e.g. an authoritarian or totalitarian system). In
Kant’s view, the republican system offers the greatest guarantee of peace.
This observation is extremely pertinent. Kant was probably one of the first
philosophers to link the question of the internal system of states with the

treatise by Kant was translated from German into Polish and published in Kénigsberg by one
of the then students of the University of Konigsberg, Jozef Wladystaw Bychowiec (1778-1845).
8 Thid., p. 322 [8: 349].
1 Tbid., p. 325 [8: 354].
5 Tbid., p. 328 [8: 357].
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international order and to point out serious arguments in favour of the
strong interdependence of the two orders.

What Kant writes about the republican system requires some clarifi-
cation. First and foremost, the expression ‘republican system’ in contem-
porary usage can be misleading. Kant does not have in mind a form of
government, but a manner of governance. For Kant, a monarchy can also
be a ‘republic’ as long as the citizens themselves, through their representa-
tives in the legislature, make laws independently of the executive. In short,
a republican system is one in which the three powers (legislative, exec-
utive, and judicial) are separated, the freedom of the citizens is guaran-
teed, and the equality of all before the law is ensured. Kant did not believe
that democracy could guarantee the same. Like many other philosophers
before him, Kant regarded democracy as a form of despotism. This may
seem shocking, but it is true of direct democracy, in which the will of
the majority becomes law. Thus, we cannot instantly dispute what Kant
has to say about this, as in the general sense one might be in agreement
with him. Of course, today’s democracy is different from what Kant had
in mind when he wrote about it. On the other hand, certainly what Kant
wrote about the republican system is in many respects in line with what is
understood by liberal democracy today.

The second definitive article introduces the condition underpinning
international relations. Kant does not postulate the establishment of some
worldwide superstate whose structure would completely reproduce the
structure of states as we know them today. Just as in relations between hu-
man beings, relations between states must accommodate freedom and re-
frain from violating it. That is why, in addressing the sovereignty of states,
Kant proclaims the need for a federation of free states. This is one of the
best elaborated and most commented upon points of Kant’s philosophi-
cal project. Today, there is no doubt that this idea found its realisation in
the League of Nations in 1920 and continues to be emulated in all inter-
national institutions that provide a legal framework for free cooperation
between autonomous states. Of course, one can always complain about
the inadequacies of current legislation or point out the weaknesses of in-
ternational organizations with examples of their ineffectiveness during
conflicts. However, the benefits of international organizations cannot be
overlooked, while hoping that, in the future, the validity of the best prac-
tices can be extended and their effectiveness enhanced.

The final, third definitive article concerns the so-called law of hospital-
ity and constitutes further development of the idea of cosmopolitanism.
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Kant warns us, however, not to understand hospitality naively, as philan-
thropy devoid of an instinct for self-preservation. Like all things, hospital-
ity too must have a certain framework. The context in which Kant’s essay
was written makes the restrictions on the rights of the newcomer apply
completely differently as compared to contemporary times. Kant, in fact,
cites European colonialism as an example of a violation of the law of hos-
pitality and appreciates with understanding the cautious policies of Japan
or China, which consistently restricted foreigners” access to their territory.
Today, the law of hospitality is viewed almost entirely from the perspective
of mass economic migration. In response to this problem, we are seeking
solutions to avoid paradoxes that we could not foresee years ago when the
international regulations in force today were introduced.

Nature knows better, or guarantees of perpetual peace

Compared to political practice, the Kantian project of perpetual peace
offers radical demands of revolutionary significance. They were difficult
to implement at the end of the 18" century, and are no less demanding
today as well. Kant uncompromisingly prohibits war, except for necessary
self-defence;'® he recommends the universalisation of the republican sys-
tem (in essence, the prototype of modern liberal democracy); he encour-
ages global cooperation and the federalisation of free states, but one that
is limited by respect for the specificity of national communities and does
not seek to create a monolithic superstate. In addition, Kant demands ad-
herence to the principles of universally applicable law, and the enabling
of free and public discussion; he demands openness in public life and in
international relations and expects scrutiny of every legal regulation with
respect to its intrinsic fairness. The list of conditions is long and demand-
ing. The bar has been set high, but the goal is also more ambitious than
before.

Kant, however, was not naive. He was familiar with all the major polit-
ical and legal theories developed by Western philosophers: Plato, Aristot-
le, Augustine, Hobbes, Locke, and Rousseau. Kant interlinked the various
conceptions of peace and divorced them from theological elements. In
particular, he rejected purely religious apocalyptic thinking and laid the

' Ibid., pp. 318-319 [8: 345]. Steven Pinker believes that we owe one of the most important
changes in our thinking about war to the Enlightenment: war is simply illegal (Pinker, S., 2018.
Enlightenment now. New York: Viking, p. 163).

STUDTIA PHILOSOPHTICA KANTIANA 1 2024




Kant’s Project of Perpetual Peace Today

foundations for philosophical chiliasm.'”” When Kant speaks of ‘perpet-
ual peace; he has in mind neither the Christian promise of a transcen-
dent paradise, nor a temporary truce that ends any particular war. Kant
is considering the rational conditions that make possible the end of ‘war’
in general. Whatever is to be created between states is not meant as a pro-
visional covenant: “so there must be a league of a special kind, which can
be called a pacific league (foedus pacificum), and what would distinguish
it from a peace pact (pactum pacis) is that the latter seeks to end only one
war whereas the former seeks to end all war forever”*® One might say that
Kant considers the philosophical conditions of the possibility of peace
philosophically. His conception is transcendental rather than empirical.
‘Perpetual peace’ is an eschatological project.

The impermanence of all previous treatises that promised ‘perpetual’
peace must have given rise to the suspicion that in Kants philosophical
project an idea detached from reality can be found, in short, a utopia.
With such an attitude, one might wrongly assume that the expectation
of the realisation of everlasting peace is an illusion in which only dev-
otees of divine providence are inclined to believe. Kant does not share
this theological pessimism, although, like theologians, he believes that the
guarantor of ‘perpetual peace’ cannot be any human being. The answer
given in Toward Perpetual Peace is different. Kant writes explicitly: “What
affords this guarantee (surety) is nothing less than the great artist nature
(natura daedala rerum) from whose mechanical course purposiveness
shines forth visibly, letting concord arise by means of the discord between
human beings even against their will”'* How are we to understand this?
Quite simply: there exist such natural conditions of human life that cause
people to constantly be forced to confront each other (examples include

7 “And if we are not satisfied yet, we need but consider a state wondrously compounded from
both the others, namely that of a people in its external relations, where civilized peoples stand
vis-a-vis one another in the relation of raw nature (the state of constant war) and have also
firmly taken it into their heads not to get out of it, and we shall become aware of fundamental
principles in the great societies we call states directly in contradiction to official policy yet never
abandoned, principles which no philosopher has yet been able to bring into agreement with
morality or else (what is terrible) suggest [how to replace with] better ones, reconcilable with
human nature: So philosophical chiliasm, which hopes for a state of perpetual peace based on
a federation of nations united in a world-republic, is universally derided as sheer fantasy as much
as theological chiliasm, which awaits for the completed moral improvement of the human race’”
(Kant, I., 1793/1996. Religion within the Boundaries of Mere Reason, trans. G. Di Giovanni.
In: Wood, A. W., Di Giovanni, G., eds. I. Kant, Religion and Rational Theology. Cambridge:
Cambridge University Press, p. 81 [6: 34]).

'8 Kant, L., 1795/1999. Toward Perpetual Peace (1795), p. 327 [8: 356].

 Tbid., p. 331 [8: 360].

>
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limited resources and even the sphericity of the globe®). In turn, in order
to minimise the distressing effects of rivalry, they must make an effort to
impose legal limits on their activity. In brief, people are forced to cooper-
ate with one another.

By this means, Kant brilliantly incorporates into his theory what many
authors have hitherto regarded as obstacles to the realisation of the idea of
peace. This is pointed out by Norman Davies, who argues that Kant:

(1]ike his contemporary, [a great historian Edward - T.K.] Gibbon, [...] was
impressed by the ‘tissue of folly; the ‘puerile vanity; and the ‘thirst for destruc-
tion’ which filled the historical record. At the same time, he strove to find sense
amidst the chaos. He found it in the idea that conflict was a teacher which
would extend rationality from a few noble individuals to the conduct of all
mankind.?

In his most famous historiosophical treatise, titled Idea for a universal his-
tory with a cosmopolitan aim, published a decade before the essay Toward
Perpetual Peace, Kant wrote: “The human being wills concord; but nature
knows better what is good for his species: it wills discord. He wills to live
comfortably and contentedly; but nature wills that out of sloth and inac-
tive contentment he should throw himself into labour and toils, so as, on
the contrary, prudently to find out the means to pull himself again out of
the latter”

It seems that war, as the most extreme form of antagonism of which
man is capable, paradoxically has the potential to bring out those qualities
of human character that have become corrupted by an overly comfortable
lifestyle. In his Critique of the Power of Judgment (1790), Kant wrote some-
thing that may leave us stunned: “Even war, if it is conducted with order
and reverence for the rights of civilians, has something sublime about it,
and at the same time makes the mentality of the people who conduct it
in this way all the more sublime, the more dangers it has been exposed
to and before which it has been able to assert its courage; whereas a long
peace causes the spirit of mere commerce to predominate, along with base
selfishness, cowardice, and weakness, and usually debases the mentality

% Kant, I., 1797/1999. Metaphysics of Morals (1797). In: I. Kant, Practical Philosophy, trans. M.
J. Gregor. Cambridge: Cambridge University Press, p. 489 [6: 352-353].

' Davies, N., 1996. Europe: A History. New York: Harper Perennial, p. 686.

2 Kant, I., 1784/2007. Idea for a Universal History with a Cosmopolitan Aim (1784), translated
by Allen W. Wood. In: Louden, R., Zoller, G., eds. I. Kant, Anthropology, History, and Education.
Cambridge: Cambridge University Press, p. 112 [8:11].
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of the populace” There is no doubt that Kant commends here only a de-
fensive war in which a nation at risk of annihilation sees its only chance
of preserving its identity. Contemporary events in Ukraine bring to our
mind an example of a war that Kant would consider justifiable. Nor can
it be doubted that in the heat of this war the idea of a free nation, whose
identity was still contested until very recently, is being forged.** If we look
at Kant’s ‘praise of war’ from this perspective, it becomes clear that it can-
not be seen as an obstacle to the idea of perpetual peace.

However, it is difficult not to detect a certain ambiguity here, which
is easily exploited by sceptics doubting the feasibility of eliminating war
from human life. Norman Davies, mentioned earlier, on another occasion
quotes a statement by the Prussian general and Field Marshal Helmut von
Moltke, illustrating such scepticism: “Perpetual peace is a dream, and not
even a beautiful dream. War is part of God’s order. Without war, the world
would stagnate and lose itself in materialism. In it, Man’s most noble vir-
tues are displayed—courage and self-denial, devotion to duty, willingness
to sacrifice oneself, and to risk life itself”’*® Kant would have agreed with
this view, but on one condition, namely that we reject the thesis that war is
part of God’s order. The viewing the history of mankind as one of war does
not have to be accepted, nor does it have to be considered that war cannot
be eliminated simply because it has not been thus far. Of course, war is
part of the natural world, and in a variety of ways. An example of this
naturalistic justification of war can be found in Charles Darwin’s natural
selection, which was termed the struggle for existence by Thomas Malthus
(1763-1834). However, I think Kant’s position is that nature has placed
much higher demands on man, as a rational being, than it has imposed
on animals. The assumption that all social human life is to be reduced to
a struggle for existence is a spurious simplification that calls into question
the difference between nature and culture.

Without denying the obvious, it must be acknowledged that man has

» Kant, L., 1790/2002. Critique of the Power of Judgment, trans. P. Guyer, E. Matthews. Cam-
bridge: Cambridge University Press, p. 146 [5: 263]. If we are anxious to soften the sense of this
statement, we may draw our attention to the publication dates of Kant’s writings. Evidently
Kant’s view of war evolved (Kleingeld, P., 2022. Kant tiber Freiheit und Frieden, pp. 118-119).

* Cf. Timothy Snyder’s lectures titled “The Making of Modern Ukraine” available on YouTube.
Snyder, in one of his first columns following Russia’s aggression against Ukraine, cited some
of the arguments used by Russian propaganda (Snyder, T., 2022. We Should Say It. Russia Is
Fascist. The New York Times. [cited on 2022-05-18]. Available online: https://www.nytimes.
com/2022/05/19/opinion/russia-fascism-ukraine-putin.html).

* Moltke, H. von, 1892. Gesammelte Schriften und Denkwiirdigkeiten. Mittler und Sohn: Berlin,
p- 194, cited after N. Davies.
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the potential to subject the life of his species to such regulations as tran-
scend purely instinctive animal behaviour. As a rational being, man can
be guided by law as the sole motive for his conduct. Of course, Kant cer-
tainly believed that humans are compelled to compete with one another.
It is equally obvious that rivalry has advantages that can hardly be overes-
timated. Kant listed many of them.? However, this by no means indicates
that it must be accepted that rivalry is to take the form of war as the most
extreme struggle for existence. The misconception that rivalry and war
are only quantitatively different must also be abandoned. War is not rival-
ry, but its absolute negation. Rather, rivalry is a form of cooperation and
one of the main drivers of prosperity and development. It is easy to see
that Kant’s view of human nature is more complex than many one-sided
notions and perhaps understands antagonism between human beings in
a more nuanced fashion.?”

According to Kant, society is not just any association of individuals,
as the idea of a social contract seems to imply. Such an interpretation of
social contract would be a complete distortion of its meaning. Instead,
society is a work of nature through which the natural predispositions of
each individual are developed, while the social contract implies an implic-
it agreement on the rules of social coexistence: “One can regard the histo-
ry of the human species in the large as the completion of a hidden plan of
nature to bring about an inwardly and, to this end, also an externally per-
fect state constitution, as the only condition in which it can fully develop
all its predispositions in humanity”?* Consequently, society is not mere-
ly a safeguard against violence and suffering (Hobbes), nor is it only the
source of new sufferings that nature has not known (Rousseau). Rather,
society is a means for the collective attainment of goals that man cannot
achieve alone.” Hence, Kant does not describe the state as a security with
which man fences himself off from nature, but as an opportunity for the
development of hidden human potential. Taking all this into account, one
must conclude that perpetual peace is not an alternative to war. Perpetual

2 Whatever positive things Kant wrote about war in Critique of the Power of Judgment is
nothing compared to the romantic militarism of authors such as Alexis de Tocqueville, Emil
Zola and John Ruskin.

¥ “Iunderstand by ‘antagonism’ the unsociable sociability of human beings, i.e. their propen-
sity to enter into society, which, however, is combined with a thoroughgoing resistance that
constantly threatens to break up this society” (Kant, I., 1784/2007. Idea for a Universal History
with a Cosmopolitan Aim (1784), p. 111 [8: 20]).

 Tbid., p. 116 [8: 27].

» Tbid., p. 113 [8: 22).
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peace is an idea whose realisation is a true affirmation of the unique po-
tential that is contained in humanity.

This is not a utopia. Conclusion

The essay Toward Perpetual Peace was not the only text in which Kant
spoke on perpetual peace, but it was certainly Kant’s most important voice
in defence of this idea. In this essay, Kant proposed a thoughtful concep-
tion of a global legal order that remains inspiring today and provides phil-
osophical arguments for any project of an international order, but one that
is devoid of the shortcomings of globalisation.

Can it be hoped that a plan such as that outlined by Kant will be real-
ised? Above all, one must reject the erroneous accusations of utopianism
and pacifism with which attempts are sometimes made to question the
relevance of Kant’s project. Pacifism disregards systemic issues in its as-
pirations and does not reckon with social realities. This cannot be said
of Kant’s project. Kant sets out a series of concrete systemic and political
solutions, which he sees as milestones in the pursuit of perpetual peace.
His project is not utopian, but normative. However, yet no one consid-
ers every norm to be utopian simply because it requires the existence of
something that does not currently exist.

Now that the main ideas of Toward Perpetual Peace are more famil-
iar, one can wonder whether Kant’s text is merely a collection of wishes
detached from reality. It seems that in order to answer this question, new
facts must be taken into account, especially the new war in Europe that
Russia is waging against an independent Ukraine. These doubts can easily
be challenged. First of all, the preliminary articles, which Kant regards as
the necessary conditions for perpetual peace, have not been fulfilled so far.
Kant would be wrong if wars were to break out under the conditions he
describes as conditions for perpetual peace. Thus, we can still believe that
once the preliminary conditions are fulfilled war will not break out. It can
still be seen that history has not taught avoidance of making old mistakes.

From the point of view of reason, war is something illegal. War cannot
be justified by any arguments. Of course, the force of rational arguments
cannot be contrasted with the physical force of armies and weapons, but
one should weigh up various arguments with one another. The justifica-
tion that the aggressor proffers to justify war contradicts what Kant pro-
pounds in defence of peace. Here is one such example. The Russian Fed-
eration openly demands the surrender of the territory of the state and
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its inhabitants, invoking the right of the empire to exist within whatever
borders it chooses from its own past.* It is already known all this and how
it should be judged in the light of the second and fifth preliminary articles
to perpetual peace.

Realists will surely ask: isn't it better to have an army and weapons?
It seems that the war in Ukraine and the heroic defence with which the
Ukrainians have astonished the world confirms the old principle, “if you
want peace, prepare for war.*! It should be remembered, however, that this
is a maxim of the age to which Kant counterposes his project. Kant would
probably argue that the establishment of a republican system, along with
other preliminary conditions, would create a reality that would not lead to
war. Kant would therefore rather say: “if you want peace, ensure justice”*
The only thing that keeps deferring the project of perpetual peace is the
fact that the preliminary conditions are not universally realised. Of course,
Kant, when writing his treatise, gave no date for the realisation of this
project. All the more so, it cannot naively be stated that we have waited
long enough for its realisation and, since it has not yet happened, it will
probably never happen. Such an approach would compromise us as overly
impatient students of Kant. It must not be concluded from the fact that we
still have not yet realised the conditions of perpetual peace that they are
not attainable at all.
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Working for Peace S EEEILE
in Situations of Conflict:

On Schmitt's Reception of Kant  [ieiasid

Abstract: The concept of the political enemy represents a cornerstone
of Carl Schmitt’s political philosophy. When developing this concept,
Schmitt draws inspiration from Immanuel Kants theory of perpe-
tual peace. While appreciating a number of elements of the theory,
Schmitt resolutely rejects the notion of the unjust enemy introduced
by Kant. Schmitt’s ambivalent reception of Kant sets the stage for his
own deliberations on the relationship between enemies and ways of
dealing with conflicts. A basic distinction underlying Schmitt’s politi-
cal theory is that between political and private enemy. In continuation
of Kant, Schmitt elaborates political ways of limiting political enmity.
The present paper proposes a path complementary to Schmitt and
Kant identifying existential elements that can be used to limit political
enmity. The paper’s overall aim is to show how peace can be promoted
in situations of conflict - in both political and existential ways.

Key words: Schmitt, Kant, political philosophy, enmity, conflict, pe-
ace

Abstrakt: Pojem politického nepriatela predstavuje zakladny kamen
politickej filozofie Carla Schmitta. Pri rozvoji tohto pojmu sa Schmitt
in$piruje teériou ve¢ného mieru Immanuela Kanta. Hoci viaceré prv-
ky tejto tedrie ocenuje, rozhodne odmieta pojem nespravodlivého
nepriatela, ktory zaviedol Kant. Schmittova ambivalentna recepcia
Kanta je vychodiskom pre jeho vlastné uvahy o vztahu nepriatelov
a sposobe riesenia konfliktov. Ustrednym rozliSenim Schmittovej
politickej filozofie je rozliSenie politického a sukromného nepriatela.
V nadvéznosti na Kanta Schmitt rozpracoval politické sposoby obme-
dzenia politického nepriatelstva. Moj navrh, ktory je komplementar-
ny k Schmittovmu a Kantovmu névrhu, sa zameriava na existencialne
prvky vyuzitelné na obmedzenie politického nepriatelstva. Mojim cel-
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kovym cielom je poukazat na to, ako mozeme podporovat mier v kon-
fliktnej situdcii — politickymi i existencialnymi spdsobmi.

Klucové slova: Schmitt, Kant, politicka filozofia, nepriatelstvo, kon-
flikt, mier

The concept of the political enemy represents a cornerstone of Carl
Schmitt’s political philosophy. When developing this concept, Schmitt
draws inspiration from Immanuel Kant’s theory of perpetual peace in
The Metaphysics of Morals. While appreciating a number of elements
of the theory, Schmitt resolutely rejects the notion of the unjust ene-
my introduced by Kant. Schmitt’s ambivalent reception of Kant sets
the stage for his own deliberations on the relationship between ene-
mies and ways of dealing with conflicts. A basic distinction underlying
Schmitt’s political theory is that between political and private enemy.
In continuation of Kant, Schmitt proposes political ways of limiting
political enmity. At the same time, he suggests that existential ways
of limiting private enmity cannot be used productively in the political
sphere. The present paper pursues a path complementary to Schmitt
and Kant identifying existential elements that can be used to limit po-
litical enmity. The overall analysis aims to show how peace can be pro-
moted in situations of conflict - in both political and existential ways.

1. Schmitt’s Basic Distinctions: Friend-Enemy and Political-Private
Enemy

In The Concept of the Political (1932), Schmitt introduced a series of
distinctions that represent key points of orientation in his political the-
ory. The most basic distinctions are those between friend and enemy
on the one hand, and between political and private enemy on the other.

Schmitt presents the distinction between friend and enemy as the
foundational criterion of the entire political sphere. It is comparable
to the distinctions between good and evil in the sphere of morality
and between beautiful and ugly in the sphere of aesthetics. All these
distinctions are ultimate and constitutive for their respective sphere -
they cannot be reduced to any other distinctions.! The friend-enemy

! Schmitt, C., 1996. The Concept of the Political, trans. by G. Schwab. Chicago and London: The
University of Chicago Press, pp. 25-27. In this article, I am developing ideas that I originally
presented in Sajda, P., 2021. Nepriatel ako radikalne ,,iny: politické a existencidlne sposoby
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distinction applies to human collectives and the relationships betwe-
en them. Friend is a collective with which our collective enters into
a positive relationship, enemy is a collective with which our collec-
tive enters into a negative relationship and against which it defends
itself: “The distinction of friend and enemy denotes the utmost de-
gree of intensity of a union or separation”? Initially, Schmitt presents
the concepts of friend and enemy as equally important, but when he
delves into the intricacies of political relationships the latter concept
becomes dominant.’

Schmitt depicts the enemy as the epitome of radical difference. The
enemy’s political mode of being differs from our own to such an ex-
tent that it potentially represents a threat. The fact that our way of life
is threatened by another way of life can lead to a political conflict in
which the enemy’s fundamental otherness comes into full view. Schmitt
rejects attempts to replace the concept of the enemy with a ‘softer’ con-
cept. He points to paradigms that have “attempted to transform the
enemy from the viewpoint of economics into a competitor and from
the intellectual point into a debating adversary”* These concepts in-
sufficiently reflect the radical difference of the enemy as well as the
seriousness of the threat he poses. They do not take into account the
possibility of a drastic negation of our own way of life, and therefore
inadequately express the intensity of the political conflict.

Schmitt also highlights the difference between the political enemy

obmedzenia nepriatelstva. In: Galikové Tolnaiova, S., Marchevsky, O., Kyslan, P., eds. Mysliet
inak - iné v mysleni. Bratislava: Slovenské filozofické zdruZzenie pri SAV, pp. 189-196. See also

two other thematically related texts of mine: Sajda, P., 2019. A Political Challenge to Christian

Practical Rationality. In: Schreiber, G., ed. Interesse am Anderen. Interdisziplindire Beitrige zum

Verhdltnis von Religion und Rationalitit. Berlin and Boston: De Gruyter, pp. 745-762; Sajda, P,
2019. Obmedzenie nepriatelstva ako vychova k ludskosti. Carl Schmitt a Ernst Jiinger. Filozofia,
74(10), pp. 852-865. My aim is to make use of those elements of Schmitt’s political theory that

have stood the test of time and can be considered constructive. For an in-depth analysis of the

problematic elements of Schmitt’s political thought, see Slovacek, P., 2016. Odvrdcend strana

evropského politického mysleni. Carl Schmitt. Opava: Slezskd univerzita v Opavé; Slomp, G.,
2009. Carl Schmitt and the Politics of Hostility, Violence and Terror. London: Palgrave Macmillan.
? Schmitt, C., 1996. The Concept of the Political, p. 26.

* A substantially different view of the concepts of friend and enemy is offered by Jacques Derrida.
Cf. Derrida, J., 1994. Politiques de | ‘amitié. Paris: Editions Galilée. The dominance of the concept
of enemy in Schmitt was also highlighted by Heinrich Meier. Cf. Meier, H., 2011. The Lesson of
Carl Schmitt. Four Chapters on the Distinction between Political Theology and Political Philos-
ophy, trans. by Marcus Brainard. Chicago and London: The University of Chicago Press, p. 52.
* Schmitt, C., 1996. The Concept of the Political, p. 28 (emphasis added). See also Vad, E., 1996.
Strategie und Sicherheitspolitik. Perspektiven im Werk von Carl Schmitt. Opladen: Westdeutscher
Verlag, p. 57.
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and the private enemy.® Political antagonism between two collectives
is characterized by a different dynamic than existential antagonism
between two individuals. One’s relation to the private enemy is mar-
ked by negative feelings, whose concentrated manifestation is hate.
Christian ethics corrects this negative attitude with the commandment
of love thy neighbour which can take the radical form of the love of
one’s enemy. Schmitt claims that the dynamics of love and hate are
irrelevant for political decision-making. He warns especially against
the transfer of the existential principle “love your enemies!”® to the
political sphere. The application of the principle to the political enemy
would be self-destructive and even contrary to the principle’s original
meaning. The Greek text of the Bible uses the term éy0pd¢ which refers
to a private adversary, not the term moAéuiog which refers to a political
enemy. Although in German such a lexical distinction is not common
and in both cases the term Feind is used, the meaning of the com-
mandment must be preserved: “The Bible quotation [...] certainly does
not mean that one should love and support the enemies of one’s own
people”’” Thus, Schmitt insists on a strict separation of the existential
and the political sphere, since the confusion of their respective prin-
ciples would have tragic consequences.

2. Kant on the Equality of Political Enemies and the Notion of the
Unjust Enemy

Kant developed his deliberations on political enmity in the context of
his vision of perpetual peace. He launched this vision in Toward Per-
petual Peace: A Philosophical Sketch (1795) and elaborated it further in
The Metaphysics of Morals (1797). In the conclusion of the latter work,
he declares his unequivocal opposition to war as a means of solving
disputes between political collectives: “Now, morally practical reason
pronounces in us an irresistible veto: There is to be no war, neither war
between you and me in the state of nature nor war between us as states
[...] for war is not the way in which everyone should seek his rights”?

* Schmitt, C., 1996. The Concept of the Political, pp. 28-30. The development of Schmitt’s view
of this difference was described by Ellen Kennedy. Cf. Kennedy, E. 2004. Constitutional Failure.
Carl Schmitt in Weimar. Durham and London: Duke University Press, p. 105.

¢ In the New Testament the commandment can be found in Mt 5:44 and Lk 6:27.

7 Schmitt, C., 1996. The Concept of the Political, p. 29.

# Kant, I, 1991. The Metaphysics of Morals, trans. by M. Gregor. Cambridge: Cambridge Uni-
versity Press, p. 160.
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While acknowledging that contemporary states view the waging of war
as a natural part of their political existence and an inevitable compo-
nent of international relations, Kant nonetheless proposes an ambi-
tious project of overcoming this view and working together toward
universal lasting peace. He insists that such peace is not merely one of
the components of the Right of Nations, but its final end. Responding
to critics, he admits that perpetual peace is an unachievable idea but
argues that “the political principles directed toward perpetual peace
[...] are not unachievable”’ Thus, the leaders of nations are called to
work on a continual approximation to perpetual peace as a terminus ad
quem and to take concrete steps in this direction. According to Kant,
a key step in this joint endeavour is the establishment of a voluntary
association of states — a congress of states — which would facilitate
the solving of international problems in a peaceful way. The state of
nature among nations - in which disputes are solved by force, as there
is no legitimate judicial authority - would be replaced by a lawful con-
dition, in which disputes would be dealt with “in a civil way, as if by
a lawsuit”.'® Just like the state represents a framework in which its ci-
tizens have overcome the state of nature and entered a rightful condi-
tion, the congress of states would represent a framework in which the
states would abandon their original savagery and settle their conflicts
in a civilized way. It was Kant’s hope that this approach would prove
appealing and the proposed congress of states would be joined by an
ever increasing number of states."

For the purposes of the present investigation, it is important to
examine what Kant has to say about relationships between states in
a situation of conflict when peaceful means of dealing with disputes
have been discarded. Kant presents insightful analyses of these rela-
tionships both during and after war, when states face each other as ene-
mies. He claims that the conduct of states in the critical times of con-
flict determines whether the ideal of perpetual peace remains relevant

? Ibid., p. 156. At the end of Toward Perpetual Peace Kant states the following: “If it is a duty to
realize a condition of public right, and if there is well-founded hope that this can be attained,
even if only in the form of an endlessly progressing approximation of it, then the perpetual
peace [...] is not an empty idea, but rather a task which, carried out gradually, steadily moves
toward its goal”. Cf. Kant, L., 2006. Toward Perpetual Peace and Other Writings on Politics, Peace,
and History, trans. by D. L. Colclasure. New Haven and London: Yale University Press, p. 109.
1 Kant, 1., 1991. The Metaphysics of Morals, p. 157.

' Tbid., pp. 156-157. See also Kant’s earlier reflections on the federalism of free states in Kant,
1., 2006. Toward Perpetual Peace and Other Writings on Politics, Peace, and History, pp. 78-81.
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or becomes ever more distant. While it may seem self-contradictory to
speak of law in a situation where law has been largely abrogated,? it is
precisely in such times that the preservation of the vision of perpetual
peace proves crucial. Kant insists that the warring parties should act
“in accordance with principles that always leave open the possibility of
leaving the state of nature among states [...] and entering a rightful
condition”!* The parties in conflict should exercise self-restraint and
the war should be conducted with a view to future peace. Actions that
make the approach of peace impossible should be avoided.

A fundamental measure ensuring that war is waged in a disciplined
way and the possibility of future peace remains open is the decision to
view the enemy as one’s equal. The principle of the equality of enemies
is an antidote to such kinds of war whose very character is contrary to
the ideal of perpetual peace. These are especially punitive wars, wars
of subjugation, and wars of extermination, all of which presuppose
inequality and hierarchization of enemies. Kant clarifies that “[n]o war
of independent states against each other can be a punitive war (bellum
punitivum). For punishment occurs only in the relation of a superi-
or (imperantis) to those subject to him (subditum), and states do not
stand in that relation to each other”!* This is a reiteration of the claim
Kant already put forward in the Preliminary articles for perpetual pe-
ace among states in Toward Perpetual Peace: “A punitive war (bellum
punitivum) between states is inconceivable (since there exists between
them no relation of superior to subordinate). From this it follows that
a war of extermination, in which both parties and, moreover, all right
can be eradicated simultaneously, could bring about perpetual peace
only over the great graveyard of humanity”." Thus, even in the midst
of conflict it is essential to bear in mind that the enemy is a state with
which we should be able to live peacefully in the future.

Kant argues that the principle of the equality of enemies should
also be observed after the war, when one side is victorious and the
other vanquished. While the outcome of the war brings about obvio-
us political inequality, the basic coordinates of one’s approach to the

12 Kant quotes the saying inter arma silent leges. Cf. Kant, L., 1991. The Metaphysics of Morals, p.
153. For more detail on Kant’s differenatiation between civil, international, and cosmopolitan
law, see Zeliznakova, E., 2020. Sti¢asna kriza medzindrodného prava vo svetle Kantovej pravnej
filozofie. Studia Philosophica Kantiana, 9(1), pp. 43-52.

B Kant, I, 1991. The Metaphysics of Morals, p. 153.

" Tbid., p. 153.

' Kant, I, 2006. Toward Perpetual Peace and Other Writings on Politics, Peace, and History, p. 71.
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enemy should not be altered. The victor sets the initial conditions for
concluding peace but simultaneously must refrain from all actions that
would imply that the enemy was waging an unjust war. This would in
turn imply that the victor was waging a punitive war. Kant suggests,
for example, that the victorious side should not request compensation
for the costs of war or for the freeing of prisoners of war. However,
above all, it must not impose measures that would degrade the status
of the defeated collective as such. Transforming the vanquished state
into a colony and imposing bondage on its people would be contrary
to the notion of a peace treaty that necessarily involves amnesty.' The
principle of the equality of enemies would be negated and the punitive
measures would be in conflict with the ideal of perpetual peace.
While the principle of the equality of enemies — none of which
is seen as waging an unjust war — represents a general rule, there is
a single instance in which Kant speaks of an unjust enemy. This ene-
my is considered particularly dangerous, because he opposes the very
core of the project of perpetual peace. The far-reaching consequences
of the unjust enemy’s stances need to be recognized and appropriate
measures must be taken. Kant explains that this is “an enemy whose
publicly expressed will (whether by word or deed) reveals a maxim by
which, if it were made a universal rule, any condition of peace among
nations would be impossible and, instead, a state of nature would be
perpetuated”'” Thus, the enemy is not only dangerous in his own right
but also sets a ‘bad example’ for other states. He contaminates interna-
tional politics with impetuses that support continuous waging of war
and are at odds with the objective of lasting peace. Kant warns that this
is “a matter of concern to all nations whose freedom is threatened by
it, they are called upon to unite against such misconduct in order to
deprive the state of its power”.!® The opposition to the unjust enemy
must be resolute but the states united against such an enemy are bound
to follow the principles directed toward perpetual peace. Kant permits
the use of acceptable means to the highest degree, but prohibits the use
of means that would cause injustice. While he approves of an enforced
change to the inimical state’s constitution — which would make it less
prone to wage war — he disapproves of the division of the state’s ter-

' Kant, 1., 1991. The Metaphysics of Morals, pp. 154-155.
7 Tbid., p. 155.
® Tbid., p. 153.
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ritory that would violate the rights of its citizens.” The ultimate goal
should not be the punishment of the unjust enemy and its citizens
but the neutralization of the state’s policies that provoke international
military conflicts.

3. Schmitt’s Ambivalent Reception of Kant

In The Nomos of the Earth (1950), Schmitt discusses Kant’s theory of
political enmity and presents it as deeply ambiguous. On the one hand,
Kant continues the line of classical European international law, which
Schmitt appreciates, on the other hand, Kant introduces the notion of
the unjust enemy which, according to Schmitt, can be easily misused
by modern totalitarianisms.

1. Schmitt regards the principle of the equality of political enemies
as the most valuable element of Kant’s theory. He shows how this prin-
ciple came to the fore in classical European international law and un-
covers its roots in the works of Alberico Gentili (1552 - 1608) and
Richard Zouch (c.1590 - 1661). These thinkers laid the foundations
of international law while emphasizing the equality of the different
parties involved in international conflicts (aequalitas hostium).*® The
principle of the equality of enemies gained acceptance in legal and mi-
litary practice especially after the Congress of Vienna (1814 - 1815).%
It stipulates that the enemy is to be considered just throughout the
conflict unless he violates the rules of conducting war. Schmitt consi-
ders this principle an efficient political way of limiting enmity, since
it enables a clear distinction between the enemy and the criminal. Tt
prevents political actors from viewing the enemy as an object of punis-
hment, revenge, or degradation. A war in which both sides treat the
enemy as just is non-discriminatory.” Seeing the enemy as our equal
represents a barrier against his criminalization.

¥ Tbid., pp. 155-156.

% Schmitt, C., 2006. The Nomos of the Earth in the International Law of the Jus Publicum
Europaeum, trans. by G. L. Ulmen. New York: Telos Press, p. 309.

1 Cf. Schmitt, C., 2006. Theory of the Partisan. Intermediate Commentary on the Concept of the
Political, trans. by G. L. Ulmen. New York: Telos Press, p. 9.

2 Schmitt also speaks of a just war on both sides (bellum utrimque justum). Cf. Schmitt, C.,
2006. The Nomos of the Earth in the International Law of the Jus Publicum Europaeum, p. 153.
For Schmitt’s reflections on the non-discriminatory concept of war, see ibid., pp. 122, 147,
153-154, 159, 165, 200, 246.
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The opposite notion is that of the perfidious enemy (perfidus hostis)?
which presupposes that only one side of the conflict is just and has the
right to judge the other. The enemy is seen as condemnable and is cri-
minalized even without violating the law of war. A war against such an
enemy is discriminatory and has a punitive character.” In an extreme
case, the negativizaton of the enemy is intensified to such a degree
that he is not only denied the status of being just but also the status
of being human. In such conditions absolute enmity is embraced and
the enemy’s life is radically devalued.

Kant subscribes to the tradition of regarding one’s enemy as equal
and just, and prohibits discriminatory kinds of war. Schmitt quotes
Kant’s condemnation of punitive war, war of subjugation and war of
exterminaton as a clear example of his adherence to the vision pro-
posed by classical European international law.?®

2. Schmitt interprets Kant’s introduction of the concept of the
unjust enemy as a break with the philosophical and legal tradition
initiated by Gentili and Zouch. He notes that Kant introduces the
concept “in a highly surprising way”.?® He also points out that Kant
defines the concept so vaguely that it can be easily appropriated by
those who are searching for an instrument of discrimination.

When analyzing the concept, Schmitt first clarifies what it does
not mean. Kant’s deviation from the tradition of classical European
international law is manifest in the fact that the concept of the unjust
enemy does not refer to a state that violates the law of war: “Who is
this unjust enemy? Certainly not the opponent who has broken the
rules of war and has violated the right to war by perpetrating crimes
and atrocities”.”” Kant’s concept cannot also be understood as a revi-
val of the theory of just war. Such war is, according to Schmitt, nor-
mally a cover for political effort to gain territory and Kant prohibits
occupation of the territory of the vanquished unjust enemy.?

Determining the positive content of the concept is, however, diffi-
cult, as Kant provides only a few abstract characteristics. The unjust

# Schmitt, C., 2015. Glossarium. Aufzeichnungen aus den Jahren 1947 bis 1958, ed. by G. Giesler
and M. Tielke. Berlin: Duncker & Humblot, p. 79.

#* Schmitt comments on the discriminatory concept of war in The Nomos of the Earth in the
International Law of the Jus Publicum Europaeum, pp. 21, 124, 171, 321.

» Tbid., p. 168.

2 Ibid.

¥ Tbid., p. 169.

» Tbid., p. 170.
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enemy is a state which does not subscribe to the vision of an interna-
tional congress of states that would help overcome the state of nature
among nations. Schmitt believes that Kant does not provide reliable
guidance for applying this characteristic in practice. For example, it
is impossible to determine to which state or states the concept ap-
plies in Kant’s own historical setting. Its vague definition means that
in concreto the choice is a matter of guessing.? Furthermore, Kant
declares that the unjust enemy’s “verbally expressed will” - when per-
ceived as a threat by other states — can constitute a sufficient cause
for preventive war.’® This could, however, open the door to politi-
cal overreaction and punitive military action. Schmitt’s conclusion
is that Kant provides a highly contentious concept, whose negative
consequences he fails to anticipate: “If it is difficult for people to
distinguish between a just enemy and a felon, how can they view an
unjust enemy as anything other than the most grievous criminal?”?!

Since Schmitt sees the concept of the just enemy as a crucial
achievement of classical international law, he takes a clear stand aga-
inst Kant’s concept of the unjust enemy. He considers Kant’s overall
doctrine of political enmity self-contradictory, as it, on the one hand,
rejects discriminatory types of war and, on the other hand, intro-
duces the concept of the unjust enemy which contains an immense
potential for discriminating against the opponent. In his political
theory, Schmitt draws inspiration from the former component of
Kant’s doctrine while distancing himself from the latter.

4. Inspiration by Kant: Schmitt’s Political Means of Preventing
Absolute Enmity

Schmitt saw, as a key problem of his own time, the emergence of
a new kind of enemy that had been created by totalitarian ideologies.
As classical international law and its doctrine of respect for the ene-

# Ibid., p. 171. Schmitt states that Kant is “content with his cautiously formulated generalities
and general provisos. If freedom is threatened, then by whom, and who concretely will decide?
All this remains open”. Cf. ibid., p. 170. In this context, Kant’s philosophy of history becomes
arelevant topic, which has been insightfully explored by Sandra Zakutna. She discusses, among
other things, the dynamics of social and political association and isolation. Cf. Zakutna, S.,
2019. Kant in the Context of 18" Century Philosophy of History. Studia Philosophica Kantiana,
8(2), pp. 35-44.

* Tbid., p. 169.

3 Tbid., p. 171.
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my lost their appeal during World War I, radical revolutionary mo-
vements began to shape the international political scene. Both on the
left and the right extreme of the political spectrum ideologies came
to prominence which promoted the notion of the absolute enemy.*
The Communist and the National-Socialist movements claimed to
identify an enemy that had to be annihilated under any circumstan-
ces. The class enemy or the racial enemy was presented as so radically
different and ‘toxic’ that protective measures valid in political con-
flicts did not apply to him.*

Absolute enmity, as envisaged by totalitarian ideologies, repre-
sents the most intensive form of enmity, in which the enemy’s other-
ness is maximized. Since we have nothing in common with him, he
constitutes an extreme threat to our way of life. Not only does it
make no sense to protect him, his elimination is even seen as a merit,
because absolute conflict is the only path to victory. Absolute enmity
is a radical negation of political self-restraint and has an extermina-
tory character.’® To prepare political grounds for the elimination of
the absolute enemy, dehumanizing rhetoric is employed: the enemy
is described, for example, as an inhuman monster or life unworthy of
life.® The exclusion of the enemy from the human sphere justifies
total war against him.

Schmitt explains that the appeal of the concept of the absolu-
te enemy has ultimately reached far beyond the boundaries of the
Communist and the National-Socialist political camps. Although the
concept originated in totalitarian ideologies, it has silently found its
way into the camp of their non-totalitarian opponents. In the 20"
century, the tendency to criminalize the political enemy increased
and was supported by the technological progress in arms produc-
tion. Weapons of mass destruction became ever more efficient and
their destructive power did not allow for a differentiated approach
to the enemy. The use of these absolutely destructive means would

2 Cf. Schmitt, C., 2006. Theory of the Partisan. Intermediate Commentary on the Concept of
the Political, pp. 52-53, 89.

* Schmitt, C., 2015. Vorwort. In: Der Begriff des Politischen. Berlin: Duncker & Humblot, p. 11.
* See William Hooker’s statement: “Whatever the precise circumstances in which it is ex-
pressed, ‘absolute’ enmity is a symptom of the breakdown of political restraint”. Cf. Hooker,
W.,2009. Carl Schmitt’s International Thought. Order and Orientation. Cambridge: Cambridge
University Press, p. 170.

* Schmitt, C., 1996. The Concept of the Political, p. 36; Schmitt, C., 2015. Hinweise. In: Der
Begriff des Politischen. Berlin: Duncker & Humblot, p. 114.
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be inexcusable without an absolute enemy.** The power of the new
weapons contributed to the concept of the absolute enemy being ac-
cepted even by those who had originally rejected it, but later found it
necessary for the scenario of a large-scale conflict.

When searching for a political means to counter the notion of ab-
solute enmity, Schmitt avails himself of the principle of the equality of
enemies promoted by Kant. With reference to this principle, Schmitt
highlights the fundamental distinction between the enemy and the
criminal in contrast to the doctrine of absolute enmity which knows
no distinctions. He rejects universal discrimination and degradation
of the enemy and endorses the non-discriminatory approach which
aims to safeguard the dignity and rights of the enemy. Schmitt’s ar-
gumentation focuses on the fact that even in situations of conflict,
when the enemies are deeply divided by political differences, they re-
main united by their human nature: “the enemy does not cease to be
a human being”.*” Schmitt uses this motif to criticize the obscuring
of the enemy’s humanity in the doctrine of absolute enmity: we are
supposed to see only an enemy, not a human being. Being conscious
of our shared humanity remains a crucial preventive measure against
the rise of absolute enmity.

Although Schmitt discusses the principle of the equality of ene-
mies primarily in connection with the state of war, its application is
meaningful at all stages of a political conflict. From the very beginn-
ning, the principle can rectify relations and contribute to the forma-
tion of the least oppressive approach to the enemy. Once the conflict
has escalated, it can continuously serve as a political instrument of
deescalation.

The political developments of the 20™ century prompted Schmitt
tolook for a principle that would facilitate the systematic limitation of
enmity. Due to the rise of absolute enmity, Schmitt sought to identify
political means that would help defuse conflicts and prepare ground
for peace initiatives. Similarly to Kant, Schmitt directed his attention
to the interaction between political collectives. While rejecting the
transfer of the existential principle “love your enemies!” to politics,
he searched for a similar principle that would be appropiate to the
political sphere. As will be shown below, despite Schmitt’s insistence

% Schmitt, C., 2006. Theory of the Partisan. Intermediate Commentary on the Concept of the
Political, pp. 93-94.
7 Schmitt, C., 1996. The Concept of the Political, p. 54. See also ibid., p. 36.
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on the separation of the existential and the political sphere, he drew
inspiration from the former when identifying the means for limiting
political enmity.

5. The Unexplored Avenue: Existential Correction of Political Enmity

The present paper’s contribution to the debate on political enmity deve-
loped by Kant and Schmitt consists in emphasizing the importance of
existential means for deescalating conflicts and working for peace. First,
those points in Schmitt’s analyses will be highlighted where he crosses
into the existential sphere, subsequently two existential ways of limiting
political enmity will be proposed. The presented line of thought is com-
plementary to those of Kant and Schmitt with the objective being the
combination of political and existential approaches to limiting political
enmity.

A closer examination of Schmitt’s reflections on the premise the ene-
my does not cease to be a human being reveals that he takes into ac-
count both the collective political level and the individual existential
level. Schmitt deals with existential dynamics due to their impact on the
individual’s stance vis-a-vis the political enemy. As it turns out, Schmitt
is unable to uphold a clear separation of the political and the existential
sphere in this context. This is particularly obvious when he explores the
individual’s psychological negativization of the political enemy: “Emo-
tionally the enemy is easily treated as being evil and ugly, because every
distinction, most of all the political, as the strongest and most intense
of the distinctions and categorizations, draws upon other distinctions
for support”*® Thus, Schmitt devotes attention to existential processes
which he originally linked solely to private enmity. It is, however, im-
possible to ignore them from the political perspective either, because the
cumulative negativization of the enemy — which facilitates the develop-
ment of absolute enmity — takes place at the existential level.

Schmitt acknowledges that the distinctions, which are clearly sepa-
rated in his political theory, are utterly mixed in the individual’s psycho-
logical reality. The political distinction of friend and enemy, as the most
intense distinction, absorbs moral, aesthetic, and other distinctions.
A broad spectrum of non-political negative attributes is ascribed to the
enemy. The process of a cumulative negativization of the enemy occurs
naturally, and if it is not corrected, it results in the enemy being vilified

 Ibid., p. 27.
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and criminalized. Political propaganda promptly appeals to this natural
tendency present in the human soul.

Schmitt reacts to the cumulative negativization of the enemy only at
the collective political level. He emphasizes the principle of the just ene-
my which should guide the interaction of the collectives that stand aga-
inst each other. In a situation of conflict it represents the main guarantee
of limiting the tendency to negativize the enemy: it protects him again-
st blind discrimination and criminalization. Schmitt does not develop
existential ways of countering the negativization, since this is beyond
the scope of his collective-oriented explorations. He admits, however,
that when reflecting on political enmity, a complete separation of the
existential and the political sphere is not feasible. A crucial part of the
cumulative negativization of the enemy occurs at the psychological level
and the individual’s existential choices are a key factor in this context.
Thus, if the negativization is to be efficiently countered, existential in-
struments must be used, too.

At this point, it would be wise to present two existential ways of li-
miting political enmity which can create synergy with the political prin-
ciple of the just enemy. The first one consists in the application of the
existential principle “love your enemies!” to certain members of the
inimical collective. It should be recalled that Schmitt rejected a univer-
sal application of the principle in politics, but was inspired by it when
looking for its political analogue. I agree with Schmitt that a general
application of the principle to the political enemy would be self-destruc-
tive. If we make use, however, of the distinctions provided by classical
European international law, to which Schmitt appealed, we can identi-
fy individuals within the inimical collective to whom the principle of
neighbor-love can be applied in a meaningful way. These include, for
example, non-combatants, wounded combatants, and prisoners of war.

The second existential way of limiting political enmity does not so-
lely concern the escalated stage of conflict which represents the main
focus of Schmitt’s considerations. It can be applied much earlier and
thus prevent the conflict from escalating. Schmitt highlighted the fact
that discrimination becomes the primary attitude once the enemy has
been subject to cumulative negativization. This cumulative effect must
be checked precisely at the existential level. A critical examination of our
own prejudice and the elimination of non-political negative attributes
ascribed to the enemy can contribute substantially to the deescalation
of a conflict. If one refuses to accept narratives that turn the enemy into
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a criminal, his relationship to the enemy will not become a hostage to
the calls for the enemy’s degradation or even extermination. On the con-
trary, a culture of self-restraint will prevail, thus enabling one to over-
come his own prejudice and create a relation with the enemy that is as
respectful as possible.

6. Conclusion

Schmitt’s political theory emphasizes, on the one hand, the necessity of
the category of the enemy and, on the other hand, it searches for me-
ans of limiting political enmity. Its point of departure is the distinction
between friend and enemy, as well as between political and private
enemy. In continuation with Kant and classical European international
law, Schmitt proposes political means of limiting political enmity, most
importantly the principle of the equality of enemies which safeguards
the enemy’s fundamental rights. He rejects theories — and kinds of war
- which hierarchize enemies and ultimately lead to the discrimination
and oppression of the opponent. At this point, Schmitt sees a contra-
diction in Kant’s political theory: Kant prohibits discriminatory war but
introduces the concept of the unjust enemy, which can easily be misused
precisely for that purpose. It can even be incorporated into the agen-
da of totalitarian movements that promote the idea of absolute enmity.
Thus, Schmitt’s reception of Kant has both a positive and a negative side.
I have focused on the former proposing a productive combination of
existential and political ways of limiting political enmity. This line of
thought is complementary to that of Schmitt who insisted on a separa-
tion between the existential and the political sphere fearing nonsensical
transfer of principles from the former to the latter. In his search for po-
litical means of limiting enmity, however, he also drew inspiration from
the existential sphere. He dealt with it when analyzing the cumulative
negativization of the enemy which creates conditions for the rise of ab-
solute enmity. I have used the existential elements of Schmitt’s political
theory to formulate concrete existential ways of limiting political enmity.
These can create synergy with the political ways developed by Kant and
Schmitt. The synergy can become a vital part of initiatives that seek to
promote peace in situations of conflict.

This work was produced at the Institute of Philosophy, Slovak Academy
of Sciences, as part of the grant project VEGA 2/0130/23.
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Abstract: On the anniversary of 300 years since the birth of one of the
world’s most influential philosophers, Immanuel Kant, we are still mov-
ing around the four key questions that he posed in his Logic. The ques-
tion whether Kant was or was not an anthropological philosopher is
closely related to the discussion about the significance of his lectures
on anthropology that were later collected and published in the book
Anthropology from the Pragmatic Point of View. Here, the opinions of
researchers and commentators vary, as much on the significance of the
text as on its compatibility with Kant’s other significant writings. Hu-
manity has, for Kant, a certain purpose that is articulated in the human
nature and both ethics and anthropology have the same task; to contrib-
ute to the fulfilment the purpose of humanity as a whole.

Key words: anthropology, categorical imperative, cosmopolitism, free
will

Abstrakt: Pri prilezitosti vyro¢ia 300 rokov od narodenia jedného
z najvplyvnejsich svetovych filozofov, Immanuela Kanta, sa stale pohy-
bujeme okolo $tyroch kluc¢ovych otazok, ktoré polozil vo svojej Logike.
Otazka, ¢i Kant bol alebo nebol antropologicky filozof, izko stvisi s dis-
kusiou o vyzname jeho prednasok o antropoldgii, ktoré boli neskor zoz-
bierané a publikované v knihe Antropolégia z pragmatického hladiska.
Tu sa nazory badatelov a komentatorov roznia, a to tak na vyznam tohto
textu, ako aj na jeho kompatibilitu s inymi vyznamnymi Kantovymi
spismi. Ludstvo ma pre Kanta urity ciel, ktory je artikulovany v fudskej
prirodzenosti, a etika aj antropoldgia maji rovnaka tlohu: prispiet k na-
plneniu ciela [udstva ako celku.

KIucové slova: antropoldgia, kategoricky imperativ, kozmopolitizmus,
slobodna vola
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Introduction

On the anniversary of 300 years since the birth of one of the world’s most
influential philosophers, Immanuel Kant, we are still moving around
the four key questions that he posed in his book of Logic: “What can
I know?; What should I do?; What may I hope for?; What is a human
being?”! No matter how old these questions are, they remain current
up until the present time. No matter how exhaustingly Kant, and many
others after Kant, were trying to answer them, they remain unsolved
till now, just like the essence of the human being itself. The first three
questions that naturally lead to the fourth one, to the question of a hu-
man, are constitutive of the proof of almost eternal movement around
and towards the human without the perspective of finding the final,
forever valid answer. The essence of the human is in constant move-
ment and so are the four Kantian questions and yet in their circular
repetitions throughout the centuries, they represent four solid circles
centered around one stable point. That point is the picture of a human
being, whose outlines have been boldly painted at the beginning of
the Enlightenment era and followed by anthropologists, philosophers,
psychologists, medical doctors, and sociologists ever since.

Long before empirical anthropology was founded, the first anthro-
pological movement in modern times began with the Enlightenment
emancipation of the human from the divine with the raising effort of
philosophers to create the picture of a human that would not be a mere
corporeal image of God. Although Kant does not entirely belong to
this group of thinkers and his perception of what is human does not
entirely fall out of the theological world view, at least when it comes to
theology within the frames of pure reason, he becomes clearly aware
of the fact that the theological definition of human is not universal
enough to define the whole of the human being and absolutely insuffi-
cient to describe the modern human as a being whose home is situated
in the cosmopolis. The new, cosmopolitan location and the recogni-
tion of rational abilities and individual capabilities by Enlightenment
philosophers stand not only at the beginning of the four Kantian ques-
tions, but also at the beginning of his Anthropology from the Pragmatic
Point of View.

! Kant, I, 1819. Logic, trans. by J. Richardson. London: W. Simpkin and R. Marshall, Stationery
Court, p. 30.
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The question whether Kant was or was not an anthropological philos-
opher is closely related to the discussion about the significance of his
lectures on anthropology that were later collected and published in the
book Anthropology from the Pragmatic Point of View. Here, the opinions
of researchers and commentators vary, as much on the significance of
the text as on its compatibility with Kant’s other significant writings. In
any case, we cannot deny that the most significant object of Kantian
philosophy was the human described from the human perspective in
every aspect of his internal and external characteristics in his ability to
transcend the geographical, political, cultural, linguistic, and psycho-
logical boundaries, but, of course, not almighty, because the human is
limited in his knowledge of the thing for itself by his own human na-
ture. Another problem seems to be the form of Anthropology, which was
designed as a textbook for introductory courses for first-year students.
Does that make Kant’s anthropological thinking less relevant than his
theory of knowledge, aesthetics, or moral philosophy?

“We may also ask’, Manfred Kuehn writes in the Introduction to the
English translation of Anthropology edited by Robert B. Louden,

whether a textbook should be measured by the same criteria as an original
contribution to philosophical discussion. How precisely can the Anthropol-
ogy from a Pragmatic Point of View be compared with the Critique of Pure
Reason, the Critique of Practical Reason, or the Metaphysics of Morals, for in-
stance? Does the published Anthropology give the best possible expression of
Kant’s fundamental intention? [...] Some philosophical scholars have argued
not only that the Anthropology does not express Kant’s deepest philosophi-
cal concerns, but that it is irrelevant to them. Some have even argued that
it actually contradicts them. But there are also passages in Kant’s work that
suggest the opposite view, and so it has also been argued that the Anthropol-
ogy is of central importance to the entire Kantian project. Support for this
view can be found in a passage from Kant’s Logic. [...] Kant then claims that
all this can be included within anthropology because the four questions re-
late to anthropology.

? Kuehn, M., 2006. Introduction. In: Louden, R., ed. Anthropology from the Pragmatic Point of
View. Cambridge: Cambridge University Press, pp. xi—xii.
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Kuehn, on the other hand, strongly disagrees with that kind of interpre-
tation of Kant’s anthropological texts that would intend to put the defini-
tion of human into the center of his metaphysics, arguing, similarly to
Heidegger, that the question of the human and his intellectual capabili-
ties provides a firm base for the possible foundation and justification of
metaphysics. Therefore, Louden stands in favour of the cosmopolitan
explanation of Kant’s anthropological motivations and claims that An-
thropology from the Pragmatic Point of View could as well be called An-
thropology from a Cosmopolitan Point of View. In my opinion, he is right
and I would even go a bit further and say that Kant’s intentions, even in
his theory of knowledge, aesthetics, or his moral philosophy, might be
anthropological overall, as he does not write his critiques for pure rea-
son, for practical reason or for judgement alone, but he is certainly turn-
ing towards those ones who have an ambition to become active universal
or, in his own words, cosmopolitical citizens. Although Kant never di-
rectly addresses the problem of inequality between men and women, in
his Introduction to the Enlightenment, we can clearly read that Kant does
not deny this cosmopolitan citizenship to women, in contrary, men and
women equally should be autonomous, independent, and have the cour-
age to use their own reason.

There are many critical voices about Kant’s problematic statements as
much about people of different ethnicities, as about women. Kant’s at-
tempts to understand the place of female citizens within the cosmopoli-
tan society is significantly influenced by his definition of the relationship
between the sexes and these are changing with the time in mostly nega-
tive way. The texts might also differ a lot from each other. Meanwhile in
the Critique of Judgement, there is not a single mention of women, and
the word female is only used once, in the context of an observation of
the picture of a beautiful woman,® there is wide and precisely elaborated
chapter on female judgment capabilities in the Observations on the Feel-
ing of the Beautiful and Sublime and Other Writings, where the words
woman or women are mentioned more than two hundred times.

In the 1760s, Kant’s attitudes towards women are articulated in the
greatest detail and change the most. His view throughout this period is
that the sexes are and ought to be different, that “equality” between men
and women is found in a unity within which women are beautiful and

* Kant, L, 1987. Critique of Judgement, trans. by W. S. Pluhar. Indianapolis/Cambridge: Hackett
Publishing Company, p. 180.
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men noble. In Observations, Kant’s discussion of women is gallant, prais-
ing them for their distinctive virtues; and his attitude towards unity with
women there is fundamentally positive. However, over the course of Re-
marks, Kant’s attitude changes. He focuses attention on marriage and
emphasizes woman’s distinctive trait as proficiency in illusion, a profi-
ciency that inevitably disappoints. As Kant moves away from marriage
in his personal life, so he also dislocates women further and further
from the ideal of (masculine) virtue that comes to be identified with the
good will as such. Remarks, thus, anticipates Kant’s eventual treatment
of women in Anthropology as mere tools by which Nature promotes the
twin ends of “preservation of the species” and “cultivation of society and
its refinement”*

Reduction of female citizens to a beautiful and cultivating part of
the society, where merely the judgment of taste is requested or applied
and their exclusion from any intellectual activities is presented, for ex-
ample, through the famous exclamation: “A woman who has a head full
of Greek, like Mme. Dacier, or who conducts thorough disputations
about mechanics, like the Marquise du Chatelet, might as well also
wear a beard; for that might perhaps better express the mien of depth
for which they strive”> However, Kant’s argumentation in Anthropology,
where he is trying to reduce women to mere tools of species preserva-
tion, as some authors are suggesting is slightly problematic. Meanwhile,
on page 204 of Anthropology, Kant writes about the relationship between
the sexes and its task in the preservation of the human species, but he
includes into this assumption both men and women. Although on page
207, he already speaks about “the preservation of the species™ and “the
cultivation of society and its refinement by womankind™” as two most
significant roles of the female part of the society.

Kant’s concerns about the true position of a women in the cosmopol-
itan society come partially from the contemporary picture of women in
society® and partially from his own experience. Being in the dependent

* Frierson, P., 2011. Introduction. In: Frieson, P., Guyer, P., eds. Observations on the Feeling of
the Beautiful and Sublime and Other Writings. Cambridge: Cambridge University Press, p. xxxiv.
° Kant, I, 2011. Observations on the Feeling of the Beautiful and Sublime and Other Writings.
Cambridge: Cambridge University Press, pp. 36-37.

¢ Kant, I, 2006. Anthropology from the Pragmatic Point of View, trans. by R. Louden. Cambridge:
Cambridge University Press, p. 207.

7 Ibid.

# See Kant, I, 2011. Observations on the Feeling of the Beautiful and Sublime and Other Writings,
p. 11-65.
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position from men, women cannot become equal citizens of the world.
They should be able to use their own reason and reach a certain grade
of autonomy, but without threatening the intellectual position of man.
Despite this not being an entirely applicable condition, Kant is very
well aware of the problem that the dependence of women on men is
caused by their relationships. If marriage is the only remedy to secure
the female existence and beauty the only way to get it, then the rela-
tionship between men and women might create an illusion of love and
affection. This illusion might not only disappear after the relationship
becomes approved by the church authorities, but it causes an unequal
partnership in which both are unfairly dependent on each other, wom-
en materially and men emotionally. For this reason, more autonomy for
women would be more than desirable, if not for the sake of their world-
citizenship then at least for more authentic relations between the sexes.

From this point of view, the characteristic of the cosmopolitan citi-
zen is the characteristics of the human in general and it represents the
pragmatic application of the transcendental principles previously ex-
plained in in Critiques or in Metaphysics of Moral. Although Kant’s un-
derstanding of the practical concept of the human might, as Kuehn
explains, seems “peripheral™ at first sight or unable to play any sig-
nificant role in the foundation or justification of his main philosophical
principles, he adds that

[t]his is not just an argument against the fundamental importance of an-
thropology to Kant’s enterprise; it is also an argument against anyone who
would claim that Kant’s anthropological considerations are so peripheral
that they would not be missed if they had not survived. I would argue that
they would be missed in so far as they add a certain dimension to the “cos-
mopolitical sense” of Kant’s entire philosophy. Even if the published An-
thropology were to express this dimension only imperfectly, it might give
significant clues about how we should or should not conceive of it.*°

The assertion that Kant’s thinking in all its parts, the epistemological, the
aesthetical, the metaphysical, and the ethical as well, has been strongly
cosmopolitan is not entirely new and has been profoundly elaborated
in one of Ursula Reitemeyer’s papers presented at one of the Kantian
conferences in Pre$ov."! It is pertinent, then, to take a closer look at

° Kuehn, M., 2006. Introduction, p. xiii.
1 Ibid.
! Reitemeyer, U., 2012. Kant’s Bildungsgeschichtlicher Entwurf der Moderne in weltbiirgerlicher
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the cosmopolitan and anthropological character of Kants philosophy.
For Kant, similarly to other thinkers from the Enlightenment period or
from German Idealism, especially Hegel, philosophy does not have its
final objectives in itself, but is aimed to serve the cultivation of the hu-
man. The courage to use our own reason should be discovered and fur-
ther developed in education, understood as formation or cultivation in
the broadest meaning of the German concept of Bildung. In the case of
Kant, equally to Hegel, who is, therefore, in his own philosophy educa-
tion appropriating the Greek concept of paideia and the Latin concept
of cultura, Bildung should lead the student to freedom, autonomy, and
healthy self-confidence. An educated human being should become an
entirely developed individual. The aim of education of the human is
understanding and development of huma nature. Kant formulates it ex-
plicitly in his Anthropology from the Pragmatic Point of View. He claims:

All cultural progress, by means of which the human being advances his edu-
cation, has the goal of applying this acquired knowledge and skill for the
world’s use. But the most important object in the world to which he can
apply them is the human being: because the human being is his own final
end. - Therefore, to know the human being according to his species as an
earthly being endowed with reason especially deserves to be called knowl-
edge of the world, even though he constitutes only one part of the creatures
on earth."

Despite the not yet developed empirical anthropology, Kant is, as a big
admirer of natural sciences, already applying its perspectives in his own
pragmatically grasped anthropological teaching, however, only as one
of the possible research directions, emphasizing that his own way will
be different. He writes:

A doctrine of knowledge of the human being, systematically formulated (an-
thropology), can exist either in a physiological or in a pragmatic point of
view. — Physiological knowledge of the human being concerns the investiga-
tion of what nature makes of the human being; pragmatic, the investigation
of what he as a free-acting being makes of himself or can and should make
of himself.”®

Absicht. Studia Philosophica Kantiana, 1(1), pp. 10-22.
12 Kant, I, 2006. Anthropology from the Pragmatic Point of View, p. 3.
" Ibid.
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Therefore, it is exactly the point of freedom, the opportunity to make
out of himself what the human can or should be which is the moment
that connects Kant’s anthropology to the rest of his philosophy. No mat-
ter if we are talking about the period between 1773 and 1785, when the
application of purely rational moral rules conditioned by the free will
of human and thus anthropologically can be seen, or about the period
after 1785, when Kant tries to leave anthropology completely behind
and build his system of morals on the concept of virtue, which means
overcoming the inclinations that are rooted in human nature. Mean-
while, in the first period, Kant is following an example of Aristotelian
ethics based on practical wisdom that enables him to make decisions
about the concrete use of rationally given moral rules. In this period,
Kantian ethics still contains two parts, the theoretical, purely rational
system of moral rules, and the empirically anthropological conditions
of their practical application in the situations of everyday life. During
this time, the verbs can and should represent the same goals based on the
execution of free will. Louden articulates it in the following way: “Kant
says that ultimate moral achievement cannot be expected of any one in-
dividual, but only of the species as a whole. Morality and anthropology
thus lead to political and historical considerations, to questions about
what the ultimate destination of the human race is”."* Humanity has, for
Kant, a certain purpose that is articulated in the human nature and both
ethics and anthropology have the same task; to contribute to the fulfil-
ment the purpose of humanity as a whole.

II.

This, however, changes after 1785, when Kant excludes from his moral
philosophy the final goal of human beings and stops caring about the
future of humankind. Instead, he adopts the position of the metaphysics
of morals and starts working strictly on its principles and maxims. Even
before Kant gets on his way towards the rehabilitation of metaphysics,
on which he does not entirely destroy it, but he indeed deforms the pos-
sibilities of metaphysical thought, he already attributes to reason and
intellect the primacy of moral justification. However, by that time, there
is still some place left for free will as a tool for putting the intellectually
justified moral rules into practice. Not only does he recognize the an-
thropological base of free will, but he also admits the existence of some

! Kuehn, M., 2006. Introduction, p. xv.
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sort of moral sense, despite all the emphasis on the deep rational roots
of morality. Kuehn explains it in the following way:

Even though Kant believed in 1773 that “the highest ground of morality is
intellectual,” he also thought that it needed “primary springs of the will,”
which were not intellectual. He takes this position also in the lectures on
ethics delivered during the summer of 1775. We need both moral motiva-
tions and purely intellectual principles to judge whether an action is moral.
There must be a principium di iudicationis that is objective, and a subjective
principle that motivates us, a principium executionis that is related to human
nature and sensibility. Kant explicitly argues that the latter is to be found
in a moral sense. And this is the domain of empirical psychology and is
concerned with the “sources of all the sciences that are concerned with mor-
als, with the ability of commerce, and the method of educating and ruling
human beings, or all that is practical”. Kant’s anthropology originates thus
from a new conception of the metaphysics of nature and the metaphysics of
morals. Both call for an empirical counterpart. Anthropology is to contain
moral psychology or the discussion of “the primary springs of the will”.'®

Moral imperative and the nature of human based free will still repre-
sent two complementary parts of human ethical behaviour, although
Kant’s belief in the capacity of free will situated outside the area of moral
duty seems to become weaker. In consequence, the role of free will as the
willingness to put moral behaviour in practice is decreasing accordingly
as the concepts rational and moral become almost synonymous. This
movement can be traced above all in the Groundwork on the Metaphys-
ics of Moral, where the moral sense or moral feeling almost disappears
in favour of the rationally and transcendentally grounded categorical
imperative. Although anthropology does not disappear entirely from
Kantian thinking, it is pushed from the centre of moral theory to the
epistemological periphery to the even more distant place than the cat-
egory of taste with its very low cognitive value, to the territory of prag-
matic, empirical approach. “In 1785, he was convinced that anthropol-
ogy and metaphysics of morals have nothing in common and should not
be mixed”'®

The contradictory diversified and partially unpredictable character
of human nature, particularly in case of an individual, convinced Kant
about the unsustainability of free will within his anthropology and made

1* Kuehn, M., 2006. Introduction, p. xix.
1o Ibid.
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him move his metaphysically understood morality onto the, for him,
much safer ground of rationality. This, in his opinion, was something
the whole humankind had in common and would be able to practise in
the same way according to the same, universally and neutrally formu-
lated categorical imperative, if only everybody could and would follow
his instructions about the courage to use its own reason. In this moment
the words could, should, and would seem to fuse in order to become one
solid expression of obligation in free will and vice versa. As the task of
anthropology, with its content of human potential disappears, the traces
of human free will start to melt down within the space of moral obliga-
tion. We ought to act and behave in a certain way, because we can and
if we can, then we ought to do so. Kant argues in the Groundwork of the
Metaphysics of Moral:

Since my aim here is properly directed to moral philosophy, I limit the pro-
posed question only to this: whether one is not of the opinion that it is of
the utmost necessity to work out once a pure moral philosophy which is
fully cleansed of everything that might be in any way empirical and belong
to anthropology; for that there must be such is self-evident from the com-
mon idea of duty and of moral laws. Everyone must admit that a law, if it is
to be valid morally, i.e., as the ground of an obligation, has to carry absolute
necessity with it; that the command “You ought not to lie’ is valid not merely
for human beings, as though other rational beings did not have to heed it;
and likewise all the other genuinely moral laws; hence that the ground of
obligation here is to be sought not in the nature of the human being or the
circumstances of the world in which he is placed, but a priori solely in con-
cepts of pure reason, and that every other precept grounded on principles
of mere experience, and even a precept that is universal in a certain aspect,
insofar as it is supported in the smallest part on empirical grounds, perhaps
only as to its motive, can be called a practical rule, but never a moral law."”

As a consequence, according to some authors,'s Kant’s moral theory after
1785 entirely loses its anthropological and pragmatic character, when
the pragmatic of human nature and free will based motivation to the
common good is replaced by exclusively rational motivation and the re-

7 Kant, 1., 2002. Groundwork on the Metaphysics of Moral, trans. by A. W. Wood. New Haven
and London: Yale University Press, p. 5.

' See for example: Baron, M., 2002. Acting from Duty. In: Wood, A. W., ed. Groundwork on
the Metaphysics of Moral. New Haven and London: Yale University Press, pp. 92-110. See also
Kagan, S., 2002. Kantianism for Consequentialists. In: Wood, A. W., ed. Groundwork on the
Metaphysics of Moral. New Haven and London: Yale University Press, pp. 111-156.
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spect of transcendentally given, pragmatically neutral moral law. How-
ever not just the motivation to good deeds, but also the understanding
of the concept of pragmatic changes in late-period Kant. Kuehn is point-
ing at the fact that the concept “pragmatic” not only means an opposite
notion to the scholastic, highly academic style of lecturing and writing,
but on the area of ethics, it means practical personal motivation, which,
contrary to the rather subjective and barely controlled impulse, repre-
sents an objective cause that does not exclude the motive of moral good,
an idea that later American pragmatists developed into a theory of self-
forming moral learning,"” thereby moving far beyond Kant’s a priori
moral rationalism. By that time, pragmatic and moral motivations do
not exclude each other and are considered as almost synonymous ex-
pressions.?” This is also the case of critical theory, where, two extremes
ought to be avoided “the hyperbolic belief in the unlimited power of
philosophical reason and inevitable moral and societal progress on one
hand and on the other the wholesale rejection of rational argumenta-
tion and reason-giving as attainable ideals of moral and civilizational
advancement”? With the turn that comes after the Groundwork on Met-
aphysics of Moral, pragmatic imperative is not categorical anymore, it
becomes conditioned and hypothetical and is of no more use for the
pure moral.> This might bring one to the assumption that Kant’s moral
theory has its aim in creating a perfect, virtuous being without any par-
ticularly human weaknesses or motivations, a being that is fully obe-
dient to his duties and to the categorical imperative. Having said that,
where is the place for reflection? Why would Kant, a philosopher with
so much courage to use his own reason, discourage his contemporaries
from doing the same? Not only is the rationally grounded moral law not
immune to any sort of reflection, so is the formulation of the categorical
imperative itself, logically clear yet very general, provoking and chal-
lenging us in the discussion about its concrete practical application in
the everyday life. Allen Wood articulates it precisely:

¥ See Dorstewitz, P., 2020. Provinces of Imaginative Intelligence: A Taxonomy. Transactions
of the Charles S. Peirce Society Transactions of the Charles S. Peirce Society, 56(4), pp. 600-619.
% Kuehn, M., 2006. Introduction, p. xxi. For a critical review of Kantian ethics from a pragmatist
perspective, see e.g. Svihura, L., 2021. Postmoderna morélka a Kantova etika. Studia Philosophica
Kantiana, 10(2), pp. 21-41. By the same author, see: Svihura, L. A., 2023. Let’s Make Morality
Great Again: Etika pragmatizmu v sluzbach moralky. In: Maco, R., Rozemberg, A., eds. Etické
tedrie — neetickd prax. Bratislava: Slovenské filozofické zdruZenie pri SAV, pp. 94-104.

' Dunaj, L., Mertel, K., C., 2022. Introduction. In: Dunaj, L., Mertel, K. C., eds.: Hans-Herbert
Kagler’s Critical Hermeneutics. London, New York: Bloomsbury Academic, p. 1.

2 Ibid., xxii.
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If we rest our theory of duties on FH,23 as Kant actually does in the Meta-
physics of Morals, then we have to admit that the fundamental principle of
morality yields no universal decision procedure for all cases. Moral delib-
eration generates moral rules applicable in particular cases only in a loose
fashion, leaving (as Kant himself says) considerable playroom for individual
discretion and judgment. It will also depend heavily on what Kant called
“practical anthropology, that is, on our fallible, constantly changing, and al-
ways deeply problematic knowledge of what human beings and the human
predicament are like (both in general and under specific social and historical
conditions). A major source of error here is a common misconception about
what moral theory is for, and especially about the function of the fundamen-
tal principle in such a theory. The function of a fundamental principle can
never be directly to settle difficult moral issues; it can serve only to provide
the right general framework in which moral rules and controversial issues
should be raised and discussed. Even then, any formulation of it must be re-
garded as provisional—an object of constant critical reflection and continual
reinterpretation and rearticulation.*

Kant’s ethics it not virtue ethics. It does not contain any ideals of the
virtuous behaviour as can be observed in the ethical rigorism of Pla-
to.” Despite the universal, objective, and rational principles represented
by moral law, it does not contain any specific rules for their practical
application, but reliable points of orientation. Marchevsky argues “that
philosophy should not have the character of a doctrine. The role of phi-
losophy is to protect science from metaphysical speculation, preserve its
scientific nature, and guard the boundaries of science”? These points
must be based on reason and serve the common good, but the way they
are put in practice, is always the matter of individual decision in a given
situation. This common good, according to Stachon, “for as many peo-
ple as possible is expected as a standard behaviour in politics” or ethics.
From this point of view, Kantian ethics seems to be rather an Aristote-

# The Formula of Humanity as End in Itself: “Act so that you use humanity, as much in your own

person as in the person of every other, always at the same time as end and never merely as means”.
2 Wood, A. W., 2002. What is Kantian Ethics? In: Wood, A. W., ed. Groundwork on the Meta-
physics of Moral. New Haven and London: Yale University Press, p. 174.

* Gadamer thinks here the opposite, when he sees in Kant the same sort of ethical rigorism like

he sees in Plato. See Gadamer, H.-G., 1978. Die Idee des Guten zwischen Plato und Aristoteles, In:

Griechische Philosophie I1I. Plato im Dialog, GW 7 (1991). Tiibingen: Mohr-Siebeck, pp. 128-227.
% Marchevsky, O., 2022. Immanuel Kant “on the Borders” of A. Bely’s Symbolism. RUDN
Journal of Philosophy, 26(2), p. 431.

¥ Stachon, M., 2021. Kant a problém vztahu §tat a ob¢an. Studia Philosophica Kantiana, 10(1), p. 83.
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lian than a Platonic project and it does not entirely exclude the anthro-
pological orientation in the common ethical practice.

III.

Despite his focus on the principles themselves, rather than on their ap-
plication, Kant cannot get the question of human nature out of his phi-
losophy. First, because every kind of philosophy and every sort of sci-
ence were invented by humans for humans with the aim of satisfying
vital human needs, hence philosophy, just like science, has a priori an
anthropological character. Second, even after Kant changed his opinion
on the objectives of education, from the development of human nature
to its suppression, he still must reflect on it. How would he otherwise
be able to write about overcoming the harmful inclinations in human
nature through virtuous behaviour, if except for the definition of virtue,
he would not have also defined human nature? How can we have some
knowledge about anything at all, when we give up the knowledge about
ourselves? How can we become cosmopolitan citizens without being
first and above all human beings? How can we reach out to people from
other foreign countries, if we don’t reach out to our neighbours first? Is
this not the sense and final aim of Kant’s anthropology, when he writes:

Such an anthropology, considered as knowledge of the world, which must
come after our schooling, is actually not yet called pragmatic when it con-
tains an extensive knowledge of things in the world, for example, animals,
plants, and minerals from various lands and climates, but only when it con-
tains knowledge of the human being as a citizen of the world. [...] Travel
belongs to the means of broadening the range of anthropology, even if it is
only the reading of travel books. But if one wants to know what to look for
abroad, in order to broaden the range of anthropology, first one must have
acquired knowledge of human beings at home, through social intercourse
with one’s townsmen or countrymen. Without such a plan (which already
presupposes knowledge of human beings) the citizen of the world remains
very limited with regard to his anthropology. General knowledge always
precedes local knowledge here, if the latter is to be ordered and directed
through philosophy: in the absence of which all acquired knowledge can
yield nothing more than fragmentary groping around and no science.?

* Kant, L, 2006. Anthropology from the Pragmatic Point of View, p. 4.
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Here it is fair to claim that Kant is not so much concerned about the
concrete citizen, as he is concerned about the definition of cosmopolit-
ism, or much less about an individual, as he is concerned about the hu-
mankind and its fulfilment of the criteria of the cosmopolitical exist-
ence. However, as the proper knowledge of the human starts with the
knowledge of the people in the immediate neighbourhood, and only
afterwards should we be able to broaden, step by step, the viewpoint of
humanity till we are able to become citizens of the world and see each
individual from the cosmopolitical perspective, so this perspective will
later provide a very solid anthropological base for any individual devel-
opment of every human being.

Conclusion

Kant’s philosophy is, in every aspect, a cosmopolitan project. Starting
with the Critiques, moving forward to metaphysics of moral, ending up
with Anthropology from the Pragmatic Point of View, it is meant to de-
sign the universal and generally valid principles and maxims of human
knowledge and human behaviour. It would be a misunderstanding to
blame late-period Kant for having given up anthropology in favour of
the metaphysics of moral or from having given up the human in favour
of the universal principles and imperatives articulated in the concepts
of moral duty. Principles and imperatives should serve as the solid and
secure orientation points for each individual human action, not as a list
of exact application of the virtues. Even in times of its critical distance
towards human nature, Kant’s thinking is constantly circulating around
the question of man.

This paper was supported by funding from the Agency for the Support of

Research and Innovations based on Agreement APVV-20-0583 (Possible
Worlds and Modalities: Contemporary Approaches).
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SELWENN  The Arabesque from Kant to Comics
WIENOEIN  (Arabeska: od Kanta po komiks)!

University of Presov

Grewe, Cordula: The Arabesque from Kant to Comics. New York:
Routledge; Taylor & Francis, 2021. ISBN 978-0-8153-8358-1; DOI
10.4324/9781351187350.

Oscilujic medzi poctivo budovanym vedeckym textom a obrazotvor-
nym rozpravanim je kniha americkej kunsthistoricky Corduly Grewe
pozoruhodnym pohladom na estetiku romantizmu cez prizmu pocho-
penia a sledovania manifestcii arabeskového ornamentu. Ustrednou
tézou knihy je rekons$trukcia romantizmu ako revolu¢ného autorského
postoja vyplyvajuceho z novej vychodiskovej myslienkovej architektury,
ktorej pddorysom je arabeska.

Autorka diela je aktudlne profesorkou dejin umenia na Indiana Uni-
versity Bloomington v USA. Venuje sa primarne estetike vytvarného
umenia 18. a 19. storocia, so $pecidlnou zalubou v tvorbe nemeckych
Nazarénov, predovsetkym maliara a literata (neskorsieho riaditela diis-
seldorfskej maliarskej skoly) E 'W. Schadowa. Text, s ktorym sa tu stre-
tavame, je prezentovany ako zavfsenie trilogie, ktorej prvymi dvoma vy-
stupmi boli knihy Painting the Sacred in the Age of Romanticism (2009)
a The Nazarenes: Romantic Avant-Garde and the Art of the Concept
(2015).2 Grewe skromne priznava, ze kniha nie je prehlfadnym diachron-
nym sledovanim uplatiiovania arabesky vo vizudlnom umeni, ale skor
arabeskovou, teda klukatou cestou, ktora v mantineloch ¢asového ramca
1750 - 1900 vedie cez literattru a literdrnu kritiku, estetiku a umeleckud
kritiku, fresku a malbu az po knizna ilustraciu a rany komiks.

Kniha je pre oblast estetiky, tedrie a dejin umenia vzacnym a origi-

! Pozndmka k prekladu z anglického jazyka: text recenzie v slovenskom jazyku vyuziva vlastné,
pracovné preklady autorky recenzie.

? Dévnejs$im a dolezitym predchodcom tejto knihy je tiez §tudia publikovana v Zurnéle Intellectual
History Review: Grewe, C., 2007. Portrait of the Artist as an Arabesque: Romantic Form and
Social Practice in Wilhelm von Schadow’s The Modern Vasari. Intellectual History Review, 17(2),
5.99-134. DOI 10.1080/17496970701383464.
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nalnym pocinom: ddlezZitost ,,zdanlivo“ okrajového javu arabesky pre
konstituciu moderného umenia je tu nakreslend na pozadi estetickych
paradigiem I. Kanta, J. W. Goetheho, F. Schillera, K. W. E Schlegela, K.
P. Moritza.

Vyse tristostranova kniha doplnend o subor tridsiatich reprodukcii
obsahuje sedem kluc¢ovych kapitol: I. Tri pociatky; II. Arabeskova revo-
licia: obraz, scendr a kriza reprezentdcie; III. Ndpis na mure; IV. Obrate-
nie strany; V. Skrotenie arabesky; VI. Symfonické intermezzo; VII. Sati-
rické findle. Jednotlivé kapitoly su zoradené na linii vediicej od nemeckej
idealistickej filozofie az k pociatkom grafického romanu; no ako Grewe
deklaruje, kniha sa primarne lokalizuje v priestore estetiky a dejin vizu-
alneho umenia. Autorka sa priznava k zalube v poézii a je zrejmé, Ze tak
kona aj volbou jazyka, ktorému dominuji basnické figary. Aj napriek
extenzivnosti je kniha ,,$tastne ¢lenend“ na logicky organizované mensie
myslienkové celky, ktoré dovoluju ¢itatelovi ,vydychnut® a ,,doruc¢uju”
dobru ditatelnost.

Arabeska je abstraktna vytvarnd forma, ktorej nazov pochadza z no-
vovekého Franctzska a slovo sa vztahuje k islamskému sposobu deko-
racie, ktory sa da opisat ako systém linearnych kriviek odvodeny z (naj-
Castejsie) rastlinnych motivov, organizovany v pravidelnej kompozicii,
pokryvajuici vadsinou celt dekorovanu plochu a vyznacujuci sa dyna-
mickym rytmom ¢i hrou pravidelnych zakriveni linie. Pojem arabesky
sice historicky patri do diskurzu exoticizmov, no pribuzenstvo mozno
dohladat aj ,,doma®, uz v antike, ked sa podobny koncept ornamentu
vyuzival najmé vo freskovej vyzdobe rimskych vil (napriklad Neronov
Domus Aurea). Objasnujuc povod slova Grewe (s. 10-13) zddraznuje, Ze
tento druh islamského rastlinného ornamentu sa rozvijal od 10. do 15.
storo¢ia a na sklonku uvedeného obdobia ho v Eurdpe zacali renesan¢ni
umelci s oblubou uplatiiovat pre zdobenie knih.

Romanticka transpozicia arabesky vSak asimilovala aj pévodom ta-
lianske, groteskové vzory zdobenia (grottesco), ktoré predstavuju eur6p-
sky typ ornamentu zloZeny z drobnych, volne spajanych motivov, vratane
architektonickych prvkov, rozmarnych ludskych postaviciek a fantastic-
kych zvierat — usporiadanych véac¢sinou podla centralnej vertikalnej osi.
Romantické chapanie arabesky hybridne prepdjalo obidve tradicie - is-
lamsku a eurdpsku. Aj napriek pokusu zaviest presnej$i pojem grotes-
kovej arabesky (Groteskarabeske) v mysleni literarneho vedca Giintera
Oesterla, romantici svoju hybridnt kreaciu jednoducho subsumovali
pod jednotiaci pojem arabesky. Je podstatné, ze franctiizsky névrat k ara-
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beske v 18. storo¢i zac¢ina znovuobjavenim Rafaelovych ornamentalnych
fresiek vo vatikanskych loggiach,® ktoré sa stali vizualizdciou moralneho
principu, a teda paradigmou zjednocovania velkého mnozstva detailov
a hravych fantézii [Obrazok 1].

V prostredi novovekého obrazu bol arabeskou dekorovany najmi
okraj - parergon kniznej stranky (predov$etkym frontispice), ndstennej
fresky alebo volnej (najcastej$ie monumentalnej) malby. Takyto typ de-
korativneho doplnku bol chédpany a uzivany stcasne ako rdm a zvyraz-
nenie ¢i dokonca legitimizacia jadra obrazu. Pojem arabesky sa z oblasti
vytvarnej tvorby transponoval do roznych kontextov a uplatnil sa najma
na poli tane¢nej terminoldgie ako oznacenie baletnej figury.

Cordula Grewe zadina obrazovu ¢ast knihy posobivou a metaforicky
vystiznou obalkou [Obrazok 2] a arabeskovym medailénom na fron-
tispice svojho oblubeného diela Der Modern Vasari Wilhelma Schadowa
(1854), ku ktorému sa opakovane v texte vracia [Obrazok 3].* Romédnom
disseldorfského maliara autorka ilustruje prepojenie arabeskového lite-
rarneho Stylu textu s intervenciami maliarovho priatela, grafika Jaliusa
Hiibnera. Jeho ornamentalne medailény (portréty umelcov) si neodde-
litelnou stc¢astou romanu, predstavuju isty druh metadiskurzu a textu
pridavaju prvok autoreferencnosti (s. 24).

Aby Grewe (s. 12) vysvetlila zdujem literarneho romantizmu o ara-
besku, evokuje Schlegelove postoje, v ktorych ornament chape ako
umne usporiadany zmétok, ktory svojou fantastickostou a hravostou
narusa véetky praktické ciele a ucelové dejové linie. Autorku zaujima
vyhmatavanie estetiky arabesky prave v medzipriestore literatury a vi-
zualneho umenia, kedZe hranice medzi tymito dvoma oblastami tvorby
boli v obdobi romantizmu pozoruhodne priepustné. Ak bola v minulos-
ti arabeska prikladom ohranicujtcej a nadbyto¢nej formy, pre romantic-
kého basnika sa stdva centrom zaujmu, ba ¢o viac, kla¢ovym poetickym
principom. Préve jednotlivé fazety arabesky ako jej hrani¢nost, neko-
nec¢nost, hravost, nepraktickost, seba-referen¢nost, fragmentarnost hla-
da a nachadza autorka v romantickom literarnom texte, aby ich neskor
manifestovala vo vizudlnom umeni smerujiicom k avantgarde.

* Autorka dokazuje, ako stupol zdujem o Raffaelove ornamenty prostrednictvom grafickych
kopii, ktoré sa v siiboroch tla¢ili a v knihdach sa dostavali k irokej verejnosti. Rastol tak zaujem
o cudzokrajné a exotické motivy.

* Pre viac ndhladov na celkovu graficka upravu knihy, grafické medailony a ich arabesky od-
porucam zdroj dostupny online: Schadow, W., 1854. Der moderne Vasari: Erinnerungen aus
dem Kiinstlerleben: Novelle. Berlin: Verlag von Wilhelm Hertz (Bessersche Buchhandlung).
Dostupné z: https://doi.org/10.11588/diglit.62946

STUDTIA PHILOSOPHTICA KANTIANA 1 2024

63




The Arabesque from Kant to Comics (Arabeska: od Kanta po komiks)

Kapitola Arabeskovd revolicia (obraz, pismo a kriza reprezentdcie)
pontka rekonstrukciu dejinnych zmien v médiu knihy, ktoré znamenali
prilev inovacii v oblasti tla¢ovych technik, ako aj $iroku dostupnost re-
produkcii diel minulosti a su¢asnosti. Takyto vyvoj média vyvolal nad-
$enie novymi formami dekorativnej kniznej ilustracie a podnecoval dis-
kusie ohladom ornamentu. Tieto diskusie autorka ilustruje teoretickymi
poziciami 18. storocia, najmi argumentom K. Moritza (Vorbegriffe zu
einer Theorie der Ornamente, 1793), ktory chape ornament ako vysle-
dok primarneho Iudského instinktu (a tymito myslienkami pripravuje
priestor pre nemimetické zobrazenia), ako vyraz hravej prirodzenosti
a pudeniu k tvorbe. Prechddzajic pozicie Moritza, Schillera, Winckel-
manna, Lessinga a Goetheho zavrsuje autorka filozoficky fundus po-
znamkami ku Kantovej parergonalite.

Grewe (s. 77-84) sa opiera o tézy Kritik der Urteilskraft (1790), aby

vyhlasila, ze Kant ,,0slobodil arabesku® od akejkolvek predpojatej funk¢-
nosti alebo symboliky a celkom modernisticky postuloval ornament ako
stelesnenie bezvyznamnosti a nereprezentativnosti. Parergonalita ako
kvalita margindlnosti a podradenosti sa s Kantom dostdva do centra
tvorby ako modus operandi artefaktu. Ustrednym bodom argumentécie
je Kantovo rozliSenie medzi pulchritudo vaga a pulchritudo adhaerens,
ktorym arabeska nadobuda identitu nezavislej krasy vyzyvajucej ku es-
tetickej kontemplacii. Grewe uvddza vyborny vizualny pendant tedrie
prostrednictvom Botticelliho Zrodenia Venuse (Nascita di Venere, 1484
- 1486): ak odnimeme z obrazu vSetky fudské postavy, ostava parergon
- musla, spenené more a nebo. Mytoldgia mizne a pritomné st len pri-
rodniny ako niekdajsi nositelia pribehu. Oslobodzuji sa v prospech ¢is-
tej estetickej kontemplacie. Parergonalita sa podla autorky ¢oskoro stala
produktivnou kategdriou praxe a romanticki literati vytvorili z arabesky
paradigmu svojho pisania. ,Parergon teraz $trukturuje ergon a tedria
romantizmu premiena nekontrolovatelny rast arabesky na $trukturalny
princip samotného umeleckého diela® (s. 83). Prchavost a hravost ara-
besky sa stali modelom pre sudobé umenie, ktoré si namiesto ve¢nosti
priznava docasnost a provizornost.

Nasledujtce kapitoly (III. - VI.) dopltaju dobre zndmy pribeh de-
jin umenia o menej viditelné postavy nemeckého vytvarného roman-
tizmu, ktoré vyznamne prispeli k ,vitazstvu arabesky, ¢i uz v médiu
fresky alebo ilustracie: Peter Cornelius, Wilhelm von Kaulbach, Moritz
von Schwind, Philipp Otto Runge, Eugen Napoleon Neureuther, Adol-
ph Schroedter a dal$i. Krasne a monumentalne dielo Petra Cornelia -
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arabeskova vymalba stien Alte Pinakothek v Mnichove (1826 - 1836)
ma $pecifické miesto v autorkinej koncepcii. Predstavuje komplikovany
freskovy parergon, ktory sprevadza zbierku starych majstrov visiacich
na stenach obrazarne. Vdaka svojmu Sifrovaniu a estetickému ucinku
ma silny didakticky potencial a schopnost operovat v prospech koncep-
cie Bildung - osobného rastu, ktorého stcastou je esteticka sebakulti-
vacia.

Na opa¢nom pole pojatia arabesky by z hladiska skaly a vyrazu moh-
la byt tvorba Adolpha Schroedtera ako - podla autorky - skuto¢ného
»kréla arabesky®, jedného z najlepsie platenych umelcov tej doby, ktory
sa vSak podla kritérii klasicky pojatej discipliny do dejin umenia ne-
dostal. Aj prostrednictvom obrazového sprievodu moze Citatel vidiet
Schroedterove ilustracie ako priklady bravarnych kresieb zalozenych
na anekdotilnych scénkach v nekone¢nom mnozstve viriacich postav
a burlesknom humore (s. 195-198). Grewe teda naozaj piSe dejiny ne-
meckého romantického obrazu nere$pektujic staré rozdelenie ,,vysoké-
ho" a ,,nizkeho“ Zanru, ¢o zavrsuje aj poslednou kapitolou venujucou sa
tzv. grafickému romanu a satirickej kresbe, resp. po¢iatkom média, ktoré
dnes nazyvame komiks.

Na priklade diel Rodolpha Topffera (ktorého nazyva otcom komisku)
a Wilhelma Buscha ukazuje obrazovy sprievod vtipnych karikatir kom-
ponovanych ako rady snimok v sekvenciach ironicky viazucich sa na
komentare pod nimi. Tieto sekven¢né kresby sa vyznacuju drsnym hu-
morom, poetikou absurdity, ba dokonca nerespektuji ani zakony gravi-
tacie: postavicky sa vznasaju v prazdnom priestore podla vzoru arabesky.
Autorka tu pripomina Topfferov album Monsieur Pencil (1831) [Obra-
zok 4], ktorym kresliar vtipne komentoval prave vypuknutu epidémiu
cholery a absolutny chaos, ktory spdsobila rozsirenim sa po Eurdpe.
Grewe touto kapitolou ponuka velmi délezity pohlad na romantické vi-
zualne umenie ¢i radSej vizualnu kultaru, ktora coraz silnejsie posobila
na $iroké masy a celkovi spolo¢nost - nie prostrednictvom velkolepych
malieb Saldénov, ale prave v intimnom procese obracania stranok knih
a Casopisov, a to predovsetkym humoristickych periodik, ktoré logicky
v 19. a aj v 20. storoci ¢akal obrovsky tspech. V zaverecnej casti knihy
teda autorka prezentuje, ako sa z marginalnych, grotesknych a grotes-
kovych postav ,,rodi“ subverzivna sila arabesky, prejavujica sa naplno
v satirickych komiksoch.

In sum, Cordula Grewe si zvolila formu a ideu arabesky ako necaka-
ne vhodny vehikel pre hibkové pochopenie estetiky romantizmu, ktora
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sa rodi v dramatickom procese obratu perspektiv vo filozofii umenia
a premiena arabesku z marginalie na tvarny princip, z parergonu na er-
gon. Multimedidlny vyber manifestacii arabesky autorka skromne pre-
zentuje ako volny a asociativny, takmer ,arabeskovy®“ Napriek skrom-
nému tvrdeniu v$ak v skutoc¢nosti ide o impozantnu sustavu prikladov
umeleckych stratégii a ich starostlivé interpretacie so $tedrou podporou
literarnych referencii, metafor, obrazov, pribehov a poznamok.

R s o Buctis it
P10 SEPTIMO %’ PONT.OPT.MAX.

Obrazok 1: Perrone, J. (reprodukované podla Rafaela): Arabesque decorations on pilaster in
the Loggia of the Vatican (Rafaelove arabeskové fresky na pilastri v loggidch Vatikdnu), 1805,
akvarel, 55 x 34 cm. Fotografia.

[Priklad groteskového ornamentu - pozn. aut.]

Dostupné z: https://www.loc.gov/item/2015652303/.
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ROUTLEDGE ADVANCES IN ART AND VISUAL STUDIES

THE ARABESQUE
FROM KANT
TO COMICS

CORDULA GREWE gl

Obrazok 2: Reprodukcia na obalke knihy. Adolph Schroedter: Humornd arabeska s Don Qui-
jotom, ktory titoli na stddo oviec (Humorous Arabesque with Don Quixote Attacking a Flock of
Sheep), 1839, rytina, 18,7 x 20,9 cm.
© Philadelphia Museum of Art, Philadelphia.
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Obrazok 3: Hugo Biirkner, vytlacené podla: Julius Hiibner, Stary muz (Der Alte), 1853.
Drevoryt, 15 x 23 cm. Frontispice.
Schadow, W., 1854. Der moderne Vasari: Erinnerungen aus dem Kiinstlerleben: Novelle. Berlin:
Verlag von Wilhelm Hertz (Bessersche Buchhandlung).
Dostupné z: https://doi.org/10.11588/diglit.62946

il — -
Obrézok 4: Topfter, R: Monsieur Pencil (list z albumu litografii).
Paris: Librairie dAbm. Cherbuliez et Cie, 1840 [prvé vydanie]
In: Project Gutenberg Canada eBook no. 1062 [online].
Dostupné z: https://gutenberg.ca/ebooks/toepflerr-monsieurpencil/toepfferr-monsieurpencil -
-00-h-dir/toepfferr-monsieurpencil-00-h.html.
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Recenzia vznikla na zéklade finan¢nej podpory Grantové agentury Ceské re-
publiky v ramci vyskumného projektu Ilustrace détské knihy v kontextu na-
kladatelskych zdméris a kulturnich, ideologickych i sociopolitickych zmén (1869
- 1969) (GA CR, ¢&. projektu 21-03670S), rieseného v Pamatniku ndrodniho
pisemnictvi.
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Kant a svetovy federalizmus [RYELES
Stachon

St. Elizabeth College
of Health and Social Work

Unruh, Peter: Kant und der Weltfoderalismus. Zur Grundlegung und
Aktualitit von Kants global-politischer Philosophie. Berlin: Duncker &
Humblot, 2021, 125 s. ISBN 978-3-428-18368-5.

Kniha Kant a svetovy fe-
deralizmus' O dela_ Wi;slc:schaf][l-ich; ‘/]\.lﬁ.lliand;u:;g?n und R]c-dTn

. zur Philosophie, Politik und Geistesgeschichte
doch a aktudlnosti Kan-

tovej globdlno-politickej e

filozofie z pera profesora PETER UNRUH

Petra Unruha vysla v reno-

movanom  vydavatelstve Kant und_
Duncker & Humblot v Ber- der Weltfoderalismus
line. Peter Unruh S$tudoval e Crrreilasgmies wd Aol
préVO a SVOju doktorsku von Kants global-politischer Philosophie

pracu venoval téme Kanto-
va filozofia $tatu. Publikoval
viaceré knihy z oblasti préava.
V roku 2016 vydal prepra-
cované vydanie svojej knihy
Die Herrschaft der Vernunft.
Zur  Staatsphilosophie  Im-
manuel Kants (Vldda rozu-
mu. K filozofii stétu Imma-
nuela Kanta). V roku 2021 Duncker & Humblot - Berlin
sa prezentuje kantovskou
filozofiou v podobe uvede-
nej monografie. Okrem iného je prezidentom Evanjelicko-luteranske;
cirkvi Severného Nemecka. Obsah knihy posobi tak, Ze autorovi ide nie-
len o systematické filozofické reflexie analyzy, ale aj o dejinnofilozoficky
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kontext. Nasledne problém svetového federalizmu v Kantovej filozofii
prenasa Peter Unruh do sticasnosti a snazi sa ho podrobit argumentac-
nému hodnoteniu. Vo svojej publikacii sa zaobera Kantovym prispevkom
k tedrii svetového federalizmu ako istému svojbytnému filozofickému
konceptu. Pri zacieleni na Kanta vychadza z Kantovych diel Zum ewi-
gen Frieden (K vecnému mieru), Rechtslehre (Ucenie o prive) a z dalsich
mensich politickych, dejinnych a etickych spisov. Identifikuje, vysvetluje
a hodnoti relevantné argumenty, ktoré Kant predlozil. Kniha sa zaobera aj
aktudlnostou Kantovho konceptu svetového federalizmu v sticasnej glo-
balnej politike a realite.

Autor si monografiu rozdelil do niekolkych segmentov. Segment A sa
venuje globalizacii a svetovému federalizmu, pojmu a dimenziam globali-
zacie, dosledkom globalizacie, globalnej politickej filozofii v nadvaznosti
na Kanta. Segment B ma nazov Predchodcovia, v ktorom najdeme analyzu
mierového projektu Abbé de Saint-Pierra. S otdznikom si nazval autor
v tomto segmente podkapitolu Federalizmus malych republik u Rousse-
aua? Obsahovy segment B kon¢i $pecifikdciou globalnopolitickej filozofie
Kanta. Segment C vstupuje do jadra problému a autor ho nazval Kantova
politickd filozofia svetového federalizmu. Najdeme tam dal$ie vysvetlenie
stvislosti so spisom K vecnému mieru, za ktorym nasleduje tretia kapitola
uvedeného segmentu s nazvom Spolok ndrodov a ndrodny Stdt v Miero-
vom spise a v Uleni o prave. Tato kapitola obsahuje dalsie podkapitoly
postavené metodologicky i obsahovo na stratégii predstavovania argu-
mentov k zmyslu a funkénosti pojmov ako spolok narodov, univerzalny
$tat alebo aj status spolku narodov ako negativny ndhradnik.

V (Casti nazvanej Argument(y) proti univerzdlnemu $tdtu sa docitame:
»Historicka skuto¢nost rozdielu medzi $tatmi tykajuca sa jazykov a nabo-
zenstiev sa teleologicky zaraduje k prirodzenému néstroju odporu voci
univerzalnemu $tatu. Tento rozdiel zabezpecuje zachovanie narodnych
identit; medziStatne Zenie k najzivSej konkurencii a brani tak oslabova-
niu vSetkych sil. Tento retazec argumentov tizko suvisi s Kantovou tézou,
Ze antagonizmus tak medzi ludmi, ako aj medzi statmi treba vnimat ako
motor kultiry a pokroku.“! O par stran dalej je zaujimavé vysvetlovanie
pojmu nahrady, Unruh piSe: ,,Pojem nahradnik (orig. Surrogat — pozn.
MS) jasne naznacuje, ze podla Kanta je spolok narodov nahradou, ktora
neposkytuje prave plnu uc¢innost (orig. Leistung — pozn. MS) so zretefom
na povodny problém, a sice pre konkrétne prekonanie medzistatneho pri-

! Unruh, P.: Kant und der Weltfoderalismus. Zur Grundlegung und Aktualitit von Kants global-
-politischer Philosophie. Berlin: Duncker & Humblot, 2021, s. 65.
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rodného stavu, tak spolok narodov predstavuje len nedostato¢né riesenie.
Len nérodny $tat mozno povazovat za tézu, t. j. ako rieSenie predstave-
né bez rozporov. Realizaciu tejto pozitivnej idey svetovej republiky vSak
Kant zjavne povazuje za nerealnu, kedZe $taty su podla svojej idey medzi-
narodného prava, ktora neumoznuje nevyhnutné zrieknutie sa suverenity,
stojace proti sebe.“?

Uvedeny segment C dalej obsahuje kapitolu, ktora sa nazyva Sveto-
vy federalizmus u Kanta, v ktorej autor problematizuje kontraktualisticky
a teoretickopravny rozpor problému a vyjadruje sa k validite, resp. ne-
validite kantovskych argumentov. Nasledne filozoficka analyzu uzatvéra
krokom, ktory nazval K rozhodnutiu rozporu: politickd evoliicia k sveto-
vému federalizmu, kde dédva do kontextu otazky ¢asovej podmienenosti
kontraktualistického dualizmu, politickej evolucie a svetového federaliz-
mu ako takého. V Zhrnuti spomenutej Casti autor uvadza: ,Svetovy fe-
deralizmus bude vysledkom politickej evolucie, ktora prebieha v etapach
od su¢asného realno-historického vychodiska cez tvorbu spolku narodov
az po vznik federdlneho svetového $tatu. Presvedcenie o tejto evolu¢nej
nadeji sa Kant snazi podporit hlavne svojou filozofiou dejin.“?

Predposledny obsahovy segment D sa na dvanastich stranach venuje
aktualnosti kantovského federalizmu v dvoch rovinach, a sice v politic-
kej filozofii a v politickej realite. V Casti Aktudlnost v politickej realite sa
docitame: ,,Eurdpska tinia je nadnarodna unia s legislativnymi pravomo-
cami v obmedzenych tematickych oblastiach, ktoré vsak presahuji ramec
oby¢ajného zabezpecenia vonkajsieho mieru. Je to spolo¢enstvo hodnot
a ako ¢lenské $taty sa v podstate pripastaju len demokratické ustavné Staty
alebo - v Kantovej dikcii — republiky. Napokon to zodpoveda aj kantov-
skej myslienke evolu¢ného rozvoja, kedze podla ¢lanku 1 Zmluvy o Eu-
ropskej Unii sa povazuje za etapu v realizacii ¢oraz uzsieho spojenia na-
rodov Eurdpy.“

Posledna cast knihy, v obsahu oznacena ako E, na necelych troch
strandch predstavuje tézy, pred ktorymi autor uvadza, ze namiesto zéve-
re¢nych poznamok a vyhladu predklada osem téz (nasiel som ich devit
- pozn. MS), ktoré maji podnietit priamu diskusiu. Mézem povedat, Ze
st to tézy, ktoré prehovéraju k permanentnym diskusidm o usporiadani
vztahov medzi §tatmi sveta. Pozrime sa na znenie druhej: ,,Co sa d4 naucit
s Kantom a od Kanta, je, Ze pre trvalo udrzatelné, t. j. pravne bezpecné

? Ibid., s. 71.
* Ibid., s. 91.
* Ibid., s. 100.
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zvladnutie problémov, ktoré nemaju hranice, je absolitne nevyhnutna
nadndrodnd organizicia s globalnym nastolenim a pravomocou vo veci
prava, to znamend svetovy $tat.“> Touto tézou Unruh citatefom jasne na-
znacuje, ze napriek tomu, Ze vo svojej praci sa velmi ¢asto vyjadruje pros-
trednictvom Kanta k problematike Eurdpskej tinie, ¢o je opravnené, Kanta
nemozno chapat len ako filozofa kontinentalnych spolkov a medzinarod-
ného prava ¢i medzinarodnej spoluprace. Kant uvazuje kozmopoliticky,
je planetarny filozof. Koniec koncov, Unruh to deklaruje ndzvom svojej
knihy. Téza ¢islo osem hovori toto: ,,Nastolenie globalneho federalneho
politického systému neznamend koniec vsetkych skuto¢nych konfliktov,
véetkych sporov o svetondzor a nabozenstvo, o politiku a spolo¢ensky
poriadok. Svetovy federalizmus neznamena mier v komplexnom zmysle,
ktory tomuto pojmu moézu dat iba ndbozenstvo a filozofia. Svetovy fe-
deralizmus zahfnia len podmienky moznosti prezitia ludstva ako celku,
pre globalne zavizny poriadok, ktory udrziava spominané spory v glo-
balne akceptovatelnom rdamci.“® Z uvedenej tézy mi vyplyva, Ze Unruh
reflektuje, ¢o vSetko je potrebné brat do tvahy, aby sa naplnila relevancia
i explandcia situacie ludstva organizovaného vo svetovom federalnom
zoskupeni, a aké su dalSie rieSenia a vyzvy pre ludstvo v takto globalne
organizovanom fungovani pre naplnenie toho, ¢o Kant nazyva ,,iiplné
a ucelné rozvinutie fudstva.“” Tézy nie su striktne pojmovo vyhranené
kantovskym slovnikom. Autor preukazuje velmi dobrud orienticiu v se-
kundérnej, interpreta¢nej literature a velmi intenzivne pracuje s pracami
autorov (kniha je opatrena kontinualne pomerne velkym mnozstvom od-
kazov a pozndmok), ktori sa Kantom a zvlast jeho dejinnymi, politicky-
mi, socidlnymi a moralnymi Gvahami zaoberaju dlhodobo a erudovane.
Spomeniem z mnohych znamych O. Hoéffeho k problematike politickej
filozofie, P. Kleingeld a M. Nussbaum k problematike kozmopolitizmu, W.
Kerstinga k medzindrodnym vztahom a spoloc¢enskej zmluve, ale v pra-
ci sa odvolava aj na mnohych dalsich autorov, ktorych publikacie vysli
déavnejsie i nedavno (ved hovorime aj o klasikoch, akymi st J. Habermas,
K. Jaspers, ale aj v Amerike posobiaci T. Pogge). Okrem iného ocenujem
spracovanie suvislosti, ako aj pracu s textami filozofov Abbé de Saint-
-Pierre a J. J. Rousseau. Pravnicka erudicia P. Unruha je velkou pridanou
hodnotou jeho monografie, ked pracuje s pojmami a principmi, ktoré

* Ibid., s. 102.

¢ Ibid., s. 103.

7 Pozri Kant, I.: Idea ku v8eobecnym dejindm v svetoob¢ianskom zmysle. Bratislava: Archa,
1996, s. 58.
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maju vyznam nielen vo filozofii, ale aj v pravnej vede. Nemecky akade-
micky priestor md na takéto vedecké pristupy dobré predpoklady.

Autor vystaval vnutornt $truktdru textu, ale aj jeho vonkajsi prejav
ako subor argumentov a protiargumentov a v nich predstavovanie rozpo-
rov a ich rieSeni z filozofického a pravneho aspektu v konkrétnej logickej
nadvéznosti na zaklade kritérii filozofického a pravneho vyznamu. Text
tak vyznieva ako pokus o vy¢istenie predmetnej problematiky z hladis-
ka uvedenych aspektov. Z knihy je citit snahu najst vychodisko, ponukat
rieSenia alebo minimalne podnety na uvazovanie o rieSeni tak pal¢ivého
problému Iudstva, ako je jeho kooperacia na svetovej urovni. Do textu
uvedenej knihy je votkanych vela historickych a dejinnofilozofickych sua-
vislosti, ktoré ozrejmuju okolnosti vzniku tvah nielen o svetovom federa-
lizme. Viaceré vysvetlenia a problémy tykajtce sa zdruzovania §tatov, ako
napriklad otdzka konstelacie Eurdpskej unie alebo otazka spolo¢ného su-
hlasu. St to témy, ktoré nam poméhaju zorientovat sa v probléme aj dnes.

Peter Unruh naznacuje suvislosti s dneskom nielen v poslednej casti
svojej monografie, kde sa na to $pecializuje, ale mnozstvo tychto podne-
tov a vysvetlujucich suvislosti pre dnesok moézeme ndjst v knihe od za-
c¢iatku. Monografia moze byt podnetnou nielen pre odbornikov z oblasti
filozofie ¢i politoldgie, ale aj z oblasti medzinarodnych vztahov a medzi-
narodného prava, ¢o iste vyplyva uz zo samotnej povahy prace a odbornej
profilacie autora. Ide o vazne témy poslednych dekad nasej doby, a to na
globalnej trovni. Dokonca mézeme povedat, Ze uvedené oblasti su pred-
metom politickych a vojenskych konfliktov.
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Do filozofického knizného
sveta vstupila kniha Saloma
Friedlaendera, ktora svojim
nazvom mdze fudom znalym

Kantovych prac, najma jeho KANT FOR
kritik, pripadat trochu zvlast- CHILDREN

ne. Friedlaenderova praca
Kant pre deti v pévodnom vy-
dani vysla v roku 1924, k nam
sa v anglickom preklade Bru-
cea Jamesa Krajewského do-
stava (az) teraz.

Ako napovedd uz samot-
ny nazov, kniha ma ambiciu
sluzit ako prirucka, ktora by
detom ¢i skor mladym fudom
spristupnila Kantovu filozo-
fiu. Sam autor svoju pracu
nazyva kantechizmom (akysi
katechizmus Kantovej filozo-
fie). Ako pise prekladatel vo
svojom uvode na strane 3, ,Friedlaender uznaval deti ako rovnocenné
s dospelymi v ich rozumovych schopnostiach® Bol presvedceny, ze sa mo-
ralnemu konaniu mézu ucit od mladého veku, ak im bude poznanie spri-
stupnené. A tak to vzal do vlastnych ruk.
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Autor nepriamo znovuozivuje Kantovo tvrdenie z Idey ku vseobec-
nym dejindm v svetoobcianskom zmysle, konkrétne tézu, ze ,sme az za-
tazene civilizovani vo velijakej spolocenskej sposobnosti a slusnosti. Ale
aby sme sa mohli pokladat za moralizovanych, do toho chyba este velmi
vela®! a preto je cielom jeho knihy predstavit Kantovu moralnu filozofiu
tak, aby ju pochopili aj deti, aby bolo mozné ich od utleho veku vzdela-
vat a aby sme tak mohli postupne dospievat k stavu, kde v pravnom $tate
budu vlddnut zékony rozumu a morélky. Je v§ak potrebné podotknut, ze
napriek tomu, Ze kniha nesie nazov Kant pre deti, je ur¢ena skor mladym
ludom a uciteom, ktori dokazu detom sprostredkovat nielen obsah knihy,
ale aj praktické priklady pre lepsie pochopenie.

Kniha je struktirovand do troch kapitol nesucich rovnaké nazvy ako
otazky, ktoré si kladol Kant: Co mame robit? V ¢o smieme verit? a Co mo-
zeme vediet? Mozeme si v§imnut, ze vo Friedlaenderovom texte su tieto
otazky v inom poradi ako u Kanta; je to pravdepodobne preto, aby akcen-
toval dolezitost praktickej zlozky Kantovej filozofie, ktorej rezultatom by
malo byt moralne konanie. Kazda z tychto kapitol je pisand formou otaz-
ky a bezprostredne po nej nasledujicej odpovede. Po tychto troch cas-
tiach nasleduje $est $tudii, ktoré sa venuju témam pritomnym v Kantovej
a Friedlaenderovej tvorbe.

V prvej kapitole nachddzame motivy a témy, ako to uz otazka v nazve
napoveda, tykajice sa nasho konania, spada teda do oblasti etiky. Obsahu-
je otazky ako napriklad Ako mdme konat?, vysvetluje, ¢i je rozdiel medzi
morilkou a uzito¢nostou, objasnuje, ¢i sa moralka vztahuje aj na zviera-
ta, rastliny, ¢i je vSeobecnou zélezitostou, a nechybaji ani otazky, ktoré
st charakteristické pre detské vypytovanie: za¢inaju totiz slovom preco?
(typické aj pre filozofov), napriklad Preco nemdme kradnut?, a pod. Au-
tor sa postupne dostava k motivom pravneho $tatu, ve¢ného mieru a me-
dzindrodného prava. Sucastou tejto prvej casti je aj dodatok tykajuci sa
vztahu mordlky a sexuality. Druhd kapitola, ktorej by sme mohli prisudit
privlastok metafyzicka, rozobera otazky tykajtce sa vztahu rozumu a vie-
ry, napriklad ¢i sme mordlne povinni verit, Ako sa zvycajnd viera v Boha
Iisi od viery v rozum? ¢i Preco existujd hranice ndsho poznania? Kapitola
je uzatvorena pytanim sa na to, ¢o je svedomie. Poslednu z troch kapitol

— Co moézeme vediet? - otvara otazka Co sa usilujeme vediet?, za ktorou na-
sleduje jednoducha odpoved: pravdu. Celkovo je tato kapitola najrozsiah-
lejsia a najzlozitejsia na citanie i porozumenie. Autor sa tu venuje otazkam
Kantovej epistemoldgie. Ako ziskavame poznanie? Nachddzame tu aj otaz-

! Kant, I, 1996. K ve¢nému mieru. Bratislava: Archa, s. 67.
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ky tykajice sa principu kauzality, apriérnych foriem - ¢asu a priestoru,
distinkcie medzi zmyslovym vnimanim a rozumom. V zavere sa objavuje
téma slobody ¢loveka a realizacie jeho tcelu v prirode a vracia nds tak
k prvej kapitole zaoberajucej sa tym, ¢o mame robit. Autor si v celom texte
dava zalezat na jasnom formulovani otdzok a do odpovedi vklada priklady,
aby boli zrozumitelnejsie. Pocas celého ¢itania mozno badat, Ze mu nej-
de len o prerozpravanie tedrie, znovuinterpretovanie, ale kladie doraz na
prakticku vyuzitelnost poznania v oblasti moralky.

Prva zo studii nasledujtcich po Friedlaenderovom Kantovi pre deti,
ktorej autorom je Paul Mendes-Flohr, nesie nazov Shlomo Friedlaender:
Portrait of a Jewish Kantian, ktora priblizuje Zivot Friedlandera ako Zi-
dovského filozofa, ktory prezentuje Kantovu politicka filozofiu ako eticky
zéklad $tatu. Friedlaender podporoval inkluzivnu, kozmopolitni koncep-
ciu $tatu zalozeného na raciondlnom zakone, ako si predstavoval Kant.
Vyzyval ¢itatelov, aby konali z tcty k zdkonu vlastného rozumu, ktory
je zakonom rozumu pre vSetky Iudské bytosti. Vo svojej dobe kritizoval
uprednostiiovanie rasy, pretoze to povazoval za zlo¢in proti fudstvu. Po
nastupe Hitlera k moci bol Friedlaenderov Kant pre deti zni¢eny spolu
s dal$imi dielami zidovskych autorov. Text hovori nielen o Friedlaendero-
vi, ale pontka aj obraz doby a podmienok, za akych Kant pre deti vznikal,
takze ziskavame aj obraz historického pozadia.

Druha $tudia, Kant, Philosophy, and the Public, ktorej autorkou je Sa-
rah Holtman, sa zameriava na Kantovu prakticku filozofiu, pricom uvazu-
je o tom, aky suvis ma filozofia s verejnostou. Pyta sa, ako Kantove diela
oslovili ¢itatelov v jeho vlastnej dobe, Siroku verejnost v jeho dobe aj v na-
$ej sucasnosti, ¢o nam mdze povedat Kantova prakticka filozofia? Medzi
motivy objavujtce sa v §tadii patri napriklad aj Kantovo rozliSovanie me-
dzi stkromnym a verejnym pouzivanim rozumu ¢i poukdzanie na to, Ze
Kantovym cielom je rozvijat moralnu teériu, ktora by mohla fungovat ako
navod nielen pre profesionalnych filozofov a vzdelanych akademikov, ale
aj pre bezného c¢loveka. Stadia zéroven poukazuje na to, Ze préve texty ako
Friedlaenderov Kant pre deti moézu vdaka zrozumitelnému filozofickému
jazyku ponuknut cestu k tvahdm o kazdodennych moralnych otazkach
a prispievat ku kritickému mysleniu. Filozofia prispdsobena Sirsiemu
publiku moze (v pozitivnom zmysle) zapri¢init, Ze samotnd disciplina ¢i
rozne koncepcie filozofov budu zrozumitelnejsie a atraktivnejsie.

Kate Moran dava svojmu textu nazov v podobe otézky: Do Children
Have Common Sense? Rozlisuje tu medzi common sense and common mo-
ral sense, pricom podla Kanta sa common moral sense vztahuje aj na deti.
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Skima Kantove pedagogické spisy a nacrtava opis toho, ¢o Kant povazuje
za common sense medzi detmi. Cast $tidie sa zaoberd tym, ktoré Casti mo-
ralky je podla Kanta potrebné ucit a aky charakter by mala tdto moralna
vychova mat. Autorka poukazuje aj na skiimania psychologov J. Piageta
a L. Kohlberga, ktori skimali vyvoj deti, a vytvara tak priestor na uvazo-
vanie o common moral sense u deti aj z perspektivy inej discipliny, ako je
filozofia - psychologie.

Stvrta $tudia, ktorej autorom je Robert B. Louden s ndzvom “If You
Want to Write for Children”: Conflicting Advice from Kant and Friedlaender
je $truktdrovana do dvoch casti. Prva cast predstavuje prehlad a kratky
komentdr ku Kantovym spisom o vychove a poukazuje na to, ze vychova
a vzdelavanie tvori podstatny motiv Kantovej filozofie napriek tomu, Ze
najvacsia pozornost sa ¢asto venuje jeho kritikdm a uvadza aj osobnosti,
ktoré mali na Kantove uvazovanie o vychove a vzdelavani velky vplyv (Ba-
sedow, Rousseau). Druha cast je tvorena $iestimi pozndmkami, v ktorych
hovori o rozdieloch medzi Kantovym a Friedlaenderovym pohladom na
vzdelévanie deti v ich tvorbe, napriklad aj prostrednictvom poukazania na
iné usporiadanie Kantovych otazok, Friedlaenderovu prezentaciu Kanto-
vej etiky, a pod. V kone¢nom dosledku vsak pri ¢itani nachadzame nielen
rozdiely, ktoré autor uvadza, ale uvedomujeme si najmé najdélezitejsi spo-
lo¢ny bod pohladu na vzdeldvanie deti u oboch filozofov, ktorym je doraz
na rozvoj kritického myslenia v duchu osvietenského hesla Sapere aude!

Ustrednym motivom v predposlednej $tudii Kristy K. Thomason -
Above All Things Human: Bestimmung in Salomo Friedlaender’s Kant for
Children je, ako napoveda ndzov, motiv Bestimmung (osud, uréenie, ciel).
Autorka dava do pozornosti uchopenie tohto pojmu u niektorych autorov,
ktori v Kantovych spisoch nachddzaji problematické prvky toho, na koho
sa bestimmung vztahuje: v ich interpretacii sa tyka iba urcitej rasy (bielej).
Do opozicie stavia Friedlandera, podla ktorého sa Bestimmung vztahu-
je na celé Iudstvo - kedze je poslanim celého Tudstva, rasové rozdiely tu
nehraju ziadnu rolu. Poukazuje na Friedlaenderovo uchopenie vyznamu
tohto pojmu v Kantovi pre deti, ktoré predstavuje protiklad k tymto prob-
lémom stvisiacim s Kantovymi rasistickymi nazormi. Fundamentalne pre
Friedlaenderovo chapanie Kantovej koncepcie je téza, Ze rozum je to, ¢o
spdja udi a vdaka ¢omu st si rovni. Ludia by sa tak mali sami chépat ako
moralne slobodné bytosti schopné uvazovania a nie ako prislu$nici ur¢ité-
ho etnika, naroda, socidlnej skupiny. Bestimmung je pre Friedlaendera ve-
deny rozumom a moralnym zékonom. Citanie Kanta a problematickych
¢asti, v ktorych hovori o barbaroch alebo divochoch by sa Friedlaendero-
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vou optikou nevztahovali na rasy, ale na Iudi, ktori sa namiesto rozumu
nechévaju viest prirodnymi pudmi a intinktmi.

Knihu uzatvara $tadia Jensa Timmermanna — Equality and Reciproci-
ty, or: The Primacy of the Practical. Autor povazuje Friedlaendera a jeho
knihu Kant pre deti ako jedného z tych, ktori uvadzaji Kantovu etiku do
praxe. Zdoraznuje, ze nestali vediet, ¢o mame robit, podstatnd je prax.
V texte sa venuje aj problému pomoci a konania zo stcitu - na zaklade
interpretacie Kantovych spisov argumentuje, Ze takéto konanie vylucuje
rovnost medzi aktérmi, ktora by mala byt zachovana: ked kondme sucitne,
chceme pomoct, a teda nekondme preto, ze by sme mali poméhat podla
principu, zdkona rozumu. Prave motiv rovnosti je to, ¢o Friedlaender vo
svojej knihe na viacerych miestach akcentuje.

Na zaver mozno konstatovat, ze Kant pre deti naplia svoj ciel — spo-
pularizovat, podnecovat zdujem o Kanta nielen medzi mladymi Iudmi,
v 8koldch, ale aj medzi $irSou verejnostou. Struktiira textu je prehladnd,
s jasnymi prechodmi medzi jednotlivymi kapitolami, ¢o prispieva k jeho
citateInosti. Kniha je napisand zaujimavym $tylom, a preto nebudi hned
na zaciatku dojem nudného ¢itania filozofickych koncepcii pisanych ¢asto
komplikovanym, ¢isto akademickym spdsobom. Naopak, otazky, na ktoré
vzapati pontka odpovede st skuto¢ne postavené tak, ako by sa autor pytal
z pozicie $koldka, pricom na mnohych miestach nachadzame aj prikla-
dy pre lahsie pochopenie. Stidie zahrnuté v knihe pontikajii pohlad na
podobnosti i rozdiely v tvorbe Friedlaendera a Kanta a su zaujimavym
a hodnotnym prinosom k literattire venujticej sa filozofickej tvorbe I. Kan-
ta.
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