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Editorial

Vazené citatelky, vazeni Citatelia,

tento editorial sa nepise lahko. Jeho zakladatel Lubomir Belds, ktory nds pred
vy$e desiatimi rokmi na jednom stretnuti pri kéve zanietil pre myslienku zalo-
zit na Slovensku ¢asopis venovany filozofickému dedi¢stvu Immanuela Kanta,
nas 30. marca 2022 opustil. Velmi nas vtedy o zmysluplnosti tejto myslienky
presviedc¢at nemusel, ti, ktori ste ho poznali, si urcite viete predstavit, ako to
muselo dopadnut, ked sa pre nie¢o nadchol. Aj ked uz v poslednom obdobi
nepdsobil na pozicii $éfredaktora, asopis Studia Philosophica Kantiana rov-
nako ako dlhodobo orientovany kantovsky vyskum by bez jeho zanietenia
na Slovensku neboli.

Profesor Belds zorganizoval na Preovskej univerzite v Presove trinast
medzindrodnych vedeckych kantovskych konferencii, na ktorych vystapili
renomovani kantovci z Eurépy a mnohi z nich ste ¢lenmi redakcnej rady
tohto casopisu. Systematicky $kolil doktorandov, ktori sa venuju vyskumu
Kantovej filozofie dodnes, a postaral sa o to, Ze skiimanie Kantovej filozofie
na PreSovskej univerzite v Presove bude moct pokracovat aj nadalej. Uspesne
viedol vedecké projekty zamerané na viaceré oblasti Kantovej filozofie a ndm
sa uspesne podarilo na tato tradiciu nadviazat a na roky 2022 - 2024 ziskat
vedecky projekt VEGA 1/0725/22 Kantova praktickd filozofia — potencidl
a perspektivy, ¢o je vybornou spravou aj pre tento ¢asopis.

Pre mna a mojich kolegov je ctou moct pokracovat v odkaze profesora
Lubomira Beldsa a budeme robit vetko preto, aby casopis kvalitativne rastol
a obh4jil svoje miesto medzi vedeckymi ¢asopismi aj v buducnosti.

Spomienka na profesora Beldsa je v slovenskom a nemeckom jazyku v z-
vere tohto ¢isla ¢asopisu. Zial, na jesen minulého roka Pre$ovskd univerzita
v Presove stratila aj dal$iu vyznamnu osobnost, profesorku Janu Soskovd,
ktora sa vo velkej miere venovala skimaniu Kantovej estetiky. Spomienku
na nu taktiez publikujeme.
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Casopis tento rok vstupuje do svojho jedenasteho ro¢nika a v tomto ¢isle
Vam prinasa anglicku $tudiu Tomasza Kupsa o recepcii Kanta v Polsku na
zadiatku 19. storodia, §tidiu Kristiny Bosakovej, ktora skiima obraz ¢loveka
u Kanta, Blumenberga a Patocku, $tadiu D. V. Mamchenkova a A. D. Malyu-
tiny ku kantovskému dedi¢stvu v radikalnom konstruktivizme a esej Lukasa
Arthura Svihuru, v ktorej sa zamysla nad odkazom osvietenstva v dne$nej dobe.

Prajem Vam ingpirativne ¢itanie a dakujem Vam za podporu.

Sandra Zdkutnd
jin 2022
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Editorial

Dear readers,

This editorial is not easy to write. Its founder Lubomir Belds, who more
than ten years ago inspired us for the idea of founding a journal in Slovakia
dedicated to the legacy of Immanuel Kant, passed away on March 30, 2022.
He didn’t have to convince us very long of this idea, those of you who knew
him can certainly imagine how it must have turned out when he got excited
about something. Although he had not held the position of editor-in-chief
for a while, the journal Studia Philosophica Kantiana, as well as long-term
oriented Kantian research, would not have existed in Slovakia without his
enthusiasm.

Professor Belds organized thirteen international Kantian scientific con-
ferences at the University of Presov, at which renowned Kantians from Eu-
rope spoke, and many of them are members of the editorial board of this
journal. He systematically led doctoral students who are engaged in the
research of Kant’s philosophy to this day and ensured that the research of
Kant’s philosophy at the University of PreSov will be able to continue. He
successfully led scientific projects focused on several areas of Kant’s philos-
ophy and we have continued this tradition and succeeded in submitting the
scientific project VEGA 1/0725/22 The Potential and Perspectives of Kant’s
Practical Philosophy for the years 2022 - 2024, which is excellent news for
this journal as well.

It is an honour for me and my colleagues to be able to continue the
legacy of Professor Lubomir Belds and we will do everything to ensure that
the journal grows qualitatively and defends its place among scientific jour-
nals in the future.

The obituary of Professor Belds is published in Slovak and German in
this issue. Unfortunately, in the autumn of last year, the University of Presov
lost another important personality, Professor Jana Soskova, who was largely
devoted to researching Kant’s aesthetics. We also publish an obituary of her.

STUDIA PHILOSOPHICA KANTIANA 1/2022




This year, the journal enters its eleventh year and this issue brings an
English article by Tomasz Kup$ on Kant’s reception in Poland in the early
19* century, an article by Kristina Bosdkova examining the picture of the
human in Kant, Blumenberg and Patocka, an article by D. V. Mamchenkov
and A. D. Malyutina on Kant’s legacy in radical constructivism and an essay
by Luk43 Arthur Svihura, in which he reflects on the legacy of the Enlight-
enment today.

I wish you inspiring reading and thank you for your support.

Sandra Zdkutnd
June 2022
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Studie/Articles

ILWEA OISl Kant about Poles, Poles about Kant.
The hidden reception of German
Nicolaus Copernicus |J|1i|I]SI]|J|'I i" Pﬂlﬂ“d

et in the early 19t century’

Abstract: The paper aims to present the specifics of the first reception of
Kant’s philosophy in Poland. Unfortunately, it is mainly an account of ob-
stacles and failures. The paper presents the most important episodes of this
history and formulates hypotheses concerning their causes: starting by
presenting Kants ambivalent attitude towards Poles, explaining the ‘Polish
motif” in Kant’s essay Toward perpetual peace (Zum ewigen Frieden) and
the achievements of the first Polish supporters of Kant’s philosophy, and
eventually, presenting the Polish opponents of Kant’s philosophy and ex-
plaining the reasons for their criticism of transcendental philosophy. The
paper intends to characterize a hitherto insufficiently researched part of the
history of Polish philosophy, the period of the late Enlightenment, in which
Poles attempted to develop science despite lacking their own nation state.
The struggle to preserve national sovereignty was reduced to a concern to
preserve the identity of their own culture. Between the modern scholasti-
cism of the late 18" century and the romanticism and messianism of the
19* century, there lies a still little-known part of the cultural and educa-
tional history of the area which today is occupied by countries such as Po-
land, Belarus, Ukraine, Lithuania, and Russia. The Polish Enlightenment
(1740 - 1822) took place in special political and cultural circumstances and
was mainly the work of the clergy and Francophiles. One of the greatest
achievements of this period was the education reform carried out by the
National Education Commission (1773 — 1794), and one of the most impor-
tant assumptions of the reform was the dissemination of natural sciences,
for which the philosophical justification was given by sensualism and em-
piricism. The success of what was understood in Poland by “Enlightenment”
was to be achieved thanks to a careful selection of philosophical inspira-

! The present publication is the result of research financed by the National Science Center, Poland
as part of the research project No. 2017/27/B/HS1/00330, entitled “Johann Heinrich Abicht’s phi-
losophy and his scientific and didactic activity at the Imperial University of Vilnius (1804-1816)”.
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tions. Speculative philosophy, especially German, was treated as an obstacle
not only to the success of the education reforms, but also as a threat to the
cultural identity of the Polish nation. That is why the reception of German
philosophy at the beginning of the 19™ century was unofficial and even un-
derground.

Key words: Education. Enlightenment. Immanuel Kant. Johann Heinrich
Abicht. Jozet Wladyslaw Bychowiec. Politics. Toward perpetual peace.

Kant o Poliakoch, Poliaci o Kantovi. Skryta recepcia nemeckej filozofie v
Polsku na zaciatku 19. storocia

Abstrakt: Cielom prispevku je predstavit §pecifikd prvej recepcie Kantovej
filozofie v Polsku. Nanestastie ide najma o opis prekazok a neuspechov. Pri-
spevok predstavuje najddlezitejsie epizody tejto histérie a formuluje hypo-
tézy o ich pric¢indch: po¢nic predstavenim Kantovho ambivalentného po-
stoja k Poliakom, vysvetlenim ,,polského motivu® v Kantovej eseji K vecnému
mieru (Zum ewigen Frieden) a ispechov prvych polskych stipencov Kantovej
filozofie. Prispevok kon¢i predstavenim polskych odporcov Kantovej filozo-
fie a vysvetlenim pricin ich kritiky transcendentalnej filozofie. Jeho cielom je
charakterizovat doteraz nedostato¢ne preskiman cast dejin polskej filozofie,
obdobie neskorého osvietenstva, v ktorom sa Poliaci pokusali rozvijat vedu
napriek tomu, Ze nemali vlastny narodny stat. Boj o zachovanie narodnej su-
verenity sa redukoval na zdujem o zachovanie identity vlastnej kultary. Medzi
modernou scholastikou konca 18. storoc¢ia a romantizmom a mesianizmom
19. storocia sa nachadza stdle malo znama cast kulturnych a vzdeldvacich
dejin oblasti, ktort dnes zaberaju krajiny ako Polsko, Bielorusko, Ukrajina,
Litva a Rusko. Polské osvietenstvo (1740 — 1822) prebiehalo za zvlastnych
politickych a kultarnych okolnosti a bolo predovietkym dielom duchoven-
stva a frankofilov. Jednym z najvacsich tspechov tohto obdobia bola refor-
ma $kolstva, ktoru uskutoénila Narodnda vzdelavacia komisia (1773 - 1794),
a jednym z najdolezitejSich predpokladov reformy bolo $irenie prirodnych
vied, ktorych filozofické zd6vodnenie poskytoval senzualizmus a empirizmus.
Uspech toho, ¢o sa v Polsku chapalo ako ,,0svietenstvo, sa mal dosiahnut vda-
ka starostlivému vyberu filozofickych ingpiracii. Spekulativna filozofia, najma
nemeckad, sa povazovala nielen za prekazku uspechu reforiem $kolstva, ale aj
za hrozbu pre kultirnu identitu polského naroda. Preto bola prvotna recepcia
nemeckej filozofie na zaciatku 19. storocia neoficidlna az undergroundova.
KIucové slova: Immanuel Kant, Johann Heinrich Abicht, Jézef Wiadystaw
Bychowiec, K vecnému mieru, osvietenstvo, politika, vzdelavanie
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Kant about Poles, Poles about Kant.
The hidden reception of German philosophy in Poland in the early 19% century

Introduction?

To us today, Kant’s philosophy seems an integral part of the heritage of the En-
lightenment. In the past, however, it was not always perceived in this way. Al-
though it is difficult to imagine it nowadays, Kant’s contribution to what we
consider the culture of the Enlightenment was also questioned. I would like to
focus on a certain episode in the history of the European Enlightenment, and at
the same time an important chapter in the history of Polish philosophy.

“There was no Poland on the map between 1795 and 1918”2 Perhaps for the
historian this fact does not stand out against the background of similar histori-
cal disasters. States have constantly interfered in the fate of other states. Time
and again in history great empires have disappeared and nations have lost their
sovereignty and political autonomy. From the perspective of Poles, however,
this event has retained fundamental significance for the sense of national iden-
tity to this day. Perhaps this is because the identity of contemporary Poles was
formed mainly in the process of a prolonged struggle to regain political inde-
pendence throughout the 19 century, leading to the creation of an independ-
ent Polish state as late as 1918.

Today’s Poland is nothing like the Polish state of 300 or even 200 years ago.
First of all, it was not Poland, but the Polish-Lithuanian Commonwealth, a mul-
tinational country with a multilingual and multireligious population, which
came into being in 1569 as a result of the union of the Polish Kingdom (the
so-called Crown) and the Grand Duchy of Lithuania. This country was a real
European power with an area of one million square kilometres exceeding the
combined area of present-day France, Germany, the Netherlands and Belgium.
This state existed until 1795, when it disappeared from the map of Europe as
a result of partitions by Russia, Austria, and Prussia.

Regrettably, our modern terminology is not suitable for discussing events
that took place over 200 years ago. Today we think of Europe as a community
of nation states whose borders have remained relatively unchanged since the
Second World War. What I am about to describe took place in completely dif-
ferent circumstances. I am referring to events that not only took place a long
time ago, but also outside the geographical borders of what we now call Poland,
in a country that in no way resembles contemporary Poland. It was not with-

? The article was presented on April 21,2022, as a part of Lecture Series entitled “Philosophical
Sources of European Identity” (University of Antwerp / YUFE).

* Porter-Sziics, B.: Poland in the Modern World: Beyond Martyrdom. West Sussex: Willey,
2014, p. 6.
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out reason that the French historian Pierre Chaunu wrote: “Beyond the Oder,
in the lands of Poland and Russia, begins an archaic world of nebulous states,
simple federations of great domains with nine-tenths of the population beyond
the reach of the great currents of trade”* It is hard to imagine today how much
turther these “nebulous states” must have remained outside the mainstream ex-
change of ideas.’

Of course, the Enlightenment, like every other epoch in the history of Eu-
ropean culture, was not homogeneous. The ideas of the Enlightenment did not
progress everywhere at the same pace and did not have the same effects, with
the result that the boundaries of what we call the Enlightenment are blurred. Al-
though, we can speak of the Enlightenment as a certain epoch only if we define
its certain borders, different in France, different in Scotland, in Germany, and
so on. In the case of the Polish Enlightenment, these boundaries are defined
by two dates: 1740 and 1822. In 1740, the Collegium Nobilium was founded in
Warsaw. It was the first Polish secular school educating young noblemen. It was
founded by Stanistaw Konarski (1700-1773), a priest, member of the Piarist or-
der and one of the reformers of Polish education. This, then, is one of the most
important features of the Polish Enlightenment. The Polish Enlightenment was
primarily the work of Catholic clergy, who did not hesitate to introduce educa-
tional reforms in the spirit of the secular state. The founding of the Collegium
Nobilium and later the Knights’ School (1765) and the Commission of National
Education (1773), the first centralised educational authority in Europe, were
among the many events that determined the character of the Polish Enlighten-
ment. If I were to reduce the specific character of the Polish Enlightenment to
a single idea, I would say that the Enlightenment in Poland was a comprehen-
sive project of educational reform. The Enlightenment in Poland began late, but
it also ended late, in 1822. Also, this date is symbolic. In 1822, in Vilnius, Adam
Mickiewicz published a volume of poetry entitled Ballads and Romances. For
every Pole, the poems written by this former student of Vilnius University are
a symbol of a new era: Romanticism. In the words of the poems, every Polish
reader will recognise an allusion to the Vilnius professor of mathematics and
astronomy, Jan Sniadecki, a great supporter of Scottish empiricism and a critic
of Kant’s philosophy. It is this last episode that I want to refer to in this paper.
It takes place at the beginning of the 19 century, at a time when the Polish
Enlightenment was coming to an end; on the frontiers of Europe, in Vilnius,

* Chaunu, P.: Cywilizacja wieku Oswiecenia. Warszawa: Pafistwowy Instytut Wydawniczy,
1989, p. 134. Own translation.

* Cf. Kups, Tomasz, Dalius Viliunas and Joanna Usakiewicz, eds., 2017. Konkurs na katedre filo-
zofii w Uniwersytecie Wileriskim w roku 1820. Torun: Wydawnictwo Naukowe UMK, 2017, p. 119.
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Kant about Poles, Poles about Kant.
The hidden reception of German philosophy in Poland in the early 19% century
in a city which at that time was within the borders of the Russian Empire, but
which nevertheless remained the true capital of Polish culture and science.

The question arises: what determined the identity of the state whose exist-
ence ended in 17957 In the first place, of course, the political system with the
king as head of state, as well as the legal system and culture. To a lesser extent
religion, language, or ethnicity. Unfortunately, much of what formed the cul-
tural identity of this complex state organism at that time was the cause of its
downfall. In any case, contemporary historians’ assessments are consistent on
this matter. Much has been written about the defects of the Polish-Lithuanian
Commonwealth. Many of these defects survived even after the collapse of that
state. Immanuel Kant also wrote about them.

Kant on the Poles®

What did Kant write about the Poles? In a nutshell: the truth. Up until the third
partition in 1795, the borders of the Republic of Poland ran in the vicinity of
Konigsberg. Poles were the closest foreigners for Kant, with whom he could
also come into contact outside the university. It is usually said that Kant never
left Konigsberg. This, however, is not true. The Polish-Lithuanian Common-
wealth was the only country to which Kant travelled abroad.” Of course, later
on, during his work at the university and in his private life, Kant repeatedly
came into contact with many foreigners, including Poles and the Polish Mazu-
rians living in East Prussia. For example, in a treatise from 1764 entitled Versuch
iiber die Krankheiten des Kopfes (Essay on the Maladies of the Head), Kant men-
tions a certain Jan Pawlowicz Komarnicki, who lived in the area of Konigsberg.
Komarnicki, called by the people “the goat prophet”, was a shepherd living in
symbiosis with nature. Kant describes Komarnicki as an example of a man
living according to the principles described by Jean-Jacques Rousseau.

In the second half of the 18" century, the University of Kénigsberg was
the closest university to the inhabitants of Pomerania and Prussia. At the time
when there was, as yet, no university in Warsaw,® many inhabitants of the
northern areas of the former Republic of Poland chose to study in Konigs-

¢ This part refers to the findings of historians of Polish philosophy presented in a number of
works in Polish and German. Above all, I draw on the publications of Mirostaw Zelazny as well
as on my own published works (cf. bibliography).

7 The first time was during his stay in Braniewo. The second time, when travelling through
Warmia to the estate of Bernard Friedrich von Hiilser in Jarnottéw (Arnsdorf) near Morag,
where after 1750 he worked for a time as tutor.

8 The University of Warsaw was not founded until 1816.
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berg.’ Polish names are preserved in documents, although not all of them
belonged to Poles. For instance, Kant’s biographers, Wasianski or Borowski,
had typically Polish surnames, but were not Polish. On the other hand, many
students may have been Polish, although they did not bear Polish surnames.
Many of them were subjects of the Prussian king, inhabitants of East Prussia,
speaking Polish and considering themselves Poles. The most famous among
them was Krzysztof Celestyn Mrongowiusz (1764-1855). Everyone research-
ing Kant’s philosophy knows this name, as Mrongowiusz is the author of one
of the finest collections of notes from Kant’s lectures. Mrongowiusz published
an original selection of these notes in Polish translation in 1854." It was also
the first edition of Kant’s lectures on morality. It was published not in German,
but in Polish.

Thus, it should not come as a surprise to us that in Kant’s lectures on An-
thropology we also find characterizations of the national qualities of Poles. The
content of these notes is almost invariably critical and largely in line with
analogous criticisms formulated by Polish authors of the time. In one of the
notes we read, amongst other things:

Not so long ago, the principle of barbaric freedom prevailed in Poland,
until it became a mere slogan, because no laws were enforced, and the
one who was stronger had supreme power. A nation that has fallen
into barbaric freedom will not find its way out of it on its own. It is
so sweet to it that it would rather succumb to other circumstances
than be deprived of uninterrupted freedom. Such a nation must be
taught by force. Free nations are boastful and lazy in their freedom,
and this laziness makes them more boastful. They have no desire to
work because nothing compels them, and they regard as slaves those
who work."!

® This was still the case at the beginning of the 19% century. Cf. Swiecicki, J.: Listy z Krélewca,
ed. T. Kup$. Torun Torun: Wydawnictwo Naukowe UMK, 2014.

1 Kant, L.: Rozprawa filozoficzna o religii i moralnosci miana przez Immanuela Kanta a na jezyk
polski przetozona przez Mrongowiusza, kaznodzieje przy kosciele $w. Anny i kawalera Orderu
Orla czerwonego IV klasy. Gdansk/Torun: Wydawnictwo Naukowe UMK, 1854/2006.

! Die Anthropologie nach denen VorlefSungen des Herrn Professor Kant gelesen nach Baumgartens
empirischer Psychologie zu Konigsberg in Preuffen. The National Library of Russia, Saint-Pe-
tersburg, sign. Q. III No. 168, p. 271. Own translation. I am quoting from Zelazny, M.: Kant
und die ‘polnische Frage’. In: L. Kais, ed.: Das Daedalus-Prinzip. Ein Diskurs zur Montage und
Demontage von Ideologien. Steffen Dietzsch zum 65. Geburtstag. Berlin: Parerga, 2009, p. 177. Of
course, Kant’s lectures contain many more references to Poles. I only give some examples here.
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Kant writes here that in Poland the principle of barbaric freedom prevailed until
quite recently.'? Thus, Kant sees that for a while something has been happening
in Poland that offers some hope for change. In all likelihood, Kant is referring
to the political changes introduced by the reformers gathered around the Polish
king.

Unfortunately, Kant is sceptical about the chances for success of the reforms
of the Polish state. He believes that there is no independent social group among
Poles that would be capable of effecting positive reforms. We find the most
on this subject in a fragment of a lecture on anthropology given by Kant on 3
March 1792:

[Poland] is a peculiar country. In a way, it has only one real state, namely
the nobility. They alone constitute the state. Of course, there are also free
craftsmen. But they have never attained the rank of citizens of the state.
They demand freedom, power, but not power over themselves. They want
a state of nature and freedom, namely that everyone can kill another with
impunity, and yet they demand the law. Poles are described as reckless,
unstable people, incapable of firm decisions. They incur debts without
thinking about payment. However, this does not happen out of principle,
but because they are bad stewards. They are disorderly and have great
wealth, but many debts. They are rich, but they lack almost everything
— shoes, glasses, etc. They cry out for freedom, but seek it for themselves
and not for the state. Since there is no middle class, they have little culture
either in the arts or in the sciences. For culture usually originates from the
middle class. It is not easy to find among Poles someone who would be
particularly meritorious in some science. It is true that some are regarded
as such, but wrongly. They completely lack the heart for community ben-
efit that the English have (public spirit). For everyone considers himself
to be some kind of sovereign. From what is now taking place among the
Poles, nothing can be concluded with certainty for the future.”

12 The Polish-Lithuanian Commonwealth used the name respublica, the very same name that
Kant considered the best form of political system (cf. Toward perpetual pace). However, it was
arespublica in which nothing was publicum. In fact, there was no community of free citizens in the
Polish Republic at that time. “The serfs were subjects of the Polish-Lithuanian Republic, while the
nobles were citizens. Revealingly, as late as the early 20™ century the Polish word obywatel could be
translated as both ‘citizen” and ‘noble landowner.” (Porter-Sztics, B.: Poland in the Modern World:
Beyond Martyrdom, ibid., p. 33). The culmination of the position the nobility gained in the Republic
was the ‘golden liberty’, protecting the nobility’s interests against changes that would not receive
universal consent: nihil novi nihil comune consensu (nothing new without universal consent). This
destructive power of a single dissenting vote (liberum veto) is what Kant arguably calls ‘barbaric
liberty’. It was this barbaric freedom that was one of the causes for the downfall of this state.

13 Kant, L: Die philosophischen Hauptvorlesungen Immanuel Kant, hrsg. von Arnold Kowalewski.
Miinchen und Leipzig: Rosl & Cie., 1924, pp. 357-358. Own translation.
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Unfortunately, the assessment of the political situation in Poland at the end
of the eighteenth century presented here is accurate. This is hardly surpris-
ing, as Kant is commenting on current events that were taking place in
a neighbouring country. What are these events? First of all, the Consti-
tution of May 3 1791, enacted in Warsaw. It was the first constitution in
Europe and the second in the world (after the Constitution of the United
States of America). Unfortunately, the adoption of the Constitution did not
mean an immediate change in the political system of the country. Reforms
of the state proceeded with the greatest difficulty. The ambitious plans of
a small intellectual elite met with resistance from the conservative part of
society.

Kant realised how difficult it was to create new foundations for a politi-
cal system. That is the reason he remained sceptical when assessing events
in the Republic. Unfortunately, Kant’s scepticism proved to be well-found-
ed. Just a few weeks after Kant’s lecture, the work of the reformers was
destroyed by foreign military intervention, as a result of the activities of
a group of opponents of reform, who are now called traitors to their home-
land in Polish school textbooks. Two years later, the Polish state ceased to
exist.

Polish motif in Toward perpetual peace

In the last years of his work, Kant published several treatises on the phi-
losophy of politics, history, and law. This does not mean that Kant speaks
directly about current political events in his writings. As a loyal subject of
the King of Prussia, Kant had to exercise caution. Not surprisingly, nowhere
does Kant explicitly write about the French Revolution, although today we
rightly believe that some of his treatises are commentaries on this event."*
Therefore, we may also assume that Kant indirectly commented on events
that took place in the closest vicinity of Kénigsberg; in the Republic of Po-
land. Such suppositions were already formulated in Kant’s time.

In 1794 (i.e., between the second and third partition of Poland) a Ger-
man treatise was published anonymously in Warsaw, entitled Untersuchung
iiber die RechtmdfSigkeit der Theilung Polens (Reflections on the legitimacy
of the partitions of Poland). In the treatise, the author criticizes the official
propaganda of Prussia on the partition of Poland, referring to arguments
from the field of law, religion, and morality. The whole text is written in

' Tam referring primarily to Zum ewigen Frieden (Toward perpetual peace) and Der Streit der
Fakultiten (The Contest of Faculties).
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excellent German and shows a very good knowledge of Kant’s philosophy.
The anonymous author disagrees with the view that by introducing a system
of liberty and equality, the security and prosperity of Europe will be threat-
ened. In support of his arguments, he also quotes Kant’s Religion within the
boundaries of mere reason (1793). The author cites Kant as a defender of
civil liberty:

I admit that I am not comfortable with this way of speaking, which
even clever men are wont to use: “A certain people (intent on es-
tablishing civil freedom) is not ripe for freedom”; “The bondmen of
alanded proprietor are not yet ripe for freedom”; and so too, “People
are in general not yet ripe for freedom of belief”” For on this assump-
tion freedom will never come, since we cannot ripen to it if we are not
already established in it (we must be free in order to be able to make
use of our powers purposively in freedom). To be sure, the first at-
tempts will be crude, and in general also bound to greater hardships
and dangers than when still under the command, but also the care,
of others; yet we do not ripen to freedom otherwise than through
our own attempts (and we must be free to be allowed to make them).
I raise no objections if those in power, being constrained by the cir-
cumstances of the time, put off relinquishing these three bonds far,
very far, into the future. But to make it a principle that those who
are once subjected to them are essentially not suited to freedom, and
that one is justified in keeping them from it for all time, this is an in-
trusion into the prerogatives of Divinity itself, which created human
beings for freedom. It certainly is more convenient to rule in state,
household, and church, if one succeeds in imposing such a principle.
But is it also more just?"®

Certainly, Kant’s position on the partition of Poland must have been similar to
the position of a considerable number of Germans living in Poland and Prussia
at that time. As neighbours or fellow-citizens of the Republic, they knew better
than anyone else the defects of the Republic’s system. It is therefore not surpris-
ing that they were sceptical about the final results of the Polish Revolution. Of
course, as Kant believed, the future course of history cannot be predicted. How-
ever, the feudal system in Poland, like that in France before it, had to be changed,
even if that entailed the risk of temporary anarchy, and even if the effects of that
change initially seemed doubtful.

1> Kant, L.: Religion within the boundaries of mere reason (A A 6:188).In: Kant, L.: Religion and
Rational Theology, A. W. Wood, G. Di Giovanni, eds. Cambridge: Cambridge University Press,
1996, pp. 204-205.
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On October 1, 1794 (that is in the year of the publication of Untersuchung
iiber die RechtmidifSigkeit der Theilung Polens in Poland), the Prussian Minister
for Education and Culture, Johann Friedrich Wollner, sent an official letter to
Kant on behalf of the King.'"* Wollner draws Kants attention to the impropriety
of the statements contained in Religion within the boundaries of mere reason. It
seems, however, that the religious issues are only a pretext for censorship on
more serious grounds. Most likely the political context is at issue. Perhaps the
above-mentioned dissertation, published in Warsaw, also had some influence
on the decision of the Prussian authorities?'”

It is understandable that Kant could not ignore the key political and so-
cial events that were taking place at that time. It is not without reason that the
treatise Toward perpetual peace from 1795 is commonly assumed to have been
written as a commentary to the peace of Basel concluded the same year between
Prussia and France. The fact that already in 1796 a translation of this treatise
into French was published in Konigsberg (and this was extended with new pas-
sages written by Kant, which were not published in German until the following
year, in the second edition of this essay), shows that the matter of the French
Revolution was of great interest to Kant and that he wished his voice in this
matter to be heard in France.

In the fifth preliminary article of Toward perpetual peace, Kant states une-
quivocally that the annexation of sovereign states and interference by force with
the reforms carried out in these states is contrary to the elementary principles of
international law. The following is the most important passage:

‘No state shall forcibly interfere in the constitution and government of
another state] For what can justify it in doing so? Perhaps the scandal
that one state gives to the subjects of another state? It can much rather
serve as a warning to them, by the example of the great troubles a peo-
ple has brought upon itself by its lawlessness; and, in general, the bad
example that one free person gives another (as scandalum acceptum) is
no wrong to it. But it would be a different matter if a state, through in-
ternal discord, should split into two parts, each putting itself forward
as a separate state and laying claim to the whole; in that case a foreign
state could not be charged with interfering in the constitution of another
state if it gave assistance to one of them (for this is anarchy). But as long

16 Kant, I.: The Conflict of the Faculties, trans. M. J. Gregor, R. Anchor. In: Kant, I.: Religion
and Rational Theology, A. W. Wood, G. Di Giovanni, eds. Cambridge: Cambridge University
Press, 1996.

17 Presumably, the treatise was written in the circle of Polish and German Jacobins. Hypotheses
on the authorship of this work are presented by Mirostaw Zelazny in: Zelazny, M.: Kant i rozbiory
Polski. Przeglgd Filozoficzny - Nowa Seria, 2004, 52(4).
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as this internal conflict is not yet critical, such interference of foreign
powers would be a violation of the right of a people dependent upon no
other and only struggling with its internal illness; thus it would itself be
a scandal given and would make the autonomy of all states insecure.*®

On what basis can we assume that the above passage refers to the partitions of
Poland?

According to Kant’s comments quoted above, the Republic could indeed be
a country whose system provided a bad example to the subjects of neighbour-
ing states. Kant, however, emphasizes that such “bad example” and its bad ef-
fects can at most serve as a warning, and thus they can perform a positive edu-
cational role. Therefore, no armed intervention in the internal affairs of another
state can be interpreted as a defence against the spreading political “illness”

Russian and Prussian propaganda denied that military intervention against
the Republic was an interference in the internal affairs of a sovereign state. This
intervention was presented as assistance to one of the centres of power. It was
argued that the purpose of this assistance was solely to defend the state against
anarchy.

The fragment of Toward perpetual peace quoted above was probably written
by Kant before the third partition of Poland (1795), as a commentary to the
events taking place in the Republic. It is true, says Kant, that when a system of
government in a country breaks down, a neighbouring country, preventing the
spread of anarchy, may support one of the warring factions. However, in the last
years of the Republic’s existence, there can be no talk of such ultimate anarchy.
On the contrary, we are dealing here rather with what Kant called a “not yet
critical”® dispute. The Polish state is struggling with its “internal illness” and the
resulting consequences, about which “nothing can be concluded with certainty
for the future”® In this situation Kant writes “such interference of foreign pow-
ers would be a violation of the right of a people dependent upon no other and
struggling only with its internal illness; thus, it would itself be a scandal given

'8 Kant, I.: Toward perpetual peace (AA 8:346). In: M. J. Gregor, ed. Practical Philosophy.
Cambridge: Cambridge University Press, 1975/2012, pp. 319-320. Klemme, H. F. (“Wstep”. In:
1. Kant. O porzekadle: To moze by¢ stuszne w teorii..., transl. Mirostaw Zelazny. Toruni: Comer,
1995, p. 105) annotates this passage with the following comment: “It is about Poland. First and
foremost, the first and second partitions of Poland (1772, 1793) are regarded here as the great
evil which, according to Kant, Poland brought upon itself through a state of lawlessness. The
interventionist policy of the three partitioning powers (Prussia, Austria, and Russia) reached
its climax in 1795 and led to the third (and total) partition of the country. The fifth preliminary
article judges these practices, and thus takes a position on a highly topical issue”.

' Kant, I.: Toward perpetual peace (AA 8:346), ibid., p. 320.

¥ Kant, L: Die philosophischen Hauptvorlesungen Immanuel Kant, ibid., p. 358.
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and would make the autonomy of all states insecure”!

Kant’s various statements about Poles, as well as the facts indicated above,
confirm that the treatise Toward perpetual peace, not only presents Kants posi-
tion on the partition of Poland, but also gives a quite precise answer to the ques-

tion as to what Kant thought about the fate of the Polish nation.

The beginnings of the reception of Kants philosophy in Poland (Jézef
Wiadystaw Bychowiec and Johann Heinrich Abicht)

The beginnings of the Polish reception of Kant’s philosophy remain in close
relation to what has been said thus far. Kant’s political writings could be seen as
a voice in defence of the interests of the Poles and the sovereignty of their state.
Kant’s philosophy thus gained the potential to inspire the interest of Poles. Why
was this potential not realised? The answers are many. I will present only two
examples of people who, at an early stage of the 19" century, sought in various
ways to implement the programme of transfer of German philosophy, including
Kant’s philosophy, into Polish science and culture. The first is Jozef Wladystaw
Bychowiec (1778-1845), philosopher, translator, and soldier. The second was
Johann Heinrich Abicht (1762-1816), a German professor of philosophy, em-
ployed at the Imperial University of Vilnius in 1804. Each of them pursued the
programme of popularising German philosophy among Poles in a different
manner. Each of them, in his own way, tried to overcome institutional, mental,
political, or linguistic obstacles that hindered this task. I would like to highlight
some of these obstacles.

The language of instruction for traditional Polish education prior to the re-
form of the Commission of National Education was Latin. However, the elite
always followed the taste of their ruler and his court.?? Therefore, French domi-
nated in the 18" and 19" centuries, not only as the main means of communica-
tion, but also as a source of philosophical knowledge. The German language
was known to only a few scholars. I mention this because the first reception of
Kant’s philosophy in Poland falls on a period when Latin begins to be treated as
a synonym of scholastic metaphysics, while French as a synonym of the culture
of the Enlightenment.”

An interesting confirmation of the connection between the widely used Lat-

2! Kant, I.: Toward perpetual peace (AA 8:346), ibid., p. 320.

*2 Tazbir, J.: W pogoni za Europg. Warszawa: Sic!, 1998, p. 158.

» Latin, which had hitherto not only distinguished the intellectual elites of Polish society, but
also brought unity to the multinational state across ethnic and religious divides, began to be
seen in time as an obstacle to the implementation of further stages of the Enlightenment.
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in language in Polish science in the 18" century and the reception of Kant’s phi-
losophy is the episode described by the Lithuanian historian of philosophy Da-
lius Viliunas. Viliunas discovered the first mention of Kant in the writings of
a Polish author. This mention dates back to 1764 and can be found in Kazimierz
Narbutts Latin lectures on metaphysics.?* What is important in this case is the
date and the fact that Narbutt refers to Kant’s Latin pre-critical treatise. Viliunas
poses an important question and offers an excellent answer:

Why did Lithuanian and Polish thinkers first forget about Kant and then
rediscover him at the end of the 18" century? The answer to this ques-
tion may be surprisingly simple: because Kant had ceased to write in
Latin. This is because Polish-Lithuanian philosophy was initially prac-
tised mainly in Latin and then in French. On the other hand, the knowl-
edge of German was poor, and most philosophers did not use German
originals at all, which is confirmed by the later famous criticism of Kant
by Jan Sniadecki, Rector of the University of Vilnius.

I think that this view explains much of the complexities of the reception of
Kant’s philosophy, especially among Francophile Poles. In this situation, I con-
sider translations into Polish to be crucial to the success of the process of recep-
tion of works of German philosophy. The interest of Poles in Kant’s philosophy
emerged when it became clear that Kant was also interested in the fate of the
Poles.

Kant’s treatise Toward perpetual peace was the first work to be translated
into Polish. As early as in 1797, a Polish translation of this treatise appeared in
Warsaw, based on the French version published in 1796 in Kénigsberg.*® The
Polish translation is not strictly accurate, but it certainly served an important
purpose in popularising the work. Historical sources tell us that even before
1802, the same treatise by Kant was translated from German into Polish and
published in Konigsberg by Jozef Wladystaw Bychowiec. Who was Bychowiec?

* Institutiones Philosophiae ecklecticae [...] a patrae Casimiro Narbuti. Dombrovicae, anno 1764
in 1765. Cf. Viliunas, D.: Od kiedy krytykujemy Kanta? Wersja litewska, ibid.

» Projekt wiecznego pokoju. Rozwaga filozoficzna przez Emanuela Kanta. Z jezyka Francuskiego
przetozona z nowemi Autora dodatkami. Drukowana w Krélewcu R. 1796. Za pozwoleniem
Zwierzchnosci w Warszawie 1797. [The project for perpetual peace. A philosophical reflection by
Emanuel Kant. Translated from French with new additions by the Author. Printed in Konigsberg
in the year 1796 with the permission of the Authorities in Warsaw 1797]. The fact that already
in 1796 a translation of this treatise into French was published in Konigsberg (extended with
new passages written by Kant, which were published in German only a year later, in the second
edition) shows that Kant was very interested in the French Revolution and that he wanted his
voice in this matter to be heard in France.
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Jozef Wladystaw Bychowiec first studied at the University of Vilnius, then
at the University of Frankfurt on the Oder, and finally, in 1799, began his stud-
ies in Konigsberg.? Bychowiec was one of the few Poles who knew Kant per-
sonally.”

In Kénigsberg, Bychowiec published the Polish translation of Kant’s essay
Idee zu einer allgemeinen Geschichte in weltbiirgerlicher Absicht (Idea for a uni-
versal history with a cosmopolitan aim) and translated two other works by Kant
touching on the philosophy of politics: Der Streit der Fakultditen (The contest
of faculties) and the already mentioned essay Zum ewigen Frieden (Toward
perpetual peace).”® One may wonder whether the selection of treatises ear-
marked for translation did not have an immediately political purpose and
was not consulted with or inspired by Kant himself.” We know that both be-
fore and afterwards Bychowiec was involved in politics. He took part in the
Koéciuszko Uprising, joined the Napoleonic expedition to Moscow, trans-
lated a lot into Polish and published his own works. When the University of
Warsaw was founded in 1816, he applied for a professorship of philosophy,
and was the most respectable candidate. He did not receive the post only
because he was considered a Kantian who promoted German philosophy
too much.

Unfortunately, a number of Bychowiec’s translations were lost. No copy
of his translation Toward perpetual peace, which Bychowiec still had in his

% “Bychowice Joh. nobil. Polonus Francofurta ad Viadrum adventa matricula instructus”.

7 “HE. Graf von Byctowitz aus Warschau will mich mor gen nach 12 Uhr besuchen und ist
willens kiinftig sich beim diplomatischen Corpus in Berlin ansetzen zu lassen” (“Count By-
chowiec from Warsaw wishes to visit me tomorrow after 12 and would like to be assigned to the
diplomatic corps in Berlin in the future”. Zentrales Archiv der Akademie der Wissenschaft der
DDR, Nachlaf$ Erich Adickes U 5/11 [= Loses Blatt 18 der Berliner Staatsbibliothek]. This refers
to the extract that Adickes prepared for the final, never published, part of “Handschriftlicher
Nachlafl. Akademie Ausgabe”. This information is given by Mirostaw Zelazny after Werner
Stark (cf. Zelazny, M.: Kant i rozbiory Polski, ibid.). Obviously, Bychowiec did not listen to
Kant’s lectures, because in 1799 Kant no longer delivered them. On the other hand, he most
probably frequented Kant’s home. For decades it was claimed that another important popular-
iser of German philosophy among the Poles, J6zef Kalasanty Szaniawski, was a student of Kant.
This hypothesis has never been confirmed. Szaniawski was also credited with the authorship
of the afore-mentioned German treatise (Rechtmassigung...). This hypothesis, too, has never
been confirmed.

# In Teofil Gliicksberg’s Universal Encyclopaedia published in 1838 in Vilnius under the
entry “Bychowiec” (vol. 3, p. 739). To date, only extensive fragments of the translation of The
contest of faculties have been found (Kaskiewicz, K. and T. Kups: The first Polish translation of
Kant’s The contest of faculties in the collections of Vilnius University Library. Problemos (94),
2018, pp. 134-143).

¥ Cf. M. Zelazny’s hypotheses, Zelazny, M.: Kant i Polska. Humanistyka i Przyrodoznawstwo,
(13), 2007, p. 42.
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possession in 1843, has survived. He wrote about it in a letter sent to Jozef
Ignacy Kraszewski. The following is one of the most interesting extracts
from that letter:

You will find there [Bychowiec writes to Kraszewski] at the very
beginning three writings by Kant translated into Polish. In the first
years of my youth, I did this while studying at the University of
Konigsberg. I wanted to see if Kant’s philosophy could be planted in
Poland. I had only 300 copies of the book printed in Kénigsberg; they
circulated, but did not make a strong impression on people’s minds.
This enterprise was heavily opposed by Jan Sniadecki, an otherwise
excellent intellectual.

Here Bychowiec mentions, among other things, the reason for the failure of
his own attempts to popularise Kant’s philosophy. In this context, he men-
tions only one name: Jan Sniadecki. Before I answer the question of who Jan
Sniadecki was and what role he played in the Polish reception of Kant’s phi-
losophy, I will briefly present the situation of Polish academia at the begin-
ning of the 19" century.

At the beginning of the 19" century, Vilnius University was not only
the most important university providing instruction in Polish, but also the
largest scientific institution in the Russian Empire.*! The high position of
Vilnius University was the result of reforms of the Commission of National
Education and favourable political circumstances. Of course, after the parti-
tions of Poland, the entire Polish administration, including the governance
of education and science passed into the hands of Prussia, Austria, and Rus-
sia. The University of Lviv was completely Germanised by the Austrians.
The University of Krakow was on the decline, and there was still no univer-
sity in Warsaw at all. Of course, the educational reforms initiated at the end
of the 18" century by the Commission of National Education were halted,
but Russia needed an efficient and loyal administration in the new terri-
tories. Hence, in 1803, Emperor Alexander I of Russia approved the legal
framework of the new university in Vilnius and gave permission to com-
mence academic work and teaching.*> As a result, the search for professors

% Letter from Bychowiec to Jozef I. Kraszewski dated 21 March 1843, Biblioteka Jagielloniska,
Krakéw, Ref. no. 6456 1V, p. 36.

' Beauvois, D.: Wilno - polska stolica kulturalna zaboru rosyjskiego 1803-1832. Wroclaw:
Wydawnictwo Uniwersytetu Wroctawskiego, 2012, p. 270 et seq.

32 Ustawy, czyli ogélne postanowienia Imperatorskiego Wiletiskiego Uniwersytetu [Statutes, or
general provisions of the Imperial Vilnius University].
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willing to work at the new university began.

The plan to create a truly cosmopolitan centre of modern academia in
Vilnius was implemented by the rector Hieronim Strojnowski, a Catholic
bishop who represented the old Polish elites of the Enlightenment era. Ad-
ministrative supervision over the University of Vilnius and the entire aca-
demic district was exercised by Prince Adam Czartoryski, a diplomat, sup-
porter of foreign scholars, Minister of Foreign Affairs of Russia (1802-1806),
and educational officer of the Vilnius school district (1804-1824). From the
very beginning, the search was on for people who truly represented Europe.
Thus, it was obvious that, in the first place, representatives of Western cul-
ture were being sought after. Not surprisingly, when choosing a professor
of philosophy, letters were sent to Western universities (Gottingen, Berlin,
Leipzig, Stuttgart, Jena, Halle, Frankfurt, Heidelberg, Erlangen, etc.), but
the nearest university in Konigsberg was omitted. Kant did not seem Euro-
pean enough, certainly not Western enough.* In the end, it was decided to
hire a German, Johann Heinrich Abicht, a follower of Kant’s philosophy, as
a professor of philosophy, working at the University of Erlangen at the time.
This choice was determined both by Abicht’s great output (he was the author
of more than 30 works at the time) and by recommendations (Abicht was
personally supported by Nicolaus Fuss, an influential member of the Acad-
emy of Sciences in St. Petersburg).

Abicht initially taught logic and metaphysics drawing on authors he
knew (Kant, Reinhold, and others)* and used his own textbooks. How-
ever, Abicht did not know the Polish language and never obtained per-
mission to teach in German, which he repeatedly sought. He delivered all
his lectures in Latin on the basis of notes which have been preserved in
their entirety (several thousand pages) in the National Library of Ukraine
in Kyiv.*® The extremely complicated lectures were a torture for students
who had little knowledge of Latin. Meticulous divisions and incom-
prehensible terminology caused Abicht to be called the “Heraclitus” of
Vilnius, and his philosophy “Abichtology”. As a result, Abicht, who had
published more than 30 voluminous books prior to his arrival in Vilnius,
published only one Latin booklet in Vilnius, summarising a fragment of

3 “Kant is the most eastern of all. And Kénigsberg is on that border.” Chaunu, P.: Cywilizacja
wieku Oswiecenia, ibid., p. 56.

3 Bielinski, J.: Uniwersytet Wileniski (1579-1831). Krakéw: W. L. Anczyc, 1899-1900, (2), p. 398.
% Cf. Kups, T.: Uwagi do dziatalnoéci naukowej Johanna Heinricha Abichta w Wilnie w §wietle
nowych zrédel. Ruch Filozoficzny, 73(4), 2017.
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his extensive lectures.’® Perhaps it was just an unfortunate coincidence
that for 12 years a talented, but Latin-speaking, and therefore little under-
stood, German taught philosophy in Vilnius.

Abicht found few students interested in German philosophy in Vil-
nius, and he also failed to win the support of the university authorities. It
was not without reason that Jan Sniadecki’s aversion to foreigners intensi-
fied at that time, especially Germans employed in Vilnius on the initiative
of Prince Czartoryski and Rector Strojnowski.’” The escalating conflict
can probably be seen as a collision between two visions of science and the
university. Sniadecki represented a pragmatic approach to science. He
believed that the university should educate people capable of developing
the country economically. Prince Adam Czartoryski was a typical cosmo-
politan who saw the need to develop culture beyond the limitations of
national divisions and narrow practical skills.

Conclusion: The first criticism of Kant’s philosophy in Poland

I have mentioned Jan Sniadecki’s name on several occasions and in differ-
ent contexts. As an excellent astronomer, mathematician, geographer, and
teacher, Sniadecki was one of the founders of educational reform in the
Polish-Lithuanian Commonwealth. He put into practice his programme
for the modernisation of Polish education, first at the University of Kra-
kow and later at the Imperial University of Vilnius. Sniadecki’s merits are
unquestionable, both as a scholar, as a populariser of the Polish language
and, above all, as an administrator of Polish education.

Sniadecki remained faithful to those ideas of the Enlightenment
which could be reconciled with the development of natural and exact sci-
ences. This is why Sniadecki was a follower of empiricism, especially of
Scottish philosophy; he represented the philosophical minimalism and
eclecticism typical of Polish philosophy of that period. Sniadecki’s prag-

3 Kup$, T., Viliunas, D. and J. Usakiewicz, eds.: Konkurs na katedre filozofii w Uniwersytecie
Wileiskim w roku 1820. Torun: Wydawnictwo Naukowe UMK, 2017, pp. 139-140.

%7 In the correspondence of Prince Adam Czartoryski we find a description of the Sniadecki
brothers, who are “contemptuous of everything that is not connected with the sciences” and
obsessively oppose the employment of foreigners at the university: “Apart from the struggle
between the sciences and literature, we see here also contempt for foreigners and the conviction
of their uselessness, which, combined with the self-important conviction that in our country
we have many people excelling in every field of science, is harmful”. Letter from Adam Kazi-
mierz Czartoryski to Adam Jerzy Czartoryski from Sieniawa, dated 5 September 1807. B. Cz.
Ew. 1046, p. 425. Cited after Beauvois, D.: Wilno - polska stolica kulturalna zaboru rosyjskiego
1803-1832, ibid., pp. 68-69.
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matic approach to science and university education lent his activities an
almost positivist character. However, Sniadecki went down in the his-
tory of Polish philosophy above all as an opponent of metaphysics, as he
claimed that “it is most dangerous for a country that is beginning to learn
properly”®. Sniadecki’s aversion to metaphysics and speculative philoso-
phy was combined with an obsessive hostility towards German philoso-
phy, in particular towards Kant’s philosophy and the whole post-Kantian
idealistic philosophy. Of course, Sniadecki’s anti-Kantianism was directly
provoked by “Polish Kantianism”, which, however, was not Kantianism
in the strict sense. It was indeed a philosophizing maintained in the spir-
it of the controversy between empiricism and rationalism of the age of
the Enlightenment. In this sense it was indeed philosophizing in the old
metaphysical paradigm. Certainly no one understood Kant “adequately”
at that time until the rise of neo-Kantianism, not even authors such as
Reinhold or Abicht.

Jan Sniadecki wrote several treatises refuting metaphysics, German
philosophy, and Kant’s philosophy. The first of these treatises was pub-
lished during Abicht’s lifetime, in 1814. These were not original writings.
They were not even based on the reading of German texts. In fact, they
contained a repetition of arguments that Sniadecki found in the popular
French textbook Degerando. However, the purpose of Sniadecki’s polem-
ics was not strictly philosophical. They were rather manifestos of a con-
cerned teacher and academic who defended Enlightenment empiricism,
the achievements of science, and the Polish language. Sniadecki’s activ-
ity partially brought the intended effect. Sniadecki successfully limited
the official influence of German philosophy and sparked a discussion
about the tenure policy of the Imperial University of Vilnius. However,
Sniadecki could not stop the unofficial interest in German philosophy
that was already taking place on a larger scale in Galicia (in Lviv and
Krakow). Many authors responded to Sniadecki’s criticism. Anonymous
polemics were published in Polish, Russian, and German.* In fact, these

3 Kups, T., ed., 2014. Recepcja filozofii Immanuela Kanta w filozofii polskiej w poczgtkach XIX
wieku. Cz. 1: “Jézef Wiadystaw Bychowiec, Anna z Zamoyskich Sapiezyna, Jan Sniadecki, Fran-
ciszek Wigura”. Torun: Wydawnictwo Naukowe UMK, p. 151. Own translation.

¥ Krouglov, A., Kups, T., Specht R. and A. Kondrat, eds. Recepcja filozofii Immanuela Kanta
w filozofii polskiej w poczgtkach XIX wieku. Cze$¢ 3: Polemiki z Janem Sniadeckim. Torun:
Wydawnictwo Naukowe UMK, 2016.
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are the only Polish works on Kant’s philosophy from that time.* This is
why one might even talk about the “Sniadecki paradox” If it were not
for Sniadecki’s critique of German philosophy, many Polish treatises on
Kant’s philosophy might not have been written at all. These anonymous
polemics reveal the actual - albeit “unofficial” - popularity of Kant’s phi-
losophy among Poles.*!
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WGRUEN (Ibraz Eloveka u Kanta, Blumenberga
SOELGEN 3 Patoiku. Kantovsky vplyv na
idosull fenomenologickad antropolagiu

Pavla Jozefa Saférika
v Kosiciach

Picture of the Human in Kant, Blumenberg and Patocka. Kantian
Legacy in Phenomenological Anthropology

Abstract: The human being as a whole represents a central topic as much
in Blumenberg’s as in Patocka’s philosophy. The aim of this paper is to
explore the picture of the human in the philosophy of Kant and to show
its reach into phenomenological anthropology. Phenomenological philo-
sophy is, in its reception of the human, definitely inspired mainly by Kant,
but not exclusively, by the picture of the human as a subject of knowledge
with all the opportunities and limits that consciousness has. The human
in his practical life orientation is not only a rational and spiritual, but
also corporal being that does not only live in space and time and has
created a relationship to the objects of the outside world, but is above all
related to other subjects with the same practical orientation in the living
world. Therefore, every I needs another subject, a You, which, from its
subjective position, perceives this apparently obvious I as an object and
in its feedback enables this I better self-knowledge and more adequate
self-understanding.

Keywords: Blumenberg. Intersubjectivity. Kant. Pato¢ka. Phenomenolo-
gical anthropology.

Abstrakt: Clovek ako celok je u Blumenberga rovnako ako u Patoc¢ku kld-
¢ovou témou. Tento prispevok si preto kladie za ciel presnejsie preskiimat
celkovy obraz ¢loveka v Kantovej filozofii a jeho presah do fenomenolo-
gickej antropolégie. Fenomenologicka filozofia sa vo svojom pohlade na
¢loveka ingpiruje Kantom predov$etkym, no nielen pri vnimani ¢loveka
ako poznavajiceho subjektu so vetkymi moznostami a obmedzeniami,
ktoré poznavajice vedomie prinasa. Vo svojej praktickej zZivotnej orienta-
cii nie je ¢lovek len mysliacou, ale aj telesnou bytostou, ktora funguje nie-
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len v ¢ase a v priestore vo vztahu k objektom vonkajsieho sveta, ale predo-
vSetkym vo vztahu k dal$im subjektom s rovnakou praktickou orientaciou
v prirodzenom svete. Preto kazdé Ja potrebuje aj dalsi subjekt, nejaké Ty,
ktoré tym, ze z pozicie subjektu nazera na to zdanlivo samozrejmé Ja ako
na objekt, umoznuje tomuto Ja spatnu vazbu, a tym aj lepsie sebapoznanie
a adekvatnejsie sebapochopenie.

Klucové slova: Blumenberg, fenomenologicka antropolégia, intersubjekti-
vita, Kant, Patocka

Uvod

Clovek ako celok je u Blumenberga rovnako ako u Pato¢ku klti¢ovou témou.
Tento prispevok si preto kladie za ciel presnejsie preskimat celkovy obraz
¢loveka v Kantovej filozofii a jeho presah do fenomenologickej antropolé-
gie. Tato problematika nie je uplne nova, autori ako Otfried Hoffe,! Michaél
Feessel,” Vida Pavesich,’ José Luis Villacanas Berlanga* alebo Alison Ross®
sa podrobne zaoberaju Kantovym vplyvom na Blumenbergovu filozofiu.
Riesia predovsetkym Blumenbergove a Kantove chapanie metafory ako vy-
jadrenia celku, ktory sa neda tplne pochopit, tlohu metafory pri motivacii
k moralnemu konaniu alebo Kantov vplyv na Blumenbergovu fenomeno-
légiu dejin pojmoyv, aby sa vyhol slabym miestam metafyziky, kedze podla
Foessela sa transcendentédlna filozofia musi vzdy pokusat o novy zaciatok,
lebo citi svoj bliziaci sa koniec. Ani jeden z autorov ale netematizuje obraz
¢loveka ako celku, ktory sa vytvara v Kantovej filozofii a dalej presahuje do
Blumenbergovho myslenia. Podobne je tomu aj u Patocku. Aj tu vidime
viaceré dolezité publikacie, zaoberajice sa pritomnostou a vplyvom Kanta
v Patockovych textoch, ide v§ak najmé o oblast poznania.®

! Hoffe, O.: Kant’s Critique of Pure Reason. The Foundation of Modern Philosophy. Amsterdam:
Springer, 2009.

% Foessel, M.: Les Temps modernes et le tournant transcendantal. Blumenberg, Kant et la
question du monde. Revue de Métaphysique et de Morale, 2012, 1, s. 95-109.

* Pavesich, V.: The Anthropology of Hope: Rethinking Kant’s Third and Fourth Questions with
Blumenberg and McCarthy. Thesis Eleven, 2011, 104(1), s. 1-20.

* Villacafas Berlanga, J. L.: Kant, lector de Blumenberg. Cuadernos Salmantinos de Filosofia,
2005, 32, s. 291-308.

> Ross, A.: Moral Metaphorics, or Kant after Blumenberg: Towards an Analysis of the Aesthetic
Settings of Morality. Thesis Eleven, 2011, 104(1), s. 40-58.

¢ Capek, J.: O povinnosti ¢lovéka vici sobé samému: Patocka, Kant a Charta 77. Filosoficky
casopis, 2009, 57(4), s. 491-506.
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Kantova koncepcia cloveka a fenomenologicka antropolégia

Nie je ziadnym tajomstvom, ze Kant vo svojej filozofii nikdy explicitne nesfor-
muloval ziadnu ucelent koncepciu ¢loveka. Aj Antropolégia z pragmatického
hladiska je skor suborom ¢iastkovych zaverov, ktoré sa ¢loveka sice bytostne
tykaju, ale jeho celkovy obraz nenaértdvaju ani v nejasnych obrysoch. Stvrtd
kantovska otézka, otdzka: ,Co je clovek?", tak zostdva v Kantovej filozofii zdan-
livo nezodpovedana. Opak je v$ak pravdou. Napriek skutoc¢nosti, Ze sa Kant
vyznamne inspiroval prirodnymi vedami (bol, ako je zndme, najmé obdivo-
vatelom Isaaca Newtona) je cela jeho filozofia jednym velkym a komplexnym
ucenim o c¢loveku, o moznostiach a limitoch poznania, o hraniciach slobody
cloveka a povinnosti neustale sa o nu usilovat, o tom, aka dolezitd je Tudska
dostojnost a jej zachovanie za kazdych okolnosti.

Prave prudky rozvoj prirodnych vied, ktory prinasa obrovské mnozstvo no-
vych poznatkov aj o ¢loveku, a osvietensky optimizmus spolu s vierou v fudsky
rozum a schopnost ¢loveka urcovat a utvarat si slobodne svoju budiicnost moti-
vuje Kanta k pokusu nanovo formulovat otazky a odpovede o podstate ¢loveka
a moznostiach plnohodnotného Iudského Zivota. Kantovsky zaujem o ¢loveka
sa sustredi primarne v oblasti poznania, no tam sa nekon¢i a sama Antropolégia
z pragmatického hladiska si kladie za ciel ukazat, ako je mozné vedomosti a za-
very z oblasti tedrie poznania aplikovat v kazdodennej praxi ludského Zivota.
Kantova antropolégia sa sustredi hlavne na oblast moralky a praktickej filozo-
fie, nie je empirickou vedou v prisnom zmysle slova, ale jednym so zakladnych
stavebnych kamenov filozofie, a to aj napriek tomu, Ze stéle zostava podriadena
kritickej filozofii, ktora ako jedina dokéze podla Kanta komplexne formulovat
otazku o ludskej podstate.

V stvislosti s uvahami niektorych filozofov o tom, ¢i Kantova antropold-
gia nepredstavuje konecny ciel a zaviSenie jeho kritickej filozofie, sa zda, Ze sa
Antropoldgia z pragmatického hladiska svojim obsahom vzdaluje od programu
kritickej filozofie.

Z hladiska svojho vztahu k celému systému filozofie poukazal Kant
viackrat na to, Ze idea praktickej alebo moralnej antropolégie je kon-
cipovana pre tlohu, aby mordlne principy, vytycené ¢istou praktickou
filozofiou, dokazala pouzit na Specificky fudsku prirodzenost, ktora je
poznatelna len empiricky, a aby vedela vypozorovat ludské vlastnosti
a druhy konania v ich vztahu k moralke (Sittlichkeit) a k praktickej
slobode ¢loveka.”

7 Becker, W.: Kants pragmatische Anthropologie. In: I. Kant. Anthropologie in pragmatischer
Hinsicht. Stuttgart: Reclam, 2008, s. 13.
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Kantova Antropoldgia z pragmatického hladiska sa preto pokusa o kom-
plexnu charakteristiku ¢loveka zvonku aj zvnutra, pri¢om rovnako ako fe-
nomenologicka antropoldgia prizvukuje bytostnu prepojenost oboch tychto
Casti a poukazuje na to, Ze ¢lovek aj v momente, ked sa jeho rozhodnutia
zdaju byt cisto subjektivne, kona vo vztahu k prirodzenému svetu vzdy za
nejakym ucelom.® Vo svojej praktickej Zivotnej orientdcii nie je ¢lovek len
mysliacou, ale aj telesnou bytostou, ktord funguje nielen v ¢ase a v priestore
vo vztahu k objektom vonkajsieho sveta, ale predovsetkym vo vztahu k dal-
$im subjektom s rovnakou praktickou orientaciou v prirodzenom svete. Nie
je preto nijako prekvapujtce, Ze to, ¢o Kant vo svojich Kritikdch povazuje za
¢isty rozum, nazyva v Antropoldgii zdravym rozumom a dokladne analyzuje
priklady takzvanych patolégii rozumu, ktoré ¢loveku zabranuji adekvatne
sa orientovat v prirodzenom svete.

U Kanta je tak ¢lovek nielen racionalne poznavajucim subjektom so
vietkymi svojimi moznostami a obmedzeniami, ale aj subjektom citiacim
a poznavajucim prostrednictvom zmyslov a skdsenosti, je telesnym clove-
kom v intersubjektivnych vztahoch, je svetoob¢anom, ktory si moze a musi
aktivne konstituovat svoj kozmopolis a v ramci neho sa snazit o naplnenie
svojho intelektudlneho a Tudského potencialu. Clovek u Kanta mus{ mat od-
vahu pouzivat svoj vlastny rozum, vziat plni zodpovednost za svoje konanie
a neustale sa snazit o slobodu, ktora prevzatie tejto zodpovednosti umoznu-
je a predpoklada.

Rovnako ako Kant, aj Blumenberg a Pato¢ka povysuju otazku ¢loveka
na centralny motiv svojej filozofie a rovnako ako Kant ani oni neformulu-
jti Ziadnu ucelent odpoved na otdzku: ,,Co je ¢lovek?*. Podla Blumenberga
totiZ nejestvuje jednotna a nemenna ludska podstata a aj podla Patocku ma
podstata ¢loveka dynamicky charakter, najvystiznejsie vyjadreny tromi po-
hybmi existencie. Fenomenologicka antropoldgia prebera od Kanta doraz
na prakticku zivotnu orientdciu ¢loveka v prirodzenom svete spolu s pred-
pokladom, Ze ¢lovek ako bytost nadana vedomim si uvedomuje seba sa-
mého ako nejaké Ja a nasledne vzdy premieta do svojho chépania sveta aj
zdanlivo samozrejmé, no predsa nedokonalé a nedostato¢né poznanie seba
samého. Preto kazdé Ja potrebuje aj dalsi subjekt, nejaké Ty, ktoré tym, ze
z pozicie subjektu nazera na to zdanlivo samozrejmé Ja ako na objekt, umoz-
nuje tomuto Ja spatnd vdzbu, a tym aj lepsie sebapoznanie a adekvatnejsie
sebapochopenie. Toto je moment, ktory fenomenologicka antropoldgia re-
flektuje a zapracovava do svojej kritickej reakcie na Husserlovo zna¢ne zu-
zené chapanie ¢loveka. Podobne ako Kant, aj Blumenberg a Patoc¢ka venuju

8 Ibid., s. 15.
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pozornost otazkam, do akej miery je ¢lovek determinovany svojou telesnou
existenciou, kde sa nachddzaju hranice ludskej slobody a preco sloboda ide
vzdy ruka v ruke s povinnostou a do akej miery je vobec mozné objektivne
poznanie skuto¢nosti, ak opustime oblast transcendentalneho ega a pohne-
me sa smerom k zivému, subjektivhemu ¢loveku.

Hans Blumenberg

Vo svojej knihe Opis cloveka (Die Beschreibung des Menschen) sa Hans Blu-
menberg venuje nielen charakteristike ¢loveka ako takého, ale predovset-
kym obrane antropologického pristupu vo filozofii. Tento text je teda akym-
si pragmatickym zhrnutim celkového obrazu ¢loveka vo jeho fenomenolégii
a zaroven snahou o uznanie antropoldgie ako plnohodnotnej a legitimnej
filozofickej discipliny. Blumenberg, podobne ako Kant, poukazuje na za-
vislost akéhokolvek poznania od poznavajticeho subjektu, no na rozdiel od
Kanta poukazuje po vzore Heideggera na skuto¢nost, Ze poznavajici nie
je akymsi neutralnym vedomim (BewufStsein), ale je pobytom, tu-bytim
(Dasein), ¢ize subjektom, ktory zo svojej pozicie nielen poznava, ale dava
tomuto poznaniu zmysel. Blumenberg priznava, ze ¢lovek sice nie je cen-
trom vesmiru, ale zaroven nevidi dévod na to, aby sa ¢lovek nestal centrom
zaujmu pre ¢loveka, obzvlast preto, lebo na rozdiel od prirody a univerza
je ¢lovek vo svojom prirodzenom svete (Lebenswelt) schovany pod ruskom
samozrejmosti.’

Clovek je tvor, ktory je obklopeny samozrejmostou (Selbstverstind-
lichkeit). Nemohol by zit, keby musel spracovavat véetko, na ¢om
spociva moznost jeho existencie. Prichddza zo vzdialenej samozrej-
mosti, ktora sa v jazyku biologie nazyva prispdsobenim, a po tom, ¢o
sa jej musel vo velkom vzdat, si zabezpecuje stdle novu, a to v pra-
vidlach a umelych formach spolahlivosti svojej kultury."

Blumenberg kritizuje redukciu c¢loveka na poznavajuci subjekt, ktorého
hlavnou charakteristikou je dar rozumového myslenia, a na priklade Hus-
serla poukazuje na to, Ze fenomenologicky vyskum ¢loveka ma v skuto¢-

° Na rozdiel od Gehlena ale Blumenberg nehovori o samozrejmom konant (selbstverstin-
dliche Handlung), ktoré brani ¢loveku v tom, aby sa mohol skutoc¢ne realizovat, ale mé skor
na mysli samozrejmost v chapani seba samého a s tym suvisiacu pragmatickua orientaciu
¢loveka v prirodzenom svete. Tato pragmaticka orientdcia je vSak rovnako u Kanta, ako aj vo
fenomenologickej antropoldgii povazovana skor za vyhodu.

1 Blumenberg, H.: Beschreibung des Menschen. Frankfurt am Main: Suhrkamp, 2006, s. 656.
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nosti viest k poznaniu intersubjektivity," teda k akceptovaniu iného, odlis-
ného Ja. Redukovanie ¢loveka na ¢isto rozumovu bytost, u ktorej aj rozum
je vlastne faktom si, a tu sa Blumenberg opét odvolava na Kanta, protireci
s moralnou zodpovednostou cloveka a slobodou véle, ktora sa pri rozhodo-
vani v oblasti moralky musi prejavit.'”> Rozum tak ziskava nielen moznost,
ale dokonca povinnost sebareflexie, jeho tlohou je potvrdzovat alebo vy-
vracat zistenia umu a zdroven dokladne a disciplinovane kontrolovat seba
samého. Tu mozZno namietat, ze toto tvrdenie neplati v pripade takzvanej
patolégie rozumu, no podla Blumenberga ma Kant o$etreny aj tento pripad:

Ze existuje patoldgia rozumu, vieme az od ¢ias Kanta; ale nie toto
bolo jeho desivé odhalenie, ale to, Ze nikde ani zdaleka neexistoval
pre nu ziaden iny terapeut ako rozum sam... Patolégia rozumu pro-
dukuje a odhaluje stale nové obrazy ochorenia ako instrumentalny
rozum, formalny rozum, mestiacky rozum. V tychto syndrémoch
je vypocitavy, despoticky, ked (a pretoze) vidi, ako malo si mozeme
dovolit, ked ide o sebazachovu. Vsetky problémy dejinného vedomia
osvietenstva pre jeho nepopieratelna dejinnt patoldgiu spocivaji
v paradoxe, ze: rozum vZdy existoval, len nie vZdy v rozumnej forme.
Ak sa zjavi nova osobnost filozofie, ktord ma este so sebaurcenim
svojej koncepcie vo vztahu k rozumu znaéné tazkosti, bude sa musiet
pytat a nechat si vySetrit, ¢i stari patologicki zndmi nevystupuji u nej
pod novymi menami a nepodielaju sa na nej."”

Cisty rozum tak musi byt predovietkym zdravym rozumom.

Kantov clovek zaroven podla Blumenberga nie je redukovany na ¢is-
ty rozum, na myslim, teda som, ale v zdujme sebazachovania rozumu je
potrebné, aby Iudsky rozum svoju vlastni rozumova dimenziu prekrodil,
rozsiril svoju skusenost aj na iné oblasti a umoznil tak nutnd sebareflexiu.'
Fenomenoldgia nadvizuje na tento kantovsky narativ tym, Ze to, ¢o je zrej-
mé a jasné, je vo vedomi vzdy spité aj s jeho reflexiou.'® To vSak nie je vietko.
Blumenberg si uvedomuje, ze na Husserlovu predstavu o rozdeleni ¢loveka
na kone¢né jednostranné vedomie a nesmrtelné transcendentélne ego, kto-

' Tbid., s. 22. Pozri tiez Husserl, E.: Zur Phanomenologie der Intersubjektivitit. Texte aus dem
Nachlass. Dritter Teil. 1929-1935. In: I. Kern, Hg. Husserliana. Bd. XV. Den Haag: Martinus
Nijhoff, 1973.

12 Blumenberg, H.: Beschreibung des Menschen, ibid., s. 34. Pozri tiez Kant, L.: Grundlegung
zur Metaphysik der Sitten. Kant, I.: Grundlegung zur Metaphysik der Sitten, AA 04: 412-414.
!> Blumenberg, H.: Beschreibung des Menschen, ibid., s. 38-39.

' Ibid., s. 41.

1% Ibid., s. 42.
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ré ponesie naroky fenomenoldgie aj po ukonceni zivota jednotlivého, smr-
telného ¢loveka, ak je nieco také vobec mozné, a, ako neskdr uvidime, podla
Blumenberga ani podla Pato¢ku to mozné nie je, nepostaci jednoduchy akt
sebareflexie, ale je naopak potrebna aj pritomnost dalSich subjektov s ich
vlastnym vedomim.'s Blumenberg tu opat hovori o Kantovi:

Spominame si, ako bol u Kanta vystavany postuldt nesmrtelnosti
cistého praktického rozumu: ¢o nie je mozné v podmienkach sve-
ta v ramci ¢asu jedného Zivota, nemdze byt preto vobec nemozné,
pretoze si to vyzaduje prakticky rozum, ktory nie je obmedzeny na
kone&né predpoklady. Co vznikne, ked sme sa uz dali na toto vyvo-
dzovanie plurality transcendentalnych subjektov? V prvom rade este
stale primat subjektu, ktory toto odvodzovanie vykonéva. Pretoze to
spociva vylu¢ne v absolutnej potrebe jediného a osamelého subjek-
tu, vo vztahu ku ktorému fenomenolég - hoc aj s nedorozumenim
- hovori ako o »ja«. Bohu nemoéze byt upreté to, ¢o je jeho podstatou,
alebo v mytologickom jazyku to, ¢o ru¢i za jeho bezstarostnost. Ga-
rancia bezstarostnosti musi predovsetkym znamenat, ze svet nemdze
minat ani ho stratit, nemdze to byt ziadne Solus ipse Cistej subjektivi-
ty myslenych obsahov - bez rozliSenia medzi bytim (Sein) a zdanim
(Schein), danostou (Gegebenheit) a fikciou (Fiktion), svetom (Welt)
a snom (Traum), tedriou (Theorie) a prianim (Wunsch).”

Ani bezstarostnost Boha vSak nemoze byt absolutna, pretoze by, ako sprav-
ne konstatuje Blumenberg, viedla k uplnému zniceniu sveta a strate zmyslu
jestvovania ¢ohokolvek mimo absolutneho subjektu. Boh teda na to, aby
mohol byt Bohom, potrebuje materidlny, objektivne jestvujuci svet, ktory
bude protikladom jeho samého ako absolitneho subjektu.'® Tento vztah
tvori zéklad fenomenologického chdpania intersubjektivity. Clovek si uve-
domuje seba samého ako subjekt prostrednictvom objektivnej telesnej exis-
tencie iného subjektu, druhého ¢loveka. Blumenberg ide dokonca este dalej,
ked tvrdi, Ze u Husserla na rozdiel od Schelera je ndim vedomie existencie
druhého a priori dané a predchadza dokonca vedomiu nas samych. Tento
primat vedomia fyzickej existencie druhého predstavuje spdsob, ako sa vy-
hnat platonskemu vnimaniu tela ako védzenia duse, pretoze len jedna dusa
bez velkého mnozstva dal$ich, inych dusi je len osamotenou entitou a ne-

16 Tbid., s. 102.
7 Ibid.

' Blumenberg tu spomina Hegelovo tvrdenie o tom, Ze bez sveta nie je Boh Bohom (Ohne Welt
ist Gott nicht Gott). Ibid.
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moze naplnit podstatu svojej existencie podobne ako Boh bez sveta.’ Tu
zacina byt Blumenberg k Husserlovi opat kriticky, ked poukazuje na to, ze
tento pluralizmus dusi sice vysvetluje to, Ze sme, ale bez prepojenia na sku-
tocné, fyzické telo nedokaze vysvetlit, ako je mozné, ze sme prave tym, ¢im
sme, kedze v tradi¢cnom metafyzickom chipani ma nasa konkrétna, fyzicka
podoba len akcidentalny vyznam.?

A potom je tu eSte otazka nasej fyzickej kone¢nosti, ktord priam vylucuje
dvojaké chapanie fenomenoldgie ako doc¢asného a ve¢ného poznania.

V historickom pripade: Ako sa da nekonecnost (Unendlichkeit) vdbec
predstavit v kone¢nosti (Endlichkeit), v kone¢nosti svetského cogito?
To neplati pre svet az vtedy, ked sa mozeme pytat na jeho konec¢nost
alebo nekonecnost; plati to pren az potial, pokial je sthrnom pred-
metov, pricom sam sebe nemoze byt predmetom a povedané o nom,
ze je iba ideou - »transcendentalnou ideou, a tym uz u Kanta pocha-
dzajicou z rozumu samého -, nijako nevysvetluje jeho pévod. Ako
prichadza fenomenoldg k chapaniu svojej ulohy ako niecoho neko-
ne¢ného? Ako znesie konecné ja to, Ze nikdy a v ziadnom pripade
si nebude moct uzivat pokrok v rie$eni svojej tlohy? Nie to, Ze stale
budd musiet nastupit novi na jej zdolanie, prinasa nahlad do jej ne-
konec¢nosti, ale nahodné vedomie (KontingenzbewufStsein) kazdého
svetského subjektu o perspektivnej moznosti jeho premiestnenia
a nahradenia inymi subjektami alebo zaujatia miesta inych subjektov
v ramci ¢asopriestorovej indiferentnosti. Takto vznika reflexivna evi-
dencia, Ze sotva jestvuje dokonald a uzavreta skisenost.”

Chaépanie ulohy fenomenoldgie ako ve¢ného poznavania tak moze byt za-
lozené len na slede koneénych a jednotlivych skasenosti konkrétnych Tudi
v ich telesnej, casovo obmedzenej existencii.

Toto zistenie zakonite vyvoldva otazky, tykajice sa telesnej existencie
¢loveka v case a priestore, ako aj otazky, tykajuce sa intersubjektivity. Blu-
menberg kritizuje povodné tvrdenie fenomenolégie o podradnom postave-
ni telesnej existencie iného subjektu (die Prisenz eines Leibes) a podotyka,
ze Husserl neskor svoje tvrdenia o intersubjektivnej skisenosti na zaklade
transcendentalnej dedukcie doplha o podmienku skdsenosti s inym, cu-
dzim, pricom prave telesna pritomnost toho iného umoznuje absolutny
subjekt vobec. Zaroven si tu Blumenberg kladie otazku, ¢i vobec dokaze

' Ibid., s. 103.
2 Tbid., s. 104.
! 1bid., s. 120.
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transcendentdlne ja jestvovat mimo konkrétnej skisenosti, ¢i teda moze byt
nie¢im inym nez stelesnenim ¢loveka so vSetkym nahodnym, ¢o k tejto te-
lesnej skisenosti patri.> Rovnako ho zaujima, ¢i intersubjektivitu ako taka
nemozno jednoducho zamenit za ¢asopriestorové zmeny (Selbstversetzung),
ktorymi ¢lovek pocas svojho Zivota prechddza. Ma na mysli predovsetkym
skutoc¢nost, Ze jedno a to isté ja moze mat nielen rozdielne umiestnenie
v priestore, ale zZe dokonca aj nase vnimanie ¢asu sa vzdy viaze na priestor,
¢o sa da vynikajuco demonstrovat napriklad na spomienkach, ktoré sa
okrem casu takmer vzdy viazu aj na nejaké presné miesto. Tato skusenost
plati aj napriek tomu, Ze Kant na rozdiel od Leibniza uz po objavoch New-
tonovej fyziky pripasta aj prazdny priestor. Pohyb nejakého telesného sub-
jektu v ¢ase a priestore ale podla Blumenberga nedokaze nahradit skuto¢nu
intersubjektivitu, kedZe skor nez vztah medzi Ja a inym Ja - Ty predstavuje
vztah medzi ty a ono, a to tak na irovni osobnej, ako aj dejinne;j.

Blumenberg ale nepreberda Kantove nazory nekriticky a na viacerych
miestach sa vo¢i nemu vyhranuje. Plati to predovsetkym v otazke poznania
a intencionality vedomia, kde zdoraznuje omnoho aktivnejsiu ulohu po-
znavajuceho vedomia, nez tomu je v pripade Kanta, ked tvrdi, Ze ulohou
vedomia nie je jednoducho nazerat predmety, ktoré s v nom uz dopredu
zoradené, ale ze vedomie samo si urc¢uje perspektivu, priority ndhladu, ale
aj moznu pritomnost svojich predmetov.”? Podobne Kantovi nepripisuje
len prinosy do oblasti fenomenoldgie, ale poukazuje aj na momenty, ked
sa podla neho Husserl mylil, ak sa az prili§ spoliehal na Kanta. ,,Husserl",
hovori Blumenberg,

vo svojom patose nového zaciatku filozofie ako protiklade k prepadu
do psychologizmu odmietol nasledky dejin ako to, ¢o tento prepad
do psychologizmu este stdle umoznovalo. To plati predovsetkym pre
jeho vztah ku Kantovi. Inak by nemohol pripisat skisenosti seba sa-
mého také zisky, na aké fenomenoldgia stavila. Kazdy musi uznat,
ze cena, ktort musela fenomenologia zaplatit za to, ze sa nechala
poucovat Kantom, bola vysoka. Staci si spomenut na to, ze ¢as bol
u Kanta definovany v orientdcii na fyzikalny pojem casu ako formy
vnutorného zmyslu. »Forma vnutorného zmyslug, to znamend: pod-
mienka kazdého mozného vnemu, vonkajsieho aj vnatorného, ako
podmienka, av$ak nie ako predmet.**

22 Ibid., s. 126. Pozri tiez Blumenberg, H.: Zu den Sachen und zuriick. Frankfurt am Main:
Suhrkamp, 2002, s. 44-46.

» Blumenberg, H.: Beschreibung des Menschen, ibid., s. 146.
2 Tbid., s. 162.
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Podobne problematicky, a podla Blumenberga prave Schopenhauerom ne-
spravne interpretovany, je Kantov objav skusenosti ¢loveka so sebou samym
ako moralnou bytostou. Blumenberg tu poukazuje predovsetkym na ne-
moznost prisudenia povodu moralnych obsahov Cistej sebareflexii, ¢o spo-
sobuje, Ze nasa mordalna skisenost nemdze vychadzat len z nas samych, ale
na jej potvrdenie je nutnd aj pritomnost inych subjektov mimo nds samych.
Moralna povinnost je potom faktom, ktory vychddza z rozumu, a nasa slo-
boda tak nepredstavuje skisenost v ramci moralneho konania, ale je skor
nasledkom spravneho rozhodnutia. Otazka, ktora si Blumenberg kladie
potom, znie, do akej miery je to ja-myslim, ktoré ma na zaklade logickych
suvislosti prirodzene prepajat vSetky obsahy, pritomné vo vedomi, schopné
reflexie aj v pripade seba samého, av§ak bez toho, aby pritom stratilo to
Ja. Na tomto mieste Blumenberg kritizuje Schopenhauera a jeho nespravne
pochopenie Kantovho pojmu Ja. Schopenhauer neveri tomu, Ze by ja, ako to
tvrdi Kant, mohlo skuto¢ne sprevadzat vsetky predstavy vo vedomi, pretoze
samo o sebe je nevyrieSenou a nerieditelnou zahadou. Prave tu sa ale Scho-
penhauer myli, ked subjekt stotoziuje s volou (Wille) a akykolvek prejav
subjektivity ma potom u neho vylu¢ne formu ja chcem (ich will). Uplné po-
znanie ja nie je pre Blumenberga potrebné na to, aby sme pripustili moznost,
ze jamoze po cely Cas sprevadzat predstavy vedomia, kedZe ¢lovek nie je len
subjektivnym prejavom vdle, ale vo svojej komplexnosti je aj zivym telom
schopnym intersubjektivnych vnemov a vztahov.”

Kant vyznamne inspiroval Blumenberga aj pri jeho teérii metafory,
a to predovsetkym v pripade vkusu a jeho tak etickej, ako aj pragmatic-
kej funkcie.” Blumenbergova metaforolégia, teda ucenie o praktickom
a kognitivnom vyzname metafory, vychadza z tvrdenia o neoddelitelnosti
estetickej, kognitivnej a praktickej funkcie metafory. Blumenberg rozdeluje
metafory na prenesené, rudimentarne, ktoré sa ako analdgie dostali k nam
prostrednictvom tradicie, a absoldtne, ktoré s sice obraznymi vyjadre-
niami, no nie je mozné vysvetlit a vyjadrit ich jazykom logiky.”” Praktic-
ky vyznam metafory je zretelny v Blumenbergovej reakcii na Kanta, pre-
dovsetkym na jeho Antropolégiu z pragmatického hladiska. Podobne ako
Kant aj Blumenberg opisuje ¢loveka ako bytost, ktord sa v snahe o prezitie

» 1bid., s. 164.

%6 K tomu pozri Ross, A.: Moral Metaphorics, or Kant after Blumenberg: Towards an Analysis of
the Aesthetic Settings of Morality, ibid. Pozri tiez Mi¢aninova, M.: O metaforach podla Hansa
Blumenberga. Filozofia, 2012, 69(7), s. 592-601.

*7 Ibid., s. 595.
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a sebazachovu dokdze vyborne prispdsobit na telesnej a duchovnej trovni.”
V telesnej oblasti hovorime o evolucii, v duchovnej o kultare. Ako priklad
pouziva Kantov opis zmyslovych vnemov, najmé ¢uchu (Geruch) a chuti
(Geschmack). Zatial ¢o ¢uch skracuje skuto¢nt, fyzicka vzdialenost medzi
tym, kto pach vysiela, a tym, kto ho prijima, ¢im dovoluje ¢loveku identifi-
kovat pritomnost nebezpecenstva este pred tym, nez sa k nam realne fyzicky
priblizi, chut nam brani skonzumovat nieco, ¢o pre nds nie je prospesné a ¢o
nas moze aj ohrozit na zivote. Ak vsak hovorime, ze nam nejaka ¢innost
nevonia, pouzivame tento pévodne zmyslovy vnem metaforicky v oblasti
kulttry, avsak prostrednictvom nemenného pudu sebazachovy. Podobne je
to aj s chutou, ktord v nemc¢ine znamend aj vkus a ma u Kanta nielen estetic-
ky, ale aj eticky vyznam. Etickej funkcii vkusu sa Kant v Antropoldgii venuje
predovsetkym v druhej knihe v kapitolach, Vkus obsahuje tendenciu vonkaj-
Sej podpory mordlky (Der Geschmack enthdlt eine Tendenz zur dufSeren Be-
forderung der Moralitit) a Antropologické komentdre k vkusu (Anthropologis-
che Bemerkungen tiber den Geschmack). V dvoch spomenutych kapitolach
uz Kant nehovori o chuti (Geschmack) ako podmienke prezitia, ale vkusu
(Geschmack) prisudzuje okrem estetickej aj eticku funkciu. Dobry vkus tak
nie je len vyjadrenim toho, ¢o sa nam subjektivne paci, ale poukazuje aj na
objektivny stav spolo¢nosti, na jej kultirnu a moralnu uroven.” Blumen-
berg spolu s Kantom tu zddraznuje, Ze ¢lovek je v biologickej a v kulturnej
oblasti omnoho citlivejsi a vnimavej$i na to, ¢o nie je chutné ani vkusné.
Biologia sa takto pretavuje do oblasti kultiry a priame, telesné vnemy ziska-
vaju charakter rudimentarnej metafory.*

Jan Patocka

Patocka je dalsim predstavitelom fenomenologickej antropoldgie. Aj on sa
zaobera otdzkou, do akej miery ¢loveka definuje jeho vlastnd skdsenost so
zivym telom. Patocka kritizuje Kantovo vnimanie ludského tela, pretoze ne-
zohladnuje jeho subjektivny charakter. Ja je u Kanta vystavené objektivhemu
posobeniu vnemov a dojmov, pod ich vplyvom, av§ak bez predchadzajtcich
subjektivnych predispozicii ¢loveka sa formuje ludska skusenost, ktora ma
u Kanta rydzo dusevno-duchovny charakter. Telo tak nie je subjektom, ale
len produktom skusenosti. Tato kritika ale nie je celkom opravnend, kedze,
ako sme videli pred chvilou u Blumenberga, vztahuje sa Kantov pojem sku-

8 Pozri Kant, L: Anthropologie in pragmatischer Hinsicht. Stuttgart: Reclam, 2008, s. 70-80.
¥ Ibid., s. 183-191.
30 Pozri Kant, L: Kritik der Urteilskraft, AA 05: 189-192; 219-228.
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senosti aj na oblast fyzicku a biologicku. Kant sice v sulade so svojimi pred-
chodcami pripisuje zmyslovému vnimaniu a vkusu niz$iu hodnotu ako ro-
zumovému poznaniu, ale rozhodne mu neupiera kognitivnu funkciu. Prave
naopak, ako Patocka, tak aj on zastava nazor, ze vacsina fudskej skusenosti
je naviazana prave na oblast subjektivneho, zivého tela.

Personalni jsoucno neni jsoucno jako véc, ale vztahovani k sobé,
které, aby tento vztah realizovalo, musi jit oklikou pres cizi jsoucno.
Vztahujeme se k sobé tim, Ze se vztahujeme k jinému, k dal$im a dal-
$im vécem a koneckoncti k univerzu viibec, a tim sebe umistujeme do
svéta. Zni to spekulativné, metafyzicky, kdyz Heidegger fika, ze exis-
tence je néco, co se ve svém jsoucnu vztahuje ke svému jsoucnu. Ale
ukazeme, Ze bézi o deskriptivné vykazatelné véci. Vztahovani k sobé
implikuje subjektivni télo tim, Ze jedna z jeho zékladnich funkci je
udavat, ze nékde jsme a kde jsme. To nemtize ryze spiritudlni ja - to
nemtze byt nikde. Jeho vztahovani k sobé by mohlo mit reflexivni
povahu; v ja je puvodni schopnost reflexe. Ale co by zachycovalo ji-
ného nez ja samo? U ryze spiritudlniho ja nelze zdtvodnit, pro¢ by
zachycovalo néco jiného. - Kantova doktrina umistuje takové ja do
prostoru, ale skrze objektivni télo.”!

V Antropolégii z pragmatického hladiska navyse Kant dokazuje, Ze oblast
zmyslového a telesného nemozno redukovat len na biologické prezitie, ale
ze aj fyzicka oblast v najsirSom zmysle slova moze mat ontologicky charak-
ter a byt cennym zdrojom skuto¢ného poznania. Pato¢ka odmieta Husser-
love transcendentdlne Ego ako jednu z hlavnych podmienok objektivneho
poznania, a tym po vzore Kanta vytycuje hranice zdanlivo vS§emocnému
ludskému rozumu. Patocka kritizuje Husserlovu snahu o pochopenie skuse-
nosti ako ni¢im nepodmieného celku vo vedomi, celku, ktory dokaze spojit
a vclenit do seba vSetky $pecifické a heterogénne aspekty ciastkovych kon-
krétnych skasenosti. Napriek tomu Patocka nepovazuje individualnu skase-
nost za ¢osi izolované a uplne neprenosné. Prave naopak, prostrednictvom
intersubjektvity mo6Zeme nase skdsenosti vo vonkaj$om svete nielen zdielat
s ostatnymi, ale m6zeme im dat spolo¢ny zmysel, a to je prave to, na com
zalezi.

Celkovo svet pre Patocku nie je svetom objektov, ale je svetom zmyslu
a zmyslov. Zmyslové vnimanie, senzibilita, pocity a emdcie nielenze nie su

31 Patocka, J.: Télo, spolecenstvi, jazyk, svét. In: Télo, spolecenstvi, jazyk, svét. Praha: OIKOY-
MENH, 1995, s. 27. Pozri tiez Patocka, J.: Problém piirozeného svéta. In: Télo, spolecenstvi,
jazyk, svét. Praha: OIKOYMENH, 1992, s. 177-178.
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Kantovsky vplyv na fenomenologicku antropologiu
v Patockovej fenomenologickej antropoldgii opisované negativne, ale prave
naopak st vnimané ako nieco velmi pozitivne a do6lezité, ako samotny zdroj
zmyslu. Toto pozitivne chdpanie neoslabuje ani povod pocitov a emdcii v te-
lesnosti ¢loveka, ¢im Patocka na rozdiel od véac¢siny prislusnikov zapadnej
filozofickej tradicie neznizuje, ale naopak rehabilituje kognitivahu hodnotu
zmyslového poznania. Zmysly a emdcie nijako neredukuji a neznizuju nasu
ludskost ani z nds, ako sa niektori nazdavaju, nerobia zvieratd. Je to celkom
naopak, prave vdaka nim sa stivame este Iudskej$imi a o to vyznamnej-
$ie moOzeme svet okolo nas obohatit. Stadi si spomenut na ludi, ktori vdaka
svojej senzibilite dokazu vidiet veci, ktoré ostatni prehliadajud, pretoze im
zostavaju skryté.

Dokonca aj to, Ze sme osobami, moze byt podla Patoc¢ku vyjadrené roz-
nymi emdciami, ktoré sa premietaju do nasich postojov. Jednou z takych-
to urcujucich kategoérii je nalada. Byt v nejakej nalade znamena zaroven
zaujat nejaky postoj, byt nejakym druhom osoby. Ide o podobny princip,
aky Blumenberg opisuje pri zmyslovych vnemoch, ktoré sa neskor vplyvom
evollcie prenasaju vo forme metafory aj do oblasti duchovnej a kultirnej
napriklad pri ¢uchu a chuti. Nalada pritom podobne ako ¢uchové a chutové
vnemy nemusi byt nijakou komplikovanou emdciou a casto ju nejde ani
presne Specifikovat. A predsa, ak ju aktivne zazivame, umoziuje nam toto
nase dusevné rozpolozenie konfrontovat sa so sebou samym, no nie takym
spdsobom, akym sa konfrontujeme s tymi druhymi, teda nie ako Ja a Ty, ale
ako Ja.

Nalada tzce souvisi s télesnosti. V naladé tkvi na$ postoj. Postoj
prozrazuje nasi naladu. To dosvédéuje i jazyk: stoupajici ndlada,
deprese - terminy postihujici souvislost mezi naladou a tim, jak se
drzime. Nalada nas brzdi nebo otevira. Postihujeme ji télesné, poci-
tujeme ji na nasi dynamice. Postihujeme v ni urcité moznosti; nékdy
zijeme v modu proti vSem, navzdory, jindy lehce, oktidlené. Télesny,
dynamicky subjekt tkvi v této poloze. Dalsi komponenty toho, jak se
mame - napt. slast, bolest — jsou télesné stavy v ramci sobé rozuméji-
ciho prozivani. Z téchto situa¢nich stavi vyrista nase aktivita jdouci
do svéta, do moznosti, do kterych jsme vlozili, vét§inou nevédomé,
své byti, a které tedy predstavuji nase zajmy. Zit znamena realizovat
moznosti, Zit zaujaté, zit v zdjmech.*

Pre Patocku sme omnoho autentickejsimi v naladeni, nez sme v raciondlnej
reflexii. Depresia alebo tutlak sa ¢asto zdaju byt stavmi mysle, ale v skutoc-

32 Patocka, J.: 1995. Télo, spolecenstvi, jazyk, svét, ibid., s. 59.
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nosti maju ako pocity telesny pévod, a preto patria k zZivému telu, ¢o je aj
pripad lasky.

Ako Iudia, ako kone¢né, telesné bytosti sme ¢asovo a priestorovo limito-
vani prave nasou telesnou existenciou, no zaroven nam tato telesnost umoz-
nuje byt aktivnymi a vykonavat rozne druhy pohybu, ¢i uz v priestore, ked
menime miesto, alebo v ¢ase, ked menime svoj postoj a celkové nastavenie.
To druhé Patocka nazyva pohybom existencie a vo svojej fenomenologickej
antropoldgii rozlisuje tri pohyby existencie, ktoré charakterizuju ludské by-
tie vo svete.

Mame-li vysvétlit pohyb nasi existence, jeji zdkladni pohybovou
rozmanitost, musime se odvolat na trojinu pohybt, které se navza-
jem predpokladaji, pronikaji, jejichz zakladni vztahy by bylo tfeba
fenomenologicky prozkoumat: 1) pohyb zakotenéni, zakotveni - in-
stinktivné-afektivni pohyb nasi existence; 2) pohyb sebeprodluzo-
vani, sebeprojekce — pohyb naseho vyrovnavani se s realitou, kterou
zpracovavame, pohyb odehravajici se v oblasti lidské prace; 3) po-
hyb existence v uz§im smyslu slova, ktery vii¢i prvnimu a druhému
pohybuje charakterizovan tim, Ze témto predchazejicim oblastem,
rytmtim se snazi dat celkové uzavreni a celkovy smysl.**

Tieto tri druhy pohybu v sebe zahfnaju pohyb smerom k svetu a pevné
ukotvenie v nom po narodeni, pohyb smerom k inym Iudom v pragmatic-
kom a vztahovom vyzname, ktory podmienuje nase prezitie vo svete, a v ne-
poslednom rade pohyb smerom k nasej vlastnej konec¢nosti a k zmiereniu
sa s touto konec¢nostou.

Pohyb smerom k druhému ¢loveku v sebe zahffia moment intersubjek-
tivity, moment, ked Ja ako subjektivne, zivé telo vnimam pritomnost toho
druhého, nejakého, akéhokolvek Ty rovnako, ako vnimam fyzicka pritom-
nost akéhokolvek iného objektu. To plati aj opacne, od toho druhého, iného
Ja smerom ku mne ako Ty.

Nas zivot se odehrava v personalnim poli, a tedy skrze télesnost. Ne-
bot personalni pole neni mozné jinak nezli skrze télesnost. Druhé-
ho nikdy neprozivam, musim ho mit v podobé objektu, jakozto télo.
Skrze népor do objektivity se odehrava navrat do subjektivity. Struk-
tura personalniho pole je pfedpokladem naseho konkrétniho — kon-
takt s objektivitou se odehrava v poli ja-ty-ono.*

3 Ibid., s. 104.
3 Ibid., s. 57-58.
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Kantovsky vplyv na fenomenologicku antropologiu
Ja je preto pre Patocku vidy telesnym Ja.*® Na to, aby sme mohli byt situo-
vani vo svete, potrebujeme byt uznani a akceptovani ako subjektivne, zivé
telo dal$imi subjektami. Tento proces vzajomného uznania sa deje prave
z dévodu nasej telesnosti. Sme situovani v priestore prostrednictvom nasho
vztahu k nezivym objektom, ale nase miesto vo svete moze byt determino-
vané len vo vztahu k inym ITudom. V spolocenstve s inymi ludmi mozeme
komunikovat a porozumiet nasim skiisenostiam, lebo zdielame jeden svet.

Zaver

Fenomenologicka filozofia sa vo svojom pohlade na ¢loveka inspiruje Kan-
tom predovsetkym pri vnimani ¢loveka ako poznéavajuceho subjektu so
vSetkymi moznostami a obmedzeniami, ktoré poznavajice vedomie prina-
$a. Zaroven sa ale neboja poukazat na momenty, v ktorych predovsetkym
Husserlova fenomenologicka filozofia pontka obraz ¢loveka, ktory je do
istej miery zredukovany. Prave v tom im velmi pomaha Kantova Antropo-
logia z pragmatického hladiska a jej Siroky zaber problémov, tykajucich sa
najroznejsich oblasti fudského Zivota. Blumenbergovi a Patockovi pomaha
Kantov komplexny nahlad na ¢loveka prekonat redukciu ¢loveka na pozna-
vajuci subjekt alebo transcendentélne ego. Prekonavaju tak fenomenologic-
ka sustredenost na oblast ludského vedomia a pomahaji uviest do praxe
problematiku intersubjektivity, ktorej sa Husserl sice dlhodobo a intenzivne
teoreticky venoval, ktorej ale prave kvoli nedostato¢nému kontaktu medzi
transcendentalnym egom a telesnou existenciou c¢loveka nedokazal zaistit
pokracovanie v praxi [udského spolo¢enstva. V Blumenbergovej a Patocko-
vej fenomenoldgii tento deficit vyznamne kompenzuje pritomnost Kantovej
rozsiahlej odpovede na otazku: Co je ¢lovek?
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Abstract: The article examines various historical and philosophical premises
of radical constructivism. The three most appropriate philosophical concepts
for this role are: ancient skepticism, subjective idealism, and Kantian tran-
scendental idealism. It is shown that radical constructivism cannot be attrib-
uted to ancient skepticism or subjective idealism. It is transcendental idealism
that should be considered as the main forerunner of this concept. The key
point is that inheriting the fundamental points of Kantian theory, in particu-
lar, the principle of activity of the subject of knowledge, radical constructivists
inevitably inherit the contradiction caused by it. The “thing-in-itself” contra-
diction will haunt radical constructivism as well as transcendental idealism.
It is not possible to overcome this difficulty without going beyond the frame-
work of the theory under consideration (as in the case of Kantian transcen-
dentalism, as the history of philosophy shows).

Keywords: Contradiction of thing-in-itself. Glasersfeld. Principle of activity
of subject. Radical constructivism. Transcendental idealism.

Kantovo dedi¢stvo v radikalnom konstruktivizme

Abstrakt: Clanok skiima rozne historické a filozofické vychodiské radikélne-
ho konstruktivizmu. Tri najvhodnejsie filozofické koncepcie pre tuto ulohu
st: anticky skepticizmus, subjektivny idealizmus a kantovsky transcendental-
ny idealizmus. Ukazuje sa, ze radikalny konstruktivizmus nemozno priradit
k antickému skepticizmu alebo subjektivnemu idealizmu. Za hlavného pred-
chodcu tejto koncepcie treba povazovat prave transcendentalny idealizmus.
KIacové je, ze prevzatim zakladnych bodov kantovskej tedrie, najma principu
aktivity subjektu poznania, radikalni konstruktivisti nevyhnutne preberaju aj
nim spdsobeny rozpor. Rozpor ,veci osebe“ prenasleduje radikalny konstruk-
tivizmus rovnako ako prenasleduje transcendentalny idealizmus. Tato tazkost
nie je mozné prekonat bez toho, aby sme prekrocili rimec skiimanej teérie
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(ako je to v pripade kantovského transcendentalizmu, na ¢o poukazuju dejiny
filozofie).

KIucové slova: Glasersfeld, princip aktivity subjektu, radikalny konstrukti-
vizmus, rozpor veci osebe, transcendentalny idealizmus

Introduction. Radical constructivism and its prerequisites

In the late 70s-early 80s of the 20™ century, a trend that claims to radically re-
think reality declared itself. Radical constructivists express their approach in
two main theses: knowledge is actively constructed by the cognizing subject;
cognition serves to organize the empirical world, but not to discover ontologi-
cal reality.! These theses serve as the basis for the “reconstruction of the con-
cept of knowledge”, in which constructivists propose to abandon the search for
truth as an illusion of cognition of objective reality.?

The “sensational” nature of radical constructivists’ statements encourages
their critical reflection and the definition of their historical and philosophical
context. The question of such a genealogical relationship is important both for
supporters of this trend and for its opponents: the former justify their princi-
ples, the latter seek a basis for criticism.

In its historical and philosophical justification, radical constructivism men-
tions many names and trends: ancient skepticism, Descartes, Locke, subjective
idealism, Kantian criticism, functionalism, pragmatism, etc.* However, as E.
Smith noted in his review, Glasersfeld is quite adept at dealing with the works
of ancient and modern thinkers, building their arguments in such a way that
the statements of radical constructivists seem historically inevitable. “Glasers-
teld does not, of course, claim that all supported his view of knowledge; rather
he selects from their writing in such a way as to create a historic argument
whose momentum would seem to make his conclusions all but inevitable”*

Such a selection of authors has pros and cos for radical constructivism:
on the one hand, the “titans” of philosophical thought are recognized as their

' Quale, A.: Radical Constructivism, and the Sin of Relativism. Science & Education, 2007,
16(3-5), pp. 231-266.

% von Glasersfeld, E.: An Exposition of Constructivism: Why Some Like it Radical. In: R. B.
Davis, C. A. Maher, & N. Noddings, eds. Monographs of the Journal for Research in Mathematics
Education #4. Reston, VA: National Council of Teachers of Mathematics, 1990, pp. 19-29, here
p-22.

* Smith E.: Review: Constructing the Individual Knower. Journal for Research in Mathematics
Education, 1997, 28(1), pp. 106-111.

4 Ibid., p. 108.
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predecessors. According to the logic of this historical and philosophical justifi-
cation, radical constructivism stands on the shoulders of giants, but does what
they did not dare - radically reject any claim to find the truth and comprehend
being:

Radical Constructivism [...] decidedly steps out of the epistemological
tradition [...] What differentiates Radical Constructivism from the tra-
dition, is the proposal unequivocally to give up the notion that knowl-
edge ought to be a veridical ‘representation’ of the world as it ‘exists’
prior to being experienced that is, ontological reality.”

On the other hand, radical constructivism gives the impression of a superficial
acquaintance with the ideas of its “predecessors”. For example, it can hardly be
said that Descartes, with the doctrine of substances, rejects the possibility of
knowing the truth and constructing any ontology.® Secondly, defining itself as
the heir and successor of their ideas, radical constructivism does not see that it
“inherits” not only the theses and principles that make it possible, but also the
contradictions of its predecessors, sometimes insoluble.

Defining context of radical constructivism

In modern research, three main points of view can be fixed regarding the his-
torical and philosophical context of constructivism: one of which relates radi-
cal constructivism to ancient skepticism, another to subjective idealism, and
the third to Kantian criticism. Let’s look at them in more detail and determine
the most justified variant of genealogical kinship.

In one of his works, E. von Glasersfeld writes that ancient skepticism is the
starting point of the development of radical constructivism:

The original seed of constructivist ideas was undoubtedly the sceptics’
realization that we can have no certain knowledge of the real world,
because, even if we could discover how our knowledge is derived from
experience, there is no way of discovering how our experience might
be related to what there is before we experience it.”

> von Glasersfeld, E.: Knowing without Metaphysics: Aspects of the Radical Constructivist
Position. In: F. Steier, ed. Research and Reflexivity. London: Sage Publications, 1991, p. 4.

¢ Olssen, M.: Radical Constructivism and Its Failings: Anti-Realism and Individualism. British
Journal of Educational Studies, 1996, 44(3), pp. 275-295.

7 von Glasersfeld, E.: Knowing without Metaphysics: Aspects of the Radical Constructivist
Position, ibid., p. 13.
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M. Olssen in his criticism of radical constructivism also places it next to
ancient skepticism: “In rejecting realism, constructivist theories of learning
adopt a sceptical position. They reject the a priori assumption that objective
knowledge constitutes a description of that which is known”*

A researcher of radical constructivists, S. A. Tsokolov, argues in a similar
way. He writes that this trend is a kind of modern skepticism and continues to
develop theses about the impossibility of reliable knowledge.’ In his opinion,
radical constructivism “for the first time linked the modern concepts of natu-
ral sciences and a number of humanities and the empirical material obtained
by them with the ancient philosophical tradition of skepticism into a unitary
epistemology of radical constructivism”.!’

However, how justified are such “kinship” ties? Note that the concep-
tual constructions of radical constructivists are based on cybernetics and
neurobiology,' at the same time, ancient skepticism rejects any dogmatic
knowledge. Moreover, as E. Smith writes, the question of the nature of radical
constructivists seems to be extremely important (“In this volume, however,
as in his other works, Glasersfeld places a primary emphasis on the nature
of knowledge, with the process of obtaining/constructing knowledge playing
a supportive role’,'> whereas an ancient skeptic would have refused to solve
such problems at all.

How can a philosophy close to ancient skepticism be connected, as
Tsokolov writes, with some kind of “empirical material” if the thesis about
the fundamental unreliability of sensory experience is the starting point for
skepticism? We cannot find either the “epoche” or the desire for “ataraxia”
in the teaching of radical constructivists: instead of “serenity”, the desire for
a radical restructuring of the concept of knowledge, science, and pedagogy.
Therefore, the comparison of radical constructivism with ancient skepticism
should not go too far.

According to the second point of view, radical constructivism goes back to
Berkeley’s subjective idealism. V. I. Zhilin and S. V. Efimova can be mentioned
as representatives of this position. In their opinion, it was Berkeley who “laid

8 Olssen, M.: Radical Constructivism and Its Failings: Anti-Realism and Individualism, ibid.,
p- 279.

? Tsokolov, S.: Diskurs radikalnogo konstruktivizma. Tradicii skepticizma v sovremennoj filosofii
i teorii poznaniya. Munich: Phren, 2000.

0 Tbid., p. 49.
U Tbid., p. 133.
2 Smith E.: Review: Constructing the Individual Knower Reviewed, ibid., p. 107.
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the fundamental foundations of constructivism”'® Such a relationship is es-
tablished by the authors due to the fact that Berkeley and the radical construc-
tivists believe that “nothing exists except personalities. All other things are
modes of existence of personalities”'* The authors also believe that “radical
constructivists, like Berkeley, are convinced of the possibility of changing the
outside world with their thoughts at their discretion™"

However, do Berkeley and the radical constructivists really believe that
“nothing exists except personalities” Moreover, do radical constructivists re-
ally believe that it is possible to construct anything you want?

To begin with, Berkeley recognized God as the source of sensations. On
this basis alone, it is difficult to put the English philosopher on a par with
the radical constructivists. The radical constructivists themselves, despite the
mention of Berkeley in the ranks of their predecessors, repeatedly “disavowed”
subjectivist interpretations of their epistemology. So, Foerster gives proof
called “the gentleman with the bowler hat™: if the solipsist

insists that he is the sole reality, while everything else appears only in
his imagination. However, he cannot deny that his imaginary universe
is populated with apparitions that are not unlike himself. Hence, he
has to concede that they themselves may insist that they are the sole
reality and everything else is only a concoction of their imagination. In
that case their imaginary universe will be populated with apparitions,
one of which may be he, the gentleman with the bowler hat."®

Foerster believes that this leads to the absurd and thus proves that radical
constructivism is never reduced to solipsism.

E. von Glasersfeld, speaking about the goal of reconstructing the concept
of knowledge, sets the frames beyond which radical constructivism should
not go; it is necessary not only to get away from realism, but at all costs to
avoid solipsism. “Some reconstruction is needed because, on the one hand,
one can no longer maintain that the cognizing activity should or could pro-
duce a true representation of an objective world, and on the other, one does
not want to end up with a solipsistic form of idealism”"

According to another radical constructivist, A. Quale, the accusations of

1 Zhilin, V. 1. and S. V. Efimova: . Kant protiv konstruktivistov. The Science of Person: Human-
itarian Researches, 2014, 18(4), pp. 10-16.

 Tbid., p. 13.

5 Ibid., p. 14.

' Watzlawik, P., ed.: The Invited Reality. New York: W.W. Norton & Company, 1984, p. 59.

7 von Glasersfeld, E.: An Exposition of Constructivism: Why Some Like it Radical, ibid., p. 22.
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solipsism do not bear criticism. Standing on the point of common sense, he
admits that the position of solipsism is false: “To start with, it is almost trivial
(as has been remarked by many) to repudiate the position of solipsism, simply
by pointing out that the world clearly does not always conform to our per-
sonal desires — a fact that is amply experienced by every one of us, every day”™*
and the solipsist position is also epistemically self-defeating.

To emphasize the demarcation with solipsism, radical constructivism in
the person of Quale, as it seems to us, violates its own principles and speaks
of a certain “human nature’, the essence of which is to inevitably assume the
existence of other people and an independent common “empirical world™:

It is in our nature to assume that the world that each of us experi-
ences is in fact there to be experienced. In other words: we all accept
as a given ontological assumption that we share an experiential world
with other people, and that it is accessible for us to act on this world,
and to interact with each other in it..."?

Of course, it would not be entirely correct to refer Berkeley to solipsism;
however, the only thing that keeps both Berkeleyan and Fichtean versions of
subjective idealism from the Solipsistic extreme is the idea of God, which is
completely alien to the philosophy of radical constructivism. In addition, as
we demonstrate, for radical constructivism, the presence of certain objects
outside the subject’s consciousness is fundamental, which essentially con-
tradicts subjective idealism in any interpretation. Thus, we cannot attribute
radical constructivism to either ancient skepticism or subjective idealism.

Kant and radical constructivism

From our point of view, the most consistent version seems to be the genea-
logical relationship between constructivism and transcendental idealism.
Thus, Kant justified the inaccessibility of non-experience reality, pointed out
the fundamental importance of the activity of the subject in relation to the
given object of cognition and experience.

The Kantian principle of the activity of the subject is decisive for radi-
cal constructivism: the human world is an empirical world constructed by
man, the knowledge of which does not claim to be true as a correspondence
to ontological reality: “Following Kant, constructivism holds that the mind

' Quale, A.: Radical Constructivism, and the Sin of Relativism, ibid., p. 242.
 Ibid., p. 243.
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actively processes the raw material of sensory impressions and the objects
of knowledge produced are called experience which is organized in terms
of constructs put together by individuals as they operate upon the world”*

However, according to the Critique of Pure Reason, a certain primary
source precedes the constructing activity: the “thing in itself” affects sen-
suality and thereby triggers the process of constructing an object in the
transcendental consciousness. Actually, in Kant’s philosophy it creates an
insoluble contradiction: how is it possible to postulate a thing in itself if only
the phenomenal world is available in cognition??*'

Radical constructivism inherits this contradiction along with the princi-
ple of the activity of the subject. Formally, radical constructivism postulates
the thesis of cognition exclusively of the phenomenal world, refusing to talk
about anything beyond experience. However, in the texts of Glasersfeld,
Roth, and Quale there are such provisions that allow us to conclude about
the inevitable postulation of the “thing in itself”, and therefore about the
inheritance of the Kantian contradiction.

On the one hand, Glasersfeld, speaking about the adaptation of the cog-
nitive organism, argues that the environment negatively manifests itself by
weeding out non-viable constructs. He refuses to talk about a certain entity
or a certain subject, about a certain “nature” that breaks out from the out-
side into the experience of the cognitive organism. According to Glasers-
feld, “adaptation” should be understood as follows: knowledge - conceptual
structures — are viable if they give the cognitive organism the expected re-
sults.”

However, let’s consider one example that Glasersfeld gives, illustrating
this position.” Let’s assume that there is a cognitive organism, for example,
a baby. The baby has already constructed a cognitive scheme in which rat-
tles make sounds. The baby discovers the spoon. From the point of view of
an adult - according to his cognitive scheme - this object is a spoon, “but
from the infant’s perspective at that point, the item is a rattle, because what
the infant perceives of it is not what an adult would consider the character-
istics of a spoon but just those aspects that fit the rattling scheme”?** Trying

2 Qlssen, M.: Radical Constructivism and Its Failings: Anti-Realism and Individualism, ibid.,
p- 279.

! Barbashina, E. V.: Minimizaciya protivorechij ucheniya o veshchi samoj posebe v ramkah
filosofii I. Kanta. Kantian Journal, 2005, 25(1), pp. 14-34.

22 von Glasersfeld, E.: Cognition, Construction of Knowledge, and Teaching. Synthese, 1989,
80(1), pp. 121-140.

» Ibid.

2 Tbid., p. 127.
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to extract sounds from a spoon, the child comes to an unexpected result for
him: obvious absence of sounds. Glasersfeld comments on this as follows:
this cognitive organism finds itself in a situation where the expected result
does not occur: the absence of sounds “generates a perturbation (‘disap-
pointment’), and perturbation is one of the conditions that set the stage
for cognitive change”.” In this case, a new cognitive scheme will be formed
- the “spoon” scheme. According to Glasersfeld, the “rattle” scheme turns
out to be unviable at the moment of the baby’s experience, it is discarded
and a new one is formed instead - the “spoon” scheme. The same is the case
with the rest of knowledge, including scientific, and with every worldview.

But Glasersfeld, emphasizing the constructive activity of the subject, ig-
nores the fact that the inability of the spoon to make sounds does not de-
pend on this activity. In other words, there is “something” behind cognitive
schemas and experiences that prompts the cognitive organism to discard
old cognitive schemas and construct new ones. It seems impossible for Gla-
sersfeld to admit the existence of this “something”: it would weaken the
“radicality” of his statements.

Another radical constructivist, A. Quayle, as already mentioned, defend-
ing radical constructivism from accusations of solipsism, allows himself to
make a judgment about a certain “human nature” and comes to the need
to recognize the general empirical world. In other words, he comes to the
conclusion that the existence and cognition of a person is based on the ac-
ceptance of the “fundamental” premise of the existence of an independent
reality.

G. Roth, having come to a number of unsolvable paradoxes of radical
constructivism,” speaks of the logical necessity to admit a transphenom-
enal reality in addition to the constructed reality.”” So, attempts to cognize,
for example, the “real” brain turns into another construction, which implies
its division into a “real”, but inaccessible, and a “real”, cognizable brain.

In other words, “blinded” by the discovery of the constructive role of
the subject in his cognition and existence, constructivists with the pathos
of radicalism reject the truth and existence of the transphenomenal world.
However, they come to the need to postulate it.

» Ibid.

% Lectorsky, V. A.: Kant, radikalnyj konstruktivizm i konstruktivnyj realism v ehpistemologii.
Voprosy Filosofii, 2005, 8, pp. 11-21.

7 Tsokolov, S.: Diskurs radikalnogo konstruktivizma. Tradicii skepticizma v sovremennoj filosofii
i teorii poznaniya, ibid.
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Conclusion

What significance does this Kantian contradiction of the thing-in-itself have
for radical constructivism? The history of philosophy shows us that after the
shaky ontological substantiation of the thing in itself by Kant (applying the
categories of reason, defining it as a demarcation concept or as a transcen-
dental idea), other philosophers — I. G. Fichte or Neo-Kantians®® - tried to
get rid of the thing in itself. Of course, the philosophy of the German Ro-
mantics and Neo-Kantians was not in danger of going into solipsism.? What
cannot be said about radical constructivism: the rejection of the thing-in-
itself makes impossible the requirement of E. Glasersfeld — making a “recon-
struction of the concept of knowledge”, to get away from both realism and
solipsism.” However, the need to admit a certain analogue of the thing in
itself makes meaningless the “radical” statements of this direction. Therefore,
G. Jacobi’s well-known remark about the contradictory role of the thing in
itself in transcendental idealism can be reformulated in relation to radical
constructivism: without breaking with transphenomenal reality, it is impos-
sible to enter the philosophy of radial constructivism, but it is also impossible
to completely get rid of it.
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Audire aude! ETE.N 1]
Alizia na Kantovu Odpoved Svihura
na Dtﬂ'Zku: Eﬂ jE HSViEtE"StVﬂ?l Presovska univerzita

v Presove

Audire aude! An allusion to Kant’s Answer to the question: What is Enlightenment?

Abstract: The author reflects on the presuppositions of the Enlightenment indica-
ted by Kant, which include freedom and courage to use one’s own reason without
the guidance of others and to use it publicly, and focuses on the changes that have
taken place since publishing Kants essay An answer to the question: What is En-
lightenment? in the growth of freedom, the transfer of the public into virtual space,
and the new possibilities for the public use of reason. He suggests the difficulties
of Enlightenment assumptions in the context of the present and points out that
we are not yet able to deal with them adequately, from which he concludes that
we are not yet ready for the autonomous use of reason. Therefore, he proposes
adding something to the presuppositions of the Enlightenment from which the
present is moving away. This is the willingness to listen to the voices of those who
know how to use reason autonomously in their own domains of competence.
Key words: Enlightenment. Freedom. Kant. Public. Reason.

Abstrakt: Autor reflektuje Kantom naznacené predpoklady osvietenstva, medzi
ktoré patri sloboda a odvaha pouzivat vlastny rozum bez vedenia inymi a jeho ve-
rejné pouzivanie. V§ima si zmeny, ku ktorym doslo od Kantovej Odpovede na
otdzku: Co je osvietenstvo? v naraste slobody, presune verejnosti do virtudlneho
priestoru a s tym spatych novych moznosti verejného pouzivania rozumu. Na-
znacuje tskalia predpokladov osvietenstva v kontexte sucasnosti a poukazuje na
to, ze s nimi ete nedokazeme adekvatne narabat, z cohovyvodzuje zaver, podla
ktorého na autondmne pouzivanie rozumu este nie sme pripraveni. Preto k pred-
pokladom osvietenstva navrhuje pridat jeden, od ktorého sa sticasnost zna¢ne
vzdaluje. Ide o ochotu nasliichat hlasom tych, ktori vo svojich doménach pdsob-
nosti rozum autonémne pouzivat vedia.

Klucové slova: Kant, osvietenstvo, sloboda, rozum, verejnost

! Prispevok je sucastou rieSenia grantovej ulohy VEGA 1/0725/22 Kantova praktickd filozofia
- potencidl a perspektivy.
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,Ked sa teraz pytame: Zijeme teraz v osvietenom veku? Odpoved znie: Nie, Zi-
jeme vSak vo veku osvietenstva“? Takto odpovedal na polozenu otazku v roku
1784 Immanuel Kant, jasne naznacujic procesualny charakter osvecovania,
ktoré, bliziac sa ku koncu 18. storocia, bolo skor na pociatku nez vo svojom tri-
umfalnom zavere. Tento pociatok pripominal pootvorenie kosiara, z ktorého
sa mohlo ludské stado presunut za obmedzent liniu rozumovej pase, v ktorej
ho od temnych ¢ias udrziavali jeho svedomiti pastieri.

Prekrocenie stanovenych linii malo byt prvym, zato v$ak vyznamnym kro-
kom na ceste nasho lux mentium. Malo byt krokom do nového priestoru, ktory
definovali skor moznosti slobodného pohybu nez ohranicenie. A prave tato
sloboda mala predstavovat klu¢ovi podmienku postupu osvietenstva, ktoré je
samo v nadekrétovanych hraniciach rozumu nemyslitelné. Kénigsbergsky filo-
zof nas totiz udi, Ze jeho najbytostnejsim vyrazom je schopnost pouzivat viast-
ny rozum bez vedenia inymi.*> Tato schopnost vSéak mozno nadobudnutlen tym,
ze sa odvdzime vyjst z nasho pohodIného kosiara, ¢im sa pred nami roztvoria
nové priestory vyzivnych pasienkov bez hrozby ov¢iarskych psov.

Ak je to tak, ze uspech osvietenstva je zavisly od slobodného priestoru, ktory
ho umoznuje, potom nemozno prehliadnut, Ze za 238 rokov sa od Kantovej
Odpovede zmenilo nesmierne vela. Nase moderné spolo¢nosti si za ten cas
presli takymi individualizacnymi procesmi, ktoré v dejindch Iudstva nema-
ju obdobu. Vdaka nim sa ndm podarilo povalit hranice kosiara, spatavajtce
nase mysle v podobe pocetnych predsudkov, stereotypov a inkorporovanych
presvedceni, predtym nepristupnych svetlu rozumu a hnijacich vo vlhkych
a tmavych utrobdch idolov jaskyne. Zbavili sme sa strachu a nasttpili sme na
vzru$ujicu cestu autondmie, ktora nas po viac nez dvesto rokoch nabada Kan-
tovu otézku revitalizovat: Zijeme teraz v osvietenom veku? Alebo stdle Zijeme
vo veku osvietenstva? Dokazeme konecne pouzivat vlastny rozum s istotou
a spravne bez vedenia inych?

Skér nez sa nam vynoria naznaky odpovedi na otazky, i
v osvieten(sk)om veku Zzijeme a ¢i vlastny rozum ndleZite pouzivame, podo-
tknime, Ze ho dnes takto pouzivat smieme, a navys$e chceme. Uz nie sme lenivi,
ba ani zbabeli,* ako za ¢ias Kanta. Naucili sme sa vzopriet a vytrvalo vzdorovat
pastierom, poru¢nikom a samozvanym vladcom nasho rozumu. Stali sme sa
jeho zvrchovanymi suverénmi. A vysledky tejto autonémie si nenechavame
pre seba. Naopak, definuje nas neoby¢ajna pasia ich verejnej prezentacie, kto-
rej prospieva dalsia fundamentdlna podmienka postupu osvietenstva. Okrem

? Kant, I.: Odpoved na otdzku: Co je osvietenstvo? Kritika & Kontext, 2006, (32), s. 25.
* Ibid., s. 22.
* Porov. ibid.
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slobody je to totiz verejny charakter pouzivania rozumu, ktory v ¢asoch, ked
niekdajsie agory vystriedal infinitny a neregulovatelny priestor globalneho
zdielania a konfrontovania mysli, dosahuje svoj historicky vrchol.

Zeby sa tak osvietenstvo, charakterizované slobodnym a verejnym pou-
Zivanim rozumu, zavr$ovalo virtudlne? Prave toto nové, pre sucasnikov vsak
prirodzené prostredie, permanentne nam pristupné v akomkolvek privatnom
priestore vdaka nasim technologickym ,¢ervim dieram, sa stalo symbolom
a ,miestom" realizacie verejnosti. ,Ju®, nech je to kdekolvek, zakasame slo-
bodu plyntcu z moznosti odputat sa od okov nasich obc¢ianskych povolani,
socialnych statusov a roli, od potreby dbat na zaujmy $tatneho celku aj integ-
ritu spolocenstva, od tiaze zodpovednosti. ,,Tu® si dovolime aktivne zasievat
semeno kritickej diStancie od nasho sukromno-pasivneho pouzivania rozu-
mu. ,,[u“ je skuto¢ne pritomnd nasa autonémia. ,,Iu“ zbierame stavnaté plody
slobody, nechavajtc ich kvasit dovtedy, kym sa nimi ako virtualni bakchanti
dosyta neopojime.

»1u“ sa tiez do poslednej kvapky Zzmyka ona Kantom nastolena diferencia
stkromného a verejného pouzivania rozumu. Uz aj niektori z nasich pastierov
pochopili, Ze, vystupujtc zo svojej odbornosti a vstupujic do prostredia ve-
rejnosti, maju tym, ze sa rozhodli verejnym pouzivanim rozumu distancovat
od jeho sukromného pouzivania, historicku $ancu zanechat signatiru na pre-
zencnej listine procesu osvietenstva. Na recipientov verejného rozumovania
by pritom naozaj mohla tato zjavna disonancia pdsobit ako prvok stimulujuci
ich zvedavost, podnecujuci ich zvazovat diferencie a alternativy a vyvodzovat
racionalne konzekvencie. Mohla by ich naucit kritickému pristupu a odstupu,
ochote dozvedat sa viac, neustale sa vzdelavat a precizovat schopnosti vlastné-
ho rozumu. Mohla by ich primit postupne a svedomito osvecovat to, ¢o pre
nich doposial predstavovalo terra incognita. Mohla by byt stimulatorom osvie-
tenstva.

Coho sme vak svedkami? Pokial je pre nds nekoneény priestor verejnosti
pritomny v$ade a navyse v kazdom case, pokial je v iom neustéle pritomna
stimulujica disonancia sutkromného a verejného pouzivania rozumu, ocaka-
vand symfénia opojného mnozstva sa nam napokon zlieva do ramusu, ktorého
masivnost nas ¢oskoro zacina ohlusovat. Ba ¢o viac, v ramuse slobody a verej-
nosti uticha hlas, ktory by sme chceli po¢ut najviac — ten nas. A tak ked ramus
nedokazeme autonémnym rozumom spracovat, ked sme sa ho nenaudili vyla-
dovat, spejic k postupnej harmonizacii prehovarajicich hlasov, zatneme po-
stupovat tak, ze niektoré hlasy svedomito a systematicky zo svojej pozornosti
vyli¢ime alebo ich utlmime. Libeznejsie nam pritom budu zniet zvuky, ktoré
povazujeme za hlasy slobody, verejne prezentovanej autonémie, s ktorymi nas
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autonémny rozum a jeho akustické prejavy samy tak intimne rezonujui. Budu
to hlasy novych pastierov, ktorych vsak ako pastierov nebudeme vnimat, lebo
sa tak prestali verejne $tylizovat, ¢im nas nevedomky zacali uchvacovat. Utlmit
¢i vyladit z nasej pozornosti sa preto rozhodneme posledné hlasy neslobody,
reprezentované tymi, ktori sa k Ziadnemu disonantnému pouzivaniu rozumu
v prostredi verejnosti nezaviazali. Hlasy, ktoré nam explicitne porucaju, ktoré
nas chcu ovladat, ktoré tizia po moci. Hlasy nasich otrokarov. My uz predsa
davno vieme pouzivat vlastny rozum, ako si navrdvame, a tak spolo¢né dobro,
ktoré nam tieto hlasy ¢asto deklaruju, sme sa naucili demaskovat ako iluzérne.
Naucili sme sa od autorit udrziavat kriticky odstup, ktory sa teraz u¢ime — a ide
nam to skvele — pretavovat do absolutnej hluchoty vo¢i nim. Tymto nasich
ambicidznych poru¢nikov, vladcov nasej mysle, nasich pastierov, odstavime
od moci. Sme predsa na ceste slobody, na ceste autonémie rozumu, na ceste
ilumindcie.

Na tejto ceste sa v priestore slobody uz od ttleho detstva pripravujeme na
utlmovanie hlasov autorit. Casto sa dokonca nasi pastieri zdmerne utlmuju
sami, ¢im nas chct pripravit na dospelé pouzivanie rozumu uz v ranych fazach
ontogenézy. Z prvotnych symbolov autorit sa tak v zaujme rozvoja autoném-
neho rozumu stavaju prvky facilitdcie, akoby predpokladali, ze je ¢o facilito-
vat. Vedie to k absencii relevantnych zdchytnych bodov, ktoré su popri slobode
a verejnom pouzivani rozumu nevyhnutnym komplementom osvietenstva,
hoci sme sa od nich naudili udrziavat si kriticky odstup. Nie v§ak v onom pozi-
tivnom zmysle diStancie za ti¢elom objektivneho porozumenia, preskiimania,
zvazenia a rozhodnutia, ale v negativnom zmysle nadobudnutia takej kritickej
vzdialenosti, z ktorej sa tieto zachytné body javia uz iba ako nepatrné zrnko
prachu, mizntice z dohladu. A tak aj Zneme plody nasej slobody a autondémie,
pri¢om ich droda je najbohatsia v tazkych ¢asoch, ktoré vdaka nim otazievaju
este o Cosi viac. Prikladom z obdobia ostatnych rokov je pandémia infekéného
ochorenia COVID-19, ktora tiplne nanovo, no celkom v stlade s duchom doby
definovala, ¢o za hlasného sprievodu verejného pouzivania rozumu excen-
trickych odbornikov, majucich predsa svoje ob¢ianske povinnosti, znamena
zomriet ako slobodny a s prispenim autonémneho pouzitia vlastného rozumu.

Mylil sa teda Kant, ked slobodu a verejné pouzivanie rozumu vymedzil ako
teritérium osvietenstva a heslo ,,Sapere aude! Odvaz sa pouzivat vlastny ro-
zum!“ ako jeho ,volebné heslo“?® Isteze nie! Mylime sa my, ked ho este stale vy-
slovujeme priskoro a bez adekvatneho porozumenia, ked volime nerozvazne,

> Ibid., s. 22. Pojem Wahlfpruch prelozil do slovenéiny ako ,,volebné heslo“ Frantisek Novosad.
Hoci by sme ho mohli prekladat aj ako ,,slogan® alebo ,,motto®, ponechavame si kvoli dalsej
$truktire eseje Novosadov preklad, ktory je podnecujicejsi.
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ked necitame jeho ,volebny program® Nepostrehli sme, ze rozvinutymi pod-
mienkami slobody a verejného pouzivania rozumu sa vytvara len akasi maya,
prepoziciavajica nam iluziu osvietenstva este pred jeho skuto¢nou realizaciou.
Tieto podmienky aj nase vlastné sily sme vdaka nej prili§ skoro precenili. Ak
je totiz osvietenstvo procesom dospelosti, potom k nej ako zrejmi adolescenti
este stale musime dospiet. Urputne sa snazime zbavit skuto¢nosti, Ze sme este
nedospeli a nevhodne - ako sa na adolescentov patri — sa o nasej dospelosti
snazime presvedcit vSetkych navokol, ¢im len dlhsie zotrvavame v stave jej
opaku, ktory si perpetudlne zavinujeme sami. Jeho pri¢inou uz nie je nedo-
statok rozumu, ale impulzivna rozhodnost a nekritickd odvaha pouzivat svoj
rozum bez pocuvania a zvazovania inych.

Adolescenti vSak stéle potrebuju poru¢nikov, aspon pokial nedospeju. Pre-
to by vrata kosiara mali byt permanentne otvorené a mali by ndim umoznovat
slobodny pohyb von aj dnu, aby sme sa mali z rozlahlého a hlu¢ného priestoru
stale kam vracat. A aby sme sa tam vracat zaroven chceli, vediac, ze z neho
mozno kedykolvek slobodne vyjst. Je vSak celkom mozné, ba dokonca vysoko
pravdepodobné, ze v niektorych oblastiach, do ktorych ini dospeli uz davno,
nedospejeme ako autonomne jednotky nikdy, ¢i uz pojde o oblast kultdry, vedy,
umenia, zdravia, moralky ¢i obchodu, ob¢ianstva alebo politiky. Je tu vsak je-
den sposob. Pred dospetim k dospelosti v ktorejkolvek oblasti sa totiz ziada
utlmit sa sam a pocuvat hlasy tych, ktori uz k dospelosti dospeli. Audire aude!
Odvaz sa pocut! Tak znie heslo predvolebnej kampane osvietenstva.
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OGS Ked sa spolupraca podard...
WECICESE e 7 toho individualizmus
dacsbil (ako kantovska alternativa!)?

v PreSove

Jakub Chavalka (Ed.): Mimoriadne ¢islo Filosofického ¢asopisu ,,The
Spectres of Selthood. The Philosophy of Individualism in the Interwar
Czechoslovakia“ 1/2021. 221 s.

V anglickom jazyku sa ¢itatelom po-
nuka vysledok systematickej prace
a zaroven aj spoluprace trindstich
¢eskych a slovenskych kolegov. Roz-

THE SPECTRES
OF SELFHOOD '

mer spoluprace je zostavovatelom THE PHILOSOPS i‘ D
tohto mimoriadneho ¢isla doktorom e :
Jakubom Chavalkom akcentovany vo Ol q ﬂ r,\
viacerych rozmeroch. Jednym z nich

je spolupraca vnimand ako tvorivy ‘ ﬂ ﬁ n ﬂ
pribeh postaveny na heuristike (do ' ﬂ q p '

pozornosti tu mozno dat ¢ast Bib-

liography, ktora nie je len sumarom ﬂ' r} n n (‘ D

pouzitych zdrojov), intenzivhom

studiu  vychodiskovych textovych ﬂ q n ' q ﬂ ﬁ
materidlov, mapovani intelektudlnej q ﬁ n ﬂ ﬂ rf—} n q

atmosféry medzivojnového obdo-
bia a dob, ktoré mu predchadzali. Je
pribehom vzdjomnych konfrontdcii
medzi autormi, aj ich intenzifikicie
pocas konferencie, organizovanej Slovenskym filozofickym zdruzenim pri
SAV 9. - 11. oktdbra 2019 na pode UPJS v Kosiciach. Je potesujtce, ze fi-

! Tento vyraz s pouzitim uvodzoviek vztahuje J. Chavalka na tvorbu Frantiska Mare3a (s. 13) .
Recenzia sa tomuto motivu bude blizsie venovat.

% Recenzia vznika ako sticast realizécie projektu VEGA 1/0725/22 Kantova praktickd filozofia
- potencidl a perspektivy.
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lozofické férum, ako je toto, dokaze prispiet k formovaniu tvorivych snah
filozofickej komunity, ktort zostavovatel Dr. Jakub Chavalka a taktiez Dr.
Jakub Marek okolo seba zdruzuju.

Je mozné povedat, ze myslienka i texty, ktoré su pristupné ¢itatelom, by-
vaju len zriedkavo vysledkom takého procesu dozrievania, aké manifestuje
toto kolektivne dielo.

Spolupraca je zostavovatelom zddraziiovana nielen v ivodnom predslo-
ve zostavovatela (A Word from the Editor), avsak prave na tomto mieste je
badatelné, ze spolupracu vnima J. Chavalka aj ako nevyhnutny pripravny
proces. Proces, v ktorom ma svoje nezastupitelné miesto pdsobenie prekla-
datelov, jazykovych redaktorov, dbajicich na kultdru prejavu, a v neposled-
nom rade tiez vedeckych recenzentov. Posledni menovani zostavaji neraz,
ba zial ¢asto nespomenuti. Pritom slova vdaky byvaju ¢asto (bars by to tak
nebolo v tomto pripade) jedinym honordrom ich kritického pohladu ako au-
tentického tvorivého usilia. J. Chavalka na nich nielen nezabuda, no venuje
ich praci to, ¢o im patri - vdaku a uznanie.

Recenzované mimoriadne ¢islo predstavuje precizne zostavené kolektiv-
ne dielo, ktoré svoje zdmery a ciele dokdze nielen jasne formulovat, cizelo-
vat, no aj dosledne naplnit. Mozno zo striktne funk¢ne vnimaného citatel-
ského pohladu by bolo vhodnej$ie umiestnenie abstraktov a klucovych slov
pred samotné $tudie, nie do izolovanej ¢asti na konci (Summaries).

»Ziadny z myslitelov, ktorym je tu venovana pozornost, sa nikdy expli-
citne neidentifikoval ako individualista, ani netvrdil, Ze jeho myslenie je na
individualitu zamerané. Pravdepodobne to bol vysledok Masarykovho od-
mietnutia radikalneho individualizmu, ktory podla jeho nazoru stelesnovali
Stirner a Nietzsche.“ Hoci by citovana myslienka J. Chavalku zo strany 9,
akéhosi druhého vstupu k tejto kolektivnej praci (Political and Philosophi-
cal Individualism. A Brief Introduction to the Problem), mohla nabadat skor
k opaku, nez k systematickému uchopeniu pojmov ako individuum, osoba,
individualita, podla zostavovatela je mozné prave v poziciach T. G. Masary-
ka badat, v ¢om, resp. kde spociva jadro problému individualizmu ako prob-
lému filozofického. Posudzujic postoje Masaryka z jeho rozpravy Otdzka
socidlni, kde sa o sebe zmienuje ako o individualistovi, no tiez podotyka,
ze individualizmus nie je mozné zamienat s egoizmom, Chavalka odhaluje
povahu tohto problému ako perspektivy pre dobové reflexie i suc¢asné sku-
mania. Tu je mozné hladat aj odpovede na mozné kontroverzie, ktoré by
mohla prvopldnovo iniciovat citovand pasaz.

Aktudlnost predstavenych skimani dokazuje aj ich schopnost prehibit
poznanie doby, tvoriacej aktivne vdzby medzi ideami individualizmu, po-
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litickej slobody, utvarajicej fundamenty demokracie v procese hladania
umiernenej pozicie medzi dvoma extrémnymi polohami: subjektivizmom
a kolektivizmom. Prave na tieto okolnosti s prepojenim na motiv indivi-
dualizmu sa ststredi vo svojej studii J. Marek (Philosopher on the Throne.
Edvard Benes and the Philosophical Foundations of Practical Activity). Pres-
nejsie tak ¢ini v tretej Casti svojej tudie s nazvom The Concept of Individu-
alism in E. Benes. Snaha preklenut tieto dve extrémne pozicie je nélezitou
platformou pre pochopenie ustredného motivu (individualizmu), ktorému
déava J. Marek privlastok $tastného stredu. Prispieva tak aj k ozrejmeniu po-
stavenia i vplyvu idei Herdera na Benesa.

Recenzovana kolektivna praca prispieva k poznaniu doby, ktora ovplyv-
nila zivot (a to nielen politicky) v nasom priestore, historiu a tieZ nasu iden-
titu. Prispieva k tomu napriklad vplyv tvorivych prostredi, akymi boli ¢a-
sopisy Ruch filosoficky, Ceskd mysl a ¢innost ich redakcii.® Sirsi kontext je
pritomny naprie¢ viacerymi textami, ktoré toto kolektivne dielo obsahuje.

Podla slov zostavovatela by sa mal citatel pripravit na niekolko medz-
nikov, ¢asti alebo skupin stadii. Vymedzuje tri ¢asti a trom zaciato¢nym
textom i dvom §$tudiam, ktoré sa nachadzaji na konci recenzovaného diela,
udeluje vlastné postavenie v obsahovej Strukture.

Samostatnou ¢astou je ta, ktora je venovana myslitelom ako Ferdinand
Pelikan, Karel Vorovka ¢i Vladimir Hoppe, filozofom, ktorych ¢innost st-
visela s Ruchom filosofickym. Mimoriadnu pozornost puta $tudia Ferdinand
Pelikdn: The Philosophy of Personality as a Cure of Fictionalism, ktorej auto-
rom je Adam Vostarek.

Pohlady Svitopluka Stira a Gejzu Vamosa ako zastupcov slovenského
filozofického myslenia tvoria samostatnu ¢ast. V podobe dal$ej samostatnej
Casti vystupuje prezentované skimanie filozofickej tvorby Ladislava Klimu.
Studie J. Matouseka (Existentialism in the Journal Letters and the Following
Debate of 1947 - 1948) a uz spomenutd $tudia J. Mareka maju vlastné posta-
venie v zavere¢nej ¢asti mimoriadneho ¢isla Filosofického casopisu.

Ako osobity fragment — obsahovu cast, uvadza J. Chavalka tri vstupné
studie: Will and Feeling. Individualism in the Philosophy of Frantisek Mares
zostavovatelovho autorstva; K. Svackova ponuka studiu s ndzvom A Dead
End of Modern Philosophy? The Reception of H. Bergson’s Philosophy in Cze-
choslovak Thinking; J. Potoc¢ek sa prezentuje $tudiou Rddl’s Criticism of the

? Uvazovanie o podiele dobovych periodik na formovani filozofickej kulttry je mozné v priestore
tejto tvorivej komunity vnimat aj irsie. Dovolil by som si dat do pozornosti text, ktory odznel
pocas VL. Slovenského filozofického kongresu SFZ pri SAV Holodndk, R.: Ke 115. vyroci Volné
myslenky u nds. In: Galikovéa Tolnaiovd, S. a kol., eds.: Mysliet inak - iné v mysleni. Bratislava:
SFZ pri SAV, 2021, s. 129-140.
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Czech Individualist Inter-War Philosophy.

Na tomto mieste by ale bolo mozné vsttpit do polemiky s prezentova-
nou koncep¢nou viziou. Nie preto, zeby tieto texty spolu nestviseli, no je-
den z nich ma osobité postavenie nielen vo vztahu k dal§im dvom, no vobec
k obsahovému naladeniu celého kolektivneho diela.

Nasge ¢itanie nadobuda tento dojem, pri¢om si urcite neuzurpuje jedint
pripustnd nalezitost exegézy daného obsahu, resp. obsahov, rezultatov sku-
mani ndzorového spektra medzivojnového myslenia. Netvrdime, ze vietky
ostatné $tadie na nu bezprostredne nadvizuju, no viazu sa priamo na otaz-
ky, ktoré st nou nastolené, a pristupy rie$enia, ktoré stanovuje, a to aj kritic-
ky. Mdme na mysli $tadiu, ktorta J. Chavalka venoval Frantiskovi Maresovi
ako tvorcovi kantovskej alternativy (s. 13) v ¢eskoslovenskom mysleni.

O tomto profesorovi fyziologie, ktory bol ¢lenom profesorského zboru
aj pocas $tudia Gejzu Vamosa na Lekarskej fakulte v roku 1918, referuje J.
Chavalka na pozadi jeho $ir$ieho vnimania ¢i konceptualizacie vedy. Ta sa
stava reakciou na dobovy pristup k ¢loveku ako ¢istému materialu. Tvorba
F. Mare$a v danom ohlade predstavuje snahu prepojenia fyzickej a mental-
nej stranky cloveka. Vytvara tak priestor pre opédtovné zakomponovanie,
prinavratenie metafyziky (zameranej na ¢loveka) do mediciny i dal$ich vied.

Spojenie medzi fyzickou, telesnou strankou a medzi mentalnymi dispo-
ziciami (vratane chcenia a pocitovania) ¢loveka ako unikatneho organizmu
sa stava urcujtce pre vSetku moznu skusenost. V tychto tvahach sa podla
autora manifestuje interakcia F. Maresa s filozofickym hladanim odpove-
de I. Kanta na otdzku: Co je ¢lovek? Pocit a pocifovanie si v uchopeni F.
Maresa integrélne spojené s uvazovanim o transcendentdlnom subjekte vo
vymedzeni I. Kanta. Toto uvazovanie sa snazi F. Mare$ alternativne postuvat
dalej. Pytanim sa, ktoré moze generovat text J. Chavalku v prostredi zainte-
resovanych citatelov, je ispesnost tejto snahy — posunu F. Maresa.

Ak bolo spomenuté, Ze otazky problematizované F. MareSom rezonuju
naprie¢ véetkymi $tidiami, a zdroven bolo zdoéraznené uvazovanie o kan-
tovskej alternative, za detailnejsi pohlad stoji studia, ktort venoval A. Vosta-
rek E. Pelikdnovi. Stadia zachytéva jedného zo zakladatelov a dlhoro¢ného
redaktora ¢asopisu Ruch filosoficky v pozicii filozofa, uvazujiceho o (ne)re-
levantnosti aktualizujucich presahov motivu veci osebe. Opierajtc sa o ha-
bilita¢nu pracu F. Pelikdna Fikcionalismus novoveéké filosofie zvlasté u Kanta
a Huma, predstavuje Kanta (spolo¢ne s odkazom D. Huma) ako kulmina¢-
ny bod progresu modernej filozofie. PribliZuje taktiez osobité pojmoslovie
(fikcionalizmus), ktorym sa F. Pelikan snazi zotrvat v preferovanej diskur-
zivnej rovine (filozofie osobnosti), no zaroven nechce riskovat zaradenie
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k tym, ktori by boli z pozicii vlastnych T. G. Masarykovi predmetom kritiky
(stipenci ucenia M. Stirnera).

Konkludujic recenzné postrehy, zZiada sa prinavratit k momentu tvorivej
filozofickej spolupréce, ktora je vlastna autorom recenzovaného $pecialneho
¢isla a ktora predstavuje nielen pristup, ale aj osobnostny vklad J. Chavalku
a J. Mareka. Vklad, ktory niektori m6zu v akomsi omyle povazovat za samo-
zrejmost. Ich pristup ako vklad spociva v utvarani zivych a intenzivnych va-
zieb medzi ucitelmi a $tudentmi, $tudentmi ako kolegami a spolutvorcami
hodnotného pocinu, akym tento recenzovany stbor $tudii nepochybne je.
Ide o pristup, ktory nie je vSeobecne rozsireny. M6Zeme ho dokonca ponat
ako jednu z vlastnych vyziev, ktoré toto kolektivne dielo prinasa. Z pohladu
autora recenzie ide o detail, ktory zanechava silny dojem, zaroven tiez vedie
k prehodnocujicemu pozastaveniu sa. Ide o moment, nad ktorym by sme
sa dnes mali zamysliet pri tvorbe konceptov vyuky filozofie a priprave tych,
ktori budu vyucovat filozofiu, a obzvlast tych ambicidznejsich, ktori sa roz-
hodnu vyucovat filozofiou.
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University of Presov

Faculty of Arts

PreSov, Slovakia
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Stiéasné vyzvy kozmopolitizmu JRAUCIEE
Miskocova

Presovska univerzita
v Presove

Cristina Foroni Consani, Joel T. Klein, Soraya Nour Sckell (Eds.), 2021.
Cosmopolitanism: From the Kantian Legacy to Contemporary Appro-
aches. Berlin: Duncker & Humblot. 326 s. ISBN 978-3-428-18460-6
(Print). ISBN 978-3-428-58460-4 (E-Book).

Kozmopolitizmus ma v otazkach
socialnej a politickej filozofie svo-
je presved¢ivé miesto, na ¢o po-
ukazuje aj tento zbornik. Jeho
predmetom su otazky, tykajice sa
migracie, stretu kultar alebo sve-
tovej pandémie a jej dopadu na
spolo¢nost. Objavuju sa aj nové
fenomény ako ,.glokalizdcia“ (glo-
bélne v lokdlnom) alebo budovanie
svetoobcianstva naprie¢ hranicami.
Zbornik je technicky rozdeleny na
dve sekcie, pricom prva sa sustre-
di na analyzu modernych tedrif
kozmopolitizmu, aplikovanych na
otazky bohatstva, trvania mieru,
prava cudzincov a pod. Druha cast
skima kozmopolitizmus z per-
spektivy sucasnych filozofickych
a interdisciplinarnych koncepcii

Beitriige zur Politischen Wissenschaft

Band 198

Cosmopolitanism
From the Kantian Legacy to Contemporary Approaches
Edited by

Cristina Foroni Consani
Joel T. Klein
Soraya Nour Sckell

Duncker & Humblot - Berlin

(Habermas, Dworkin), pricom samostatné kapitoly sa venujui aj sti¢asnym
globalnym témam, ako napr.: pandémia, migracia, klimatické zmeny ¢i
chudoba. Tematicky st prispevky charakterizované podla piatich koncep-
cii svetoob¢ianstva, a to, odpovedajic na otazky o pozicii ludskej identity
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vo verejnom zivote, hladani cesty obohatenia lokalnej demokracie o koz-
mopolitny horizont ¢i o moznostiach, ako posunut ludstvo nad narodné
ob¢ianstvo, ak nedisponujeme prostriedkami pre akékolvek formalne koz-
mopolitné ob¢ianstvo.

Prva dimenzia uvazovania, zaoberajica sa otazkou ludskej identity,
ponuka pre svetoobcianstvo koncepcie, ktoré zohladiuju jeho problémo-
vé vztahy v suvislosti s nacionalizmom, rasizmom ¢i sexizmom v Specific-
kom kontexte vzniku nasilia ako donucovacieho désledku exkluzivnych
identit tych obcanov, ktori sa hlasia k spolocenskej nalepke ,,my*, pricom
dochadza k vyluceniu ostatnych jednotlivcov. Prispevky z tejto oblasti sa
pohybujt na rozhrani hodnoét: uvazujeme bud v sfére verejného priestoru,
ktory odzrkadluje univerzalne hodnoty s neutralnym postojom k social-
nym a kultdrnym prvkom, ddvame déraz na uznanie partikularit v zéle-
zitostiach spravodlivosti, alebo fungujeme cez tzv. ,,prenos®, ktory vytvori
uspe$nu komunikaciu bez toho, aby existovali vopred stanovené paradig-
my kédov. Vyznamn rolu tu zohrava otazka etiky: koncept Kantovho pre-
chodu od prirodzeného stavu k svetovej republike bude podla J. T. Kleina
postupovat cez dospievanie a kultirny rozvoj. Jej funkciou bude regulovat
akékolvek narus$enie pravnej slobody jednotlivcov a ¢lenskych $tatov, teda
nebude sa zaoberat len vojenskymi konfliktami medzi federativnymi $tat-
mi, ale bude regulovat to, ¢o narisa rovnost miery slobody, napr. zavedenie
minimalnej mzdy pre vsetkych ¢lenov, reguldcia uhlikovych emisii a pod.
Kazdy clovek by v tejto svetovej republike mal zakladné prava a bol by pod
rovnakymi zékonmi, ¢o by vSak neznamenalo homogenizaciu kultur, ako by
sa mohli niektori domnievat, kedze by i$lo len o pravny koncept. Vsetky sta-
ty by dosiahli taky stupen rozvoja, pri ktorom by ich obc¢ania chapali svoju
moralnu povinnost prekonat divo§sku slobodu s ciefom dosiahnut ob¢iansku
slobodu svetoobcana. Otédzkou nadalej zostava, do akej miery je mozné do-
siahnut rozvoj tejto moralnej povinnosti v pripadoch, ktoré si najprv vyzadu-
ju budovanie kritického myslenia v spolo¢nosti plnej dezinformacii.

Dolezitou sekciou je aj ta, ktora sa venuje otazke zohladnenia kozmopo-
litnych tedrii v lokalnej politike. Pri uvazovani o kozmopolitnom rozmere
lokalnej politiky musime rozmyslat o hodnotach, ktoré respektuju prostredie
a prava obcana bez ohladu na jeho ob¢ianstvo, a to aj pre budtice generacie.
Riesenie, ktoré nam zbornik pontka, je v kozmopolitizdcii lokdlnej politiky,
ktora zohladni politické prava vsetkych obcanov, Zijucich na jej izemi, ne-
hladiac na ich ob¢ianstvo (ako posolstvo svetoobcianstva). Nezabudajic na
otazku migracie, prispevky svojim obsahom konstruuju vznik novej formy
obcianstva — tzv. siefového obcianstva, ktoré by posunulo kozmopolitizmus
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ku kozmopolitike. Ta sa vSak sustreduje viac na politickd spoluti¢ast ako na
konsenzus. Pri su¢asnom vzostupe komunikdcie cez socidlne siete ¢i pri ro-
botizacii (nehovoriac o umelej inteligencii) je tato myslienka dolezita pre na-
sledujtice vyvojové etapy socialnej ¢i politickej sféry obcianstva, ktoré buda
v nasledujucom obdobi podrobené problematickym otazkam o potrebe svoj-
ho sebaurcenia ¢i svojej redefinicie.

Myslienka kozmopolitného zakona so sebou prinasa zohladnenie men-
$inovych prav, environmentalneho zakona ¢i dedi¢stva ludskosti. Takyto za-
kon sa od medzinarodného zakona odli$uje v rozsahu svojej posobnosti: za-
rucil by obcanovi pravo ohradit sa voci $tatu ¢i medzindrodnym féram, voci
jednotlivcom bez ohladu na $tatnu prislusnost. Existuju pripady, v ktorych
je subjekt medzindrodného prava plne kompatibilny s jednotlivcom $tatnej
tedrie medzinarodného prava, no vyzaduje sa dosledna revizia celej legis-
lativy, aby sa vylucili odchylky v pripadoch, pri ktorych ku spominanému
stotozneniu nedochadza. Vyhodou kozmopolitného prava je aj jeho krité-
rium legitimity v otazkach vykonu kozmopolitného ob¢ianstva, ked ma toto
pravo moc delegitimizovat tie zdruzenia, pri ktorych dochadza ku utld¢aniu
ich ¢lenov alebo vylu¢ovaniu ostatnych, ¢o by mohlo predstavovat u¢inny
prostriedok aj v boji proti pozitivnej diskriminacii. Nemenej délezitou je aj
dimenzia, ktora sa v zborniku zaobera viziou univerza, v ktorom md kazdy
prirodny fenomén svoje miesto, teda mieri k otdzkam zivotného prostredia
a ku vztahu medzi ¢lovekom a prirodou. Konzum spolo¢nosti ma ¢oraz $irsi
dosah na ekoldgiu, preto je potrebné uvazovat o environmentdlnom svedomi
¢i environmentalnych zlo¢inoch.

Zbornik putavo poukazuje na otazky kozmopolitizmu, ktoré sa ozyvaju
vo sférach politickej ¢i socidlnej filozofie, a prinasa reflexiu potrebnu pre zno-
vuotvorenie doteraz vycerpanych odpovedi. Kozmopolitizmus stoji so svoj-
imi koncepciami pred fenoménmi, ktoré menia suc¢asnu politiku rapidnym
tempom, preto povazujem zbornik za hodnotné dielo novych perspektiv
Kantovho svetoob¢ianstva.

Mgr. Andrea Miskocova
University of Presov

Faculty of Arts

Presov, Slovakia
andrea.miskocova@smail.unipo.sk
ORCID ID: 0000-0002-9662-5085
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Prof. PhDr. Lubomir Belas, CSc.
(8.7.1857, Pavazska Bystrica - 30. 3. 2022, Presov)

Vo veku nedozitych 65
rokov nas opustil pro-
fesor Lubomir Belas.
Filozofickd obec na Slo-
vensku stratila vyznam-
ného historika filozofie,
zameraného na vyskum
filozofického  dedi¢stva
Immanuela Kanta. Pre-
$ovskd univerzita stratila
profesora, ktory sa zapisal
do paméti mnohych svo-
jich $tudentov a kolegov
a ktory na jej pode pub-
likoval mnozstvo stadii a
knih. Casopis Studia Phi-
losophica Kantiana stratil
svojho zakladatela a dl-
horo¢ného séfredaktora.
Profesor Belas po-
chadzal z Milochova pri
Povazskej Bystrici, jeho
posobenie v$ak bolo spo-
jené s PreSovom, kde v rokoch 1976 - 1981 $tudoval a kde sa nasledne spo-
lu s manzelkou usadili. Po $tudiu na Filozofickej fakulte Univerzity Pavla
Jozefa Safarika v Presove ostal na fakulte pracovat ako asistent, a od roku
1984 ako odborny asistent. Cely jeho pracovny zivot az do odchodu do do-
chodku, ktory sa udial len nedavno, bol spojeny s odborom filozofia na Fi-
lozofickej fakulte PreSovskej univerzity v Presove. V roku 1995 mu bol na
Filozofickej fakulte Univerzity Komenského v Bratislave po obhajobe prace
Filozofia dejin Immanuela Kanta udeleny titul CSc. V roku 1999 ziskal na
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Filozofickej fakulte PreSovskej univerzity v PresSove vedecko-pedagogicky
titul docent v odbore dejiny filozofie s témou habilita¢nej prace Dejinny
rozmer filozofie osvietenstva a v roku 2012 obhajil titul profesor v odbore
systematicka filozofia po inauguracnej prednaske Kantova filozofia kultiiry
a fenomén multikulturalizmu. Na Institate filozofie FF PU v Presove pdsobil
do roku 2019 na pozicii riaditela.

Okrem pozicie $éfredaktora v casopise Studia Philosophica Kantiana
posobil vo vedeckych radach zahrani¢nych casopisov Con-textos Kantia-
nos a Studies in the History of Philosophy. Bol ¢lenom vedeckej spolo¢nosti
Stowarzyszenie Filozoféw Krajow Slowianskich. Posobil ako $kolitel viace-
rych doktorandov, ktori sa dodnes venuji Kantovej filozofii, ako oponent
dizerta¢nych a habilita¢nych préc, ako ¢len mnohych dizerta¢nych, habili-
ta¢nych a inaugura¢nych komisii a ako recenzent vedeckych ¢lankov a kniz-
nych publikécii. Aktivne vystupoval na vedeckych podujatiach doma aj v za-
hrani¢i a na jeho publikacie je mnozstvo ohlasov. Bol garantom $tudijného
programu ucitelstvo filozofie v prvom a v druhom stupni $tudia a grantom
$tudijného programu systematicka filozofia a dejiny filozofie v tretom stupni
studia.

Jeho vyskumnym zameranim bola renesan¢na a novoveka filozofia ¢lo-
veka a spoloc¢nosti s dorazom na filozofiu osvietenstva a hlavnym zamera-
nim aj celozivotnym zaujmom bol vyskum filozofie Immanuela Kanta. Pri
analyze Kantovho filozofického dedi¢stva sa zameriaval najmé na prakticka
filozofiu a Kantove idey k otdzkam ¢loveka, dejin, spolo¢nosti, kultury, §ta-
tu a prava. Bol autorom mnozstva $tadii, Siestich monografii (Kant a Ma-
chiavelli, 2013; Kultira, dejiny a politika vo filozofickom odkaze I. Kanta In:
Navraty ku Kantovi, 2011; Machiavelli dnes, 2007; Dejiny a politika, 2006;
Dejinny rozmer filozofie osvietenstva, 1998; Kantova filozofia dejin, 1994),
editorom dvanastich kantovskych zbornikov, autorom i spoluautorom via-
cerych ucéebnych textov. V ramci dejinno-filozofického vyskumu napisal
vyznamné prace, ktoré prindsaju komparaciu Kanta s Machiavellim, Rous-
seauom, Humom a Heglom. Dlhodobo sa venoval problematike filozofické-
ho odkazu osvietenstva a upozornoval na potrebu opatovného premyslenia
tohto odkazu, ktory sa neviaze len na obdobie, ale je aj spdsobom myslenia,
ku ktorému je potrebné dospiet a o ktorom hovoril aj Kant. Poukazoval na
dolezitost filozofickej reflexie obzvlast pri skiimani spoloc¢enskych javov.
Kant mu bol in$pirdciou pri filozofickom skiimani politiky, $tatu, prava, ale
aj kultiry a morélneho formovania (Bildung). Bol neinavnym kritikom, ale
podobne ako Kant upozornoval na to, ze zmenu v spolo¢nosti nie je moz-
né dosiahnut revoluciou, ale postupnou a premyslenou reformou. V ostat-
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nom obdobi sa venoval filozofickej analyze sticasnej spolo¢nosti zalozenej
na myslienkach Kantovej praktickej filozofie so zameranim na analyzu za-
kladnych socidlnych problémov sti¢asnosti a poukazovanim na aktudlnost
Kantovych myslienok v dnesnom filozofickom mysleni.

Svojim systematickym pristupom k skimaniu Kantovho dediéstva vybu-
doval na Institate filozofie Filozofickej fakulty PreSovskej univerzity v Pre-
$ove pracovisko, ktoré je dnes centrom kantovského vyskumu na Slovensku.
Vedenim S$iestich vyskumnych projektov, orientovanych na odkaz Kantov-
ho filozofického dedié¢stva, a organizovanim trindstich medzinarodnych
kantovskych vedeckych konferencii, kde boli pozvani $pickovi odbornici
na Kantovu filozofiu, dostal Presov do povedomia kantovského vyskumu v
zahranici. ZaloZenie ¢asopisu Studia Philosophica Kantiana, ktory v minu-
lom roku oslavil svoju desatrocnicu, bolo vyvrcholenim jeho dlhoro¢nych
skusenosti a skimani, do ktorych dlhodobo a systematicky zaskoloval svo-
jich mladsich kolegov a doktorandov, ¢im vytvoril vyborné podmienky na
kontinualne pokracovanie kantovského vyskumu.

Profesor Belds bol milujucim manzelom a otcom, starostlivym synom
a bratom, velkym a aktivnym milovnikom futbalu. Mal rad pravidla a poria-
dok, bol skromny a nemal vela nesplnenych priani. Bol ¢lovekom, ktory sa
vedel rozdat pre svoju rodinu a blizkych, medzi ktorych zaradoval aj svojich
$tudentov, ktorych v duchu Kantovej zetetickej metddy nechcel niest, ale
viest a pomahat im, aby na poli filozofie kracali vlastnymi silami. V tom
nam bol vSetkym napomocny a s tictou a vdakou na neho spominame.

Cest jeho pamiatke.

Sandra Zdkutna
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Prof. PhDr. Lubomir Belas, CSc.
(9. 7.1857, Povazska Bystrica - 30. 3. 2022, Presav)

Mit dem unvollendeten
65. Lebensjahr hat uns
Professor Lubomir Belas
verlassen. Die philoso-
phische Gemeinde der
Slowakei hat im Gebiet
der Philosophiegeschich-
te ihren bedeutenden
Fachmann verloren,
dessen Forschungen das
philosophische Erbe
Immanuel Kants zum
Gegenstand hatten. Uni-
versitit PreSov betrauert
seinen Professor, der auf
ihrem Boden eine Menge
von Aufsitzen und Bii-
chern veroffentlicht und
sich als Lehrer und For-
scher in das Gedichtnis
vieler seiner Studentln-
nen und KollegInnen tief
eingeprégt hat. Das Peri-
odikum Studia Philosophica Kantiana beklagt seinen Griinder und lang-
jahrigen Chefredakteur.

Professor Belas stammte aus Milochov bei Povazskd Bystrica, sein Wir-
ken war jedoch mit Pre§ov verbunden, wo er 1976 - 1981 studierte und
wo er sich danach mit seiner Gattin niederlieff. Nach dem Studium der
Facher Philosophie und Geschichte an der Philosophischen Fakultét der
Pavel Jozef Safarik-Universitit zu Pre§ov war er als Assistent, seit 1984 als
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Oberassistent der Fakultit titig. Sein ganzes Berufsleben bis hin zum Ru-
hestand, in den er nur noch unldngst ging, war mit der Fachrichtung Phi-
losophie an der Philosophischen Fakultét der Universitét PreSov verkniipft.
Nachdem er seine Doktorarbeit Geschichtsphilosophie Immanuel Kants an
der Philosophischen Fakultdt der Komenius-Universitat in Bratislava 1995
verteidigt hatte, erlangte er der Titel CSc. (PhD.). Im Jahre 1999 habilitierte
er sich anhand einer Abhandlung tiber Die geschichtliche Dimension der
Aufklirungsphilosophie an seiner Heimatfakultit und wurde Dozent fiir das
Fach Philosophiegeschichte, 2012 war das Jahr seiner erfolgreichen Inau-
guration im gleichen Fach mit dem Vortrag Kants Kulturphilosophie und
das Phidnomen Multikulturalismus, auf Grund derer er zum Universitits-
professor ernannt wurde. Den Posten des Institutsdirektors an der hiesigen
Fakultat hatte er bis 2019 inne.

Neben der Funktion des Hauptredakteurs von Studia Philosophica
Kantiana arbeitete er in wissenschaftlichen Gremien der ausldndischen
Zeitschriften Con-textos Kantianos und Studies in the History of Philoso-
phy, daritiber hinaus war er Mitglied der polnischen wissenschaftlichen
Gemeinschaft Stowarzyszenie Filozoféw Krajow Stowianskich. Er betreute
eine Reihe DoktorandInnen, die sich gegenwértig der Philosophie Kants
widmen, begutachtete mehrere Doktorarbeiten und Habilitationsschriften,
arbeitete als Mitglied zahlreicher Kommissionen fiir Promotions-, Habi-
litations- und Inaugurationsverfahren; aus seiner Feder stammen viele
Rezensionen von wissenschaftlichen Aufsdtzen und Biichern. Seine aktive
Teilnahme auf Fachtagungen im In- und Ausland und die verdffentlich-
ten Arbeiten fanden in unserer Fachwelt breiten Widerhall. Ihm wurde
der Posten eines Garanten im Studienprogramm Lehramt Philosophie von
Bachelor- und Magisterstudium sowie der eines Garanten im Studienpro-
gramm Doktorandenstudium fiir die Ficher Systematische Philosophie
und Philosophiegeschichte anvertraut.

Seine Forschungsaktivititen wurden auf die Philosophie des Menschen
und der Gesellschaft in der Periode der Renaissance und der Neuzeit mit
Nachdruck auf der Aufklarungsphilosophie gerichtet, wobei im Brenn-
punkt seines lebenslangen Interesses die Erforschung der Philosophie
Kants stand. In der Analyse seines philosophischen Erbes konzentrierte
sich L. Belds vor allem auf die praktische Philosophie Kants und dessen
Ideen zu Fragen des Menschen, der Geschichte, der Kultur, des Staates und
des Rechts. Belds verfasste eine grofle Anzahl von Aufsitzen, sechs Mo-
nografien (Kant und Machiavelli, 2013; Kultur, Geschichte und Politik im
philosophischen Vermdchtnis Kants, in: Riickkehr zu Kant, 2011; Machiavelli
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heute, 2007; Geschichte und Politik, 2006; Die geschichtliche Dimension der
Aufkldrungsphilosophie, 1998; Kants Geschichtsphilosophie, 1994; alle slo-
wakisch), gab insgesamt zwolf Kant-Sammelbande heraus, als Autor und
Mitautor verfasste er mehrere Hochschulskripta. Im Rahmen seiner philo-
sophiegeschichtlichen Forschung verdffentlichte er bedeutende Arbeiten,
in denen die Vergleiche zwischen Kant und Machiavelli, Rousseau, Hume
und Hegel angestellt worden sind. Langfristig widmete er sich dem Prob-
lemkreis des philosophischen Vermichtnisses der Aufkldrung und hat auf
das Bediirfnis einer nochmaligen Uberpriifung dieses Vermichtnisses hin-
gewiesen, das nicht blof die Periode betrifft, sondern auch eine Denkweise
darstellt, zu der zu gelangen ist und woriiber sich auch Kant gedufSert hatte.
Belas hat die Bedeutsamkeit der philosophischen Reflexion insbesondere
bei der Erforschung der gesellschaftlichen Erscheinungen hervorgehoben.
Er selber wurde von Kant bei der philosophischen Erforschung der Poli-
tik, des Staates, des Rechts, aber auch der Kultur und der Moralbildung
angeregt. Belas wurde hierbei zum unermiidlichen Kritiker, doch dhnlich
wie Kant, machte er darauf aufmerksam, dass eine Verdnderung in der Ge-
sellschaft nicht durch Revolution erreichbar ist, sondern die erstere einer
allmdhlichen und durchdachten Reform bedarf. In letzter Zeit widmete
er sich der auf den Ideen der praktischen Philosophie Kants beruhenden
philosophischen Analyse der gegenwiartigen Gesellschaft, wobei im Mit-
telpunkt seiner Betrachtungen die Analysen der sozialen Grundprobleme
der Gegenwart sowie die Aktualitdt der Ideen Kants fiir das philosophische
Denken von heute stehen.

Durch seine systematische Herangehensweise an die Erforschung des
philosophischen Erbes von Kant am Institut fiir Philosophie in Presov hat
Professor Belas dieses zu einer Arbeitsstatte aufgebaut, die heute zum Zen-
trum der Kant-Forschungen in der Slowakei wurde. Dank seinen sechs auf
das Vermachtnis des philosophischen Erbes Kants gerichteten und ver-
wirklichten Forschungsprojekten, in dessen Verlauf er dreizehn internatio-
nale wissenschaftliche Kant-Fachtagungen unter Teilnahme der namhaften
Fachleute organisierte, hat sich Presov einen guten Namen im Ausland ge-
macht. Die Griindung des Periodikums Studia Philosophica Kantiana, des-
sen Jahrzehnt 2021 gefeiert wurde, stellte den Hohepunkt der Forschungen
und Erfahrungen unseres Philosophen dar, in die er seine jiingeren Kolle-
glnnen und DoktorandInnen jahrelang und systematisch eingeweiht hatte.
Dadurch hat er die besten Voraussetzungen fiir einen kontinuierlichen Ab-
lauf von Kant-Forschungen geschaffen.
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Professor Lubomir Belds war ein liebender Ehemann und Vater, be-
sorgter Sohn und Bruder, ein aktiver Fuballfreund. Er liebte Regeln und
Ordnung, war bescheiden und hatte nicht allzu viele unerfiillte Wiinsche.
Er war ein aufopferungsvoller Mensch seiner Familie und seinen Mitmen-
schen gegeniiber, zu denen er auch seine StudentInnen zahlte, die er - im
Geiste der zetetischen Methode Kants — sie nicht tragen, sondern leiten
und ihnen zur Hilfe stehen wollte, damit sie sich in der Philosophie schon
selber mit eigenen Kraften weiterentwickeln kénnten. Darin war er uns al-
len sehr behilflich, wofiir wir ihm stets ein ehrendes und dankbares An-
denken bewahren werden.

Sandra Zdkutnd
Ubersetzung: Ladislav Sisdk
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Prof. PhDr. Jana Soskova, CSc.
(23.11. 1950, Presov - 18. 10. 2021, Presov)

Jednou z charakteristickych ¢t vyspelosti kultary kazdého
naroda je sustavna reflexia vlastnych dejin [zvyraznil L. M.],
vratane dejin uvazovania a ich vysledkov napriklad v podo-
be nédzorov, prezentovanych verejne v tla¢i — v casopisoch
a knihach. Druhou, nie menej podstatnou ¢rtou je skuma-
nie a chapanie vyznamu myslienok a nazorov vedomej tvor-
by predstavitelov predchadzajucich generacii, ktoré v urditej
interpretacii a chdpani su aktualizované, ¢i uz akceptované,
alebo kritizované v naslednych obdobiach. Iba tak je mozné
viest dialog s minulostou [zvyraznil L. M.] ako predpokla-
dom pochopenia vyznamu minulosti pre pritomnost a moz-
nych vyhladov pre budicnost (Soskova, 2017, s. 4).

Touto myslienkou zac¢ina Jana Sosko-
va svoju poslednud kniznd publikdciu
Estetika a filozofia umenia Svitopluka
Stira a ziroven bilancujico rdmcuje
svoju 41 rokov dlhu akademicku ka-
riéru - svoj zivot. Reflexia dejin a dia-
lég s minulostou boli signifikantné
stratégie jej teoretického pisania, ale
s minulostou a minulymi autormi
¢i myslienkami vzdy komunikova-
la z pozicie suc¢asnika. Aktualizacia
myslienok, ich preverovanie a dialdg
s nimi, dialég, na ktory treba vidy
dve strany, boli preto v jej teoretic-
kom pisani uréujuce.

Jana Soskova, profesorka filozofie
(od roku 2004), spoluzakladatelka In-
stitutu estetiky a umeleckej kultary,
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zakladatelka edicie Studia Aesthetica (doteraz bolo publikovanych 20 kniz-
nych publikacii), iniciatorka a dlhoro¢na predsednicka Spolocnosti pre este-
tiku na Slovensku (SPES), zakladatelka a dlhoro¢na $éfredaktorka ¢asopisu
Espes: The Slovak Journal of Aesthetics, zomrela 18. oktdbra 2021 vo veku
nedozitych 71 rokov. Za svoju kariéru, ktort od roku 1974 zasvitila Filozo-
fickej fakulte Presovskej univerzity (predtym Filozofickej fakulte v Presove
Univerzity Pavla Jozefa Saférika v Kosiciach), ale hlavne a predovietkym es-
tetike a filozofii umenia, publikovala 6 monografii, editovala 11 zbornikov,
zorganizovala 12 vedeckych konferencii medzinarodného dosahu a pravi-
delne sa zapdjala do domécich a zahrani¢nych diskusii a $irSieho odborného
diskurzu. Zaroven bola $kolitelkou 6smich uspesnych doktorandov, ktorym
poskytla neocenitelné rady.

Teoretické zameranie Jany Soskovej vychadzalo z presvedcenia, Ze este-
tika je filozofickou disciplinou, komunikujtcou s filozofickymi, historicky-
mi a umenovednymi disciplinami, ¢o vyustilo do pomerne ¢astych analyz
interdisciplindrnych pozicii estetiky (napr. zbornik Sucasné umenie v me-
dzidisciplindrnej komunikdcii, 2009) alebo skimania hranic estetiky a filo-
zofie a do dlhodobého ciela pisania estetiky umenia a filozofie umenia ako
dvoch kooperujucich sfér spolo¢nosti.

Jana Soskova sa do estetiky zapisala vyraznym a osobitym pristupom
k analyzovanym problémom, ktory staval na filozofickych vychodiskach, ale
prinasal estetickd argumentaciu a bol ramcovany $tyrmi témami: Immanuel
Kant a jeho Kritika stidnosti, Michal Gregus$ a slovenska estetika, sucasné
umenie a produktivnost estetiky ako filozofickej discipliny. V rozhovore
pre ¢asopis ESPES (Bandurovd, 2021) spomina, akym spdsobom ju zasiahlo
¢itanie Immanuela Kanta a neskorsie ,,stretnutie® s Michalom Gregusom.
Kantova pozicia a teoreticka bohatost boli asi najsilnejsim vplyvom a im-
pulzom k budovaniu estetiky v Presove a v celom jej publikacne aktivnom
zivote sa skor ¢i neskor objavila reflexia, nadstavba alebo aktualizacia kan-
tovskej linie. V jednom z poslednych textov Estetika umenia ako teoretickd
prevencia a elimindcia tzv. ,koncov umenia®“ (2019) opét pripomenula svoju
»prislusnost® ku Kantovmu uceniu. Koniec umenia je len vysledkom volby
metodoldgie, pripomina v texte, a prave volba I. Kanta nedopusti, aby bol
nejaky (akykolvek) koniec umenia pripusteny alebo nastoleny. V kazdom
pripade, uvazovanie v kontexte s Kantom aj pri volbe inej metodoldgie za-
bezpeci, aby bol koniec umenia len ,,prechodnym stavom® dejin umenia.

Druhy najvyznamnejsi teoretik jej zivota Michal Gregus sprostredkoval
Kantove myslienky na presovskom evanjelickom kolégiu vo svojom Com-
pendium Aestheticae. Soskova ale opakovane zdoraznovala, Ze jeho myslenie
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bolo moderné, origindlne, neeklektické a vzdy prinasalo vlastnu a tvoriva
transformaciu povodnych myslienok. Gregusovi venovala viaceré publika-
cie, za najvyraznejs$iu moze byt povazovana Estetika Michala Gregusa (1998)
a kapitola ,,Pojem znaku a esteticka analyza umenia v koncepcii Michala
Gregusa“ z monografie Od teoretickej ku aplikovanej estetike: Problémy fi-
lozofie dejin estetiky na Slovensku (2001). Samostatni monografiu venovala
aj Svitoplukovi Sttrovi (2017), ktorého taktiez povazovala za ,,zabudnuty“
klenot slovenskej estetiky, kedZe podla nej ,neuvaznil umenie do dobovych,
spolocenskych, ideovych kontextov, za ktorymi sa ,,umenie“ ako tvorenie
skryvalo® (s. 285).

Jana Soskova mala talent vidiet za o¢ividné skutoc¢nosti a upozornit na
detail, skuto¢nost alebo problém, ktory nebol taky jednoznac¢ny, a pomo-
cou teoretickej skratky bez redukcie vyznamu dospiet k priam analytickému
skimaniu. Jej pristup bol historizujtci a vzdy smeroval k reflexii a ku kon-
ceptualizacii veci do $irsich stvislosti, aby sa odhalili vizby a silo¢iary te-
oretickych problémov aj empirickych estetickych skuto¢nosti. Neustale
smerovala k diskusii (v osobnom ¢i teoretickom kontakte) a komunikdcii
minulosti a stcasnosti, ktora bola v jej oc¢iach kluc¢ova pre aktualizaciu
a ,,.zivotaschopnost® jednotlivych teoretickych konstruktov. Mala schopnost
hladat zanedbévané a na prvy pohlad zanedbatelné témy (napr. Skaredost
bandlnych pravd, 2003) a pre slovenskych (a aj ceskych) estetikov ostane
v pamiti ako osobnost zodpovedna za rozpracovanie a zviditelnenie sloven-
skej estetiky (okrem iného napr.: Concepts of “Aesthetics of arts” in Slovak
aesthetics of the 19" century and Kant’s conception of “harmonization”, 2015).
Teoreticka, ale aj geografickd, kultirnu, konfesionalnu, umelecku a i. situo-
vanost Slovenska vnimala ako (sice paradoxni) vyhodu; Slovensko vnimala
ako krizovatku kultur (metafora pozi¢ana od J. Bakosa). Zmes impulzov,
tendencii, myslienkovych prudov, umeleckych vplyvov... zabezpecila slo-
venskym teoretikom potencidlne vyhodnu situdciu a kreativne prostredie,
ktoré ¢asto vyprodukovalo origindlne teérie, ktoré predvidali a anticipovali
vyvoj estetického myslenia v Eurdpe, ale aj vo svete. Anticipujici charakter
slovenskej estetiky bol leitmotivom, ktorého sa drzala az do konca.

Lukas Makky

STUDTIA PHILOSOPHICA KANTIANA /2022




Recenzenti

Reviewers

Doz. Mag. Dr. Georg Cavallar — Universitit Wien

Dr. h. c. prof. PhDr. Rudolf Dupkala, CSc. - Presovskd univerzita v PreSove

prof. PhDr. Vasil Gluchman, CSc. - PreSovska univerzita v Presove

doc. Mgr. Adriana Jesenkové, PhD. — Univerzita Pavla Jozefa Safarika v Koiciach

prof. PhDr. Franti$ek Mihina, CSc. — Presovska univerzita v PreSove

Alexey Salikov, PhD. - National Research University, Higher School of Economics, Moscow
prof. PhDr. Olga Sisdkovd, CSc.

prof. Mgr. Vladislav Suvak, PhD. - Presovskad univerzita v PreSove

prof. PhDr. Emil Vi$niovsky, PhD. — Univerzita Komenského v Bratislave

STUDIA PHILOSOPHICA KANTIANA 1/2022




ST U

D

A

P H

I

I

O S OPH

I

C

A

K ANTI

AN A

2

o



	SPhK_1_2022_1
	SPhK_1_2022_2
	SPhK_1_2022_3

