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Editorial

Dear Colleagues.

We are pleased to present the latest issue of our magazine. In the individual
studies, the authors present their findings in the fields of church history,
theology, social work, astrophysics, Christian pedagogy and Christian art. The
tirst study deals with the ideas of freedom that emerged in the social sphere after
the revolution in Slovakia in 1989. The author focuses on the phenomenon of
freedom from the perspective of laws and their implementation in the social
policy of the state in practice. The second article describes the concept of the
"Fermi paradox" theory, which emerged in the first half of the 20th century. The
author also provides a philosophical analysis of the theory of the possibility of
extraterrestrial life, which today has a huge following not only among
astrophysicists. Next, the author presents a historical perspective on the results
of the Trullo Council and analyses selected resolutions. The fourth article
presents an analysis of the theme of faith in the text of the great canon of Andrew
of Crete. In his famous work, the Christian hymnographer concentrates the
thoughts of the Holy Fathers on faith. The author of the next study adds to the
previous theme by describing the differences in the application of the decisions
of the Council of Trullo in the Roman part of Christendom. The next article takes
up the theme of Christian pedagogy and presents the different stages of Christian
catechesis. The penultimate study is the result of the authors' work on the
motivation of students to study social work. The last study deals with Christian
art. The author begins with a brief look at the development of iconography in the
academic environment of the Theological Faculty in recent years. At the same
time, he presents selected possibilities for the use of iconography on the basis of
projects carried out at home and abroad.

We believe that the studies in this issue will enrich your intellectual
perspectives with new knowledge that you can use in your creative scientific and
academic work.

Pavol Kochan (editor)
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FENOMEN SLOBODY VO VYBRANYCH KONCEPTOCH
SOCIALNE] POLITIKY

Tomas HANGONI

Pravoslavna bohoslovecka fakulta, PreSovska univerzita v Presove, Presov,
Slovenska republika

Sloboda, ako hodnota v Zivote cloveka je v hierarchii hodn6t postavena na
poprednych miestach. Hodnota, ktord je mantinelovana socidlnou konformitou
a pisanym regulovanym spravanim — pravom. Sloboda zamerana na identitu
vlastnych rozhodnuti, ktoré ovplyviiuju Zivot v spolo¢nosti a rozvijaji socialno-
psychologicky a duchovny Zivot cloveka, je fenoménom, ktory podmieniuje
existenciu cloveka v intencidch spoloc¢enského dobra, konat v intencidch
spolocenskych noriem a motivmi, ktoré si vstlade snimi. Materialisticky
dialektizmus oznacoval fenomén slobody ako poznanie nevyhnutnosti,
nevyhnutného, ¢o hlavne zdoéraznoval pri interpretdcii socidlnych nerovnosti
v spolocnosti. Sloboda v liberalno-pragmatickom ponati predstavuje prejav
slobodnej vole cloveka rozhodnut o sebe samom, ale zaroven ocakdva prijatie
osobnej zodpovednosti za takého rozhodnutie. Jednd sa ondrocny proces,
hlavne vo vztahu zlych rozhodnuti, ktoré nie vzdy dokaze clovek znasat
a vysporiadat sa snimi, ak svlastnymi zdrojmi neprekona dosledky zlého
rozhodnutia, spolo¢nost vytvorila na tento tcel systém socidlnej politiky, ktora
reflektuje na zlé rozhodnutia ¢loveka v rdéznych socidlnych situaciach aza
pomoci legislativnych a instituciondlnych nastrojov mu pomaha takuto situaciu
riesit, kvalifikujeme takato skutocnost ako socidlny problém. Spravne prijimanie
rozhodnuti znamend mat osvojené socialne kompetencie zamerané na percepciu
socidlnych vztahov, ako aj realitnej skutocnosti, dostatok osobnej skiisenosti
a znalost procesov ovplyviiujucich socidlny Zivot ¢loveka. Formy spolocenského
blaha pre cloveka st vytvorené, ba dokonca tstavne chranené, avsak toto blaho
by malo byt vharmoénii sblahom jedinca, ktory je nositelom slobodnych
rozhodnuti. Koncepcia pragmatickej slobody sa odrdza aj vjednom zo
zdkladnych principov socidlnej politiky, ato principu socidlnej participacie,
podla ktorého obc¢ania maja pravo a dokonca aj povinnost spoluztcastiiovat sa
na rozhodnutiach, ktoré bezprostredne ovplyvnuju ich Zivot. Princip socidlnej
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participacie takto znamena naplnenie slobodnej volby, bez direktivneho zasahu
kohokolvek. Slobodna vola cloveka sa prejavuje v prvom rade v jeho mysleni,
v historickej pamiti, ktora ma socializaéno-vychovny povod. Clovek dokéze it
aj vneslobode, pricom taktto existenciu moéze vnimat zhladiska Zzivotnej
empirie, ako sposob existencie jeho bytosti v ur¢itom spolocenstve, v intenciach
jeho vnimanej a chdpanej slobody, paradoxne neslobodny sa mozZe citit
slobodnym. Typickym prikladom zaspektu socidlnej politiky je obdobie
socidlneho zabezpecenia, kde Tudia vlastnou Zivotnou empiriou udavanou
spolocenskou klimou vnimali toto obdobie konformne, samozrejme, cast
spolocnosti, ktora vnimala socidlny zivot ¢loveka v kontexte a v komparacii
a osobnymi zaujmami, neslobodu v tomto obdobi intenzivne pocitovali. Pocit
slobody a slobodného rozhodovania clovek ziskava pocas socializacnych
a vychovnych vplyvov, prostrednictvom socidlneho ucenia a institucio-
nalizovaného, formalizovaného ucenia, chdpanim objektivnej reality, jej
zakonitosti a principov, v intencidch sebaobjektivizacie, t. j. o ¢om moZem
rozhodovat, v akych intencidch akompetencidch a taktiez v intencidch
sebarealizacie, t.j. do akej miery a iniciativy mdzem rozhodovat, aby som naplnil
svoje potreby azdujmy, pri nastaveni spolofensky konformnych motivov.
Poznanie tychto skutocnosti tvori zéklad slobodného myslenia a rozhodovania
sa z hladiska gnozeologického pristupu achdpania objektivnej reality. Toto
poznanie objektivnej reality, osvojenie si jej prejavov a procesov fungovania
v spolo¢nosti predstavuje intenciu slobodného prejavu ¢loveka. Clovek sa citi
do takej miery slobodnym, do akej chape zakony a zakonitosti redlneho chapania
socialnej reality a schopnostou slobodne sa prejavovat v tejto realite. Clovek,
uvedomujuc si svoju zZivotnd a socidlnu realitu by mal plne vyuzivat indikatory
a faktory slobodného socidlneho prejavu, pricom slobodny socidlny prejav
chapeme ako fenomén odrdzZajici sa v pocitoch a v preZivaniach socidlnych
skutoc¢nosti jedincom.

V socialnej politike, hlavne po jej transformacii, po roku 1989 sa fenomén
slobody zacal prejavovat aj jednotlivych legislativnych néstrojoch, upravujtcich
rezimy poskytovania roznych foriem pomoci pre rdozne cielové skupiny
obcanov. Avsak tento proces nebol priamy a jednoznacény, nakolko kolektivne
vedomie zabezpecovacieho modelu socidlnej politiky nedokdzalo vytvorit
prostredie pre slobodné rozhodovanie sa obcana, pokial sa ocital v r6znych
socialnych udalostiach. Prva pravna norma, ktora riesila obcanov, ktori sa ocitli
bez prijmu, bola vyhlaska ¢. 243/1993 Z. z. o socidlnej odkdzanosti, podla ktorej
mohol byt obcan v case absencie prijmu rieseny socidlnou davkou len vtedy, ak
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bol v evidencii uchddzacov o zamestnanie na prislusSnom trade prace. Teda uz
v tomto prvotnom transforma¢nom snaZeni sa nemohol obcan slobodne
rozhodnut, ak chcel byt ekonomicky zabezpeceny, musel sa tejto evidencii
podrobit. Dal$im krokom, ktory viac spristupnil slobodné rozhodnutie obéana,
bolo prijatie dolezitého reformného zdkona, ato zdkona ¢. 195/1998 Z. z.
o socidlnej pomoci, podla ktorého obcan, v ¢ase absencie prijmu, ak nebol
v evidencii uchadzacov o zamestnanie na prisluSnom trade prace, bol rieSeny
davkou socidlnej pomoci, avsak len do vysky 50% z celkovej sumy davky. Posun
v slobodnom rozhodnuti vidime v tom, Ze aj napriek to mu, zZe obcan nebol
v evidencii uchddzacov o zamestnanie na trade prace, bol rieSeny davkou.
K dalSiemu posunu v problematike takzvaného davkovania slobody doslo
prijatim zdkona ¢.417/2013 Z. z. o pomoci v hmotnej nidzi, podla ktorého, uz
obcan, pri absencii prijmu, nemusi byt v evidencii uchadzacov o zamestnanie
a moze byt rieSeny davkou pomoci v hmotnej ntidzi v jej plnej vyske. Na celkové
dosiahnutie fenoménu slobody v tejto stcasti socidlnej politiky, ktorou je politika
zamestnanosti bolo by potrebné realizovat zmenu zakona ¢. 461/2003 Z. z.
o socidlnom poisteni, podla ktorého, ak ostane obcan bez prijmu, z dovodu
straty zamestnania, pre ucely poskytovania podpory v nezamestnanosti, musi
byt vevidencii uchddzacov o zamestnanie na prislusSnom turade prace,
socidlnych veci arodiny. Ak tato podmienku nesplni, podpora
v nezamestnanosti sa mu nepriznd. TakZe takymto zdkonnym opatrenim je
obcan vtlacany do situacie, ktord mu nemusi byt vzdy prijatelna. Dokonca tymto
zakonnym opatrenim vznika aj nerovnopravne postavenie nestatnych subjektov
poskytujucich sluzby zamestnanosti za thradu, pretoze, ak by sa obéan po strate
zamestnania zaevidoval na takomto nestatnom subjekte, nepostacovalo by to na
vyplatu podpory v nezamestnanosti. Obcan, ak v ase absencie prijmu zo
z4vislej ¢innosti, chce mat ekonomické zabezpecenie tohto obdobia, musi sa
evidencii na urade prace, socidlnych veci a rodiny podriadit. Obcan, ak strati
zamestnanie by sa mal slobodne rozhodnut, ako dalej bude konat pri hladani si
zamestnania, mal by mat tieto moznosti:

e Vyuzije sluzbu Statu, ktory na pomoc obanom zamestnat sa, zriadil 46
uradov prace, socidlnych veci a rodiny.

¢ Vyuzije niektoré zariadenie nestatneho subjektu, ktoré ma opravnenie
vykonavat sluzby zamestnanosti za tthradu, ak ma napriklad vedomost o tom,
ze ten konkrétny nestatny subjekt, pre ktory sa rozhodol, ma vysoku tspesnost
implementdcie nezamestnanych osob na trh prace.
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e Nevyuzije pomoc ani jednej z uvedenych institdcii, veri si, ma dost
socialnych kompetencii, aby si zamestnanie hladal sam.

Takyto slobodny pristup by mal rezonovat v spolo¢nosti, ktora je zaloZena
na liberalno-demokratickom principe. Nehovoriac o tom, Ze ak je obc¢an takto
donuteny k evidencii uchadzacov o zamestnanie na tirade prace, socidlnych veci
arodiny, vystavuje sa vacSinou nechcenym manipulativam tohto dradu.
Napriklad ponutkaji mu rézne rekvalifikacné kurzy, vzdelavacie podujatia,
zamestnania, o ktoré nemusi prejavovat zaujem. V pripade, ak niektora
z ponukanych aktivit odmietne, pre tirad prace, socidlnych veci a rodiny je to
dévod na jeho vyradenie z evidencie uchadzacov o zamestnanie. Predmetné
vyradenie, ktoré sa hodnoti ako sankcné, pre nespolupracu a ma dosledok
zastavenia vyplaty podpory v nezamestnanosti. Pre poistné systémy, aj tohto
druhu, by malo byt prioritné urcité casové obdobie platenia prispevkov do
fondu zamestnanosti a taktiez vyska tychto prispevkov. V pripade, ak vznikne
u obcdana poistnd udalost, strata zamestnania, ddvka v nezamestnanosti sa mu
vyplati bez akejkolvek dalSej podmienenosti, ktord by mala za nasledok
obmedzovania slobodnej vole ob¢ana.

Obdobna situdcia moZe vzniknut v sprostredkovani zamestnania, ak
sprostredkovatel zamestnania na urade prace pontukne obcanovi nejaka
aktivitu, od jednotlivych nastrojov aktivnej politiky trhu prace, az po
zamestnanie a obcan tato aktivitu, alebo zamestnanie odmietne. Samozrejme je
to dovod zo strany tohto organu prace takéhoto obcana vyradit z evidencie
uchddzacov o zamestnanie. AvSak pri tvorbe legislativy sa mysli na aktivitu
obcana pri rieSeni nepriaznivej socidlnej situdcie, vo vSetkych pravnych normach
sa presadzuje azdroven implementuje uz spominany princip socidlnej
participacie, podla ktorého obcania maju pravo a povinnost zucastriovat sa na
rozhodnutiach, ktoré ovplyvnuju ich Zivot. Pri akceptacii tohto principu obc¢an
moze slobodne odmietnut ponutkanu aktivitu a dohodnut sa na inej, ktora
koresponduje sjeho profesionalnymi zaujmami. Predmetnych anomalii
v legislativnych nastrojoch socidlnej politiky je viac, vacéSinou suvisia aj
s principom socidlnej spravodlivosti.

Z predmetnej Stadie vyplyva, ze vplyv kolektivneho vedomia sa
transformuje najtazsie. Obcania, ktori st socializovani v zabezpecovacej
spolocensko- ekonomickej formacii dlhodobo, sa aj dlhodobo transformuji do
liberalno-demokratickych hodnét. Politika zamestnanosti a politika socidlneho
zabezpecenia presli vyvojovymi zmenami od roku 1989 niekolko krat, a eSte aj
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po 33 rokoch mame legislativne obmedzenia pri slobodnom rozhodovani
obcana, ako postupovat pri strate zamestnania.

SUMMARY

The present study shows that the influence of collective consciousness is the
most difficult to transform. Citizens who are socialized in a securing socio-
economic formation in the long term are also transformed into liberal-democratic
values in the long term. Employment policy and social security policy have
undergone developmental changes several times since 1989, and even after 33
years we still have legislative constraints on the freedom of citizens to decide
how to proceed when they lose their jobs.
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THE PHENOMENON OF FREEDOM IN SELECTED
CONCEPTS OF SOCIAL POLICY

Tomas HANGONI, professor, Faculty of Orthodox Theology, University of
Presov, Masarykova 15, 08001 Presov, Slovakia, tomas.hangoni@unipo.sk,
00421517724729

Abstract

Freedom, as a value in human life, is high in the hierarchy of values. A value that
is bounded by social conformity and written regulated behaviour - law.
Freedom, focused on the identity of one's own decisions that affect the life in
society and develop the social-psychological and spiritual life of man, is a
phenomenon that conditions the existence of man in the intentions of the social
good, to act in the intentions of social norms and motives that are in accordance
with them.

Keywords
Anthropology, freedom, human, social life.
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TEMHAS BCEAEHCKAS DHEPI'USI VAU JKE TEMHASI

TPOSIHCKAS A0ITAAKA?
/1104 TAVIHCTBEHHO-HEMBIM IITATPOM “SILENTIO UNIVERSI”/

Ammypckui Omup SMMAHYNAOBIY

MuctutyT npob4em ncKyccTseHHOro nHrealekra npu HAH, Yxpannsl, T.

Kues, Ykpanna

BCTVYIIAEHIME

Cpexalilime IIMPOKO pa3peKdaMMpOBaHHbIE — yCIIeXUM  3a0KeaHCKMX
TEOPETUKOB, Ha ypa «M3YYMBIINX» C IIOMOILIBIO BBIHOCHBIX TEAECKOIIOB U
SIA€PHBIX KOAJAallAePOB IIepBble CeKyHABI Iocae boasmoro BspriBa, Hapaay c
TrOpAOCTHIO 3a MUPOBYIO HayKy, He MOTYT BBI3BIBaTh y HAC C BaMU U TOAVIKU
340pOBOTO CKeNTUIIM3Ma K UX JeATeapHocTu. 1160 mnogo0Has Hyaesas
perpomnoAasuys Bceleao, K COXKaAeHUIO, IPOTUBOPEUNUT AIOOBIM M3BECTHBIM
HBIHE AOTMYECKUM, Aa UM 49ucTo puaocopckum KaHOHaM. B uactHoCTH, ecan
IIPOTHO3BI Ha OyAylllee KaK-TO OOBIYHO BHICTpamBalOTCsA 0Aarogapsi BIOAHE
AocratrouHomy Haanduio 100%-Ho J0Ka3aHHBIX 3aapXMBMPOBAHHBIX (PAKTOB, TO
Ha 4YeM OCHOBAaHO CIIEKYAATUBHOE <«IIOAIAsAbIBAHIE» B A40Y€40BEYECKYIO
VICTOPUIO — OCTAETCS, YBBI, HEIIOHSATHBIM.

Orcioga yx Kak Obl 1 He IIPUXOAMUTCSI 0COD0 YAMBASATBCS OOUANIO BCAKOTO
pPOAa AOXKHBIX XOAOB M IPOYMX CMBICAOBBIX HeCypasur (OT MOAEeAM XOAOAHOM
Bceaennoit - 40  IPUCHONAMATHOIO  TOPCMOHHOIO  MpaKoOecust),
HEeIIOCPEeACTBEHHBIMU CBUAETEASIMIU KOTOPBIX IIPUIIAOCH CTaTh B TOM 4uUCAe U
HaM ¢ Bamu. IlpuyeM oOgHM ®SKCHepPThl UMEHYIOT 3Ty  I[ATOBYIO
HeoIlpeJe/eHHOCTb CBOeOOpa3HO TBOPYECKON CTarHalllel, ApyTue perpeccom,
TOrJa KakK TPeThbU IIPSIMO TOBOPSIT, YTO IIPeACTaBUTEASIM TOYHBIX HayK, IIOpa yXKe,
OYEBMAHO, TOTOBUTHCS K CMEHE CTapoil 3Be3AHON IlapaJAurMbl Ha HEKYIO
KapAMHaAbHO OOHOBAEHHYIO.

Nrak, npeacraBaeHHOe HIDKE IMOA€MMYECKOe MCCAeJ0BaHMe CTaBUT I0J
Boap11011 Bopoc npasoty HobeaeBckoro komureTa, pelunBIIero yA0CTouTh 12
A€T TOMY Ha3aJ CBOeNl MPeCTVKHOM MEXAYHAapOAHON Harpajoym TPOVKY
amMepukaHcknx actpopusukos Pucc - Ilepamyrrep - IIMmumar. A sopodew,
YTOYHUM TYT BCE >K€: peyb B AaHHOM CAydae MAET BOBCE HE O TEeXHUYECKUX
IIOTPEIHOCTSAX B M3MEPEHUM IIBETOBOTO CIEKTpa MAU SIPKOCTU OTAEABHBIX
YAQASIOINXCS OT HaC CBePXHOBBIX (C KOTOPBIMI OHM HAIIPAMYIO KaK pa3 uMeAan
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A€10), a O TIOCAeAyIOIlell uYepecdyyp Y>XK BOABHON TPaKTOBKE ITOAy4YeHHBIX
pesyapTaTtoB. UTO B KOHIlEe KOHIIOB IIpMBEAO KO BceoOIeil OecriapAOHHOI
DKCIIAHCUY TaKOTO 3aBeA0MO CITeKYASTUBHOTO ITOHATHSA, KaK «TeMHas DHePITLS».
Ho, xpome Toro, 34ech >ke 10 XOAy aBTOPCKON CTaThy IpeAIpUHIMAaeTCs
TaK>XXe ¥ 40CTaTOYHO cMeasl MOIBITKA pa3BeHdath (AN YK, IO KpaifHell Mepe,
XOTh HEMHOTO «3a3eMANTD») ellle OAHY M3BEUHYIO OyJopakalllylO HaIllll yMBbI
KOCMIYECKYIO TaliHy, CBA3aHHYIO ¢ ppeHOMeHOM «grande silentio universi».

OCHOBHAZ YACTb

Kax Boounio 65140 nmoaTsep>k4eHo nedaapHeiM onbsitom K. Carana [1], [2],
C. Hlocraka [3], B.IlIBapiimana [4], I. becknna [5], B. YepnoOposa [6], [7] u
APYTUX aKTUBHBIX uccaegosateaeir SETI, Bce mATh Bepcmii cOBpeMeHHOI
UHTepHpeTanum «silentio universi» Ha IOBEpPKy MOTYT, YBBI, OKa3aTbCs
HEeCOCTOATeAbHBIMI 0e3 IpuBAeYeHUs psiga KOHKPETHBIX JOBOABHO-TaKU
JKeCTKUX ycaoBuit. VITak, HallOMHUM UX TyT BKparTIie.

a) Kusnv — uckarouumervHo pedkutl Peromer. /Tlapupyercss saHHBIMU
11aA1€0KOCMOHABTUKM 1, B YaCTHOCTHU, HaXOX/AeHueM OaKTepuii B MeTeopuTax./

©) Bee yusuausayuu npuxodam 6 Koxue Konuos k zedornusmy. /OgHnako u cam
reOHI3M, U POACTBEHHOe eMy IIOTpeOUTeAbCTBO Bpsj AW  MOKHO
paccMaTpuBaTh B KauecTBe ITPOYHOTO YCTOMYMBOTO aTpuOyTa OOIeCTBeHHBIX
¢popmooOpasoBanmit (pa3se YTO AUINb KaK HeKMI (PaKyAbTaTUBHBIN DTaIl
yHOpsA0YMBaHM: pa3dyMHOI Beeaennoir)./

B) Bce umeroujuecs nuvitue yusUAUSAU UL AMEXHOZEHHDL.

r) Bee yusuausavyuu paro uAu no30Ho npuxoosm K camoyHUuUmoKeHuo.

4) Xoms cama no cede Ku3Ho u pacnpocmparena 6 Kocmoce, Ho 60Aeto cyded Haula
UUBUAUSALUS 0KASANACD Nep6otl (HY Uy Xoms 0bl 6Mopoii) 6 3MoMm nepeute.

Bripouem, mpm mocTyamposaHuM HagMmaTepuaabHoro bora 3-1 m 5-1
BepCcHI BCE JKe MOTYT 34eCh II0AY4YUTD BIIOAHe pa3yMHoOe 00bsicHeHne. [TomuMo
9TOTO, I1. 5 BCeljeA0 yA0BAETBOPsIeT aHTPOIIOreolleHTpudeckoit maatgopme. A
IIOCKOABKY HaAM4YMe BBICIINX CMA KOCBEHHO IIOATBEP KAAeTCsl M MHOXKeCTBOM
APYTHUX 3araJO4YHBIX apTe(aKTOB, TO IPUMEHUTEABHO K II. 5 GOronpucyTcTsme
! BOBCE MOXKeT paccMaTpuUBaTbCsl TPaHCIEHAEHTHO: Halpumep, Kak
IIPOsIBAEHNe HeKUX IapaddeAbHbIX MUPOB UAU «MATKOIO», T.e. KaKyILlerocs
HaM OOBIAEHHBIM M HeHaBs3YMBLIM AMKTaTa a priori cakpaam3OBaHHOIO
XpoHoca (mam ke, BbIpaXkascCh IIpOIle - BpeMeHH). 3aMeTuM K CAOBY, 4YTO
rocaeaHee OOCTOSITEABCTBO DKBMBAJAEHTHO ellle UM KOHCTaTallUM  AaBsIlient
acTpoaormdeckoin sasucuMmoctu. IlpuyeMm »T0 gake He ABe CTOPOHBI OAHOMN
Mejaay, a CODCTBEHHO TOBOPsI, ABa BIIOAHE PaBHOCUABHBIX OIIpejeAeHNs
oagHoro um Toro ke ¢eHoMeHa. Hy u, kpome Bcero Impodero, 1oao6Hoe
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KayecTBeHHOe IIpeoOpa3oBaHMe OBITYIOIIell HbIHe IIpOCTPaHCTBeHHO-
BpPeMeHHOI ITapagurMbl HaBepHsKa IIOMOIrA0 O pa3o0paThCs U C IPecAOBYTON
«T€MHOVI DHeprmen», KOTOpOV Ha CaMOM-TO JeJe KaK TaKOBOV BOBCE He
cymecrsyeT. Kcratm, o6 »ToM 0o0aee aeTaabHO peub ele IIONAeT B
3aKAI0YNTeAbHOM pasJede AaHHON IyOAMKalu.

Tak 4uro Temepr Ha OAVMKAMIIYIO ITOBECTKY AHs BBIABUTAETCS BOIIPOC,
ACVCTBUTEABHO AW TAe-TO  BOKPYI  Hac  TaKM  IIPUCYTCTBYIOT
IIepCOHAaAM3MPOBAHHBIE «BBICIIINE CHABI» HAIloA00OMe aHTeA0B, XepyBIICOB,
reHyues, TeHIpUM U Hpouyux I1oayooros [8], oObeauHeHHBIX IIO4 OOIIUM
YCAOBHBIM TEPMIHOM «IIpaHOPUTH». V6O Haamdme HEKOV BCeMOTYIIel
HaAMaTepMraAbHOM CYIIHOCTM HU y KOTO y>Ke, IIOXKaaAyl, COMHEeHMII He
BBI3bIBaeT: Oe3 Hee BOOOIIe HEBO3MOXKHBIM OblA OBl IAaHeTapHBIN IIporpecc.
Oanako »TuX HNpaHoPUTOB MOXKHO ceDe MpeACTaBUTh KaK CKPBITBIMU IIOA.
«Ipy0OIi» BeIeCTBeHHON AWYMHONM, TaK U B BUAE Pa3AMYHBIX BOAHOBBIX
®MaHaluil (He TOBOps YK O BAMBAHUAX OCOOON >KMBOTBOPHON DHEPTUN U3
IapalAeAbHBIX MUPOB — COTJAacHO XOPOIIO M3BeCTHOM MHOIUMM CMeAON
runiotese B. A. AMmOGapiiymsna [9]). [Tpuduem agannbIin pruaocodpckuit BOIpoc
IO-IIPe>KHEeMY BC€ ellfe OCTaeTcsl 4451 HaC BeCbMa aKTyaAbHBIM - HECMOTPSI AasKe
Ha TO, YTO BBHICIINE HeDecHBle MepapX! IOYTH HMUKOTJa He BMEIIMBAIOTCS B
IOBCeJHeBHbIe YaCTHOCTM OOIeCTBeHHON KM3HM (a TeM OoJee - B UBM-TO
KOHKPeTHBIe YeA0BeyecKye CyAn0b).

B 1meaom >xe MOXHO, IO DOABIIIOMY CueTy, IIpeACTaBUThL ceOe Tpu
Ka4eCTBeHHO Pa3HbIX CXeMbI MUPO3aHI:

a) c60€20 poda AMOUBANEHIMHDLU OHIMOAOZUMECK UL MAAMHUK «om dHepeuu (Boau)
K utgopmayuu (Pasymy) u odbpammo»;

) HenpepoisHble aKCnepuMermbl UAU daxe aKkcnpommol camoil Boau (croda xe,
K CAOBY, 6MUCHIGAENICS U Cmapoe meocoPckoe yueHue o Ovimosasuiux npexde 5-u
OecnaomHmoLx pacax);

6) HY U HAKOHEel, 6 UCKANOUUMEADHOM MNOpsa0Ke MOXKHO paccmompems 30eco
maxoke u 6epcuto 0 HauleM ObiMuu Kax KOMNolomepHou CUMYAIYUU PUSULECK0Z0
mupa (npuvem 6 ImMoM CAyuae CMOAb NpuebiuHvie AL «AUMUUHUKOS» OUmbvl u
batimol nepetidym yxe 6 panz zaaeHozo ucmounuxa ésaumodeticmeus [10] ecex ezo
PearvHO-6UPMYArbHOLX CYugHOCHETL).

B nepsom BapuanTe npeayradblBaHue COOBITUII (IIPOCKOIINS) BO3MOKHO
Daarogaps O€CKOHEYHOMY BCEAEHCKOMY KPYrOBOPOTY, @ BO BTOPOM — 3a CYeT
IPsAMOIO MaHUIIyAMPOBaHMUs ONTUMAABHBIM AAs Boau ciienapuem. Uro xe
Kacaercsl emje O4HOV YMO3PUTEAbHON KOHLEIIIMM - O SKOOBI CIIOHTaHHOM
IIPOHMKHOBEHIM B CMEKHOE C HaMJ MHOTOMEepPHOe IIPOCTPaHCTBO (UAM, IIPOIIe
TOBOPSI, B IIapaAAeAbHbIl MUP), - TO OHa, CyAs I10 BceMy, He IlepecKaKiBaeT 3a
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®TU paMKM, a BHOCUT AMIIb B BBHIIIEO3HAUYEHHYIO KapTHHY KaKOe-TO CBOE
KpacouHoe pazHoOOpasue.

To ectp cmocoOGHOCTD K IIpeABUAEHUIO, II0AyJaeTcs, MOXKeT OBbITb
STUOAOTMYECKM U He CBsA3aHa C TeMU PeAKMMMU CEeHCAlMOHHBIMU CAyYasMU
9yAOTBOPCTBA, K KOTOPBIM MBI C BaMU JMCIIOABOAb y>K€ IPUBBIKAU (MAU O
KOTOPBHIX, IO KpaiiHell Mepe, HauMTaHbl 0OAee yeM A0CTaTO4HO). Jeao BeAb B
TOM, YTO IIPOBUALIBI CO3€PLIAIOT He caMy I'PsIAYIITYIO IIePCHeKTUBY, a AUIIIb KaK-
TO CONPsIKeHHOe C Hell acTpaAbHOe pacllipeHne (4a’ke ecAu 3aMCTBYIOT IIpU
HTOM BCIO ICKOMYIO NH(pOpPMaLNIO OT HeOeCHBIX KOHTATreHToB). B 11oan3y Taxkoi
BepCUM CBUAETEABLCTBYIOT I MHOIVIE XapaKTepHble BIM30Abl U3 >KU3HU
0ansHeoB (KOTOphBle, pa3BMBasiCh U3 €AMHON MaTepUHCKON ANIeKAeTKH,
MMEIOT, COOTBeTCTBEeHHO, M OOIIMII acTpad, BCA€ACTBUE Yero IMOABepralorcs
3aTeM U IIOYTM OAVMHAKOBBIM IIPEBPATHOCTSAM CyAbObI). A OTCIOAQ, B CBOIO
ouepeAb, BBITEKAeT, YTO MMEHHO JaHHBIN MeTa(pU3IIecKIil BEKTOP (1AM, eCAN
yroAHO, Teoco(ckasi 000404YKa) OKa3bIBaeT OllpejeAsioliee BO3JelCTBIE Ha
HaIlli II04CO3HaTeAbHbIE MBICAY I HEITPOM3BOAbHbIE ABVI>KEHMN.

Taxum 0OpasoM, acTpoaOrusl IO CBOeN CyTU OTHIOAb He CBOAUTCS K
DOaHaAbHOMY KOIIMPOBAHMIO Pa3AMYHBIX BCEAEHCKUX LIMKAOB. A ecan gaxe u
CBOAUTCSI, TO TOTAa YK ipso facto camomMy BpeMeHN Hajaexkaao Obl 00aasaTh
HEeKJMV OCOOBIMU TPaHCIIeHASHTHBIMM KauecTBaM!, 00yCA0BAMBaBIIMMY O ero
3alfHTepPeCOBAaHHOCTH B TeX MAM MHBIX OObeKkTaX. Beap, kak OB TaM HU OBLA0,
100011 MAaJeHell yKe, BUAVIMO, OT 3a4aTusl OpraHM4YecKy CBsI3aH ¢ HeDecamu
HEe3PUMBIMI IIPOYHBIMM Y3aMl, [IO9TOMY Teoco(pcKas Bepcus 00 acTpasie Kak
O/HOM W3 BAMATEABHBIX «TOHKMX TeA» MeeT, eCAl pa3o0paThCs, IT0AHOe
IIPpaBo Ha CyIIeCTBOBaHNe.

B cBoro oyepean, OCMBICAEHHOCTD (HY MAM, CKakeM, OAyXOTBOPEHHOCTD)
BpeMeH!, AOMUHUpPYIOIIeTO HaJ MaTepuell, — BTO KaK pa3 TOXe BecbMa
3aMaHuMBas, B IIPUHIINIIE, 1Aesl, KOTopasl, KCTaTy, 130aBAseT HacC 3a04HO U OT
00AMTaTHOCTH acTpaAbHO MUKpocdepsl. Il TeM He MeHee B paMKaX aBTOPCKOI
runore3sl [11] «3emas — umenrp Bcesennoir» (mam XXe - Kak BapuaHT -
PEeAUTMO3HOM: «4eAO0BeK - BeHell TBOPEeHU:») BCE BIIOAHE YK€ MOXKeT
oIIpeAeAsAThCs U CaMOi AMIITL KOH(UIypalme 38€34HbIX aHCaMO.aeiA.

/1I1000TBITHO, YTO HeDeca M301paTeAbHO IPOSBASIIOT CBOIO CUMIIATUIO-
aHTUIIATUIO K KOHKPETHBIM AMYHOCTAM (a HOpoM Jake UM K IeABIM
rocyJapcrtsaM) MMEHHO Ha ypOBHe Be3eHUs, Hy MAM B KpaliHeM caAydae
OCHOBHBIX >XM3HEHHO BaXKHBIX WMHCTUMHKTOB, HO COBCeM, OJAHAaKO >Ke, He
peryAmnpyior cTerieHb pa3BUTHU:A MX YMCTBEHHBIX CIIOCOOHOCTeli. DTO ele pa3
II0AYepKUBaeT JAPeBHUI DBOAIOIMOHHLIN XapaKTep IOA00HBIX CBA3ei — Kak,
BIIpOYEeM, U TO, YTO 4eA0BeYeCTBO ITOTMXOHEUKY OT HUX OCBOOOXKJAaeTcs (a B
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POOOTOTEXHOTEHHOM COIIMiyMe OHM, CyAs IIO BCeMy, TaKM y>K OKOHYaTeAbHO
YTPaTST CBOIO aKTyaAbHOCTD).

Ja 1 BooOl1le — y>Ke U celfyac, 3Hasl pe3yAbTaThl IIPOrHo3a (0yab TO U3 yCT
XMpPOMaHTa, Maparicuxoaora MAM Aa’ke IIPOCTON IIBITaHCKOM TajaAKu), ero,
pasyMeeTcs, MOJKHO - a OCOOeHHO ITpy OOABIIIOM AMYHOM >KeAaHnu! - BoBpeMsI
peAoTBpaTUTh. Tak 4TO BCce pacXokKue IMOMYAMCTCKME M3BICKM Ha DTy TeMy
[12], [13] (OesaymHO BpIXBaueHHBIe 13 Omorpadpuit ummeparopa Hamoaeona
bonanapra, KasHeHHOI sKOOMHIIaMM (paHIy3CKOM KopoaeBbl Mapun-
Amnryanerttsl, A.C. Ilymkuna, Minaupsl & Pag>xnsa 'anan n Ap.) He MIMeIOT 1104,
coDO HU MaJenInero Aoka3aTeAbHOro Dasyica.

3AKAIOYEHNE

Mrak, Kakue ke I10Ae3Hble 4451 HayK! BHIBOABI MOKHO OTCIOAa cAeAaTh?
Hy, npesxae Bcero crapast Kak MUp 1Aes O XpOHO-CaKpaAbHOCTU OBITHS BIIOAHE
cnocoOHa, OYeBMAHO, OOpecTu 34eChb YK€ HOBYIO BeCOMYyIO IOPLIMIO
IOOLIPUTEeABHBIX OOHycOB. 1160 cama 1o cebe OAHOHAIIPaBAE€HHOCTL CTPeAbI
BpeMeHl B KOpHe IIPOTUBOPEUYNT BCeM HaIlIMM YCTOSIM OOBIAEHHO KUTeCKOM
A0TVKY, Oa3MPYIOIIeics, TakK AU MHade, Ha paKTUIecKy BCloAy coDa104aeMoit
aTpUOYTUBHOI CUMMEeTPUH TUIIA «I1AI0C-MUHYC», «00AbIIIe-MeHbIIIe», «BIIPaBO-
BAEBO», «BIlepej-Ha3ag» (TO eCTb OHa KakK Obl y’XKe anpuopu HeAOCTyIIHa
OCMBICA€HHOMY 4€A0BeYeCKOMY BOCIIPUATUIO)™.

UYro e KacaeTcs BbIHECEHHON HaMM B I1043aroA0BOK IpodOaemsbl “silentio
universi”, - To TyT cuTyaumus TpeOyeT, HpsAMO CKaXkeM, Oco0Oro u Io-
HaCTOSIIIEMY Cepbe3HOTO P1rA0coPCKOro nogxosa. Bear ecan gaxe Ha He cToab
yX, BpoJe Obl, yAaaeHHBIX pocTopax Maeunoro Ilytn, o popmyae Jpeiika:

N=R-fyne-fi-fi-fo-L

AOAKHO OBITH C A00pYIO AI0KUHY [14]; [15] BBICOKOPa3BUTHIX TYMaHOMAHBIX
COODIIeCTB, a 1X, YBBI, HET HU OAHOIO — CAe40BaTeAbHO, IIPOCTOe AarlaacOBCKO-
KapTe3naHCKoe 00bsICHeHe B JaHHOM CAydae SIBHO He IIPOXOAUT.

To ecTs, roBops1 00Aee KOHKPETHO, TO MOKeT yKa3blBaTh Ha OAVMH U3 TPEX
BapMaHTOB:

a) IMUOAOZUUECKYTO CAOKHOCL NMPOUCXOKOEHUA UUSUAUSAUUU, CEASAHHYIO C
HEAUHEeUHOCTbIO NYMmeli «om

KocHozo = K Kusomy» (umo kax Ovl nodmeepoaemcs. docmamouHo
NONYAAPHOLL 6epcueli 0 5 npeduLecmsosasuix Ham pacax);

101



0) uemkyr  pezAAMEHMUPOSAHHOCD — 0C60eHUS  0eCKpauHux — 6CeAeHCKUX
npocmopos (Ho 0Asl 3020 yxe mpedyemcs meopHeckoe Yuacmue HeKoezo 6epxo6H020
Pacnopsdumers uau [Taanuposujuxal);

B) 60IOOHYI0  QUCAOKAUUI0 — Haulel  pooHOU — nAaHembvl — Hesdareke — om
npednorazaemozo ueHmpa Mupos0aHus.

ITepBoIll M3 DTUX TE3UCOB MPUHAAAEKUT TeOCOPCKON HAyIHOI IIIKOAe,

TOTAa KaK BTOPOII IIPOCTO IO-CBOeMY IepedppasupyeT XOPOIIIO U3BECTHYIO BCeM
XPUCTUAHCKYIO KaHOHUYECKYIO 1Ael0. A BOT yXe KaK pa3 IOCAeAHMI U3
O3BYYEHHBIX 34eCh BapMaHTOB JaeT oOIIjee 11e10CTHOe IIpeAcTaBAeHNe O HOBOM
AOBOABHO-TaK/ OPUTMHAABHOM CIIOCOOe yperyaupoBaHus Iapagokca Pepmu
[16]. KcTraTn, 3amedy TyT K€ HOIYTHO, YTO AMIIb B B TOM KOHKPETHOM Ccaydae, 4a
U NpUTOM 0e3 KaKMX-TO OCOOBIX TPYAHOCTeN, MOXKeT OBITh pellleHa U TaK
Ha3blBaeMas 3aragka TeMHOIl ®Heprum (BO MHOIOM, OKa3bIBaeTcs,
00yCA0BA€HHas IPOCTPAHCTBEHHOV TOYKOI KOOpAMHAT, BHIOpPaHHO caMIUM
aKTMBHO AENCTBYIOIIUM CyOBekTOoM). 1100, gomyctuM, Ha mnepudepun
TOIIOAOTMYECKM  3aMKHyToll ~ Bceaennoit  a1000My  mHoOTeHIIMaAbHOMY
Ha0A10AaTeAl0 IIpY BCEM eTo >KeAaHUM He yAacTcs y>Ke 0OHapy>KUTh HI e4VHOTO
TEMHOTO Dpra AU Aa’kKe AUIITHEro ®AeKTPOH-BOAbTa. TakuM oOpa3oM, UMEHHO
34ech, B AaHHOM aBTOPCKOM KOHIeNIMM, NpsAMO U HeABYCMBICA€HHO
KOHCTaTUPYeTCsl O4eBUAHAs CHeKyAsATUBHas OOMaHYMBOCTh «yHUBEPCAAbHOIO
YCKOpeHUsI», KOOBI 3apUKCUPOBAaHHOTO AO0BKOI Ha ITIOATaCOBKU aMepUKaHCKO-
esperickont Tpounei Pucc & Ilepamytrep & HImuar [17].
* Bnpouem, He UCKAIOUEHO, 4MO HA YPoGHE MUKPOMUPA X00 6CEAEHCKO20 BpeMeHU
MOXKen OMAUNAIDCA 0M 1M020, KAK M0l 6 NO6CEOHEEHVIX PEAAUAX €20 60CHPUHUMAEM
(Hanpumep, — HACMUYHOU CUMMEMpuUel OMHOCUMEADHO MOYKU oOmcHema); Ho ¢
coxparierHuem, 00HAKO ke, ZAaseHCmEyouLez0 npunyuna Heodpamumocmu!

SUMMARY

We can draw the following useful conclusions for science from our
investigations: first, the world-old idea of chrono-sacral existence is apparently
quite capable of finding a serious new serving of stimulating bonuses here. For
the very unidirectionality of the arrow of time is fundamentally at odds with all
our ordinary world logic, which is in one way or another based on attributive
symmetries of the "plus-minus", "more-less", "right-left", "forward-backward"
type (i.e., it is already, as it were, a priori inaccessible to meaningful human
perception)*. As for the problem of the "silentio universi" that we have put in the
subtitle, the situation requires, to put it bluntly, a special and truly serious
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philosophical approach. For if, according to Drake's formula (which we give
above in the text), there should be a good dozen highly evolved humanoid
societies - and unfortunately there are none - then a simple Laplacean-Cartesian
explanation clearly does not pass muster in this case.

More specifically, it can point to one of three variants:

(a) the etiological complexity of the emergence of civilizations, linked to the
non-linearity of the paths "from the oblique to the living" (which is somewhat
confirmed by the rather popular version of the 5 races that preceded the races
that preceded us);

(b) clear regulation of the development of boundless space spaces (but this
already requires the creative participation of some Supreme Controller or
Planner!)

c) the convenient dislocation of our home planet near the presumed centre
of the universe.

The first of these theses belongs to the theosophical school of science, while
the second merely reformulates, in its own way, a well-known Christian
canonical idea. And it is the last of the variants expressed here that gives a
general coherent idea of a new rather original way of solving the Fermi paradox
[16]. By the way, I will remark in passing that only in this particular case and
without special difficulties can the so-called riddle of dark energy (in many
respects, as it turns out, conditioned by the spatial point of coordinates chosen
by the active agent himself) be solved.

After all, say on the periphery of a topologically closed universe, a potential

observer will not be able to detect a single dark erg, or even an extra electron
volt, with all his efforts. Thus, the author's concept in question here states directly
and unequivocally the obvious speculative fallacy of the "universal acceleration”,
allegedly fixed by the American-Jewish trio of Riss & Perlmutter & Schmidt,
skilled at falsification.
* However, it is not excluded that at the level of microcosm the course of universal time
may differ from the way we perceive it in everyday realities (for example, by partial
symmetry with respect to the point of reference); but with preservation, however, of the
main principle of irreversibility!
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Abstract

In recent years, with the light hand of three nimble yankees: S. Perlmutter, A.
Riess and B. Schmidt - almost the whole world community suddenly sparked
with very outlandish for many (and erstwhile unknown) problems of dark
energy and dark matter. Whereas for natural philosophers there is nothing
mysterious about it. Especially when you consider that multilayer ignored by
modern science is inherent not only in habitual biological bodies, but also in
crystals (possessing at least two additional sheaths) as well as, possibly, even in
some evolutionarily advanced planets. As for dark energy, it is, rather, a kind of
epistemological paradox that depends entirely on the position of observing
subject. After all, on the periphery of a topologically closed Universe, any sober
observer, by and large, won't just find a single dark erg or even an extra electron-
volt. However, besides these two clearly contrived pseudo-riddles, in his article
the author also undertakes to solve the genuine cosmic mystery which, being
associated with so-called “grande silentium universi”, is for ages disturbing our
minds. Well and to what extent he succeeded really in that - it's up for you
already to decide, dear colleagues!

Keywords

SETI-project, the global Universe’s acceleration, pranophytes, dark energy,
quasi-anthropic paradox, chrono-sacredness of being.
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TPYACKN NAN ITETO-IHECTU CABOP - NCTOPUJCKO-
KAHOHCKUN ACIIEKT HEKUX ITPABUAA OBOI'
CABOPA

Paagomup B. IIOIIOBITh

ITpaBocaaBay Gorocaoscku pakyAaTeT, YHUBep3uter y beorpaay, beorpag,
Penry6amnka Cpouja

Y wucropuju Llpkse VIl Bek je ocTao y ycIIOMeHU IIO BeAUKOM Opojy
LIpKBeHIX cabopa Ha KojMa Cy pelllaBaHa MHOTa IIPKBEHO-KaHOHCKa INTarba
Koja cy notpecaaa LIpxsy. Jeaan oa TakBux cabopa omo je Tpyacku cabop koju je
oapxaH y Koncrautunrpaay oa 1. centem6pa 691. g0 31. asrycra 692. roaune.
Hasus nam nme ,, Tpyacku,, 40010 je 10 TOMe IITO je OAp>KaH y 11apcKoj 1aaatu,
OAHOCHO y mapckoM gsopuy. Caspao ra je Ilarpmjapx KOHCTaHTMHIpagcKu
ITaBae III (687-693) y Bpeme mnapa Jycrunmjana II (685-695). Bumecrpykmn cy
pas3ao3M casuBarba U OJp>KaBarba OBOI cabopa Koju je Tpajao roAMHY AaHa, a
IIpUCyCTBOBaA0O 227 emnuckona u3 IHede XpumhaHcke bpacesene. Cabop ce
HajBu1Ie OaBIO LIPKBEHO-IIPaBHUM UAN IIPKBEHO-AVICIIUIIAVHCKUM NUTambUMa I
AoHeo je Hajpehm Opoj KaHOHA MAM IIPKBEHMX IIpaBUAa KOja Cy yIIAa y CBe
LIPKBEHO-KaHOHCKe U IIpaBHe 300pHMKe, a MMa ux yKynHo 102.% ITomro je cabop
OoAp>KaH caMo geceT roguHa 1nocae Illecror BaceseHckor cabopa, OH ce cmarpa
Aa je meros IpoAy>KeTakK AU HacTaBakK, y CBaKOM cAyudajy, AoryHa. OBaj cabop je
AOIIyHa y CMICAY Aa IIpeTxoAHa ABa BaceeHcka cabopa Hicy Oman y npuAnIm
Aa AOHOCe KaHOHe AU IIpaBlaa, Tako Aa je I1aBHa IpeoKylalyja OBor cabopa
Ouaa ympaso AOHOIIEHe KaHOHa KOjuMa Ce peryAuile IIpKBeHM IIopeJak U
ypebeme. 3aTo cabop 1ma 1 Ha3uB ,, I1eTO-I1eCTH,,. 3aHNUMBUBO je Kako O1y oBor
cabopa m3pakaBajy CBOjy BeAUKy OaarogapHocT mapy Jycrunujany Il xoju je
cxoaHo seh yTtBpbeHOM mpegamy M mpakcu cazBao OBaj cabop. Y cBOjOj
1103ApaBHOj peun 1apy Oy HaBOAe 1 pa3AoT OKyIlLbama oBor cadbopa: ,Ilomto
cy nak asa Cpera BacebeHCKa cabopa, jedaH y BpeMe JycTuHujana,* u Apyru y

46 Cpncku npeBoa kanona Ileto-mecror cabopa: [9, p. 427-594]; [2, p. 135-200]; [4, p. 205-233].
47 Mucnu ce na Iletn Bacesbencku cabop 553. romune y Llapurpany y Bpeme napa Jycrunujana |
(527-565).
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BpeMe 1oO0>KHe ycrioMeHe Oubier Hamrer apa Koncrantuna Iloronara,* ora
TBOje KPOTOCTHM, KOji, CBETOOTadykM OOjaCHUBIIN TajHy Bepe, HIUCY YOIIIITe
I1caaAy CBelllTeHe KaHOHe, Kao IITO Cy To ocTada CBeTa 4eTMpU BacebeHCKa
cabopa ... 3aTo je oBaj ap ,04peano Aa ce OKyIlM OBaj cBeTu 1 OorocabpaHu
Cabop BacebeHCKN, ga OM ce, caCTaHKOM M cardacHomrhy MHOIMX Ha jeAHOM
MeCTy IIOCTUIA0 OHO O YeMYy CM ce TU CTapao Kao O IIOTpeOHOMe, I, aKo je HeIlITO
0/, jJeAVIHCKOT MAM jyA€jCKOT 34a OCTaA0 IIOMeIIaHo ca 3peanm XutoMm Vicrune,
Aa ce M TO Kao KyKO/ UIIIYyTla 13 KOpeHa 1 ymcra ce keTsa LIpkse nokaxe. Paau
TOTa, AaKAe, 110 3aroBecTy TBora 6aarouentha cabpasiimy ce y OBOM OOTrouyBaHOM
U LIapCKOM Tpady, Hamucaayu cMO cBemiTeHe KaHoHe. CTora MOAMMO TBOjy
IMODOKHOCT, 4a, Kao IITO CU IO3MBHMM IIMCMOM IodactBosao LIpkBy, Tako u
©AaroyecTuBMM IOTIINMCOM MOTBPAMII CBpIIETaK CBera oaAydeHor,,.* Jakae,
cabop ce OaBMO KaHOHCKO-IIPaBHMM INTamlMa KojuMa ce HUCY OaBuaa ABa
nperxoaHa BaceseHcka cabopa, 3aTo ce y mosgpaBHOM oOpahamy m3puumnTo
kaxe: ,ITomro mak asa CseTa BacesbeHcKa cabopa cabpaHM y OBOM IIapCKOM 1
OorouyBaHOM Ipagy, ... HUCY YOIIIITe IICaAM CBellITeHe KaHOHe, Kao IITO Cy TO
ocraaa CpeTa yeTupu BacebeHcKa cabopa, KOjuIM ce HapoAu ya/baBajy 04, AOLIer
1 noHkasajyher ronaimama, a mpesoge ce Ha 601 U Y3BUIIEHUjU KUBOT ...
oapeano je aa ce okynu osaj Ceetu m OorocabpaHm BacebeHCKU cabop...,,.
[2]. Oaayke cBux Bacemenckux cabopa, ka0 IITO je IIO3HATO, Ha Kpajy cy
IIOTIMCUBAAN U IJapeBU KOjI Cy U ca3uBaau cabope IITO je cabOPCKUM 0alyKaMa
AaBalo yraeJ U CHary Ap>KaBHUX 3aKOHa KOjUX Cy Ce CBU IOJaHMIM IJapcTBa
MOpaau npuap>KaBaTil.

Ha Tpyackom mam Ileto-mectom cabopy yseao je ydermrha Buire
ernyckorna Hero Ha [lerom BaceseHckoM cabopy. bruao nx je yxynno 227, a0k je
cabopcke ogayke mnormmcaao 211 mpucyTHmX, o4 Kojux je AmacTpujckor
eIMcKoIla 3014a 3acTyliao Ha cabopy u nornucao ce baxon I'eopruje, 40k je
Mamanra enmckorna u3 AHemMopuja 3acTylia0 Ipe3BUTEep JOBaH U HOTMICAO
cabopcke oaayke. Behu 6poj enmckona osor cabopa Huje yszeo yudemrha Ha
IITecrom BacemeHckoM cabopy, Omao ux je camo 43. Cabopy 13 00jeKTUBHMX
pasaora Huje mpucycrsosao Pumcku enuckor, y To BpeMe nana Cepruje L. (687-
701). [10] Hbera je na cabopy 3acTymnao u cabopcke ogayke rormmcao Bacnanje

48 Jllectn BaceeHcku cabop 680-681. rogune y Llapurpaay y speme 1apa Koncrantuxa
IToronara (668-685).

# Tlosopasra peu Ceemux Omaua yapy Jycmunujany 1I. Cpricku ipesog, y: [2, p. 201-203].
Nssopuu texct: Mansi X1, 930-936; PG 137, 501-508. [2, p. 127-129].
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MuTponoant rpaga l'optuna na Kpury, nomro je y ToMm 1iepuoay 0BO OCTPBO y
CpegoszeMHOM MOpy 0140 1O/ jypPUCAUKIIMJOM PUMCKe KaTeape.

CBu yyecHunm cabopa cy ce IOTHMcaAM, Kako CAeAM: Ha IIPBOM MeCTy je
nornuc napa ®aasyja Jyctunmujana ,,Koju je caraacat ca CBUM IITO je 0AAY4eHO,,.
3aTuMm caege nornucu: IlaBae, negocrojun enuckon KoncraHTtuHrpaga, HOBOT
Puma; Iletap, HeAOCTOjHM €NMCKOII BeAMKOT rpada AaekcaHapuje; AHacracuje,
CMUPEH) eIMCKOIl CBeTOr rpajda Jepycaamma; l'eopruje, cmMypeHm emnmckor
AnTnoxuje; JoBaH, HeJAOCTOjHM eNMCKONI JycTuMHMjaHONOAa; Kupujak,
HeaocTojun enuckon Kecapuje y Kamagoxuju; CredpaH, HeAOCTOjHU eNMCKOII
Kecapuje y obaactu Asuje; Bacuanje enmnckon I'optune — mutponoanje Kpura,
sactynHuk Cpere pumcke upkse; Credan, cmMupeHm enmckon AHKHUpe y
lasatmjm; Cucunuje, murponoamt y Aupaxuony; Ilerap, enmckonm y
Huxomuauju y obaactu Burunuje; I'eopruje, enmckon y Hukeju y obaactu
Burtunnje; Josan, enmckon y XaakmaoHy y oOaactu Burunuje; /eontuje,
ennckont y Cepactuju y obaactu JepmeHuje; JosaH, emmckon y Amacuju y
obaactu XeaecrnoHrta; JosaH, ermmckon y Cuau y obaactu Ilampuanje; Josan,
ermmckon y Ilamneonosy y odaactu Kuankuje; Vicuaop, enuckon y Anazappy y
obaactn Kmaunknje; Makposuje, ermuckon y Ceaeskuju y o6aactu Vicaspuje;
Jyctunmjan, enmckon y Tujann y obaactu Kamagoxuje; Cepruje, enmckon y
lanrpu y o6aactu Iladaaronmje; Kunpujan, emnmckon y Kaasamymosy vy
obaactu Onopeata; Koncrantun, enmckon y ITacunynry y obaactu l'aaartuje;
Cucunyje, enmckon y Crasponosy y obOaactu Kapuje; Vauja, enmckon y
Vkonnju n obaactu Auxaonmje; Credan, enmckon y AHTHOXUjU y 0DAacTU
ITncnamje; Josan, ermckon y Ileprn y o6aactu Ilamuanje; TeorieM1t, enmckorn
y Jyctunujanonoay mam Moxkucy y obaactu Kamagokuje; Teoaop, enmckorn
Qacurcku y semmn lasa; Tusepuje, enuckon y Tpajanonosy m3 maemeHa
®pura; Manja, enuckon y documy y obaactu Apyre Jyctunujane; I'eopruje,
ermmckon 'y Ysycn y 3emau Tpakuju; Teornocr, emmckon Ilommeomosy y
ob6aactu ITapaaronuje; Credan, enuckon y CMupHu y odaactu Asuje; 3axapuje,
erickon /leontonosa y Vicaspuju; Teormemnt, enmckon y Anameju y odaactu
Burunuje; Mojcuje, enmmckon I'epmuatckm y obaactu Burmnmje; Cucunnje,
enckonl y Mutnaenn Ha ocrpsy /ecboc; I'eopruje, enmuckon y Cuaaspuju y
obaactu Espome; I'eopruje, enuckon rpaga Kaposa; Teopnaakr, ernmckon y
MenTtumMHy; JoBaH, emmckon y oOaactu Burtunmje; I'eoprmje, emmckor
Xepconcky; Teogop, emmuckon y Korpagy y obaactu Vicaspuje; Enmdannje,
enckon y Esxautn xog Eaenonosa; I'eopruje, enmckon rpaga Ennt y Tpakuju;
Teogop, emmckon y Komyamann; Mamaa, enmckon y Mecumspuju; Ilasae,
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ermckon rpaga Tepmun y obaactu XeaecnoHTa; JoBaH, enmckon ABUACKU Y
obaactu XeaecrioHTa; AmHApej, enmckon MmanTonoacku |y obaactu
Xeaecrionra; CraBpakuje, euckon y Agpanuju y odoaactu XeaecrioHTta; AHApej,
ermckon rpaga Puanmna; CuayaH, enuckoI rpaga AumHa; AHApe], eIUCKOIl y
Amunony; Vicuaop, enuckon y Eaecu; Maprapur, ermmckon y Crodujy (-4aHac
It y Ceseproj Makeaonnjn); Ilasae, enmckon rpaga Huce y Kanagokmnju;
Teoaop, enuckon rpaga Tepm y Kanagoxmju; I1aaTon, enmckon y Kuckncy y
ob6aactu Kanagokuje; I'eopruje, enuckon Kamaxe y Jepmenuju; Mama, enmckorn
Tusepujaacky; 3ouT, ermckon Xpucomnosba y odoaactu Asuje; I1asae, emmckon y
IIpunejy y obGaactu Aswuje; Ilarpuxuje, enmuckon y IIporomeansporiosy y
yoOaacTtu Asuje; AnTOHMje, entckor Vnenckn y o6aactu Asuje; JoBaH, ermcKoIn
Amnejckn y obaactu Asuje; I'eopruje, enmnckon y Ilaseonoay y obaactu Asuje;
Cucunyje, ennckon y Hucu y obaactu Asuje; Josan, enuckon rpaga Pokej y
obOaactu Asuje; JosaH, eruckorn rpaga Cnon y obaactu Asuje; 3otuk Bapercku
y obaactu Aswmje; Mupon, enuckon rpaga Tpaaejesa; I'puropuje, HegocTojHI
enmuckon rpaja Kaaanros y obaactu Asmje; Credan, emmckon Marnesnje,
ob6aact EMuanja; I'puropuje, enmckon rpaga Esas y obaactu Asuje; Hukura,
rpemHnn enuckon rpajda Kugonmja na ocrpsy Kpwur; Cucnnmje, emnmckorn
Xeponnca Ha Kpury; Teomomnt, enmckon Kucama na Kpury; I'puropnje,
ennckon rpaga Tasmuja y oOaactu Tlasatmje; Josan, emmckon Jyamoriosa y
obaactu l'asatuje; Muxamao, HegoCTOjHM emncKon rpada AcrioHa y obaactu
l'aaatuje; Angpej, no boxunjoj mmaoctu enmuckon rpaga Mumsen y obaactu
l'aaaruje; Credan, enmmckon Bupunonosa y obaactu l'asaatuje; Josan, enmckorn
rpaga Cecton y obaactu Auauje; AHacracuje, HeAOCTOJHM — eIIVCKOII
Meonuronosa y obaactu Auauje; Teoaor, o mmaoctu boxujoj emnmckon
Aspuanonosa y odoaactu Auauje; Jopan, ernmckor rpaga Jduckoanje y odaactu
Butnnnje; Cucunyje, emnmckon Bacmomosa y obaactu Butunyje; I'eopruje,
enckon rpaga Kagocejes y o6aactu Butunyje; Jopan, cMupenn enmckomn rpaga
Eaenonosa y obaactu Butunuje; Josan, enmckon rpaga Heokecapuje y o6aactu
Burtunnje; Cumeon, enuckorn rpaga Teorokmjan y obaactu Butunuje; Kocma,
ermckon rpada Ilpeneros y obaactu Butnnnje; Teoaop, enuckon rpaga Hosa
Jyctunmjana y obaactu Butunuje; Vicmaop, enmckon rpaga I'opgocepson y
obaactu Burtunuje; Anacracuje, enuckon /AuHoje y obaactm Burmnuje; Tar,
ermckon rpaga Koauspaca y obaactu [lamduanje; Teoaop, ennckon rpaga ... y
obaactu ITamduanje; Konon, enmckon Kopakucuja y obaactu Ilamduanje;
I'eopruje, entuckon rpaga Cuapejes y obaactu Ilamuanje; Kaannmk, enckon
rpaga Koaonmar y Beamxoj Jepmenmju; @otmje, mo Oaarogatu boxxmujoj
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eIucKon Xpucroayonsor rpaga Hukonosa y Beankoj Jepmenuju; I'puropuje,
eIICKOII Ipaja Jyraaejes y Beankoj Jepmennju; PoTuje, HeAOCTOJHI €IIVICKOIT
rpaga AMacuje y ooaactu Xeaecrionta; Cepruje, enmckon Anaparncki; Potuje,
erckon rpaga Vsop y obaactu Xeaecrionta; ['eopruje, ermckon rpaga 31408;
Josan, enmckomn rpaga Kypykyru y obaactu Kunaukuje; Ilerap, enmckon rpaga
3epupunja y o6aactu Knankuje; Bacuanje, enmckon rpaga Enudannje y o6aactu
Kuaukuje; IlaBae, enmckon Vpunonosa y obaactu Kuaumxuje; Teogop,
ermmckonn rpaga Kacrasaos; Cucunnje, enmckon Kurtmgauonosa; Teoaop,
ermickon rpaga Oasu y o6aactu Vcaspuje; [1asae enuckon y ooaactu Vicaspuje;
Cucnnnje, enmmckon rpaga Cuayanos y obaactu Vcaspuje; Kocma, emnmckon
rpaga Jdaaucangay ooaactu Vicaspuje; I'eopruje, enmckon rpaga Vipunonosa y
obaactu VicaBpuje; 3axapuje, enckon rpaga Anrnoxa; CredaH, enmckoI rpaga
Agpacay obaactu Vicaspuje; Ilerap, enuckon Keaengepeja y obaactu Vcaspuje;
Kocma, emmckon Jomernonosa; Bacuanje, emmckon Vsuaunra y obaactu
Vcaspuje; Mapko, enuckon 3muHonosba y ooaactu Vicaspuje; Mapko, enmckon
3uHornosa y obaactu Vicaspuje; Jdometnje, enuckon Turonosa y obaactu
Vcaspuje; I'eopruje, enmckon Aspamnaca y o0aactu Jepmenuje; JoBaH, elmcKoIl
Kykyca y oGaactu Jepmenuje; JosaH, emmckon (PascTuHOIOba y 004acTu
Kamagoknje; Credan, enmmckorn rpaga Cacum y odaactu Kanagokuje; I'eopruje,
no mmaoctu boxujoj bakon csere mpkse rpaga Amactpuga y o0aactu
[Tagaaronuje koju je 3acTymao cBor emnmckomna 3Jomaa; l'eopruje, emmckon
Jynonosa y obaactu Ilapaaronuje; Poka, enuckon rpaga Jdaauspos; JosaH,
enckon rpaga Copos y obaactu Iladpaaronuje; I'eopruje, enuckon Kparuje;
Credan, ermmckon rpaga Onopear y obaactu Vpaxamje; Hapcue, emmckon
Kepacynrcku; Jometnje, entuckon [Toaemonnje; Coaomon, entnckon Keaanmje y
obaactu l'asatuje; Teogop, enmckon Amopuje y obaactu l'aaatmje; Teoaop,
ernckon rpaga Tpoxnaa y obaactu I'aaatuje; Curepma, ermckornr Opkoceta y
obaactu l'azatuje; T'eoprmje, enmckon rpaga Cunag y obOaactu laaartuje;
Eanmauje, ennckon Tepma y o6aactu 'aaatuje; 3umapx, enmckon rpaga Cuaum
y obaactu JAukaonnje; I'eopruje, enmckon Vunanaa y odaactu Auxuje; Teoaop,
eIICKOII Tpaga Apasos y obaactu Aukuje; Josan, enickon y Taatu y o6aactu
Auxkwnje; 3una, ennckon rpaga Ilunapua y obaactu Aukuje; I'eopruje, enmckon
rpaga Kcanr; Teomemnt, enuckon rpaga Tporoamkmja y obaactu Kapuje;
I'eopruje, enuckon rpaga Maapum y odaactu Kapuje; I'eopruje, enmckon rpaga
AnTnoxmje y obaactu Kapuje; Teogop, enmckon rpaga Vipakanja y obaactu
Kapuje; Marn, enuckon rpaga Epusos y o6aactu Kapuje; Esrennje, enmckon
rpaga Tpanes y Ilakatujanu; Angpej, enmckon rpaga Epuran y Ilakatmjanu;
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Kupnk, enmuckon rpaga Ankmupe y Ilakatujanmu; IlaaTton, enmckom rpaja
Cesactuja y ITakarujann; @uanm, enuckon rpaga Kagos y Ilakatujann; Teoaop,
ermuckont rpaga Ilemnos y Ilakarmjanu; Bacuanje, enmckon Koaonwmje y
ITakaTujanu; Amnacracuje, emmckon Tasepuomnosa y Ilakatujanm; Kocwma,
enuckon rpaga Koaacaj y Ilakatujann; I'puropuje, enmckon rpaga Esujan y
ITakatujanu; Josan, enmckon ComBsa; JosaH, npessutep cBere boxkmje 1pkse
rpaga AHeMoOpmja, 3acTyIIHUK enuckona Mamanra; /leoHTuje, enuckon rpaja
Aopunaeja y obaactu Caayrapuje; Aaekcanaap enmckon rpaga Hakoaejes y
obaactu Caayrapuje; Ilarpuxuje, enmckon Ilpumuncesa y odaactu @puruje;
Teogop, enuckon rpaga Mugana y obaactu Caayrapuje; Aramnmt, eMCKOII
rpaga y obaactu Caayrapuje; JosaH, bakon cpere npkse rpaga Kotnsos,
3aCTYIHMK CBOT emckora; KoHcranTuH, enmckon rpaga Bapura y ob6aactu
/lukaoHnuje; JepcTaTuje, enmcKkon rpajda Ammaang y odaactu /Aukaonnje; Konos,
ernmckon rpaga Acagos y obaactu /ukaonuje; Teogocuje, ernmckon rpaja
Bepunos y /ukaonuju; Jonrun, enmckon rpaga MucrtuaHos y AuKaoHMju;
Kupuk, enuckon rpaga Jdepsmna y JAukaonuju; AaekcaHgap, emuckoIl Ipaja
Cymangos y Aukaonuju; Ilasae, enmckon rpaga Cosomoaut y o0aactu
ITncuanje; Teogop, emmckon rpada Bunaeja y obaactu Ilucuauje; Mapus,
ennckon rpaga Puaommanja y odaactu Incnauje; Cucunuje, enmckon rpaga
Manonosa y obaactu Ilncuguje; I'eopruje, ermmckon rpaga I'asaja y ob6aactu
ITucnauje; Koncrantny, ennckonn Mamsuaeja; Konon, enmckon Zlaoaukuje y
obaactu Ilucuamje; Josan, emmckon rpaga Aaageje y obaactu Ilucuauje;
IlaTtpukmuje, enmckon rpaga JAumneje y odaactu IIucuauje; Konon, emmckon
rpaga Cunmanga y oOaactu Ilucmamje; Credan, emmckon rpaga Tuacej y
obaactu Ilucuanje; Ilerap, enmckon Ceaeskmje; IlaaToH, emmckom rpaga
Mangeje y obaactu Ilamduanje; 3axapuje, enmckon rpaga /laruHos y odaactu
ITam¢uanje; I'eopruje, enmckon rpaga Kogpuaes y o6aactu [Tamdpuanje; I[Tasae,
enckol rpaga Cnaej y Ilampuanju; Koncrantus, enmckon rpaga Esgoxkmjaga y
ITamduanju; Josan, enuckon rpaga Aapuan y Ilampuanju; Teoagop, enuckon
rpaga Jdoapunos y obaactu Kanagoxuje; Konon, enuckon rpaga Koaonnja y
obaactu Kamagokmje; Jescratmje, emmckon rpada Ilapnaca y obGaactu
Kanagokuje; Muxanao, enmckont Hasnansa y Kanagoxmju; ®asctis, enmckon y
seM.u I'mrana; Josan, enckon rpaga Ilerpos y seman Jasa; Credan, enmckorn
rpaga Ilapuja; I'eopruje, entnckorn rpaga Teopuna; Vcnaop, enuckon rpaga Cam;
JoBan, emmckon rpaga Mocunej y obaactu @purnje; Credan, emmckor rpaga
Artag y obaactu ®purmje, u Mapujan, enmckon rpaga Karapusos y obaactu
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Jepmenmje.®® OpuM ce 3aBplllaBa CIIMCaK eIJMCKOIla y4yecHMKa cabopa ca
Ha3HAKOM MecCTa, OAHOCHO Ipada 1 00aacTu rae cy Omam enmuckonu. /lako ce
npumehyije aa je seanka sehnna enmckorna Ha osom cabopy 6maa ca Vcroka, a

PeTKM Cy €lMCKOIIN 13 3allajHe EBpone.

CABOPCKA ITTPABUAA - KPATAK M3B0P N ITTPET'AEA

Caeayjyhu yoOnuajeny mpakcy panujux cabopa, Tpyackm cabop y csom
IIpBOM KaHOHY IOTBpDyje cBe oaayke mpeTXogHMX cabopa M U3PUUIUTO MX
HaBoAu. Hajmipe ce momumse I1pBu Bacessenckn cabop y Hukeju 325. roanne u
ocyaa ,,0esboxxHor Apnja, u merose jepecu. IlorBpbyje ce Bepa cro meaecer
Csernx Orana y Llapurpaay Ha Jdpyrom BacesbeHckom cadbopy 381. roaune. Osaj
cabop je motBpauo Bepy y Cserora Jyxa, a npoTus ,cksepHor MakejoHm1ja,,.
Taxobe je Ha oBoMm cabopy ocybeH 1 jepeTuk AnoamHapuje KOji je IIOTPeIrHo
yuno ga je I'ocmog mpmamkom osamaohema ,y3eo Teao 0e3 ymMa U Ayllle,,.
3aneuaheno je um mnorBpbeHo aormarcko yueme JoHeceHo Ha Tpehem
BacebeHCKOM cabopy y Edecy 431. roanne npotus jepernka Hecropuja koju je
IIOTPEIIHO YYo ,,Aa je jeaaH XpucToc 1oceOHO YoseK 1 rocedHo bor,, 1 13 osora
IIPOVICTEKAO HeTOBO jepeTNUKO yuerve Aa je djesa Mapuja He boropoauna, seh
,;[d0BEKOpoAuIia,, UAK , Xpucropoauna,,. Yetsptu nanu XaakuaoHcku cadop 451.
roguHe ocyamo je MoHodusute u jeperuke Eptuxa m JAmockopa koju cy
IIOTpeIHo cauBaau npupode y Xpucry. 3Hauaj Iletor Bacesmenckor cabopa y
[Tapurpagy 553. roguxe je y TOMe INTO je ocyauo jepertuka Teogopa
Mormncyectujckor, koju je 6uo Hecropujes yunrtes y Bepu, 3aTum je ocyben
Opuren, Auaum u EBarpuje 300T BUXOBNX jepeTHMUKUX yderba. Takobe je oBaj
cabop ocyano Ilocaanmiy xojy je Hanmcao Teogopur Kupckn nnpotus Cseror
Kupnaa Aaekcanapujckor u mberoBix ABaHaecT I0r4aB/Aba AN aHaTeMaTu3aMa
y KojuMa ocybyje jepeTmuka ydema Koja ce ogHoce Ha oparaoheme I'ocrioga
Xpucra. Hajzaa, Onu Tpyackor cabopa mcriosegajy sepy norspbeny Ha Illecrom
BacebeHCcKor cabopy 680-681. roaune y Llapurpaay. 3naudaj opor cabopa je y Tome
mTo je oTBpauo sepy Llpkse aa y I'ociogy Xpucry carocroje gsa npupoaHa
XTerba UAM BObe U ABe IIpUpOoJHe eHepruje uan aejcrsa. Ocybenn cy o umeny
jepetunin  MoHOpU3UTH uAM MoOHOTeanTu: Teogop Papanckm, Kup
Aznexcanapujcku, Xonopuje Pumcknu, Cepruje, Ilup, IlaBae m Ilerap -
narpujapcu Lapurpaackm, xao n Makapuje AHTMOXMjCKM U FbeTOBY YYEHUIIN -

% JTormc enmcKora yaecHnka cabopa yunibeH je mpema: [1, p. 298-306].
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Crepan u Iloamxponmje. Ha camom Kpajy OBOr KaHOHa WA IIpaBuaa
jeAHOCTaBHO ce Ka’ke Ja CBUM OHM KOjU Ce MpOTUBE Bepu INOTBphHeHO] Ha
Bacesenckum cabopuma ,,Heka OyAy UCKAbYYeHM U M3OpUCAaHU U3 MMEHUKa
xpunrhasxckor,,.5!

3Hauaj 2. KaHOHa OBOT cabopa ca I PKBeHO-UCTOpUjCKe TauKe IAeAUIITa je y
TOMe IIITO Ha jeJHOM MecCTy CyMIpa Ba>kKHOCT U 3Hayaj CBIX KaHOHa Koje je LIpksa
AoHeaa Ha Bacemenckum n IlomecHnm cabopmma, a Takobe u Ipasmaa man
kaHoHe Cpetux Oralla, unja nmMeHa ce HaBoJe. Ha mpsoMm Mecty cy Anocmoacka
npasura xojux nma 85. Ha Kpajy KaHOH jeAHOCTaBHO 3aKaydyje: ,,Huko ne moxe
roperioMeHyTe KaHOHe MembaTu, UAM YKUAATY, AU MUMO U3A0KeHUX KaHOHa
IIpMMaTU ApyTe Aa>KHO ITVCaHe cacTaB/beHe 0/ HeKMX KOji ITOKyIIalie 4a u3sphy
Ucrtuny,,. [9]; [2]; [4] OBum ce moTBphyje omnmre-IipKBeHN U1 Bace/beHCKI 3Ha4aj
OBMX KaHOHa KOju cy oDape3HM 3a 1eay LIpkBy Ha BacebeHCKOM HUBOY.

3anumause cy oapegbe 3. kaHOHa OBOr cabopa Koje ropope o Opaky
CBEIITeHOCAYKITeba, OAHOCHO cBelllTeHnKa 1 hakona. Oapeabe osor npasuaa
Cy 0Apa3 BpeMeHa M IpuANKa y KojuMma je oHo Hacrtaao. [lotsphyje ce apesna
IIpakca Ja CBelITeHa Aulla He MOTy CTyllaTu y Opak Ilocae PyKOIIOAOXKerbha, a
oxxemeHn Mory npumMnutu CBeTy TajHy CBEIITeHCTBa. Y KaHOHY Ce IIOMUY OHI
KOjM Cy ABa IIyTa CTynuAu y Opak — OHU He MOTy OMTM CBELITEHOCAY>KUTe/bI.
Vlcto npaBnao 3a takse IpeaBnba ga, ako ce MOKajy M packuHy Apyru Opak,
OCTajy U3BeCHO BpeMe 110/, eIIUTUMUjOM, U ,,Ja UM Ce OIIPOCTY TPeX He3Harba,,.

Hekoanko xanona Tpyackor cabopa Oasu ce Cserom Tajuom Kpiurema.
Tako 78. mpaBnao kaxke 4a OHM KOju xohe aa ce Kpcre Hajipe Tpeba Aa ce Hayde
xpunrhanckoj sepu. Ha enmckony mam cBeIITeHUKY je Aa IMPOBepyU KOAUKO Cy
KaHAMAATU 3a KpIiTere AocTojHu ose Cserte Tajue. Y npasuay 84. rosopu ce o
Ae1u 3a Kojy Huje Mmoryhe gokasatu ga au cy kpmreHa. Vmak nx tpeba Kpctutu
Aa He OM, cTUIIAjeM HelpeABUAVBIX OKOAHOCTH, OCTada HeKpiiTeHa. [Tpasuao
59 rosopu o Tome ga Csety TajHy KpluTema Tpeba oOaBabaTi y XpaMy, a He Yy
npusatHoj Kyhmn. Ilo 6aarocaosy Hagaexxsor emnmckorna Kpmreme ce Moxe
o0aBUTM U BaH XpaMa, IITO he y moToma BpeMeHa, Ila M JaHac, IOCTaTU
yoOnJajeHa IIpakca.

51 3a nHasobeme kaHOHa OBOT cabopa KOHCYyATOBaHM Cy caeiehu mpesoan u u3zama Ha
CPIICKOM je3mKy: [9, p. 427-442]; [2, p. 135-139]; [4, p. 205-208]. TexcT kaHOHa OBOT cabopa
Ha V3BOPHOM TPYKOM U IIPKBEHOCAOBEHCKOM je3UKy BugeTu: [8].
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Beoma akryeaHo nutame y BpeMe OBOT cabopa O1a0 je KaKo MOCTyIIaTy ca
pacKoAHMIIMMA U jepeTulyiMa KOjU >Keade Ja ce IOKajy M Bpare y IIPKBEHO
jeamncrso. OBoM mpoOaeMy je mocseheno 95. mpasmao osor cadopa. Oso
IpaBIAO MAM KaHOH, y CTBapy, caMo cymupa Beh, 100pum aeaom, mocrojehy
npakcy y LIpksu o osom mmramy. IIpasnao jacHo mpomucyje Tpyu HaumuHa
IoBpaTKa OHMX Koju cy oTnaan o4 Llpkse. ¥V mpBy Ipymny oBO Ipasuao yOpaja
caeaehe  jeperuke: apujannum,®?  makedoHujesuy, [3]®  HoBamumjanm,**
yeTpHaeCTHULIN® 1 anoAnHapujeBn.’ OHM cy HajIpe gaBaAM MMCMeHY M3jaBy
U IIPOKAMIbAAM Cy — aHaTeMICaau jepec U3 Koje goaase. Haa mumMa je BpieHa
Csera Tajna Muponomasama. Hanme, CseTuiM MMUpOM IOMa3uBaHO UM je 4eao,
oun, HO3APBe, YCTa, Y1, y3 U3TOBapame peun ,medaT gapa Jdyxa Cserora,,. OBaj
KaHOH y OBOM JeAy, y CTBapi, caMO IOHaBka MPBU A4e0 7-Or KaHoHa /Jpyror
BacebeHCKOr cabopa.” Apyru 4eo OBOI IpaBMAa MMa y BUAY IHPUIIagHNUKE
BeAMKNX jepecu KOju, akO ce IIOKajy M >keae Ja ce Bpare llpksu, Ousajy

KpIITaBaHN. Y TaKBe jepeTyKe OBJAe Cy yOpojaHi: MaBAMKMjaHM, > eBHOMUjeBII,>

%2 Hajkpahm u HajjesrpoButmju mperaes cBux jepecu Jao je IlpermosoOHm Josan
Aamackun y ceoM geay O jepecuma. Apujaniy norpemmHo yde o I'ocrtogy Xpucry Cuny
boxxujem rosopehu aa je On crBop boxxju 1 ,,4a je 61110 BpeMeHa Kada ra Huje 6140,,. [3,
p. 56].

5 Peu je o jepecu Ayxobopara — morpemrHo ydeme o Ayxy CsetoMm Koje je ocybeHo Ha
Apyrom Bacemenckom cabopy y Llapurpaay 381. rogune.

5t OBge je peu BuIlle O pacKoAy Hero o jepecu. Hosar je 610 HemoMMp.»1B IIpeMa OHUM
xpumrhaHnMa Koji €y ce y TOKy IIPOrOHa 04peKau o4 sepe. Ilo meMy, oHI HUCY MOTAN
OouTtu npuMsenn y LIpkBy 1 ako cy Ouau cClipeMHM Aa ce ITOKajy.

% YempnaecmodHesHuu Cy IIO3HATY 11O TOMe IITO Cy Tpa3HuK Backpc caasuan 14-or gana
Mecella HicaHa Oe3 0O31pa y Koju HedebHU JaH Maja Taj 4aTyM. Backpc ce yBek caasu y
Hejeay — AaH XPpUCTOBOI BacKpcea. YKpaTKo O OBOM NUTamy BuaeTu: [5, p. 27-46].

5% AnoamnHapuje je TIOrperIHo yuno o XpucrosoM osaraohemy. 'osopuo je aa Xpucroc
Huje oBariaohemeM IpuMuNoO AyAcKy aymty, seh je To 6uo Aoroc boxju. OcybeH je xao
jepetnxk Ha Jpyrom BacebeHCKOM cabopy 381. roanme.

57 OBaj kaHOH BugeTu: [7, p. 173 u 177].

58 JTaBae CaMOCaTCKI je IOTPEITHO yuyno 0 XPUCTOBOM OBaIl10liemy — FOBOPUO je Aa je
l'ocriog, Xpucroc odnyaH 4oBeK cAMdaH BeAUKUM Impoponuma. [3, p. 52].

% Vme HOce mo enuckony EsHomMujy Kusmukom xoju je 6uo crporm apujanan — Cun
Boxju I'ocniog, Xpucroc yak Huje 110 cymTuHu u csoM 6mhy Hu cangan bory Ony: [3, p.
61].
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MOHTaHUCTU® 1 caseaujanm.®! Y OBY Kareropujy criagajy n
MaHMXxej1y,%2 BaaeHTuHUjaHu® 1 Mapknonnti.* Ca miumMa ce IOCTynaao, Kako
ce KaXe y OBOM MpaBuay ,Kao ca JeaMHMMa, OZHOCHO He3HaOOIIIMa.
IIpoaasman cy cse mpuirpemMe Kao OraanieHu, BpIIeHO je Haj hblIMa 3aKAUbarbe,
Toy4yaBaHI Cy y Bepu 1 Tek Tada cy npumaau CpeTy TajHy KpiuTema. Il Hajzag,
Tpehu Aeo oBor kKaHOHa MMa y BIAY jepeTUKe HeCcTopujaHlle M MOHO(U3NUTe KOjI,
ako ce nnpumMajy y LIpkBy Tpeba ,,4a moaHecy MUCMeHY M3jaBy U Aa aHaTeMUIITy
cBOjy jepec, u Hecropuja, n Estuxa, n Auockopa, u Cesupa,® n ocrase sobe
TaKBUX jepecy, ... ¥ Tako aa npumajy Cseto npuuenthe,,.® Jakae, jacHo je 4a cy
HecTopujaHIN® ¥ MOHOPU3NTIL® aKko ce IOKajy U Xele Aa mpuctyne LIpksu
npumanyu Kpo3 CBeTy TajHy IOKajarba.

JeaHo oA BakHUX IINUTama KojuMa ce OaBMO OBaj cabop jecTe IMUTame ca3uBa
U ogp>Kasama cabopa ermckorna. OBo muTame, CBaKaKo, HUje CacBUM HOBO.

ArniocroAacko mmpasunao 37. jacHO KOHCTaTyje Aa ,,ABa IyTa y ToAuHU OuBajy cabopu

80 Monmarnusam criaja n y jepecu, n y packoae. O4aMKoBaAM Cy Ce CTPOIMM acKeTCKUM
SKMBOTOM, OMAM Cy CTpOru IIpeMa XpunrhaHuMa Koju €y Y BpeMe IIpOroHa IOIyCTUAU
BepH, allICOAYTHO Cy o40aliuBaAu ApyTu Opax.

¢ Jeperuk Caseauje je morperrso yuno tspAehu aa ve nocroju bor xao Csera Tpojuria —
bor je jeaan, n camo ysuma odandje Cuna nan Jyxa Cserora.

02 Manuxejuu cy 6uan jepetuniu Ha npocropuma Ilepcuje. Ilpusnajy a4sa Haueaa — 400po
U 310, CBeTAOCT 1 TaMy, oabanyjy Crapu 3aseT, bor Huje ctBopuo 11e0 cser.

% Jepec je agobmaa ummMe mo Basentuny koju je ogbarmsao Crapu 3aBeT, HOpHUIIA0
BacKpceme yMpAnX, a XpUCTOC je TeA0 A0Heo ca HeDa 1 HUje MCTUMHCKM pobeH og Jjese
Mapuje: [3, p. 35]

0 Mapxuonumu Hoce nMe 110 MapkuoHy Koju je mopekaom us IlonTta y Maaoj Asujn.
Aeaosao je y Pumy. Ilpucraanua je gyaansma n goxketusma, 6opoe go0pa u 3aa: [3, p.
40-41]

% O Cepupy (+538) marpujapxy y Antuoxuju sugeru: IIOIIOBIUIR, P. 3a u npomus
Xarxudona — Cesup Anmuoxujcxu, y: [6, p. 168-178]

% /leo oBOr KaHOHa je HaBedeH Ipema: [4, p. 231].

7 Aetasnauje o Hectopujy 6usmem Llapurpaackom natpujapxy (428-431) xao jepeTuxy
/1 IbeTOBOM y4ey U OCyAl Kao jepeTuka sugetu: [7, p. 187-271]. Jonera cy cBa n3BopHa
AokyMmenTa — rpenucka Hecropuja n Cs. Kupnaa Aaexcangpujckor, cabopcke ogayKe U
CBe OHO IITO Ce OAHOCH Ha OBY jepec.

6 O MOHO(U3NTIMA U HVUXOBOM YUY€y 0ANYEHOM Yy apxuMaHaputy Esruxy (378-454)
u 6usImuM natpujapcuma Avockopy u CeBupy suaetn getasbHuje: [7, p. 287-346], rae cy
AOHETM M3BOPHU TEKCTOBU Yy IIPeBOAY Ha CPIICKM je3MK, a KOju ce OJHOCe Ha CBe
II0je AMHOCTY MIpUIIpeMe, paja M odayKa XaaKuAoHcKor cabopa 451. roaune. IToceOHa
ITa’kba je obpaheHa Ha 40rMaTCKO-00TOCAOBCKM acIleKT MOHO(M3UTCKE jepeci.
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eIIJICKOIla,, M Ha IbMMa Ce pa3Marpajy AOrMaTy ITODOKHOCTU M pellaBajy CBU
aKTyeAHU LIPKBEHM) CIIOPOBU U HeCImopadymmu Koju 1mocroje yHyrap Llpxse. Hak
ce O3HayaBa y KOje BpeMe TOKOM roJuHe ce cabopu oAp:Kasajy: ,IIpBU IIyT
JeTBpTe Hedese IleagecerHuiie, a Apyrm IIyT ABaHaecTOr JaHa Mecella
xunepsepreja,,. [1] Jakae, yerspre ceammiie mocae Backpca, a apyrm 1yt
ABaHaecTOT AaHa Mecella OKTOOpa, jep xunepsepmej oArobapa HaltlleM OKToopy. [1]
Tpyackor cabopa npasuao 8. nosusa ce Ha 19. npasnao YeTspTor BacebeHCKOT
cabopa y KojeM ce KOHCTaTyje ga y HeKMM oOJacTuMa HeMa peJOBHIUX cabopa.
IIpaBnao Takobe ykasyje 1 Ha UMIbEHUITY Aa Ce HEKM eMMCKOIIM He 04a3NBajy U
He goaa3e Ha cabope. Takpe, Kako IIpaBnAoO Ipeasuba, Tpeba OIIOMeHyTH! aa ce
Ap>Ke ApeBHe IIpKBeHe IIpakce U Aa, ako Hucy 0O4ecHU MAU CIpedyeHu
OIpaBAaHUM pa3aA03MMa, PejOBHO IIPUCYCTBYjy cabopuma.[7] Y kaHoHy 8.
Tpyackor cabopa HaBoge ce OOjeKTHMBHE OKOAHOCTM KOje MOIY CIpPeduTH
IojeAMHe eNCKOIle Ja He HPUCYCTBYjy Ha cabopy. Ilomume ce ,BapBapcka
Haje3ja U 300T Apyrux mnocrojehmx yspoka He MoOry mpeAcrojatesu Llpkasa
Ap>XaTtu cabope ABa IyTa TOAUIIIE, OAPEAUCMO Ja Ha CBaKM HadyuH, pagu
LIPKBEHNX II0CA0Ba KOju OOMYHO MCKpcaBajy, OyJde y cBakoj obOaactu cabop
AOTUYHIX eIIVCKOIIa jeJaHIyT roauime, oa Ceeror npasnunka Ilacxe mma 40 xpaja
Mecelia OKTOOpa ...,. [4] Aakae, y 0BOM IpaBuay ce jeAHOCTaBHO KOHCTaTyje Aa
IIOHeKa/ 1 y HeKUM o0JacTuMa He II0CToje OOjeKTMBHIU YCAOBU Aa Ce IJPKBeHU
cabop ogapxu. 3aTo ce y OBOM IIpaBuay Kaxe Ja cabop Oyse Makap jegaHIryT
TOAMIIIIbe Y Ha3HAa4eHOM BpeMeHy CTapameM HaglexXHor emnuckona. [Ipasnao
TakoDe IoHaB.Aba Mpakcy 4a Oparcku Tpeba yKOPUTHU OHe elICcKoIIe Koju He 40Dy,
a 3ApaBu Cy 1 ,,CA000AHN 04 CBAKOT HEOAAOKHOT 1 HEOIIXOAHOT 110C4a,,. [4] VicTe
caap>kuHe je u mpasuao 6. Ceamor BaceseHCKor cabopa. [4]

Hekoanko mnpasmaa oBor cabopa roBopyu O MOHAIITBY ¥ MaHacCTUpUMa.
Maga je MOHaIITBO OJ CaMOT IIO4eTKa HpUCYTHO y LIpkBM M 4uHU meH
HeoTyDuBM, UHTETpasHM A€o0, caja ce, II0CAe BUIIeBeKOBHOT 4yXOBHOTI UCKYCTBa
HaCTOj! 4a MOHAIIITBO ¥ MOHAIIKM JKMBOT OyAy U KAaHOHCKI PeryAMcaHu IIOIITO
je, cBakako, OMAO M HEKMX OACTyIlama Koja HUCYy Omaa y AyXy CBEIITeHOT
npesama Llpkse. OBuM nuramem Oase ce kaHoHm 40. ao 47. V xanony 40.
MOHAIIITBO Ce CXBaTa Kao yJabaBambe, O4Bajarbe ,,04 BpeBe JKMBOTA,, TO jeCT O
K1BoTa y ceTy. KoHKpeTHO, mpaBnao ce nmpuapskasa oHora mro y Llpksu seh
IIOCTOjU I10 TOM IIUTamy KaJa je ped o pU3MUKOM y3pacTy U ToguHaMa CTapoCTy
OHIIX KOj) Ce OIlpeJeAyjy 3a MOHAIIKM XXMBOT U IOABUT. Y IPaBUAy Ce KaXe 4a
oJ4yKa O IpMMaiby MOHAIIKUX 3aBeTa Mopa OuTu ,Iocae IyHOr passuha
pasyma, kao Beh curypan u npomnsamao og nosHama u pacybusama,,. Apyrum
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peunmMa, MICAM Ce Ha Tpe3BeHY U AyXOBHY 3peAoCcT 0coDe Koja ce oIpejesyje 3a
MOHAIIITBO, 4a A0D0PO 3Ha YeMy IIPUCTYIIa jep, MOHAIIKM 3aBeTH Cy AOKMBOTHIL.
Y3pacT crapocTu 04, geceT ToAMHa je II0 OBOM KaHOHY AOHa CTapOCHa I'paHUIIa,
aAu OIleT O/ HacTojaTekba MaHACTUPa, OAHOCHO OJ4, AYXOBHOT Olla 3aBMCHU, Kao 1
04 came ocobe Koja 401a3M y MaHacTup, 4a Au he ta rpannita OuTi oaa0>keHa.
HapaBHo, 0BO ce He 04HOCH Ha IpUMare MOHAIIKMX 3aBeTa, Beh Ha >XuBoT y
MaHaCTUPY Y Ieproay UCKYLIEeHUIITBA 1 AyXOBHe IIpUIIpeMe Koja MOXKe TpajaTu
BUIIIe TOAMHA, CXOAHO 01arocA0By U IIPOLIeHN HacTojaTe/ba MaHaCTUpPa, OAHOCHO
AyxoBHOT o1ia. [4] , MoHarku japam,, Kako ce Ka’ke y OBOM IIPaBUAY HIje AaK.
Oso mpasnao ce mosmsa Ha IpasBmuaa Cseror Bacmamja Beamxor mo kojuma
JKeHCKa 0coDa MOXKe CTYNUTHU y MaHacTup Kada HamyHu 17 rogmMHa >KuBOTa.
CxoaHo ToMe ogpebyje ce Aa yaoBulle 1 OHe KOje Xeae ga Oyay rocsehene kao
baxonnce (-3a bakonmce cy morae 6uTn mocrasmseHe IoCAe YeTpjeceTe roguHe
KIMBOTA) MOTY IIPUMMUTY MOHAIIIKe 3aBeTe, He IIpe cejaMHaecTe ToAMHe.

ITpasnao 41. osor cabopa robopu 0 AyXOBHOM HaIlpeJoBarby Y MOHAIIIKOM
MO/AMTBEHOM U acKeTCKOM Itoasury. Hamme, ped je 0 MoHacuMa Koju xeae ga ce
IIOTIIYHO U 40 Kpaja CBOT 3eMa/bCKOTI KMBOTa OcaMe, yAabe U3 MaHacTupa 1
MOHAIIKe 3ajedHMUIle U Ja >KuBe HOoTaoyHO cammu. OHM Cy IIO3HaTM Kao
OTLIeAHUIIM MAM aHaxopeTe. 3a OBaKaB CTPOT HauMH IIOABM3aBamba Tpebaao je
npohu BUIIEroAUIIbY HpuiipeMy 1 nposepy. OHU KOju ce ogayde Ha OBakaB
HauylH >XMBOTa Cy, IIpeMa OBOM IIpaBUAy KOje je Kao TaKBO I110J4, CTe4eHOT
AYXOBHOT MCKYCTBa, Omamu y obaBe3y ga y MaHacTUpy IIpOBely HajMarbe Tpu
roAMHe U Aa ce BeXK0ajy Yy 4yXOBHO]j IIOCAYIITHOCTY CBOM AyXOBHOM OL1y, O4HOCHO
urymany. Hacrojares MmanacTipa, 04HOCHO AyxoBHM OTall he IporieHuTH! 4a An
OHM 3alCTa MOTY UCIIYHUTH 40 Kpaja 1 y CBeMy CBe AyXOBHE 3axTeBe U Harlope
JKMBOTa y IIOTIIYHOM OBajarby OJ CBeTa. TakBu MOHacu Cy MOpaam joIl jeAHy
TOAMHY Ja Ce AyXOBHO BexK0ajy y IOTITYHO] yCaM/beHOCTM U O4BOjeHOCTU U TeK
Taja Cy MMaay 04arocA0B Aa ce IIOoCBeTe OTIIeAHNMIKOM 1oasury. OBakaB HauMH
rogsura 01O je A0KMBOTHO OIpeeberbe: jeANMHO y CAy4ajy BeAUKNUX HeMupa
AU CMPTHE ONACHOCTH, IO 04arocA0By HaAA€XKHOT eIMCKOIIa, MOTAM Cy ce
nosyhu u3 ycambeHOCTH.

Caeaehe, 42. mpasnao Takobe nMa y Buay MOHaxe IyCTUaKe AU €pUMUTe.
Pey je mycTumanymMa Koju ce 1ojaBayjy y rpajoBuMa ,,y LIPHUM XasbUHaMa 1 ca
BeAMKOM KOCOM Ha IJaBi, oD1aase TpajoBe I Melllajy ce ca CBeTOBHUM /byANMa
U >KeHaMa, U CBOj 3aBeT CpaMoTe,,. [4] JacHo je Aa ce OBAe paay O OHMM MOHaCHMa,
1AM Ha30BJM MOHACUMa, KOji Cy IIPeKPIINAN CBOj MOHAIIKM 3aBeT, HAIlyCTUAN
ycaM/beHa MeCTa A MOHAIIKe 3ajeaHnile. I IpaBnao jeAHOCTaBHO KOHCTaTyje ga
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TaKse TpeOa ,,cCMeCTUTU Yy MaHacTup u Mebhy 6paTujy; ako Hehe, Tpeba nx cacBum
U3arHaT U3 TpajoBa U Aa KMBe y IyCTUIbaMa, OJ KOjuX Cy ceOu U Ha3Barbe
cmucanan,. Aakae, Llpksa HacTOju aa y CBakOM IIOraely cadyBa AyXOBHY
4MCTOTY U Y3BUILIEHOCT MOHAIIIKOT IIOABIIa Kao TaKBOT U Aa CIIPe4M CBaKy BPCTY
AYXOBHE HEIIPOMUIL/bLEHOCT M eBeHTYaAHO CMMUIIL/beHe 3A0yIoTpede MCTOT.
TaxBu, Ha30BM MOHacHU Cy, IIpe CBera, HacTOjarbeM CBOTI HajJe>KHOT eIlMCKOIIa
CMeIITaHM y MaHacTupe ommTexxkmha. AKO ce TOMe eBeHTyaAHO YCIIPOTHBE,
TaKBU Cy OmAy 0OaBe3HI 4a ce BpaTe M JKMBe Ha IIyCTUM U ITIOTIIYHO OCaM/beHIM
MecTHMa 3a Koja Cy ce caMl OIIpeAeANAMN.

IIpasnao 43. ropopu 0 TOMe ga MOHAIIIKe 3aBeTe MOKe IPUMUTHU KO IOg, TO
3axkean, Oe3 0O3Mpa Ha IPETXOJHU KUBOT KOjU je, MOXAa, 6uo npomnpahen
BeAVKIM T'PeXOBHIM CTabeM caMor KaHAuAaTa. BaskHo je camo napasutu 400py
1 c10004HYy BOAY ,01A0 y KOjU Tpex Ja je 3amao, y CBOM paHMjeM >KUBOTY.
ApyruMm peumma, IpaBO Ha MCKPEHO, AyOMHCKO U AOKMBOTHO IIOKajarbe MMa
cBako, Oe3 003Mpa Ha rpexe IouylieHe y IIPeTXOAHOM >KMBOTY Y OBOM CBETY.
Omnpegememe Mopa OuTH MCKpeHo, a caM l'ocriog je Taj koju cse, Oe3 pasauke,
Io3MBa Ha IIOKajame, jep Ha TO ykKasyjy peum camor l'ocnoga Xpmcra koju
kaxxe: Koju dorasu menu, nehy za ucmepamu nanosve (Ju 6,37). Ilpasniao 44. rosopu
O KpIllerby MOHAIIIKOT 3aBeTa AeBIYaHCTBa, Kao jegHOT 04 TeMe/bHMX MOHAIIKIX
3apeTa. OBge ce KOHKPeTHO IOMUIbe 04y4, 3aTUM CTyllambe y Opak ca >KeHOM.
Taxkap MoHax ce nogpprasa enuTuMujama 3a 04yA04MHCTBO. Enmrnmuja man
Ka3Ha 3a OBaj IIPeCTYII je MOKajarbe Koje Tpaje cedaM royHa.

Kanon 45. ropopu 0 MOHaxumaMa 1 Ha4MHy KaKO OHe IIPUMajy MOHAIIKe
3apete. IIpaBnao je HpUAMYHO ONIIMPHO U IIOMMIbe IIOCTOjarbe >KeHCKUX
manactupa. IlpaBmaom ce 3aOpamyje IOCTOjarmbe IIpakce Yy IIOjeAMHIM
MaHacTUpuMa Ja >KeHcke ocoOe Koje IIPMCTYIIajy MOHAIIKOM 3aBeTy Hajipe
,,OuBajy oOyuyeHe y CBUAEHe U ApyTe CBaKOBPCHe Xa/blHe, I1a jOII U yKpallleHe
31aTOM U gparuM KamemeM,,. Kaga npucryne oarapy one ckugajy ooraty ogehy
1 obaadve ce y IpHe xasuHe. I1paBnao TakBy mpakcy 3aOpamyije, jep Huje 400po,
Kako ce y HpaBMUAy KaXe, ,4a ce omeT TuMme nodceha Ha mpomassusu u
[IpoAa3HU KMBOT, Koju je Beh 3abopasnaa,,. [9]; [4] Canano oBoM je u mpaBuao
46. xoje TOBOPM, M O MYIIKNMM, M O >K€HCKMM MaHacTUpMMa, M O TOMe Ja
MOHAIlKa AMIJa MOTY M3Aa3UTH U3 MaHacTupa caMO ako 3a TO IOCTOjU
,,HEOTKAOmbIIBa IOTpe0da,,. Y TOM cAy4ajy U3 MaHacTupa nusaase ,01aroc10BOM U
AO3BOAOM HacTojaTebulle,, ¥ TO ,,ca HEKOM CTapUjOM MOHaXMIbOM MAM OJ, IIPBUX
y Manactupy,,. Vicro npasnao Baxu u y MyImkoMm Manactupy. OHm Koju ce
orayiie O OBO IIPaBMAO IIOAAEXY ,0AroBapajyhum emmrmmujama,,. [9]; [4]
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Hajzaa, mpasnao 47. sabpambyje mocTojarme TaKO3BaHMX CyTyOMX MaHacTHpa.
KonkperHo, y mpasuay ce kaxe: ,,Hu >xena y MyImkoM mMaHacTupy, HU YOBEK y
JKEHCKOM Ja He craBa,,. OBo ce 3abparbyje, Kako ce KaXke y IpaBIUAy ,Aa BepHU
Tpeba aa OyAy cA10004HY 04 CBaKOT ClIOTHIarba 1 cabaasuu,,. [9]; [4]

SUMMARY

In this paper, only a short and partial church-historical review of the Fifth-
Sixth or Trul Council held in Constantinople in 691-692 was made. years. For the
tirst time in the Serbian language, the names of all the bishops who participated
in this council were brought here. This council is in a way a supplement to the
two last or previous Ecumenical Councils that did not adopt church canons or
rules. That is why this Council adopted 102 canons, that is, the largest number of
canons adopted by Ecumenical Councils. This paper also briefly discusses some
canons that are, more or less, always current in the everyday life of the Church.
Such canons include those that speak about the Holy Secret of the priesthood,
about the regular holding of church councils and the mandatory participation of
all bishops, how to deal with schismatics and heretics who repent and want to
return to the Church, then monastic rules that regulate life in monastic
communities: at what age monastic vows are taken, about the virtue of spiritual
obedience to the abbot or abbot, how penances should be understood - as
punishments, or as spiritual medicine for spiritual healing and spiritual progress
in Christian virtues.
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Abstract

Fifth-Sixth or Trullo Council is added to the Ecumenical Councils, but not as a
separate council, but as a supplement to the Fifth and Sixth Ecumenical Councils.
It is significant in that most of the canons governing the internal church
organization and life were adopted on it. In this overview, the names of all the
bishops who participated in the council were brought. In particular, some rules
or canons were considered that concern ever-current and important issues in the
life of the Church: about holy persons, about schisms and heresies and how to
overcome them, about the Church way of life. In particular, this paper discusses
the canons that speak about monasticism: commitment to the monastic life, about
the type of common life and asceticism, about penances as spiritual remedies for
repentance and spiritual progress.

Keywords

Fifth-Sixth or Council of Trullo, Canons, King Justinian II (685-695),
Constantinople, Rome.
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FAITH IN THE GREAT CANON THEOLOGY OF ST.
ANDREW OF CRETE

Woijciech SEOMSKI

University of Economics and Human Sciences In Warsaw, Warsaw, Poland

INTRODUTION

The theological ideas in the Great Canon of Andrew of Crete are presented
in a deeply symbolic, allegorical form. Symbolism is inherent in any poetic work
in general, and Eastern Orthodox liturgy in particular. It should also be taken
into account that the Great Canon is heterogeneous in its content. It contains a
huge number of troparia and irmoses (hirmos or heirmos, from eipuog), which,
moreover, differ in their content: along with simple prayer appeals to God, there
are odes written on the basis of the Holy Scripture. The Canon contains many
repeated phrases and passages, its structure is cyclic and subject to the main
theme — that is repentance. For this reason, it is called the Penitential Canon. The
text of the Canon seems to make its way with the penitent human soul, which, in
the process of repentance, successively experiences different feelings and
situations.

Taking into account the abovementioned features of the structure and
content of the Great Canon, the identification and analysis of the theological
concept of faith at first glance looks like an insoluble task. The theology of the
Canon is not systematically and successively set forth. The very word “faith”
(mlotic) is mentioned in the Great Canon more than 20 times in different
contexts. In one of the later edited unoriginal versions of the Great Canon, in the
irmos of Ode 3 performed on Tuesday of the First Week of Great Lent, the word
“unbelief” (&miotia) is also mentioned: “My heart, which is shaken by unbelief”
(tv kaEdx pov moL kKAoviCetar am’ v amotia). [45] This word is
presumably absent in original Greek (caAevOeioav v kadiav pov [45] — in
English “my unstable heart”) [46] and Old Slavonic (rmogsurieecsicepaiiemMmoe —
literally “my hesitating heart”) [1] versions of the Canon. It is still debatable,
which of Greek versions is original. That is why Old Slavonic version is here
referred to. The Old Slavonic translation can be done from a lost manuscript.
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The references to faith are more stylistic than theological. Nevertheless, it is
necessary to pay attention to the numerous references of the author to persons
and passages from the Old and New Testaments. Saint Andrew draws his
examples from various books of the Old Testament. Most of them are from the
Pentateuch, but there are references to other books such as Joshua, Judges, Kings,
Psalms, Job, Jonah, Jeremiah and Daniel.The text of the Canon also contains
numerous references and allusions to the books of the New Testament. Each of
these passages has a rich tradition of exegesis in the Eastern Orthodox theology.
Obviously, St. Andrew relies on the traditional interpretation of biblical texts and
their theology. Various biblical stories in the Canon convey certain theological
concepts and ideas, including the theological doctrine of faith. Thus, it is possible
to come to an understanding of the theological concept of faith in the Canon by
analyzing the exegesis of some Old Testament and New Testament stories, even
if they do not directly mention faith.

So the purpose of the present paper is to identify St. Andrew’s theological
conception of faith and its characteristics in the context of the Great Canon theology
through the analysis of traditional Eastern Orthodox exegesis of some Old Testament
stories, mentioned in the Canon. The exegesis admits allegoric interpretations for
the Old Testament texts. Allegories defy any rational interpretations. In order to
cope with these problems, it is advisable to identify parallels between St.
Andrew’s references to the Old Testament stories and their allegoric
interpretations in the works of previous Eastern Orthodox exegetes.

One of the key passages for understanding faith in the Great Canon is the
story of the Lord’s call to Patriarch Abraham to leave his native land. This event
is described in the 12th chapter of Genesis. After the building of the Tower of
Babel (Gen. 11.1-9), part of the people settled in Ur of the Chaldees, from where
soon one of the descendants of Shem, Terah, with his sons Abraham and Nahor,
was going to move to the land of Canaan (Gen. 11.31), but managed to only reach
Haran (Xagodv)®, having died in it. Already in Haran, the Lord speaks to
Abraham. God asks him to come out of his land (¢x ¢ yng ocov), from his family
(¢x g ovyevelag oov) and from the house of his father (éx ToU oikov tov
natEog oov) into that land which He will indicate.

In response to faithfulness, the Almighty will magnify Abraham, producing
from him a great nation and multiplying it, blessing those who bless him and

0 Here and below Old Testament references in Greek are made to: [2]
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cursing those who curse him, and give Canaan to his offspring (Gen. 12.7). And
Abraham acts according to the will of the One who called him: at the age of 75,
heleaves Haran and, together with his nephew Lot, property and servants, enters
the land of Canaan. Here he passes some of it until he stops at Sichem, at the
plain of Moreh, where he will spend most of the rest of his life, not counting the
time that he lives in Egypt because of the famine in Canaan (Gen. 12.10-13.1).

In the Great Canon, two troparia are devoted to this episode of sacred
history: the 15th and 16th troparia of Ode 3 in the succession of the Canon on
Thursday morning in the 5th week of Great Lent. The 15th troparion is based on
the call of the Lord to Abraham, and the first words leave no doubt about this,
“Ex yne Xapoav €€ eAO¢, TN apagtiag, Yoy pov” (“Depart from sin and from
the land of Haran, O my soul”). [45] Here, the reference to the first part of the
call of God to leave his native land is obvious. The phrase is almost identical to
the biblical “£€£eA0e éx tnc y1)c oov” (“get thee out of your country”, Gen. 12.1),
only the name of the land (Xappav) is added. This earth is identified with sin,
with sinful life. This call is actually the first call to repentance, to break with the
former sinful life.

The first call is followed by the appeal of the author to the soul. The biblical
purpose of the exodus of Abraham is interpreted as follows: the implied Canaan
is interpreted as the earth, “which flows with incorruption and eternal life” (ynv
oéovoav ael Cwov apbagotav). [3] Obviously, these are metaphors folded into
one another: Canaan, probably because of the abundance of natural resources, is
already called in the Book of Exodus “a land flowing with milk and honey” (Ex.
3.8). This metaphor is repeated 16 times in the Pentateuch. Saint Andrew uses a
similar metaphor to refer to the kingdom of heaven, which is not “flowing with
milk and honey”, but “flows with incorruption and eternal life”.

Andrew of Crete calls to leave the spiritual Haran and enter (devgo) into the
symbolic Canaan, the Promised Land - eternal life, which, in his opinion, the
great patriarch Abraham (6 APoaap ékAnowoato) also inherited. In fact, this is
a reference to the promise of the Lord to give this land to his offspring, only
expressed by a different verb (kAnpow instead of d(dwL).

So, in the 15th troparion, St. Andrew takes the first call of the Omnipresent
addressed to Abraham from the Book of Genesis as a basis for his further
narrative. He also allegorically uses the image of milk and honey from the
metaphor of Canaan in interpreting it as eternal life, while Haran is interpreted
as a sin or a sinful way of life. In the 16th troparion, the author of the Canon
continues to reflect on the events of the 12th chapter of the Book of Genesis. Here
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Abraham’s wandering through the Promised Land, forced by the exodus from
his native land, is comprehended. Saint Andrew reminds the soul of this
patriarch, “Thou hast heard how Abraham in days of old left the land of his
fathers and became a wanderer”. [46] The following is a more detailed
description of Abraham’s activities.

First and foremost, he once, in ancient times, left his homeland or literally
“the land of his fathers” (ynvmatowav), which is a direct fulfillment of the call
received from the Lord. Such an unconditional and unquestioning fulfillment of
the commands given by the Omnipotent is possible only on the basis of firm faith
and absolute trust. Secondly, Abraham became a migrant, which refers to his
migration to Canaan. Last but not least, the hymnographer calls upon the soul to
imitate (u{pnoat) the decision of the patriarch. The word “resolution”
(trpvtooatipeov) can be translated as “voluntary decision” or “free choice”.

In this ode, St. Andrew again focuses on the first call of the Almighty, only
the emphasis, unlike the previous ode, shifts towards the fulfillment of this call.
The author of the Canon calls on the soul to “move” from a sinful life and, like a
patriarch, resolutely break off all communication with the vicious things that
were once familiar to it, which, in turn, means becoming a stranger to them. In
fact, this troparion implies the interpretation of Abraham’s exodus from Haran
as an image of the alienation of vice. Here the logical continuation of the previous
troparion can be seen: if Abraham left Haran, interpreted as a sin, now he is a
stranger to him. Now it is necessary to consider separately, in historical
retrospect, each of the three exegetical motifs found in the two troparia of the
Great Canon, and try to determine which representatives of their interpretations
Saint Andrew is closest to.

The first to touch upon this event in his writings interpreting the Old
Testament was the pre-Christian Jewish author, Philo of Alexandria, [4] who
lived at the turn of the millennium. In his work, specially dedicated to the
migration of Abraham of the same name (De migratione Abrahami), he interpreted
it from epistemological positions: it is possible to know God only through the
exodus of the soul from three areas. So, the native land (fatherland) symbolizes
the first area — the body (cwuatoc), [5] since it was created from the earth and,
according to the God-seer Moses (see Gen. 3.19), it will return to it. The family or
relatives is a symbol of feelings (tr)v d¢ ovyyévelavaio Onoews), [5] because the
mind is related to them, since they are two parts of one soul (piag dppwpéon
Ppoxne tavta). [5] The house of father is the word (6 Adyog), since the father
manage the household through the word, just as a person dwells in a house, so
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the mind dwells in the word (avdpocéotia, kal vov Adyog &v duxitnua). [5] The
call to the exodus means to be far from the mind of the flesh, feelings and words,
not to allow any of this to carry away oneself. [5] Philo interprets Haran, based
on its etymology, as “the hole” (towyAn). Since most of the sense organs are
located in cavities (or holes), Haran is a symbol of the sensual (or “sense-
perception”). [5] In a similar way, Philo derives the interpretation of Sichem.
Since this word is translated from Hebrew as “shoulder”, it is a symbol of the
work of the mind to know God. [5]

In his treatise “On Abraham” Philo approaches the interpretation of
Abraham’s migration from the same epistemological positions. The migration
itself, according to the traditions of Philo’s allegorical interpretation, is a symbol
of the search for God. [6] However, at the same time, Philo does not forget to
highlight Abraham’s obedience to the call of the Lord, “(Abraham), being an
ardent adherent, diligently tried to follow God and appeared obedient to what
He said”. [6] Obedience is closely related to the faith of Abraham. The concept of
“faith” Philo connects with the promise of the Lord given to Abraham, to Isaac,
and to Jacob, which Joseph mentions shortly before his death (Gen. 50.24). In this
case, Philo talks about a firm faith carried from Abraham to Joseph. [6]

Regarding the epistemological approach, it is worth noting that Philo
proceeds from the fact that the Chaldeans were scientists of their time, and
Abraham, living in Haran, like them, could not know anything other than the
sensual world. [6] Thus, for Philo, Haran is again a symbol of the sensual.
Moreover, as long as the Patriarch, following the Chaldeans, recognized the
world as autonomous and independent in its being, God could not appear to
him. [6] Only when he went into himself, plunged into his soul and changed his
place of residence and understanding of the world as ruled by someone more
powerful, [6] the Lord appeared to him (apparently, this phenomenon is
described in Gen. 12.7). [6]

Clement of Alexandria in his work “The Instructor”, interpreting the
appearance of the Lord to Abraham, considers it the result of Abraham’s firm
faith, “And he anointed not him that was comely in person, but him that was
comely in soul. If, then, the Lord counts the natural beauty of the body inferior
to that of the soul, what thinks He of spurious beauty, rejecting utterly as He
does all falsehood? For we walk by faith, not by sight. Very clearly the Lord
accordingly teaches by Abraham, that he who follows God must despise country,
and relations, and possessions, and all wealth, by making him a stranger. And
therefore also He called him His friend who had despised the substance which
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he had possessed at home”. [7] In fact, Clement of Alexandria argues that faith is
superior to fatherland, family, property, and any wealth. Abraham is an example
of such faith.

Clement’s successor in the Alexandrian theological school, the famous
theologian and heresiarch Origen, in his “Commentary on St. John’s Gospel”,
also refers to the image of Abraham in connection with the concept of faith. In
particular, Origen interprets Christ’s words, “If ye were Abraham’s children, ye
would do the works of Abraham” (Jn. 8.39) addressed to the Jews as a call to
follow the example of the patriarch and leave the land of Haran, which served as
an allegory for a sinful life. The words of the Lord were addressed not only to
Abraham, but to all who would become his child through faith. Origen extends
this call to all Christians who, through faith, must leave their former sinful life.
Unlike other Fathers of the Church, Origen does not try to somehow interpret
individual concepts — country, relations, possessions, or wealth. All these
concepts are interpreted by the theologian as a generalized concept of a sinful
life, which is opposed to “walking by faith”. [9]

In the “Commentary on the Prophet Isaiah”, authorship of which is
attributed to Basil the Great, the commentary on the passage from the Book of
the Prophet Isaiah (Isa. 7.3-9) begins with reflections on the main points of the
call to Abraham. The real exodus from Haran, according to this work, is the
ascent to God. The earth is understood as everything bodily (cwpatwkawv), the
family as feelings, and the house of father as a shameful life. [10]

St. Gregory of Nyssa in his “Contra Eunomius” directly writes about the
spiritual meaning of Abraham’s migration: for him it is a symbol of the path of
knowing God. The remaining elements of God’s call are comprehended
epistemologically: the earth is a symbol of meager and mundane thinking; family
relations are understood as kinship with feelings. Freed from the shackles of the
earthly and sensual, Abraham, to the extent of human nature, cognizes God. [11]

The Alexandrian theologian Didymus the Blind also interprets the event of
sacred history under study. He explains the reason why God called the patriarch:
there is faith in the patriarch, and therefore the believer in the True God can no
longer live among idolaters. [12] By the father whose house one must leave, he
means the devil, for “the father of every sinner is the devil” (referring to 1 Jn.
3.8). [12] By kinship is meant belonging to the same satanic children, while the
earth is called submission to an unclean spirit. Haran is a symbol of feelings,
which connects Didymus the Blind with Philo of Alexandria. Sichem, which
means “shoulder”, is a symbol of doing good deeds. [12] As can be seen,
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Didymus Christianizes in detail Philo’s interpretation of the biblical passages
about the call and migration of Abraham.

Ambrose of Milan, in his work “On Abraham,” directly formulates the
exegesis of the patriarch, implied before him, as the mind: “Abraham represents
the mind”. [13] Ambrose also derives the exegesis of Canaan as feelings from
etymology, “This mind was in Canaan, that is [according to etymology] in the
abyss, subject to various passions”. [13] The earth from the first part of the call
means the need to leave earthly pleasures, customs and affairs of a past life
(apparently, the one that was before baptism), and with a change not only and
not so much of the place of residence, but of one's behavior and habits. The
kinship of the second element of the call is bodily feelings, which is explained by
the division of the soul into rational (mind) and unreasonable (feelings) parts.
And, finally, the house of the father from the third part of the call, like that of
Philo, is a symbol of the spoken word, because the mind controls the word, just
as they evaluate it by the word. [13]

The ascetic author John Cassian the Roman in “The Conferences” quotes the
instructions of Abba Paphnutius of Scetis on the three methods of invocation and
the three renunciations (in Latin “De tribus abrenunitationibus”). Describing the
first of the calls — from God, Abba Paphnutius cites as an example the episode
under study of the calling of Patriarch Abraham, quoting a passage from Genesis
(Gen. 12.1). [14] Probably, Abba Paphnutius relies on similar arguments of
Anthony the Great, who also considers this passage from the Book of Genesis as
a call from God. Anthony the Great believes that the first call is based on God's
love for Abraham. In response to this love and the call of God, Christians must
renounce everything earthly.

Developing the ideas of Anthony the Great and Paphnutius, John Cassian
discusses the types of renunciation that all monks must commit. To these types
he refers the abandonment of wealth, the rejection of former skills and vices, and
the departure from everything real and visible that distracts the mind. It was
them that the Lord called the patriarch to leave: the land or homeland is an
indication of the abandonment of wealth, relatives are the former way of life,
which, clinging to a person from birth, “is related” to him, finally, the father’s
house is any memory of the world and everything appearing before the human
eye. [14]

Cyril of Alexandria, being an ardent opponent of Nestorianism, compares
the indication of Scripture that Abraham left Haran, along with all his close
relatives and property (Gen. 12.5) and went to Canaan, with every Christian who
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wanted to live according to the Will of God. He needs to get out of “life in worldly
pleasures” along with all his “relatives”, that is, thoughts. [15] Only in this way
will he be able to tear himself away from his former life and ascend “to the high
earth,” that is, to such a mood of the soul, which is established in the virtues, and
will not be able to fall again in passion. Cyril of Alexandria perceives the very
calls of the Lord to Abraham as something that God wants to lead a person out
of this life full of pleasures and vice. And for this, a person should abandon
everything that connects with the world, “fatherland, and family, and the father’s
house, and the acquisition of earthly things”. [15]

In monastic literature, there is an example of the use of the Lord’s call to
Abraham as a call to potential monks — this is the “Ascetic Word” of Stephen of
Thebaid, an Egyptian ascetic of the late 4th — early 5th century. He composes his
calling of Christians to monasticism, taking as a basis the threefold call of the
Lord to the patriarch. The exodus from the native land is transformed into a call
to renounce (&ntotdooov) from the world. The exodus from the family and house
of father is transformed into renunciation of relatives. Renunciation of
everything visible, that is, from the worries of the present age, is added in order
to see the beautiful Kingdom of Heaven. [16]

Bishop Caesarius of Arles in the VI century in one of his sermons explains
the calls of God as follows: the native land is interpreted by the figurative
meaning of the word “body”, that is, the former vicious way of life, kinship — as
the vices themselves, which are born and increase from the commission of
iniquities, and the father (in the spiritual sense) is like the devil. The migration
of Abraham is a symbol of the spiritual correction of man in the sacrament of
Baptism. [17]

Maximus the Confessor in the 47th question-answer to Thalassius interprets
land, kinship and home as a connection and passionate affection with the flesh,
the feeling and the sensual. [18] Maximus compares with Abraham the one who
renounced the flesh and found himself “outside” it, separated from the passions.
Such a person leaves the power of feelings so that now his mind can calmly,
without being tempted by them, “go to the divine land of knowledge. [19] So,
apparently, Haran for Saint Maximus is a symbol of everything sensual and
sinful, and Canaan is the knowledge of God by experience.

In his interpretations relating exclusively to locations from the history of the
Lord’s call to Abraham, Maximus the Confessor draws analogies between
geographical places and states of mind. To live in the country of the Chaldeans,
that is, in Ur, for him means to be filled with lustful carnal passions. [20] Haran
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symbolizes an intermediate state between vice and virtue, when purity from falls
has not yet been achieved by feeling, and Canaan or the Promised Land — a state
of freedom from any sin or ignorance. [20]

As can be seen, in Christian exegesis there were main traditions of
interpretation of the episode of invoking Abraham connected with each other:
epistemological (knowledge of God) and ascetic (sin and liberation from its
shackles). Andrew of Crete undoubtedly adheres to the second, ascetic tradition.
There is some similarity in the interpretation of locations in the Great Canon with
the exegesis of Maximus the Confessor, with two differences that:

1) the epistemological emphasis is replaced by an ascetic one (obviously, in
order to reveal the moral meaning of this passage from the Bible);

2) the exegesis of three locations is replaced by an interpretation of only two.

Apparently, it is evident that St. Andrew was acquainted with the exegetical
reasoning of Maximus the Confessor, at the same time with an ascetic approach
to them. The interpretation of Canaan as “the land, which flows with
incorruption and eternal life”, or the Kingdom of Heaven is not accidental, it is
an ancient exegetical tradition of the Church. The deviation of St. Andrew from
the biblical text was due to the idea of the advantage of the Orthodox Byzantine
people over the Jews, the elected nation. [21]

The phrase “the land, which flows with incorruption and eternal life” occurs
only in the Great Canon, [45] so it is impossible to establish its exact source.
However, it is possible to trace the theological tradition of using images of the
Promised Land in exegesis with which this phrase is associated. Interestingly,
the exegesis under consideration is not unique. For example, even in the
apocryphal “Epistle of the Apostle Barnabas” of the 2nd century, this biblical
idiom symbolizes the new state of man revived by Christ. The unknown author
of the epistle likens Christians to babies who first eat honey, then milk. So “babies
in Christ” first feed on honey, that is, faith in the promise of God, and then on
milk, that is, the Word of God. This idea of the epistle is explained in more detail,
based on a passage from the First Epistle to the Corinthians (1 Cor. 3.1-3), by
Clement of Alexandria in “The Stromata”. [22]

Justin Martyr is one of the first to interweave the eschatological life with God
or the Kingdom of Heaven into the interpretation of Canaan - the Promised
Land. It touches upon the story of Noah'’s blessing of his children and reveals its
prophetic nature: the Jews, as the descendants of Shem, indeed soon captured
the houses of Canaan, and their wealth, along with the land of Canaan, was soon
inherited by the descendants of Japheth. Christ the Messiah, according to the
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authority given to Him by the Father, came to call people to repentance, blessing
and life together, promising them the possession of this land of saints. Actually,
all peoples through faith in Christ and recognition of the truth of His teachings
and prophetic writings are sure that "they will be with him in that land and
receive an eternal and incorruptible inheritance”. [23]

Irenaeus, Bishop of Lyon, also considers the episode on the blessing of the
children. Like Justin Martyr, Irenaeus sees it as a prophecy about the favor of
God, first to the Jewish people, and then to the Gentiles. In essence, here the idea
of human salvation is revealed through the relationship of God and peoples: first
Jewish, then Christian. The words about the descendants of Shem point to the
first, the phrase about the spread of the descendants of Japheth is understood as
an indication of the calling of the Gentiles to the Church, and the expression
about living in the houses of Shem - to life in the inheritance of the fathers with
Christ with received birthrights. [24]

Origen in the homilies to the Book of the Prophet Jeremiah, dwelling on the
verse Jer. 11.5 (“That I may perform the oath which I have sworn unto your
fathers, to give them a land flowing with milk and honey”), notes that the land
in this passage cannot be understood as the geographical Promised Land. But it
the land mentioned by the Savior in the Sermon on the Mount, “Blessed are the
meek: for they shall inherit the earth” (Matt. 5.5). [25] In this case, the Kingdom
of Heaven is meant. Its image is Canaan, or the Promised Land.

In another passage, in the homily on the 15th psalm, stopping at its third
verse (“But to the saints that are in the earth, and to the excellent, in whom is all
my delight””), Origen remarks that God shows miracles saints and only those
who are in His land. Its symbol was the earthly Judea — the earth itself is truly
wide, flowing with milk and honey. Origen calls it the heritage of the meek in
the Sermon on the Mount (Matt. 5.5). [26] Apparently, the Alexandrian exegete
interprets the colorful epithet of the Promised Land as an indication of the
Kingdom of Heaven, which the meek will inherit.

Saint Gregory of Nyssa in “On Those Postponing Baptism” with numerous
examples from the Old Testament convinces his reader to proceed to the
sacrament of Water and Spirit as soon as possible. In particular, he calls to imitate
Joshua: just as he, taking with him the kiot of the Covenant and crossing the
wilderness, entered the Promised Land, so a person who is not in a hurry to be

70 In King James Version, it is the 16th Psalm: [47]
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baptized must arm himself with the Gospel, get out of the power of sin and
hasten to life with Christ, “into a land abundant in fruits that bring joy, into a
land flowing, according to the promise, with honey and milk”. [27] In the same
way, St. Thalassius of Libya interprets the Promised Land as the Kingdom of
Heaven, which can be entered through faith, dispassion and knowledge. [28]

Thus, the ideological closeness of Andrew of Crete with Justin Martyr seems
likely. The author of the Great Canon also speaks of eternal incorruption
(according to St. Justin, this is “an eternal and incorruptible inheritance”), which
Abraham inherited. Apparently, Andrew of Crete transferred the exegetical
thought of St. Justin from the context of the blessing of the sons of Noah to the
context of the calling of Abraham, which means a creative approach to the
patristic source.

The exodus of Abraham from Haran also serves as an image of non-
participation in sin in church exegesis. This idea is probably connected with the
exegetical idea of ascetic literature, in which the wandering of Abraham is a
symbol of the monks” alienness to the world and its pleasures. This tradition goes
back to the Egyptian ascetics, in whom, beginning with St. Anthony the Great,
monasticism is comprehended primarily as an internal renunciation of the world
because of the similar calling of a monk to a new life, similar to the calling of
Abraham to new lands. Having entered the society of monastics, a person
became part of a kind of “new Israel” - monks, for whom the rest of the world
has been a foreign land since then. From this comes the connection between the
alienness of the monks to the world and its pleasures and the exit from Haran
with the wandering around Canaan of the patriarch Abraham.

It seems that the first clear mention of the call to Abraham and his
wanderings in relation to the monastics can be found in the “Epistle to the
Monks” by St. Serapion of Thmuis. In the Epistle the author points out how the
Patriarch was called by God and followed him. This episode serves as an occasion
for him to somewhat compare his addressees with the patriarch: they were
inspired by the word of God so that they followed him and took part in his
blessing (meaning the blessing of Abraham from Gen. 12.2-3). [29] Most likely,
Saint Serapion here develops the exegesis of the Apostle Paul, according to which
Abraham is the prototype of all believers of both the Old and New Testaments.

Finally, in the famous “The Ladder of Divine Ascent” of John Climacus, a
whole word or step — the third, “on wandering” — is devoted to the question of
such a mood of a monk, in which he does not become attached to anyone or
anything in the world, remaining in spiritual peace, like a stranger person in a
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foreign country. No one has given himself up to wandering so strongly as
Patriarch Abraham. “There is no greater example of renunciation than that great
man (Abraham) who heard the command, “Leave your country and your family
and the house of your father” (Gen. 12.1). Obediently he went to a foreign
country where the language was different. And so it is that anyone following this
model of renunciation is glorified all the more by the Lord”. [30]

St. Andrew’s approach to the story of Abraham’s migration to the Promised
Land, in fact, serves as a continuation and further development of the exegesis
of the locations of Ur of the Chaldees, Haran and Canaan by Maximus the
Confessor. This tradition can evidently be called ascetic.

In two troparia of the 3rd ode of the Great Penitential Canon, the author
refers to only one of the three concepts that sounded in the call of the Lord to
Abraham in the 12th chapter of the Book of Genesis — “land”. There are three
exegetical ideas in the troparia: a comparison of Haran as the land from which
Abraham came out, with sin and a sinful life; location of Canaan (Promised
Land) — with life with Christ, that is, in the Kingdom of Heaven; Abraham’s
wanderings in Canaan — with a symbol of alienation from sin. In the case of the
tirst idea, there is a semantic similarity with the work of Maximus the Confessor,
in the second case, with St. Justin the Martyr. It is also possible to recognize St.
Andrew’s acquaintance with the idea of Abraham’s wandering as a symbol of
alienation from sin.

Another biblical story significant for understanding the theological concept
of faith is the sacrifice of Isaac. In Genesis 22, the Lord commanded Abraham,
“And he said, Take now your son, thine only son Isaac, whom thou lovest, and
get thee into the land of Moriah; and offer him there for a burnt offering upon
one of the mountains which I will tell thee of” (Gen. 22.2). Abraham, together
with him, goes for three days to the indicated place: the son carries firewood, and
the patriarch holds a knife and fire in his hands (obviously, some kind of torch)
(Gen. 22.3-6). Isaac wonders where the ram for the sacrifice is, if they already
have everything they need. To this, Abraham replies that the Almighty Himself
will provide for him. Arriving at the place, Abraham prepared both the altar and
the sacrifice for the act of offering to God, but at the very last moment, when the
patriarch had already raised the knife over his son, the Angel of the Lord ordered
him to stop, for God was convinced of his fidelity (Gen. 10-12). Instead of a son,
Abraham sacrificed a ram standing nearby, entangled with its horns in the
bushes. This event from the life of the patriarchs occurs in Ode 3 performed on
Thursday of the Fifth Week of Great Lent.
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The ode is addressed to the unfortunate soul (tdAawvauxny [45]) of a
praying person. It is reminded that it knows a new sacrifice of Isaac, which is
indicated by the words: “yvovoa”, (participle from the verb “yryvwokw” - “to
know”) and “xouvnv” (adjective from the word “katvr)”, meaning not only
“new”, but and “strange, unusual”, is used as a definition for the word “Ouoiav”
— “sacrifice”). The English translation of the Great Canon uses the phrase “a new
sacrifice”, although the translations of the word “katvr|v” may indicate that Isaac
is not only a “new”, but also an unusual sacrifice. Neither before this event, nor
after it did the Lord require human sacrifices. God’s command to Abraham to
sacrifice his only son was, in fact, a test of his faith.

It is further stated that this sacrifice was mysteriously (nvoTucac) sacrificed
(0Aokapmovpevov) to God. Apparently, St. Andrew believes that although
physically Isaac survived and was replaced by a ram, in the spiritual sense, the
Lord considered his obedience to his father and obedience to the God of
Abraham as a sacrifice. This is probably a reference to Psalm 51.17-19,

“The sacrifices of God are a broken spirit: a broken and a contrite heart, O
God, thou wilt not despise. Do good in thy good pleasure unto Zion: build thou
the walls of Jerusalem. Then shalt thou be pleased with the sacrifices of
righteousness, with burnt offering and whole burnt offering: then shall they offer
bullocks upon thine altar”.

At the conclusion of the hymn, there is a call to the praying person to imitate
the decision of Isaac. This fragment uses the word “trjvooaipeotv”, which
means not just “decision”, but “conscious choice. [31] Probably, Isaac's humility
and obedience to his father and God are meant during the journey to the
mountain and the sacrifice itself. Thus, in this troparion, the event of the sacrifice
of Isaac is comprehended from a moral position: attention is focused on his
selflessness, and meekness and obedience are set as an example for a Christian.
From this it can be assumed that the event of the sacrifice for Saint Andrew
means the difficulties and temptations encountered on the path of Christians,
which they are called to learn to endure, looking at the example of the son of
Abraham.

It is interesting that in many commentaries of the Great Canon this accent of
the ode is, for some reason, considered along with the typological interpretation
of the sacrifice of Isaac. Isaac is compared in detail with Jesus Christ, after which
reasoning follows about imitating Isaac's humility in enduring sorrows and
selflessness in the fight against passions and temptations. [32] Many exegetes
and theologians focus on testing Abraham’s faith. He is required to
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unconditionally and unquestioningly obey God and sacrifice the most precious
thing in his life — his only son, born at such an advanced age that he and Sarah
cannot have more children. At the same time, considerable attention is paid to
the obedience of Isaac. His obedience to the will of the Lord and father is
associated with the words of the Apostle Paul, “present your bodies a living
sacrifice, holy, acceptable unto God” (Rom. 12.1). The obedience of Isaac teaches
Christians to surrender themselves into the hands of the Lord.

Obviously, the theological concept of Abraham’s faith should be seen as a
model for all Christians to emulate. The Christian must be ready to sacrifice the
most precious thing he has. The concept of “new (or unusual) sacrifice”, used by
Andrew of Crete, can mean the complete consecration of one’s soul and body to
Christ. Thus, the New Testament theology of salvation by faith is opposed to the
Old Testament approaches.

It should be borne in mind that the first interpretations of the story of the
sacrifice of Isaac as a call to firm faith and unquestioning obedience appeared in
pre-Christian Judaism. [33] The apocryphal 4th Maccabean Book tells of
Antiochus Epiphanes's persecution of the Jews in the 2nd century BC and the
martyrdom of the seven brothers Maccabees and their mother Solomonia, as well
as their teacher Eleazar. It should be emphasized that the dating of this
apocryphal book varies from the beginning of the 1st century BC until the
beginning of the 2nd century AD, that is, refers to the period of the dawn of
Jewish apocryphal literature, with messianic expectations as a characteristic
feature of the literature.

When describing the torment of Eleazar, the emphasis is on his 6 Aoyiopog
(thought, decision, reasoning), with which he defeated the “raging waves of
passions”. [44] He suffered for keeping the Law of Moses and piety. [44] The
elder with the spirit of prudence and determination of Isaac overcame the many-
headed torment. So, he consciously, not knowing fear, went to suffering for the
faith of his fathers. The courage of Eleazar is compared to the determination of
Isaac, which served as an example for him to follow in faithfulness to the Law of
Moses.

Jewish historian of the first century AD Titus Flavius Josephus in
“Antiquities of the Jews” wrote that Isaac calmly listened to his father’s words
that he was destined to be sacrificed to God, who once gave him to Abraham in
answer to his fervent prayers. The historian, commenting on the behavior of
Isaac, notes that under a righteous father it could not have been otherwise.
Further, Josephus cites the words of Isaac that his birth would be lawless if he
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completely disobeyed his father and God, giving his life as a sacrifice to the
Omnipotent. [34] In other words, the meekness and obedience of Isaac to his
earthly and heavenly father is emphasized here.

Anthony the Great in his 18th epistle notes that it is impossible to grow
spiritually without obedience to spiritual fathers, since they themselves grew
spiritually and became mentors only due to obedience to their teachers. St.
Anthony calls to imitate those people who were submissive to their fathers and
obeyed them; Isaac is also found among the persons on the list. Isaac, like other
people from this list, obeyed his father, did his will, followed his instructions,
and therefore acquired the Holy Spirit and knew the truth. [35] At the end of the
second word of the four “On the Change of Names,” St. John Chrysostom calls
on listeners to imitate the meekness, benevolence, and every virtue of Isaac so
that, through his prayers and the grace of God, Christians could reach the
“bosom of Abraham”. [36]

Ephraim the Syrian, discussing the virtues of Isaac, emphasized obedience
to his father. When his father led him to the sacrifice, he went to his death with
great desire. That is why he became a type (literally, “type” — t0moc) of Jesus
Christ. Ephraim the Syrian also calls to show the obedience and zeal of Isaac, as
well as to believe the fathers and obey them in order to receive from the Savior
Christ a reward for faith and obedience. [37] The theologian explicitly
typologically connects the image of Isaac with Jesus Christ, who also showed
unconditional obedience to His Father.

The Syrian poet Jacob (451-521) in his story “On Abraham and Isaac” notes,
“When Isaac saw that the lamb was not there, he asked where he was; as soon as
he knew that he was a victim, he was not embarrassed. Elsewhere, he quotes
Isaac's words to his father, “Fulfill your will: if the knife is sharpened against me,
I will not recoil; if a fire is kindled for me, I will stand my ground; if the lamb
must go bound, here are my hands, but if you are going to kill me unbound, I do
not resist it”. [38]

Obviously, the topic of Abraham’s unshakable faith and Isaac’s absolute
obedience in Christian literature is inherited from Jewish exegesis. These
traditions of exegesis are especially firmly rooted in the Syrian theological
schools. Their influence on Andrew of Crete is obvious. It is necessary to keep in
mind that St. Andrew was born in Damascus, where he received his home
education. When he was 14, he moved to the Jerusalem monastery of St. Sava. It
is hardly possible that he could absorb the Syrian traditions of exegetics, being
so young. But probably he was influenced by these traditions through Christian
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liturgical literature since Syria became the most significant region for the
development of Christian poetics and hymnography in the Byzantine Empire.
The liturgists of the ‘Golden Age” of church poetry (V-IX c.) often used images
and allegories from Jewish and apocryphal literature.

The theological concept of faith in the Great Canon is also revealed through
the image of unbelief, the apostasy of man from God. A striking example is the
image of the Babylonian pandemonium. This plot is dedicated to the troparion
36 of the second ode of the Great Canon, performed on Thursday of the fifth
week of Great Lent. This event is described in the book of Genesis, in the eleventh
chapter. All over the earth there was one people with their own language. Having
dwelt in a plain in the land of Shinar, they made a technological breakthrough
by using bricks and slime instead of the usual stones and mortar (Gen. 11.1-3).
However, there was one strange undertaking based on the technological
innovation: the building of a city and a tower with a pinnacle to heaven (oAtv
Kat moEyovou 1) kepaAn éotat éwg Tov ovEavoy, Gen. 11.4). The Lord, seeing
this event, decides to mix languages (avtwv Vv yAwooav, Gen. 11.7) [39] so
that the workers do not understand each other, thereby preventing the
implementation of their plan. As a result, the once united people was divided
into many small ones, and that place became known as Babylon, that is, “mixing”
(Z0yxvow).

In the ode, the author addresses the soul, exposing it in the fact that
“Skillfully hast thou planned to build a tower, ... and to fortify it with thy
passions” (ITvpyov éoopiow oikodounoat, ... kat oxvewpa nmnéat — literally
with the original word order “Tower decided to build ... and the stronghold
fortify”). [45] He does not have an explicit univocal interpretation of both the
tower and the stronghold. On the other hand, he indirectly points out the
absurdity of the idea itself and the intention to build them by the very tone of
speech. The construction of the extremely high tower and the strengthening of
the stronghold, conceived by an unreasonable soul, obviously against the will of
God, is in itself a senseless enterprise. Based on this, it can be assumed that St.
Andrew uses the image of the tower as a symbol of disbelief in God, and the
stronghold as a symbol of sinful life, or as an attempt at an autonomous existence
without the Creator. The saint even indicates the material for the construction of
the stronghold — these are the passions of the soul (taic oaig érmubvpiaic). The
word “¢miBvuions” means passions as “aspirations” or “desires” rather than
passions as feelings or unconscious impulses (ta0n).
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The second part of the ode is dedicated to Divine intervention in the affairs
of the soul. The use of the conjunctionei with the particle un (that is, “if not”) still
indicates that the soul did not implement its impious plans, since the Lord did
not allow the plan to be realized. The second half of the troparion indicates
exactly how He did it. The Creator (0xktiotnc) confused (confound) intentions
(ovvéxev ... tag PovAdg) of the soul and overturned its device to the earth. The
phrase about the “confusion” of the plans is similar to the biblical “cuvyxéwuev

/i

... aUTOV YAwooav” “confound their language” (Gen. 11.7) From such lexical
coincidences, it can be assumed that St. Andrew understood the language of the
single people as the plans, intentions or thoughts of unreasonable soul.

Saint Andrew uses the event from the Holy History to instruct the soul,
which result in some deviation from the text of the Bible, despite the obvious
desire to follow the biblical story. The book of Genesis does not mean any
construction devices, or their overturning to the ground. To understand the
deviations of the Great Canon from the text of the Old Testament, it is necessary
to take into consideration the interpretations of the Bible by the exegetes
preceding St. Andrew.

The traditions of interpreting the story of the Babylonian pandemonium
were formed in the pre-Christian, Jewish exegesis. Philo of Alexandria was an
outstanding interpreter of biblical stories. [4] He extensively used allegorical
approaches to interpretation, which probably influenced the allegorical style of
interpretation, specific for the Alexandrian Theological School. [40]

Philo wrote a separate work about the story of the Tower of Babel, entitled
“On the Confusion of Tongues”. [41] The author interprets the people in the land
of Shinar as foolish sinners whose whole life is restless. Desiring to live a sinful
life not just in words, but to be imbued with sins, making them their sense and
way of life, they were building a “city and tower to vice”. The material for the
“building” is “passion and vice” (maboc wai v xaxiav [41]), mixed to a
formless state, so that it would be easier to enjoy them. The initiator of such an
enterprise is “mind that sets itself up against God”. [41] The tower itself is
interpreted as an “argument of vice” (tov meQl kakiag Adyov [41]), in other
words, it is the confidence of the wicked in impunity. That is why this “tower”
was erected to the skies, because sinners forget about the existence of God, [41]
punishing for iniquity.

In other parts of his writing, Philo interprets the tower as “the preference to
sense rather than understanding” and possibility for the sensory knowledge of
the spiritual things. [41] The city is understood as an internal state of mind, which
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can be, depending on the people living in it, either good or bad. [41] Philo
interprets the Divine intervention in the construction as the will of God to protect
the good and the virtuous from the attacks of the vicious by “confusion” that is
“the annihilation of the specific nature and properties of each separate vice”. [41]
Thus, the Alexandrian exegete considers the episode with the Tower of Babel
from the position of moral and epistemological, understanding it as a reflection
of the spiritual mood of the sinner and his confidence in impunity caused by
unbelief.

Maximus the Confessor, most probably, is the only theologian before St.
Andrew who, in a similar way, in his writings addressed the considered story of
the Holy History. So, in the 28th question-answer to Thalassius, explaining the
various manifestations of God to the righteous by their unequal readiness for
this, he recalls the episode with the Babylonian pandemonium. The people who
migrated from the east to the land of Shinar signifies humanity that has fallen
into many opinions about the Deity (toAAag mept OedtnTog doEac). [18] Putting
together the speeches of each opinion (éxdotng d0&ng Adyov), [18] which
symbolize the bricks (mtAtvOoug), they built, like a tower (Ooyov), “polytheistic
atheism” (tr|v oAV Oeov aBeiav). [18]

In his other work, “Questions and Doubtful Passages” (Quaestiones et dubia),
Saint Maximus uses the same exegetical understanding of the East as the
knowledge of God and the land of Shinar as something negative. In view of the
change in his approach from the epistemological in the previous essay to the
ascetic, the understanding of the land of Shinar has also changed, now it is
interpreted as the passion of gluttony (tng yaotowaoylag nd0oq). [42] Further,
the saint confessor draws parallels between the construction of the tower and the
activities of sinners: a person, placing his carnal sins (tdocagkkamdOn) above all
else (epiTOAAOV), joins sin with sin (mtdBoc dOev), like bricks, and thus builds
a “tower” (mvoyov). [42] He will not leave care for the worthless, because he feels
a strong attraction to it or desire for it. In order to educate the people, God
stopped the building of the tower (mavet... v ToU MOEYOUL oikodourv) and
confused languages (ovyxeitag yAwooag). [42] Saint Maximus explains this by
the example of a fornicator, whom God punishes with illness (voow madevet)
and forces him to take care of his bodily health, thereby destroying (ovyxéacg)
constant cares about the passions (g cuvexovg ... peAétng tov abov). [42]

Thus, St. Maximus considers the considered passage about the Tower of
Babel separately in two dimensions: in the epistemological and in the ascetic
ones. In the latter, using the example with the sin of gluttony and the prodigal
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man, he shows a strong desire for sin and, as a result, its multiplication “even to
heaven”, which stops (or “destroys”) God with illness or need, forcing a person
not to think about passion, thereby mixing the “language” of the soul, that is,
thoughts. So, the tower is the sinful life and state of person, the bricks are sins,
its destruction is illnesses or any troubles, the “confusion of tongues” is a change
in the way of thinking from sinful to another.

SUMMARY

As can be seen, few interpreters of the Holy Scripture addressed the story of
the Babylonian pandemonium before the Great Canon. Nevertheless, on the
basis of the works of Philo of Alexandria and Maximus the Confessor, some
conclusions can be drawn regarding the significance of the image of the
Babylonian pandemonium in the liturgical work of St. Andrew. A story from the
beginning of the 11th chapter of the book of Genesis for an allegorical description
of the activities of a sinner, while St. Andrew is not so close to the text of the
Bible, since he leaves the city out of interpretation, in place of which he adds a
stronghold. Further, in the Great Canon, the tower is meant as a symbol of
defiance to God and confidence in impunity, which coincides with Philo’s
understanding of it. According to St. Maxim, the tower is a symbol of sinful life
and state, similarly to St. Andrew in relation to the stronghold. Different terms
are used to designate the sins symbolized by bricks: Philo and St. Maxima
tonaBog (passion) and fjkakia (vice), and in St. Andrew 1)é¢miQupia (“passion”
in the meaning of “attraction”, “desire”). [31] Finally, the Old Testament
“confused” tongue is interpreted by Andrew as intentions and plans (1)BovAn),
while for Maxim it is care (ueAétn). There is reason to believe that St. Andrew
draws on a rich tradition of ascetic exegesis and allegorical interpretation of Old
Testament texts. At the same time, the unbelief in God of the builders of the
Tower is opposed to the faith of Abraham.

The Great Canon does not represent an explicit theological doctrine of faith
as, for example, John Climacus does in his “Ladder of Divine Ascent”. [43] Faith
is one of the highest steps in his Ladder together with hope and love. According
to St. John, repentance precedes faith in the way of soul upstairs. The way of soul
in the Great Canon is not an ascension, it is rather the swing of the pendulum:
from the edge of desperation to the confidence in God’s mercy and forgiveness.
The succession of odes, troparia and irmoses are gradually shifting from the
despair to the confidence through a number of swings. In a similar way, faith
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varies from the unbelief demonstrated by the builders of the Tower of Babel to
Abraham’s unconditional faith and obedience.
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Abstract

The article considers the theological aspects of faith in the Great Canon of
Andrew of Crete. The purpose is to identify St. Andrew’s theological conception
of faith and its characteristics in the context of the Great Canon theology through
the analysis of traditional Orthodox exegesis of some Old Testament stories,
mentioned in the Canon. Three biblical plots are examined in detail: leaving his
native land Haran by Abraham, sacrificing Isaac by Abraham, Babylonian
pandemonium. The traditional exegesis treats the first two stories as examples
of solid faith, the last one is an illustration of unbelief and disobedience. The
interpretations and opinions of Philo of Alexandria, Clement of Alexandria,
Origen, Justin Martyr, Irenaeus of Lyon, Ambrose of Milan, Antony the Great,
Titus Flavius Josephus, Basil the Great, Gregory of Nyssa, Didymus the Blind,
John Cassian, Abba Paphnutius, Cyril of Alexandria, Caesarius of Arles,
Thalassius of Libya, Serapion of Thmuis, Maximus the Confessor, John Climacus,
John Chrysostom, Ephraim the Syrian are referred to in the article in order to
substantiate St. Andrew’s interpretation of the three biblical stories. The
theological conception of faith in exegetics is represented in a deeply symbolic,
allegorical form. Eastern Orthodox Church Fathers, especially the
representatives of Alexandrian Theological School (Clement of Alexandria,
Origen, Anthony the Great, Cyril of Alexandria, Didymus the Blind) extensively
used allegories for exegesis. The author of the Great Canon thinks faith to be a
process. Faith accompanies the human soul in its way of repentance, which is the
main topic of the Canon sometimes called ‘Penitential’. The penitent human soul
swings to and from Abraham’s steadfast faith. Its different states are allegorically
illustrated by biblical stories.

Keywords
Andrew of Crete, Faith, liturgical theology, the Great Canon.
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KAHOHMU ITETO-IIECTOI' CABOPA - HEIIPABNU/AHE
ITPAKCE Y PUMY U JEPMEHUJUN CATAEAAHE N3
ITEPCIIEKTUBE MICTOYHE LIPKBE Y 7. BEKY

MBunia YAVMPOBITh

ITpaBocaaBHy Gorocaoscku paxkyAaTeT, YHUBep3uter y beorpaay, beorpag,
Penry6amnka Cpouja

YBOA
Cacrasunu geo lllecror BacebeHCKOT cabopa (680/681. roauHe)” Tako3BaHM je
IleTo-mmectu cabop, oap:xan y Koncrantunonosay 691/692. roaune,” cassaH Ha

7t Tpehn xoncranTtuHOmOAbCKM cabop, mam Ilectn BacesmeHckm cabop, ogpkaH y
Koncrantunonoay y nepuogy og nHoemOpa 680. g0 cenntemdpa 681. rognne. Caspao ra
je nap Koncrantun IV (668-685) 1 oap>kaH je Ha LIapCKOM ABOPY, Y CBe4aHOj caAm ca
CBOAOBMMaA IIa je MO3HAT U Kao TpyAcku cabop Ha3BaH IIO MeCTy OAp>Kasama. buao je
npucyTHo 174 ernmckona, a Tpu M3acAaHuKa Cy Ipeacrabsada Pumcky L pkBy, oAHOCHO
pumMmckor ennckona Ararona. Cabop je caszsaH ga 6u ¢opMyancao IpasocAasHy Bepy
IIpOTUB MOHOTEAUTCKe jepecH, Koja ce Il0jaBuAa y Bpeme Lapa Vpakanja (610-641), y
00AMKy HCHOBeJarba Bepe IO3HATMM II04 HasuBoM Exmecuc (638), koje je cacraBmo
ITarpujapx Cepruje n npuxsatuo mnamna XoHopuje (625-638). IIpema tom yuemy, Vicyc
Xpucroc mma Ase mpupode, aam mnocae Opamaohema mMa caMO jedHY BOAY
(MOHOTEAUTCTBO) UAM jeAHO Jeaarbe (MOHOeHeprmszaM). OBakBO yueme je MOIJO je Aa
IpuBy4Ye yMepeHe MOHODU3NTe Haza y LIpkBy, aan je mpornspeunao XaAKMAOHCKOM,
Tj. YeTBpTOM BaceseHCKOM cabopy (451). Monoreantcka Kpmsa y Llpksu Tpajaaa je
suttte o4 50 roannaa. CaMyx MOHOTeAUTCKUX ITpeJcTaBHIKa Ha Cabopy Huje 61110 MHOTO.
Anrtnoxmjcku IlaTpujapx Makapuje octao je yropaH y jepecu 40 Kpaja, KaO U Heros
yueHuk monax Credan. Meby monoTeamtmma Ha cabopy, criomuiby ce jor Ilerap
Huxomuanjckn, Coaomon u3 I'ase, kao 1 monax Iloanxpounnje. Oryma L pkse Huje 61140
TEIIKO Aa MOKaXKy HeoIpaBAaHOCT ¥ OeCMMCANIy MOHOTEAUTCKOT yuerba. Y Ty CBPXY,
yyTaHa Cy Ia’XAbUBO AOKyMeHTa 1 oaayke Tpeher, HUerspror u Iletor BaceseHckor
cabopa. Ha oBmm cabopuma cy cBojeBpemeHo ocyben Hectopuje, a moce6HO
MOHO]U3UTH 04, KOjUX je MOHOTeAUTCTBO 1 IoTeka0. OjaTo je mpusHame OopLuMa 3a
IIpaBOCAaBHY Bepy, KaKBlU Cy Omam mcrosegHuuy Makcum, nana Maptns, naTpujapx
Codponnje Jepycaammcku mn MHOru apyru. OcybenHn cy jepermmu MoOHOTEAUTH U
moHoeHeprutu: Cepruje, Ilasae, Ilup u llerap, marpmjapcu HapuUrpaAcky, Iama
Xonopuje, satmm Koncrantur Amnamejckm us Cupuje, Makapuje, aHTHOXMjCKU
[Tarpujapx u ap.

72 Ennckorn ATaHacuje rOBOPH O TOMe Ja je OBaj cabop oap>KaH y IIeTOM MHAUKTY, o4 1.
cenrteMOpa 691. 4o 31. aBrycra 692. roanne, aau npe 15. janyapa 692. roauHe jep ce u
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JICTOM MeCTy Ca CKOPO MCTUM y4eCHUIMMa-enuckonmuma, kao u Illectu cabop.
Ha osom — nonossenomM — caboposamy goneto je 102 kanona. O Cabopa ce
HICy OaBMAM HOBMM jepecuMa, Beh cy mpe csera HOTBpAMANM U AOHEAU BUIIIE
LIPKBEHO-KaHOHCKMX ITpornuca nomro ce Oy Ha rpeTxodHa asa cabopa, Ilerom
u MlecroMm, HuCy OaBMAM KaHOHCKOM ITpOO.AeMaTHKOM.”?

Cabop je caspaH jegaHaect roguHa nocae Illector BacesmeHckor cabopa y
HaCTOjarby Ja ce 4OoHecy AMCIIMIIAMHCKA Ipasuaa 3a LIpkBy m Ha MCTOKy 1 Ha
sanaay Ilapcrsa. OBaj cabop je ca3pao 1 muMe IipejcejaBao MCTOUHOPUMCKHU
nap Jycrunyjas II. (mpsa Baaga: 685-695, apyra Baaga: 705-711).74 Y paay cabopa
yuectsoBaao je mameby 211 m 227 emmckona, yraaBHOM U3 MCTOYHMX A€A10Ba
Pumckor npapcra. CaboOpcku AOKYMEHTU M3Y3€THO Cy BaXKHU KaO M3BOP
ucropuje LIpkse 1 11pkBeHOr mpasa, KOju ce — yjeAHO — cMaTpajy AOKyMeHTIMa

[Tecror BacebeHCKOT cabopa.

MPeTXOAHU MHAMKT (4eTBpTU) U npetrxoanu 15. janyap cMatpajy 3a npoman. Enmckon
AraHacuje HaBoAU Ja je cabop oap>kaH o4 15. janyapa 691, a0 mcror gaHa 692. rognHe.
[5].

73 OBaj Cabop 610 je Heka BpcTa AOITyHe IIpeTXO4Ha ABa, 1 3aTo ce 1 30Be IleTo-mmecrn.
IIpxBa ce ckopo ABa BeKka OaBMaa XPUCTOAOTHjOM, OAOpPaHOM OJ MOHOQPU3NUTA,
MOHOTeAuTa U MOHoeHepruta. CauysaHu cy HernospebeHo yueme u Bepa Llpkse y
l'ocrioga Xpucra boroyoseka, HacynmpoT Hecropujesom pagukaaHoOM Jdesbery Ipuposa
y oBariohenom Xpucty u EBTMXOBOM cAMBamy AN ITpeTallamy YoBedaHCKe ¥ O0XKaHCKY
HpupoAy, Kao M3 OBOI M3BeAeHOT MOHOTEAMUTCTBA UM MOHOEHepPTU3Ma, KOju Ccy ce
nojasuan y VII Beky. 3Hauaj lleTo-mmecror cabopa Huje camMo y TOMe IIITO je AOHEO
Hajsehu 6poj xaHoHa (102), Beh u y Tome mITO je cBOjUM 1. IpaBUAOM IOTBPAMO CBe
nperxoaHe BaceseHcke cabope 1 85 AntocToAcKuX Impasuaa, IMTo 3Hauu Aa cy O1u osor
Cabopa moTBpAMAM arloCTOACKO U IIpejame Ileproja BacebeHCKux cabopa. Osaj cabop
IIOTBPAVIO je BaXKHOCT ¥ 3Ha4aj KaHOHa CBUIX IIPeTXOAHMX cabopa. VcTo Tako, BacebeHCKU
3HaJaj MMajy IIpaBda MAM KaHOHM AO0KaAHMX MAY IIOMeCHMX cabopa Koji Cy oap>KaH!
y: Ansxupy, Heokecapmju, I'anrpu, Anrmoxmju, Capaukmu, JAaosuxuju, Llapurpaay,
Kapraruun n AaekcaHapuju. Y3 oBe, ONINTeXpUITNAHCKY 3HaYaj U KapakTep MMajy U
npasmaa (kaHoHHM) caedehmx cpetux orama: Amonucmja Azaexcanapwujckor, Ilerpa
Azexkcangpujckor, I'puropmja Uyaorsopuia, Aranacuja Beaukor, Bacmauja Beawmxor,
I'puropuja Hwuckor, I'puropuja Hasujansuna, Amdmnaoxmuja Vxonujckor, Tumoreja
Azexcangpujckor, Kupunaa Aaexcanapujckor u I'enaguja Llapurpaackor. OpoM cabopy
MPUCYCTBOBaAO je oKo 240 emnckomna, a mpeceaasao je IlaTpujapx KOHCTaHTMHOIIOAbCKIA
ITasae IIL.

74 Jycruamjan I je 6mo ncrounopumMckn nap us Vipakanjese gnHacTuje.
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BOIroCA0OBCKO-MCTOPUJCKIM KOHTEKCT

Baagasuny Jycrunujanosor ona, Koncrantuna IV (668-685) o6eaexnao je
HeKoAKo OypHux gorabaja y ucropuju Vcrounor Llapcrsa: oap:kaH je Illectu
BacebeHcKH cabop o4 680. g0 681. roaune y nnpecronnin Ilapcrsa, Ha KoMe je
ocybeHo MoHOTeANMTCKO yuerse; 3aTUM je Ha BOjHO-IIOAUTUYIKOM ILA1aHy 678.
roauHe — y3 riomoh zpuke sampe — modebena apad.baHcka (pa0Ta, Koja je oriceasa
Koncrantnnonos; aa ©u 680. roaumHe Ha ceBepomucTtoky baakana Omaa
¢opmupana apxkasa byrapa; a mapesoj 6pahu, Vpakanjy n Tubepujy, xoju cy
Ouan caBaagapu, ogysera Cy cBa Ipasa Ha KpyHy 681. roanne. Taga je nzdbnaa
1o0yHa y K0joj Cy ce IpUIaAHUIIM aHal0AMjCKe TeMe NpuApykuau Vpaxkanjy n
Tubepnjy, aau je map cypoBo IOCTYyImO — He camo IITo Opahu Huje BpaTmo
Ilapcka JAocrojaHcTBa Beh MM je UM oAcekao HoceBe (M TUMe UX YIMHUO
He OCTOjHIMa IlapcKe TUTYAe), a Bohe oBe BojHe IOOyHe je IToryouo.

Kaga je 685. rogune map Koncrantun IV msnenaga ympo y 33. rogunu
KIBOTa, IIPECTO je HacAeAMO HeroB IIeCHaeCTOroANIIbY cMH JyctunyjaH I, koju
je 6o Beoma nocsehen gp>kaBu 1 KOjI je 0gMax II0 CTyIaiby Ha IIPecTo mpaBuo
KOpake Koju cy Boamau Ka ToMme ga Vicrouno IlapcTtso moHOBO mocraHe
HajMohHmja ApxaBa o4 Kune Ao AtaanTckor okeana. Ha mcroky je ogmax
IIOTIIVICA0 MUPOBHM CIIOpa3yM ca Kaandom AOAyAMaanKoM, ynMe je rmosehan
AaHak Koju je kaandar naahao napcrsy, a npuxoau us Jepmennje, ldepuje u ca
Kunpa cy nogesmenn nsmeby Busantuje m xaamdara. Ca apyre crpaHe, Ha
baakany, rae cy orpomne mace Caosena u byrapa ogasHO Ipernaasuie 1apcke
TePUTOPUje U IPEeKUHYAe BAaCT HPECTOHNIIE, IIOKPEHYT je paT ca LIbEeM Aa Ce
Ha TUM IIpOCTOpMMa OOHOBU I1apcka BaacT. JyctuHujaH Il je mpebaryo Komuiry
n3 Mazae Asuje y Esporry u 688/9. roagune KpeHyo y 1OX04 y KOMe je caBaalao
byrape y Tpakuju, a satum ce okpenyo ka CaoseHuMa u ocaodobemy myra
Coayn-Koncrantnnornos. CoayH je 06mo jeAHO 04 PpeTKMX M M30A0BaHUX
yoopuiita puMmcke BaacTu Ha baakany, a mobega mapa Jycrunmjana II je
npocaasseHa TpujyM¢aanuMm yaackoMm y CoayH. ¥V Toky paTta je 3apoObeHO
mHomTso CaoBeHa Koje je 1ap Haceaumo y Maaoj Asuju, mTO je AOIPUHEAO
KOAOHM3AIMj11 OBe 004acTy 1 H-eHOM jadaiby, Tako Aa je Moraa Aa ce popMupa
Bojcka 04 4ak 30.000 myanm.

ITap je HacTaBMO ca KOAOHM3AlIMjOM, I1a je Hapo4 MapaauTa ca apab.mbaHcke
rpanniie Haceano Ha Ileaomnonesy, Kedpasonuju, y enmpckom Huxomoay, a
cranosHuKe Kuripa je naceano y omycromenoj ooaactu Kusuka. Ilpecesaparbe
Kumnpana je nzaspaao rHes Kaanda, a 11ap je cBe merose Iporecre 04010, 360r
gera je 691/2. roanne gomiao 4o pata uaMeby kaandara n mapcersa. Y Jepmenuju,
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kog CeBacromnosda, Heroba BoOjcKa je AOXKHBeJa CTpaxOBUT IIOpa3 INTO je
pe3yaTupaao ryOuTKoM JepmeHuje, Kao 1 rpederom peankor opoja CaoseHa y
Cupnjy. Llap Jyctunmjan II je ymao y cykoO M ca PUMCKMM IaIlloM. Y
Koncrantunomnoay cy seh oa Ilecror BaceseHckor cabopa crporo ocybusaan
neandar M IOCT cyOOTOM, IITO je OMAO CYHIPOTHO OJ AOTajalllibe PUMCKe
IIpakce, Te ce Ialla IpOTUBIO OBMM HallagumMa. [8]

ITocae oBux Hecaarama, Ijap 4041a3! Ha UA€jy Aa ce KAHOHCKM pellle MHOI!
npo0JeMn Koju cy ce Harommaaam y XKusoTy LIpkse Ha mcTOKy M 3amagdy y
IIPOTEeKAUM JelleHljaMa, Te Cce 0AAy4lo Ja casose cabop Ha koMe he Outn
HaIlycaH! KaHOHM, Koju he 6uTn ommreodasesyjyhu 3a eao mapcrso. Paanc n
ITorauc cy ucrakan aa je Tpyacku cabop 610 jesan 04 HajBa>KHMjIX, @ KAHOHE ca
oBOTI cabopa cMaTpajy 3a 3ajeJHMUK! MMeHuAall 3a cBe ucroune Llpkse. [3, y3

Tymauera 3oHape, Baacamona n Apucrunal

TYMAUYEILE KAHOHA KOJM CY BE3BAHM 3A PVIMCKY LIPKBY

Kapramos HaBogu aa ce HeKOAMKO KaHOHa Tpyackor cabopa o4HOCH Ha
Pumcky Llpksy, 6140 aa cy oHU OMAM AMCIIUIIAMHCKO-TIOA@MMYKM I1a YaK 1 Aa
je TakBe oaayke Pumcka llpksa ocybmsasa, Omao ga je y TMM KaHOHMMa
HeTtocpeAHO ocybeHa puMcka mmpakca.”” Vako je oBe KaHOHE ITOTITIICAO TaaIllEbIl
Ilap WITO je TpeOaao ga 3HauM Ja cy oHM omiuTeobasesyjyhmu sa cse Lpkse y
4TaBOj UMIIepHjy, I1alra je OAyropAadymo JAa IIOTIIMCHBambeM KaHOHa. PuMcku
eruckon je Tpedaao Aa OyJe IOTIINICAH Kao APYTIU II0 pedy, 0AMax I1ocAe Iiapa,
a 3aTMM caeje IIOTIMCU KOHCTAaHTMHOIIOACKOr apxuenuckona (Ilasaa),
asexkcaHapujckor apxmenmuckona (Ilerpa), aHTMOXMjcKOr apXMemnmckora
(F'eopruja) n jepycaaumcKor apxuemnmckona (Anacracuja), 4a 01 0cTaau o4, CBUX

erycKona OuAm NOoTHMCaHN 110 pely Hajoae.”

75 Apymu xaHOH Ilero-mecror cabopa moTBphyje ayTopmreT amocToAcKux Ipasuaa U
Apyrux cabopa mto Pumcka Llpksa Huje cMaTpada 3a obasesyjyhe; 3atum, 16. KaHOH Koju
ropopu o0 00aBe3HOM cAyKemy ceamopuiie bakona, Ttakobe Pmmcka Llpxsa Huje
IIOIITOBaJa, 3aTMM cy Ty u mnpasmuaa o IIpebeocsehenoj JAutypruju (52. kaHoH), o
IIPUHOCY MJAeKa U MeJa y oAtapy (57. kaHoH). [6]; [7]; [2]

76 Kako Hasogu Kapramos, yHmujaTckum Oorocaos M mucropuyap AceMaHU >KeaAu Ja
IIpUKa’ke Ja Cy CBe ICTOYHe KaTeape Onae yaose 30or CapalieHa Te ga IOTIIVICU OBUX
HnaTpujapaxa HUCYy BaAUAHM, Tako Ja ce npeacraBHuUK Pumcke lpkse xoju ce Huje
MOTIIMCA0 CaMO YPaAMO UCTO IITO U OCTaau npeacrojatesu Llpkasa. [6]
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Unrajyhn kanone Tpyackor cabopa oamax ce yoyasa 4a O HajBa>KHUjU U
yjeAHO HajiipoOAeMaTUYHMjI KaHOH Y jyPUCAMKLUVOHMM OJHOCuMMa wnsmeby
Koncrantnnonosa n Puma, HoBe M crape mpecroHuile, mMorao ga 6yae 36.
IIpaB1A0 OBOT cabopa, KOjiM je IToTBpheHo MHOTO ITyTa ociopasaHo y Pumy, 28.
npasuao XaaknaoHcKor cabopa (451), koje Pumcka llpksa Huje mpuxsaTtinaa jep
xaakuaoHcky Oum Kaxy Aa rpecto KoncraHTnHOIo»a umMa jegHake IpeAHOCTI
U nmoBAacTulle (IIpuBMAeruje) ca MpecToaoM ApesHor PruMa, 1 mrasuiie, 4a oBa
KaTegpa Tpeba aa ce — Ha gakbe — y3AVDKe y IIPKBeHNUM cTBapuMa, oyayhn aa je
ApyTa; Ha Kpajy je HaBe4eH IPecTo BeAUKOT rpada AaeKcaHapuje, 3aTUM IIPeCTo
AnTHoxuje, a HaKOH Tora KaTedpa rpaga Jepycaanma. OBaj KaHOH yjeAHO yKasyje
Ha TO Kako je msraegasa mneHrtapxmja y 7. Beky: KoHcranrtmnomos, Puwm,
Asexcanapuja, AHTHOXMja U JepycaauM. ¥ OBOM KOHTEKCTY ce ogpebyje MecTto
Koncrantnnonosa Ha Vcroky, aam um y oanocy Ha Pum. Kpajem 7. Beka
noTspheHa je ogayka MCTOYHUX IlapeBa Ja CBOjy ITPECTOHHILy Y ITPKBEHOM
CMUCAY U3AUTHY U3HaJ4 CBUX CTapuX, aroCTOACKUX TIpajoBa, OAHOCHO
eIIMCKOIICKUX KaTegpu. ¥ TOM BePCKOM CIIO/bHOIOAUTIYKOM KOHTEKCTy Tpeba
caraeaaBaTy ¥ KaHOHe KOjI1 ce OAHOCe Ha PUMCKY AVICIIATIAMHCKO-00TOCAyXKOeny
IIpaKcy.

Y kanonmma Ilero-mmecror cabopa 3amnaxajy ce gujarHose puMcKe I pKBeHe
IIpaKce, Koje Cy yTBpAUAM 4AaHOBU BacebeHcke Llpkse cabpanm na cabopy y
Koncrantnaonosay, un to y kaHoHuma 13, 36. u 55. daxae, tpyacku Onu he
1opes, jypUCAMKIIMOHOI KaHOHa KojuM je ogpebeno wmecro Ilpkse
KOHCTaHTMHOMO/ACKE Y 0O4HOCY Ha PMMCKy 1 OCTaze MCTOYHe gpeBHe KaTegpe,
caja IIOTKpeIuT! OBaj KaHOH yKa3dyjyhm Ha HenpaBMAHOCTU KOjUX Ce APKU
Pumcka Lpksa seh ayxe speme. To cy Hausraeg Maan npodaemMn, aau ako ce
1oraejajy y KOHTeKCTy ogpebuparsa 1jpKBeHOTr IIpBeHCTBa Y 7. BeKy, OBM KaHOHU
MOIy Ja Cce aHaAu3upajy M Ha APYyIM HadyMH — KOMILA€MEHTapHO ca CBUM
KaHOHMMa Koju 1nokxasyjy Hagmoh Ipkse y KoncTaHTMHOILAOY Yy OAHOCY Ha CBe
ocraze Ilpxse y Ilapctsy. Ha mpumep, y Be3n ca Opaunormhy, ogHOCHO ca
6esbpaunomthy kampuka — yeaudamom’” Koju je Ha 3araly KaTeropucaH Kao

77y panoj LIpksy, BUIIM KAMPUIU Cy XXUBeAN y OpaKoBuMa. ABTYCTUH je jeAaH 04 IPBUX
otarja Llpkse koju je passuo Teopujy Aa Ccy cekcyaaHa ocehama rperiHa 1 HeraTMBHA.
ABrycTHH je yuno Aa je npsobutHu rpex Agama u Ese 6mo mam umH Gesymba npahen
ropaourthy u HermocaymHouthy bory, man nncnmpucan ropgouthy. PL 44, 795: Contra
Julianum, V, 4.18; Djurovic, Zoran. "Il corpo spirituale in Agostino", bozocaosve 1
(2021), 95-114. 360r BeauKoOT ayTopuTeTa 04. ABIrycTHHa I1eAn0aT je 0110 pasyMaH Ha4MH
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IIpUMapHU yCcA0B da 61 HeKO Morao Ja OyJde CBeIITEeHNUK, HaBOAe Ce KaHOHIL:
Tpehu, a 3atum HerocpeaHo u TpuHaectu. Y 3. KaHOHy oru Ilerto-mrecror
cabopa M3pUYMTO HaBode Aa ce 3a0pamyje ApyrodpayHOCT, IITO MOXe Ja ce
AOBeJe y Be3dy ca Baagapuma Tor goba, peumma: [lowmo je Orazouecmusu u
XpUucmooyousu uap Haul 0CAOGUO 06aj Céemu U 6acebeHcKu cabop Yy nozaedy moza, 0a
oHU Koju cy yopojeru y KAupy u opyeuma boxarcmeetie dapose dere, 0yoy wucmu u
HeNopouHU CAYKumebu u J0CMojHU MucAere xpmee seauroza boza, Koju je xpmea u
Apxujepej, u da 0ydy uucmu 00 cképHe, K0ja je Y3 HeKUX 00 rUxX NPUOHYAd 00
He3aKOHUmMuX 0paxosa; 003upom Ha mo, uimo cy nodséractu npecsemoj Lipkeu pumcioj
npeoiazaru, 0a ce uma 000pKasamu c6a crmpozocn NPasuAd, a nod6AACHU NPeCoNY 0602
bozom uwyearoz u yapckoza 2pada npasuAo 4o6exoby0.ba u cHucxoherba, omauacku u
0020.6Y0HO CAOKUBULU U JEOHO U OpYy20, 0a He OU 0CMABUAU HU KPOMOCH CAADOM, HU
CMpozoch OUMpPOM, HABAACIUMO nax, kad je 3002 He3HATbA NPeKpuLaj 3axeamuo 0ocma
6EAUKO MHOUME0 YOU, 3ajedHUUKY YCMaH06/ba6amo 3a oHe, Koju cy ce deéa nyma
sKenuAu Ouau... Y oboM ogesrKy Enmckon Artanacuje sanaxa ga cabopcku Onm.
OKyI/beH! y IpeCcTOHNIIN HOCe Y ceOM Y3BUIIIEHO eBXaPUCTIjCKO-XPUCTOAOIIKO
Horocaosme O cBemTeHOCAYXemYy v LIpKBHI, a cayKeme Kaupa Mopa aa Oyae
YICTO U HENOPOYHO Te HUje JOIyIITeH Opak II0ocae XMPOTOHUje
(pyxorioaoxerba), a KaMoAM APYyTM Opak PyKOIIOAOKEHWUX CBEINTeHUKa WU
KAUPUKa, ITOMITO je OpaK MKOHA je AMHCTBEHOT 1 BeuHoT Opaka Xpucra u Llpkse.
[5]

Hacrasak 3. kaHOHa ce OAHOCH Ha PUMCKY IIPaKcCy: Y3 10 joui, nouLmo cy oHu
u3 Ceeme Llpxee Pumvana npedrazaru da ce Opxu céa cmpozocn KaHoHd, a 06U Koju
npunadajy npecmory 060z bozom uyearoz u uapcxoza zpada (KoHcTraHTMHONOMbA)
npedAazary KaHoH 406exooy0.ba u cHucxoheroa, mu 3amo ouurcku u 00206Yy0u60
cnajamo 3ajedro o0oje y jedHo, da He OU OCMASUAY HIU KPOMOCH CAADOM, HU CHIPOZOCH
ouwmpom, ocobumo xad je npecmyn (Enmckon ArtaHacuje HaBOAM: nad Y zpex) u3
He3HAtba 3AX6AMU0 He MAA0 MHOULMG0 oYU, me 3ajedHUdKY YCMaHosba6amo 3a oHe,
KOju cy ce 06a nyma xeHuAu OUAU, naK cy nod mepemom zpexa cée 0o nemmaecmoz 0ama
NpouLA02a Meceua janyapa, MUHYA0Z 4emsepnoz uHOuKma, uiecm Xuvada cmo desedecemn
deseme z00utie ocmaiu (TauHmuje Ao 15. janyapa 691), u ne xere da ce 00 ucmoza
ompestie da maxeu (nodrezy) xanorckom ceperyhy. Csu ApyroopadHy KAUPULIN

SKMBOTa 3a KAMPVKe Ha 3arady. ¥3 TeOAOIMKN cucTeM 61. ABTycTMHA, Tpeba CIIOMeHyTH!
u cabop y Easupn (306), rae je aoHeT KaHOH 0 neamnbdary y Llpksu (kaHon 33) y kome
ImIle Aa je AMCIIMIIANMHA IleAnOaTa y3Ap>KaBarbe 04 yrorpede Opaka. [1]
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IIpeMa OBOM KaHOHY IT0A/A€KY eUTUMIjI 3a HeKO ogpebeHo Bpeme. [5] dase y
KaHOHY IHIIle Aa ¥ OHM Koju cy Omam y OpaKy caMO ca jeHOM >K€HOM IIocAe
PYKOIIOA0Xetba, TaKBu 01 Tpebaao aa ce mocae eNUTUMMje MU3HOBA 6acHoCIase
Ha c6oje (IIpBe MAM IPETXOAHe) cmeneHe, AAU HUKAKO 0a He HAnpedyjy HA SUULU
cmenen, NOWLMO jA6HO pasepzHy He3akoHumy céesy. [5] Y oBOM KaHOHY KOjU jacHO
oapebyje OpaunocT kanpuka Tpyacku Oy ce mo3nBajy Ha 17. 1 18. Artocroacko
npasuao. [9]

Y nacraBky Tpyacku Oum y KaHOHMMa roBope gasbe o Opaunoctu u 'y 12.
KaHOHY MCTUYY Ja eIIMCKOII IT0CA€e XM POTOHMje He XXMBY BUIIIEe Ca CBOjOM JKEHOM
U TUMe Memajy 5. AIOCTOACKM KaHOH, [5] aam m AOmymbyjy CBOjy 04AyKy 48.
kaHoHOM Tpyackor cabopa rae mmine Ja >KeHa XMPOTOHMCAHOTI eIMCKOIIa,
pasBeJeHa IO 3ajeJHMYKOM AOTOBOpY, CTyIM y MaHactup. [5] AHaansupajyhmu
oBaj KaHoH, Enmckon ATtanacuje caeayjyhu 3onapu kaxe ga cy cabopcku Ornm
YUMHUAU IIOLITO Ce IPOIoBes Bepe XpUCTOBe palimupuda U jeBaHDebcko
KIBAbee yTBpanao, cMmaTpajyhm aa xpumrhancku apxmjepej Tpeba Ja ce
pas3AuKyje 04 jyAejcKOT 1 jeAMHCKOT; TaKO Aa OBaj KaHOH He OOyXBaTa CBeIlITeHIKe
u bakowne. [5]

Y 13. kaHOHY HarJallleHa je MICKBapeHa pMMcKa IIpaKca y Be3l ca 11eA10aToM
3a KAMPUKe, ca geTabeM KOjU YaK M3aBaja pPUMCKY 04 3arajHe IIpakce, Kao IITO
je oaaydeno Ha cabopy y Kaprarunm: [loumo cmo dosraru, da je y pumckoj Lipxeu
nOCMAAO0 NPAGUAOM, 0a ce OHU, KOju CYy JOCMOjHU PYKONOAOXKetoa 34 hakoHa uiu
npessumepa, umajy obasesamu, da Hehe uuie onuwmumuy ca c60juM XeHama, mo mu,
caedehu cmapome npasury Anocmoicke mawHocmu u nopemxa, xohemo da nopoduumo
Kue/veroe céeurmerux ocoda, kada je oHo no 3axory, 0yde u 00 cada y Hanpeod HAa CHA3U,
u 0a ce HUKAKO He pa3epzasa c6e3a tUuxo6a ca Kenama, UAu 0a ce AUULasajy rwiuxo602 kKaod
je epeme ysajamroz onuimerod. Ha oBOM MecTy KaHOH IOBOPM O amoOCTOACKO]
TauHOCTU U TO JAaje TeMedb U UYBPCTUHY ocyje OezOpauHocTH. Jasbe ce y KaHOHY
Kaxe: [Ipema mome, koju ce nahe da je docmojar pykonoroxeroa 3a unohaxona, uiu
haxona, uru npessumepa, maxkéome HuKaKo Hexa He Oyde 3anpexom 0a ce nOCMasu Ha
maj cmener, Ko ca 3AKOHUMOM C60JOM XKEHOM XKU6U, U 00 toezd HeKa ce Yy 6peme
PYKONOAOXKE oA He 3axmesa 0a ouumyje, 0a he ce ysopxasamu 00 3aK0OHUMO2A ONULIIEHLA
Ca C60jOM XKeHOM, Kako mume He Ou OUAu y3pokom, da ce 6peha bozom ycmarosveru u
Fbezosum npucycmeosaroem 0Aazocroseru Opax ; jep eaac Jesarheva kasyje: uimo je boz
cacmasuo vosex da te pacmasra (MTt. 19, 6), a Anocmor yuu: Opax je uacman u
nocmesoa Huje vewucma (Jepp. 13, 4) u onem: Jecu Au ce npueesao 3a xemy, He mpaxu
da ce paspeuwuut (1. Kop. 7, 27). A snamo, da u caxynwernu y Kapmazunu ouyu,
cmapajyhu ce o0 wucmome xusomy ceewimenuxa, Hapeduute, 0a unohaxonu, Koju ce
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dodupyjy Ceemux Tajru, u haxonu, u npessumepu, umajy ce ysopxasamu y oopehena
UM 6épemera 00 OHUX, Koje 3ajedHo ca rouma xuse. Padu moza u mu ucmo umamo
yyeamu, uwimo je 00 Anocmora npedaro u 00 Hajcmapujez 000a 6axuro, suajyhu epeme
C6aK0j cmeapu, a 0co0umo Y nozaedy nocma u MoAUmMee; jep mpeda, da oHu, Koju c6emom
oAmapy cAyxe, 0yoy y ceemy Yy3opxKopueu, kada npucmynajy K céemutrbu, Kako ou
MozAu dooumu, wimo 00 boza y npocmomu npoce. A xoju ce ycyou, npomusHo
ANocmoACKUM NPASUAUMA, AULLUIMU C6e3€ CA SAKOHUNOM XKeHOM U ONnuLmeroa jedHoza
usmehy ceewmenux Auya, Ha ume, npessumepa, uiu haxona, uiu unohaxona, Hexa
0yde céperym; ucmo maxo u npessumep, uAu hakow, Koju npozxe Xewy c60jy 1nod
U32060poM 1000XKHOCIU, HeKA ce 00AY4U, A AKO OCHare YnopHuM, Heka ce cépezte. [5]
Ha oBom mecty Ennckont Atanacuje ce mpuceha cBux 1oje AMHOCTY 13 MICTOpUje
IIpkse koje cy Omae BesaHe 3a (¢eHOMeH O0e30pavyHOCTM U JOTOBOPEHO
y3ap>KaBama O/, JKeHa: Ipeaaor 0OesOpaunocmu xoju cy Oum Ha ITpsom
Bace/beHCKOM cabopy oabaumau; satum 4, 25 u 70. kanonu Kaprarunckor cabopa
KOjI TOBOPE O Y30pKasaroy Kaupuka 00 xena y 002060peHo 6peme, [5] Te Ha UCcTy Temy
Aase 3. kanoH Cp. Auonncuja Aaexcanapujckor [5] u 5 n 13. npasnuao Tumoreja
Azaexkcanapujckor. [5] Jdame, 0 ogHocy 1meae BaceseHcke Llpkse npema Pumy
ropopu u 36. kaHoH Ilero-mector cabopa, KOju IIOHaBAba OAAYKe PaHMjUX
Bacesenckux cabopa (Adpyror —381. u Yerspror —451) u crasa Pum Ha mocebHo
Mecto y nnenTapxuju Lpkasa Xpucrosux y Pumckom napcersy: Ionasvajyhu uimo
je ysaxorverio 00 cmo nedecem céemux omaua, cabparux y osom bozom uwyearom u
uapckome zpady, u 00 uiecm cmomuna u mpudecem, cakynwvenux y Xarxudowy,
Hapehyjemo, da npecnmo KOHCMAHMUHONOLCKU YXKU6A jedHAKe NOBAACIULE NPECIOAY
cmapoza Puma, u da ysouznym 0yde y upkeeHUM HOCAOSUMA KAO OHAJ, NOULINO je Opy2u
nocAe toexd; 3a UApUZpadcKuM npecrmoroM Heka ce Opoju npecmo 6eAuxoza zpada
arexcandpujckoza, 3amMum Npecmo AHMUOXUJCKU, A TOCAe 06024 JepyCarUMCKU
npecmo.”® O 0BOM KaHOHY je 01110 peun paHuje.

Ha xpajy anaanse xaHoHa Koju roBOpe O MCKBapeHoj Ipakcu y Pumy, Tpeba
rocMaTpati 1 oHaj 55. ca ucror cabopa, [9] xoju roBopu 0 ocTy y cyOOTy y TOKY
UYerpaecetrognesHor nocra: Iloumo cmo dosnaru, da onu, Koju cy y Pumy zpady, y
ceemum nocmosuma Yempdecemnuue nocme y Cybome rve3ure, npomus npedamo:
Llpxeeroz nopemxa, céemu cabop ycmarosnyje, da u 'y Pumckoj upkeu renospeberio

78 Kapramos HaBoAu Aa 36. KaHOH je IOTBpAMoO Ipasuaa ca Jpyror u Yerspror
Bace/beHCKOT cabopa KojuM ce riocterieHo yBehasa craTyc KoHCTaHTHMHOIIObCKe KaTeape,
mto Pumcka IlpkBa Huje mpoxBaTtasa, HU Taja, a HU y 7. BeKy. [6]; [5]
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Mopa eaxumu npasuro (ArioctoAcka mpasuaa 66), koje Kaxe: Koju ce KAUPUK 3ameue
da nocmu y dan Tocnodrou, uau y cybomy (ocum jedwe jedure), Heka 0yde cepzrym; a
aKo je c6emogrbax, Hexa ce 00Ayuu. [5]

V3 oBuX KaHOHa Ce jaCHO BUAV KOAUKM je 010 ja3 m3aMely pumMcke u ncToute
Ipakce y IIPKBEHOM >KIBOTY, Te je O1A0 HeOIIXOAHO Ja ce Ha cabopy, Koju je
ca3Bao caM MCTOYHOPMMCKH I1ap, 40HeCy IIOMeHy T KaHOHM I jaCHO OApeAyt CTaB
BaceseHcKe LIpkse o pmmckuM obmyajuma; U KOAMKO je 01140 IOTpeOHO JAa
Koncrantnnonos, oa camor Hacrtanka 330. roaguHe, IIpey3me npuMar y AUIITUXY

IIpaBOCAAaBHIX L[pKaBa y I/ICTOpI/IjI/I Mcrounor apcCTBa.

TYMAUYEIGE KAHOHA KOJM CY BE3SAHI 3A JEPMEHCKY LIPKBY

OB KaHOHM jacaH Cy IIOKasaTeh Ja je OMAO HeNIpaBUAHOCTU Y
AVICLIVITIAMHCKO-KaHOHCKOj Ipakcu Llpkse y Pumy, Te ga cy ocraae llpkse Ha
Bace»€HCKOM HIBOY ICKa3ale CBOj Cy4 UM ocyauae Takse npumepe. Heke
npobaeme u y gpyrum Lipksama Oun Ileto-1ector cabopa cy Takobe ocyanan,
a noceOHo y Llpksu y Jepmenuju u To y Kanonnma: 32, 33, 56 n 99.

Jepmennja je 663. roguHe mormnaja II0A aparicky BAacT UM HacTaBuaa Aa
caMOCTaAHO XIBM, 0ABOjeHa 04 Koncrantunonoscke Lpkse. Kako Kapramos
3aK/bydyje, OHM HICY HU CXBaTUAU Aa Ce OBa YeTHpu KaHoHa ca Tpyackor cabopa
TUYy IHUXOBe LIpKBeHe 1 Oorocay>kOene rnpakce. [6] [Tocae mebycobnmx 6opon
3a eNICKOIICKY KaTeApy, Kaanud je Tpakno Ja ce JepMeHM oApeKHy XpuithaHcke
Bepe, aau A0 Tora Hmje gomao. Vmak je cauummeH akT o ogDanuBamy
IIpaBOCAaBHe Bepe U IIporaamery MoHodusurcrsa 707. roaune, 4ymMme je
ycrocTaBbeHa MOHOpU3NTCKaA JepmeHcKa Llpksa. [6]

Ha nosoyBegeHy esxapucTujcky Ipaxcy y Jepmenuju oarosapajy Oum
cabopa u3 692. roanne, 32. KaHOHOM, jep ce OBa HOBMHA IIPOTUBY U 37. KAHOHY
Kaptaruuckor cabopa. Heky roauny npe Tpyackor cabopa VicTrouHo mapctso je
ycreao aa noBpartu 4eo Jepmennje og Apara, 11a je nap Jycrunmjan 1l noxymrao
4a usmupu Jepmencky u mnpasocaasHe lIpkse. I'ogume 690. goaasm g0
IOTIMCHBamba AOTOBOpa O yjeAuibelby U OHJAA je AOINAO A0 ycardallaBarba
HorocayxOenux npaxkcu na cy Onu ca Tpyackor cabopa goHean OBaj KaHOH:
Casnaru cmo da y obracmuma Jepmeriuje, Ha céemoj Tpnesu npuroce camo 6uHo, He
Mewiajyhu 2a ca 60dom, orda kada npuroce beckpsty xpmey. Envckon ATtaHacuje
noaceha ga je jomr Cserm Bacmamje Kamagokmjckm mcripabsao HorpeniHe
obOnuaje y Jepmenuju (372. roauna), 4ok je Csetn Enmdannje Kunapcku naseo
TaTtujana Acuplia Kao Kpajmer eHKpaTuTa Koju je 300T paalKaAHO-aCKeTCKUX
cxBaTama 3aOpanHno ynorpeOy suHa y Ilpuyenthy u go3soano camo sogy. [5]

156



Aane y xanony Ounu Tpyackor cabopa Kaxy: 3a onpasdatve 06ax602 nocmynka, oHu
ce nosu6ajy Ha oo wma je y mymadervy Mamejesoz jesanhea pexao Ceemu Josan
3aamoycm (Omuanja 82, 2): 3awmo ['ocnod Huje nuo 600y, kada je 6ackpcao, Hezo
6uno? 3amo da Ou 3ajedHo ca KopeHoOM UWHYnao jedHy Heuacmusy jepec. Jep, nouimo cy
1OCMOjaAry HeKu Koju CY KOPUCmuAu 600y npu majHu, mo céemumes u nokasyje oa
I'ocnod, xada je npedao majiy, u kada je, nocae eackpcervba, 0e3 majre NPeOrOKUO
(npuzomosuo) obuury mpnesy, ynompeduo je 6utio 00 zpoxha (Mr. 26, 29), a sramo da
ynpaso zpoxche daje urio, a He 6oda... Odasde (JepMmeHm) aK.byuyjy 0a je 06aj 6eAUKU
céemu Omay, ¢ kpaja 4. u nowemxom 5. éexa, nopuuao ynompedy 60de y ceemom
skpmeonpunouervy. [Ipema mome, da oru u y 0ydyhe te Ou OuAU Y He3HAILY, USAAKEMO
npasocaasHo yuerve nomerymoz Oya (céemoz Josara 3ramoycma): nocmojara je opesHa
jepec udponapacmama, Koju Cy npu c60Me KpmeonpuHouierby ynomped.oaaru YyMecmo
suna oduury 60dy. Onospzasajyhu maxeo, HUYUM OCHOBAHO Yuetbe U MY 6eAUKY jepec,
me noxasyjyhu da onu (mj. udponapacmamu) maxeum noCMynarbem “uHe cynpomHo
OHOMeE U0 je anocmoacko npedarve. Lipkeu, xoja je toemy 0ura nosepetia, o je npedao
UCMUNCKY Npaxcy, no xojoj je nompedro nomeuiamu éuro u 600y (xada ce npunocu
Oeckpsra xpmea), yxasyjyhu mume na cjeduroerve Kpséu u 60de Koje ucmexouie u3
npewucmoz meaa Vickynumesna u Cnacumena Vicyca Xpucma, a na oxusomeoperve
céema u uckynerve 00 zpexa. My ceum Lpxeama, 20e cy npocujara dyxosna éudeaa,
yyea ce o6aj bozonpedamu wum. Taxo je u Jaxos, opam no meay Xpucma boza nawieza,
Kome je npeéome Oura nosepena kamedpa (npecmo) Llpxee y Jepycarumy, xao u
Bacuauje, apxuenucxon upxee y Kecapuju, o xome ce xasyje Kao o 6eAuxome yuumeoy
10 4UmMaeoj eacebetu, A Koju cy HAMA NUCMEHO Npedaru nopedax majarcmeere cAyxoe
boxuje, yemarosuru cy da ce na céemoj Aumypzuju, y céemom Ilymupy, mopa
narasumu u 6uto u 600a. Taxohe cy u Oyu, okyn.veru y Kapmazuru, uspexau caedehe:
da ce y céemoj Tajru ne npurocu Huwma dpyzo nezo Teao u Kps 'ocnodtoa, kao uimo je
cam T'ocnod npedao, mj. xaeb u 6uro ca 600om (nomewaro). Jaxre, ako Heku enuckon
UAU COEUMEHUK He YUHU OHAKO KAKO je pedero 00 Anocmoaa, u He Meuia 600y ca 6UHOM,
me camo Ha 6UHY UAU CAMO HA 600U YUHU NPUHOC, MAaKaes Heka 0yde cépzHym jep y600u
Hosomapuje u 00a6/0a majry Ha nozpeularn Hauut. [5]

Aane, Ouu Tpyackor cabopa rosope o0 morpemHomM ooudajy y Jepmenuju
KOjU IoAp>KaBa jyAejcku oOmyaj Aa ce y KAUp IIpMMajy caMO KaHAUAATU U3
CBEIIITeHNYKIX ITOpOoAuIIa (CBeIITeHNIKN pod) 1y caedehem 33. kaHony [9] To u
uctpasaajy: [Toumo cmo casnaru da ce y odracmuma Jepmeriuje y KAUp npumajy
CAMO OHU KOjU NOMUY U3 C6eumeHu Kux nopoduna (vume ce noxasyje 0a caede oduuaje
Jyoeja), a npu wemy nexu mehy rouma Oueajy nocmasveHu 3a nojue uAU umeye 0es
pyxonpoussoberoa Kao ypKeere npaxce, ycmarosvyjemo: 0a 00 cada oxu, koju xohe da
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Hekoza npume y KAup, He mpe0ajy 0a eiedajy Ha mo 0a Au JOMUUHU NOMUYE U3
ceenimeruke nopodue Heeo, kKada ucnumajy da Au je on docmojar 3a KAup, Hexa maj
0yde npumver u Heka za nocmase Ha cAyx0y y Lipxeu. Taxobe, Huxo ca ameona re cme
Hapody wumamu boxaricmeerie peuu 10 HAYUHY OHUX KOJU NpUnadajy KAuUpy, ocum axko
Huje ydocmojer noceefierva ca nocmpuzom 00 céoza nacmupa (cazaacto npaguruma). Ko
ce samekte 0a NOCMYnA NPOMuUs 06024 WMo je nponucano, Heka 0yde odAyuer. [5]
Jakae, Apyru 4eo KaHOHa ce 04HOCU Ha 3a0paHy I10CTaB/barba uTella 1 1ojia 0e3
04arocaoBa HaAAe>XKHOT eINCKoIIa.

Ouu Tpyackor cabopa cy ocyaAnan 1 jepMeHCKM o0m4aj 4a ce He jedy cup 1
jaja cyborom u HegenoM y ToKy YacHor Ilocra, 11a je ca objamimbereM HacTao U
56. xanon: Casmaru cmo da y Jepmenuju u no Jdpyzum mecmuma, cyoomama u
nedesvama ceeme Yempdecemnuue Hexu jedy jaja u cup. 300z moza ycmaros.byjemo u
060: da y Llpxeu Boxujoj, no ceoj sacesvenu, 0yde ucmu nopedax, me da ce nocn mopa
ouyeamu y3opxasarvem 00 céeza uimo je saxaaro, a maxohe u 00 cupa u jaja (jep mo
dsoje cy maxohe npodyxm 00 oroza vea ce ysopxasamo) Koju ce osoza ne 0ydy
NpudpKasaru, YKOAUKO cy KAUPULU, HeKa ce C6pzHY, A aKo cy Aduyu, Heka 0ydy
odayuenu. [5] Kako Aranacuje mpenocu Baacamona u 3onapy, Jepmenu cy
IIOTPeIITHO, MAM YaK Kpajibe OyKBaAHO, CXBaTUAM OAAYKY Aa He TpeDa ITOCTUTU Y
cyDOTy 1 HeAedy, 1a Cy — MaKO IIPOTUBHO caMOM IIOCTY — YBeAl Aa ce jedy jaja 1
cup, jep Ta jeaa HeMajy y ceOu KpBU U cMaTpajy ce naogosuma. Mebyrtum, Lpksa
TO 3abparbyje jep cy To 1104081 XKuBux 6mha. [5]

Koz Jespeja cy cBemreHnnyMa gaBaHu Ae€AO0BU O/, 3aKAaHe U IIpUHeCEeHe
JKpTBe, Ma Cy JepMeHU CAMYHO TOMe, caMO HempuHocehm XpTBy, goHOCHMAU
Meco, KyBaaM Ta y OATapy Ha AeAUAM cCBeluTeHocAyXuTesuma. Ilomro je
Vicrounn map OCBOjuO 4€0 JepMeHmje TeXHO je Aa Ce CBe HEeNpPaBUAHOCTU y
LIPKBEHOM >KIBOTY MICKOpeHe, 11a 1 0Ba, 11a cy Onu Tpyackor cabopa cacrasman
99. xaHoH: [9] Kako cmo casnaru, y odracmuma Jepmeruje dewiasa ce u mo 0a HeKu,
nouLmo y céemom oamapy 3zomoee (cxkyeajy, ucnexy) Komade meca, npuxoce 0erose
(moz) meca u dere ux (no obuuajy Jydeja) céewmenuyuma. 3602 moza, uysajyhu
yucmomy Lpxee, napehyjemo: da HuKo 00 c6euimMeHOCAYKUMeba He cMe YSUMAMU
Komade moz meca Koje npuroce nomerymu vyou, u Hexa 0ydy 3a0060.bHU OHUM ULINO
seprunyu nputoce. Ilomenymu npunocu Hexka 0ydy ussan xpama, 4 Koju uuHe
cynpomto, Hexa 0yoy 00Ayueru. [5]

Cse 0BO jacHO yKasyje 4a ce o4 4. BeKa, IIa BpeMeHOM, JepmeHcka Llpksa
oABajada 04 IIpejarmbCKOI >KMBOTa UM Ja je ycIocTaBbalda oOMyaje Koju Cy
rocrojaau camo y Jepmenuju. buao je norpedno ga ce Onu Lpkse ynosHajy ca
jepPMEHCKMM UCKpUBACIbIIMA, a 3aTUM U Ja pearyjy, Kao IITO ce, Ha IIpuMep,
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aecnao Ha Ilero-mecrom cabopy. Cras cabopckux Orama 6mo je ga ce
AVICLUMIIAMHCKM 1 0OMYajHO IIpKBeHa IIpakca yjegHauu csyda y llapcTBy, ma cy
3aTO AOHEeTM KaHOHM ca 044ayKaMa (Ka3HaMa), KOji yKa3yjy Ha HeIIPaBIUAHOCTH Y
Pumy u Jepmenmjm.

ITarma Cepruje I (687-701) kanone Tpyackor cabopa Huje IOTIINICAO, I1a je Liap
Jyctunpjan 1l moky1mao BOjHO-IIOAUMTUYKUM IPUTUCLIMMA 4a IIPUBOAM IIAIly Aa
IOTIHMIIIEe KaHOHe, aau Huje y ToMe ycreo. Cepruje I Huje yyectBoBao Ha OBOM
cabopy, 40K cy okyribenu O1u yraasHoM ca ncrtoka Llapcrsa, cmaTpaan ygenrhe
Enmnckona Bacnanja ca Kpura sacTynmHUIITBOM puMCKe KaTeape, jep je Kpur —y
TO BpeMe — IIOTIajao II04 PUMCKY jypucauknujy. Mebyrum, ydenrhe
npeJcraBHnKa Kputcke Llpkse Huje 6140 Ha HUBOy marckor aerara. Ilama je
KaHOHe cabopa 040aI1o U U3Pa3no 3a0pMUHYTOCT jep Cy KaHOHU ITOKa3aAy MHOTe
HOoBUHe. AHapej VIkoHOMy je mcrakao ga cy mHamu Ouae HelpuxsBaT/blBe
cabopcke oaayke O aHaTeMIcaiby Iare XoHopyja I, 3atum u noucroseheme y
nosaactuiiama Koncrantnnonosa u PuMa, Te puMCKO IpUXBaTamke caMo IIPBIUX
negeceT AIIOCTOACKNX IIpaBuaa. [4]

ITap Jyctunmjan Il je 6110 cBprHyT 1 1TOCA€ A€CETOTOAMIIILET IIepI0oAa, Y TOKY
ApyTe BAaje, OH je IIOHOBO IIOTPa>KMO 04 narie — caga Josana VII” — aa ce caoxm
ca KaHOHIMa AoHeTM Ha Tpyackom cabopy, aau caga TaktuaHuje. Llap moan
namy Aa npeucnnuta 102 kaHOHa, 4a MCIIpaBU 1AM 0ADaI CBe OHO IIITO MUCAU
Aa Tpeba ga OyJAe KOpUIOBaHO, a Ilalla je KaO CMH BU3AHTUjCKOT YMHOBHMKA U
I11all1bUB YOBEK, 04010 Aa UCIpaB/ha KaHOHE U BPaTHO je HeAUPHYT JOKYMEHT
napy. [6] Ilomito je yOp3o 4011110 40 cMeHe Ha pUMCKO]j KaTeapu, Ilap ce o0paTuo
nanu KoHcTaHTMHY U Hapeauo My je Aa y oktooOpy 710. roamne Aobe y
IpecToHu1ly, Te mnamna kpehe ca Beaukom csutoM Ka Koncranrunonosy. Osy
PUMCKY geaeraniijy je Agodekao TubOepuje, 11apeB HacAedHUK, jep je map Ouo y
Huxommanuju, na je mospao mamy ga My ce npukasydmn. Kaga je agomao g0
IIpeucInTUBaba TPyACKUX KaHOHa, Dakon I'puropuje, nornomu 1ara, Tako je
yOeaas1Bo OpaHMO PUMMCKO CTaHOBUIITE, Aa Ce M caM liap y jeAHOM TpPeHYTKY
rokoaebao. Kako Kapraios HaBoau mnara je npuxsaTio cBe KaHOHe, KOjUI HUCY

79 Ilama Huje TpUXBATHO CTaB Ja KaHOHM Tpyackor cabopa OyAy HpHUIIOjeHM aKTMMa
IMecror BaceseHckor cadbopa. [Tocae ckopo jeaHor Beka, mana Aapujax I mpusHaje mect
cabopa, a rMoceOHO MCTMYe y IUCMY IaTpUjapXy KOHCTaHTMHOIIObCKOM Tapacujy Ja
IIOIITYyje CBeTe MKOHe, Ha KojuMa ce m3oOpakaBa Xpucroc u Josa IIpereua, xoju Ha
Ibera ykasyje. Kako Kapramos HaBogM, mMcTM mama mmile IMcMO U (PpaHILyCKUM
emmcKonmMMa y kome Opanu ogayke CeaMor Baceb»eHCKOT cabopa. [6]
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Ouau TPOTMBHM HpPaBOCAABHOj Bepy, a ILiap Ce MOMUPUO Ca PUMCKUM
€IIMICKOIIOM M CTaBOBMMa JeAeraijyje, Te je IOTBPAMO CTaTyC pUMCKe KaTeape. [6]
Mebytum, Hacaeanuk Ha IJapckoM IIpectoady, JepmenuH Bapaan, 3sanu
Puannmk, oA0aMo je BepcKy MNOAUTUKY Iijapa Jyctunujana II m mpasocaasHe
crapope ca Ilecror Bacesenckor u Tpyackor cabopa, Te mporaacuo
MoHoTeanTcTBo. Ha Taj Haunn cy nmocaeautie Tpyackor cabopa HapyleHe, jep ce
Yy HOBUM OKOAHOCTUMA, A0 Aa/bIbeT, HUje pacpaBbalo O BAAUAHOCTY KAHOHA O

crpane Puma u Jepmennje.

SUMMARY

Pope Sergius I (687-701) did not sign the canons of the Council of Trulli, so
Emperor Justinian II tried to convince the pope to sign the canons through
military and political pressure, but he did not succeeded. Sergius I. did not
participate in this council, while the gathered Fathers, mainly from the east of
the Empire, considered the participation of Bishop Basil of Crete as a
representation of the Roman Cathedral, because Crete - at that time - fell under
Roman jurisdiction. However, the participation of representatives of the Cretan
Church was not at the level of the papal legate. The Pope rejected the council's
canons and expressed concern because the canons showed many novelties.
Andrej Ikonomu pointed out that the council's decisions on the anathematization
of Pope Honorius I were unacceptable to the pope, as well as the identification
of the privileges of Constantinople and Rome, and the Roman acceptance of only
the first fifty Apostolic rules.

Emperor Justinian II was deposed and after a ten-year period, during the
second government, he again asked the Pope - now John VII - to agree with the
canons passed at the Council of Trullo, but now more tactfully. The emperor begs
the pope to review 102 canons, to correct or reject all that he thinks should be
corrected, and the pope, as the son of a Byzantine official and a timid man,
refused to correct the canons and returned the intact document to the emperor.
Since there was soon a change in the Roman cathedral, the emperor turned to
Pope Constantine and ordered him to come to the capital in October 710, and the
pope left with a large entourage for Constantinople. This Roman delegation was
met by Tiberius, the emperor's heir, because the emperor was in Nicomedia, so
he invited the pope to join him. When the canons of Trulli were reexamined, the
deacon Gregory, the deputy pope, defended the Roman position so convincingly
that the emperor himself wavered at one point. According to Kartashov, the pope
accepted all the canons, which were not against the Orthodox faith, and the
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emperor reconciled with the Roman bishop and the views of the delegation and
confirmed the status of the Roman cathedral. However, the heir to the imperial
throne, the Armenian Vardan, known as Philippicus, rejected the religious policy
of Emperor Justinian II and the Orthodox views of the Sixth Ecumenical and
Trullian Councils, and declared monothelitism. In this way, the consequences of
the Council of Trula were undermined, because in the new circumstances, until
further notice, the validity of the canon was not discussed by Rome and Armenia.
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Abstract

In this study is noted an irregular practice in Rome and Armenia, which over
time became a custom in these Churches, and are explored the canons of the
Fifth-Sixth Council held in Constantinople in 691/692. The importance of these
canons and the council's condemnation of improper practices and behavior of
clerics in Rome and Armenia was shown in the later centuries, when the Roman
and Armenian Churches created circumstances for later schism. By referring to
these canons, the relationship between Constantinople and the entire East on the
one hand, and Rome and the Armenian regions, on the other hand, is followed.
The aim of the research is to explain the beginnings of all divergences between
East and West before 1054 and the Great Schism, among which are the canons of
the Fifth and Sixth Councils (Concilium Quinisextum).

Keywords
Fifth-sixth council, canon, Constantinople, Rome, Jerome, Justinian II.
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ETAPY RANOKRESTANSKE] KATECHIZACIE

Jén PILKO

Pravoslavna bohoslovecka fakulta, PreSovska univerzita v PresSove, Presov,
Slovenska republika

V apostolskom veku mozno o rozdeleni katechézy na etapy hovorit len vo
velmi Sirokom zmysle. Podla svdtého apostola Pavla pevna stravu nemali
prijimat ti, ktori eSte neochutnali mlieko. Toto rozdelenie bolo predovsetkym z
pedagogickych dovodov. Od katechétov sa vyZzadovalo, aby boli citlivi a
dokazali svojim Ziakom sprostredkovat to, o dokdzu prijat.

Justin uvadza, Ze po Skoleni v jeho Skole ,ti, ktori st presvedceni a veria v
pravdu nasho ucenia a vyjadria svoj stihlas Zit v stilade s nim, prijimaju krst” [4].
Krestanski ucitelia dbali na to, aby dospeli prijimali krst vedome. Ved krst mal
znamenat velktl zmenu v Zivote ¢loveka: bolo to obliekanie Christa, pochovanie
s Christom a vzkriesenie k novému zivotu, nové narodenie. Podla Justinovho
postrehu, kym narodenie od biologickych rodi¢ov bolo tiplne nezavislé od nasej
volby, druhé narodenie, krst, naopak, nebolo z nutnosti, ale z dobrej vole. V krste
clovek prestal byt otrokom nevyhnutnosti, otrokom démonickych sil, otrokom
hriechu a stal sa synom slobody a svetla.

Vsimnime si, Ze prijatie krestanskej pravdy predpokladalo vedomé
rozhodnutie Zit podla prikdzani. Bezprostredne pred krstom nasledovalo kratke
obdobie intenzivneho pdstu a modlitby, ktoré pokrsteni krestania vykonavali
spolu s katechumenmi. Krst bol kolektivnou udalostou, dielom celej cirkvi, nie
sukromnym rodinnym obradom ako to ¢asto vidime v st¢asnosti. Zvyk modlit
sa a postit sa za int1 osobu alebo spolu s fiou bol v starovekej cirkvi velmi
rozsireny [4].

Strucnost Justinovho diela, ako aj mlcanie ostatnych autorov nam
neumoznuje vyvodit zdvery o tom, ¢i katechéza v polovici 2. storocia
pozostavala z etap ktoré boli od seba odliSiteIné. Vzdeldvanie v Justinovej skole
bolo pravdepodobne pomerne dlhé, hoci Justin vyslovne neuvadza ani
postupnost, ani obsah katechézy.

Dal$im dokumentom, ktory vrha svetlo na to, ako mohla prebiehat
katechéza na zaciatku 3. storocia, je uz spominana ,, Apostolska tradicia”, ktora
zostavil svaty Hippolyt Rimsky v roku 215. Hippolyt bol podla tradicie ziakom
svatého Ireneja Lyonského a velmi vaZenym krestanskym ucitelom v Rime. [6]
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Isty ¢as bol v opozicii voci papezovi Kallistovi (217 - 222) a dokonca zorganizoval
vlastnt Skolu, ktord zastdvala prisnejsi postoj k praktizovaniu pokania ako
rimska cirkev. Podla tradicie sa Hippolyt pred svojou muéenickou smrtou v
sardinskych kamerniolomoch vratil do lona cirkvi.

Po jeho smrti mu vdacni Ziaci postavili pomnik, ktory isty cas stal na
cintorine na Via Tiburtina. Socha zobrazuje muzZa sediaceho v majestatnom
postoji ucitela a kdzuceho. Na skulpture je vyryty trén, t. j. stol, za ktorym
Hippolyt sluzil liturgiu, a zoznam diel, ktoré napisal. Socha bola ndjdenda v roku
1551. [6] Dnes sa nachadza pri vchode do Apostolskej kniZnice vo Vatikane.

Nakolko bola prax Hippolitovej skoly vSeobecnd, je tazké posudit. Sudiac
podla mnozZstva prekladov, apostolska tradicia mala v 3. a 4. storo¢i vyznamny
vplyv na cirkevnua organizaciu a liturgicky zivot v Syrii a Egypte. Hippolyt nebol
origindlnym teologom a vyznacoval sa krajnym konzervativizmom. Preto
Apostolska tradicia odraza skor existujucu tradiciu nez Hippolytovu osobnu
pastoracnu sktisenost.

,Apostolska tradicia” obsahuje prvy podrobny opis katechézy, v ktorom
mozno pravdepodobne rozlisit dve etapy). Prva etapa sa zacinala predbeznym
rozhovorom. Ti, ktori tymto pohovorom uspesne presli, boli zaradeni do
skupiny katechumenov alebo "posluchacov" (audientes, auditores), ako ich
neskor nazyvali na latinsky hovoriacom Zapade. Treba poznamenat, ze
Tertulidn ako prvy pouzil latinsku transliterdciu gréckeho slova katechumen pre
vyraz ,nepokrsteny krestan” [7]. Po dlh§om skiiSobnom obdobi absolvovali ti,
ktori chceli byt pokrsteni, druhy pohovor. Ti, ktori tento pohovor uspesne
absolvovali, sa stali kandiddtmi krstu a boli vybrani do osobitnej skupiny
,vyvolenych”, ako ich nazyvali v Rime. Po kratkej, ale intenzivnej dodatocnej
priprave boli pokrsteni a prijati do spolocenstva veriacich.

So vsetkymi, ktori chceli vstupit do katechetickej skolu, sa pred prijatim za
"posluchacov" uskutocnil pohovor. AZ do Apostolskej tradicie nepocujeme nic o
takomto pohovore, ktory sa na Zapade rozsiril vo stvrtom storoci. Justin, ako si
pamédtame, prijimal do svojej Skoly vsetkych, ktori si to Zelali, zatial ¢o v
Hippolitovej Skole podla "Apostolskej tradicie" voIni posluchaci (ktory nemali
zaujem staf sa krestanmi) neboli pripusteni. Je mozné, ze Justin vo svojej "Prvej
apoldgii”, napisanej v rokoch 148 az 161 a adresovanej pohanskému cisarovi,
takéto podrobnosti jednoducho vynechal. Pravdepodobnejsie vsak je, ze
predbezny rozhovor sa v polovici druhého storocia neuskutocnil a Ze sa v cirkvi
objavil neskor, ku koncu druhého storocia.
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Pri predbeznom rozhovore boli poloZené otazky o Zivotnom style kazdej
osoby. Predpokladalo sa, Ze kazda osoba, ktora chce byt katechizovand, ma
rucitela z radov krestanov, ktor{ ju dobre poznaji. Uloha tychto ruéitelov, alebo
modernejSie povedané krstnych rodicov, bola v procese prijatia krestanstva
mimoriadne dolezitd. Prave s pomocou takychto "domacich katechétov" robili
buddci krestania svoje prvé kroky k viere. [6] VSimnime si, Ze v ranokrestanskej
cirkvi boli krstnymi rucitelmi predovSetkym dospeli, nie deti. Je celkom
prirodzené, Ze adoptivhymi rodi¢mi deti boli ich biologicki alebo adoptivni
rodicia. O tom, Ze medzi katechumenmi boli skutocne aj deti, svedci samotny
Hippolyt i napisy na nahrobnych kamernoch.

Ak iSlo o otroka, bolo potrebné, aby sa za neho zarudil jeho pan. Ak pan
nemohol dat otrokovi priaznivé odportiéanie, otrok sa nesmel zucastnit (16.4).
Ak otrok patril k pohanovi, musel sltbit, Ze bude posluchat svojho pana, aby
nevyvolal prenasledovanie cirkvi (16.5). Ak bol otrok niekoho konkubinou,
mohol byt prijaty len vtedy, ak Zil len so svojim panom (16.23). Ak bol muz
Zenaty, musel zachovavat manzelska vernost (16.6). Od slobodného muza sa
vyzadovalo, aby sa oZenil alebo zostal Cisty (16.7). Ak mal muz konkubinu,
musel sa oZenit podla rimskeho prava (16.24).

Tato poziadavka sposobila velké tazkosti. Rimske pravo totiz neuznavalo
ako plnohodnotny ziadny zvazok, ktory slobodny clovek uzavrel s otrokom.
Takyto zvdzok zostdval contubernium, t. j. konkubindtom, a nemohol si
narokovat na status matrimonium, t. j. zdkonného manzelstva. Zmysel tejto
poziadavky "apostolskej tradicie” teda spocival v tom, Ze slobodny muz, ktory
vstupil do takéhoto manzelstva, musel bud nechat otroka alebo otrokynu na
slobode, alebo zachovat manzelski vernost v tomto zavadnom manzelstve
napriek tomu, Ze neexistovala Ziadna spolocenska prekazka cudzolozstva.

Okrem tychto moralnych poziadaviek "Apostolska tradicia" uvddza zoznam
povolani, ktoré boli pre krestanov neprijatelné. Medzi takéto povolania patrili:
spravca verejného domu (16.10), prostitutka alebo sodomita (16.20), vyznamny
Statny uradnik (16.18), povolania stuvisiace s gladiatorskymi zdpasmi, dozorca
nad divymi zvieratami v amfiteatri (16.19). 15), knaz, modlosluzobnik (16.16),
mag (16.21), astroldg, zaklina¢, vykladac snov, vyrobca amuletov, t. j. zaoberajtci
sa magiou (16.21-22).

Verejni Cinitelia sa nemohli stat katechumenmi, pretoze boli povinni
zucastnovat sa na obetiach a financovat divadlo a iné odstudeniahodné
predstavenia. Kvoli tejto okolnosti politickd moc vo vSetkych mestach rise
nadalej patrila pohanom. Ako uvidime, situdcia sa zacala menit v polovici
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Stvrtého storocia, ked vyznamni iradnici a vojenski velitelia zacali vstupovat do
Cirkvi ako dozivotni katechumeni.

Tym, ktori boli vo vojenskej sluzbe, bolo zakdzané vykonavat trest smrti, ako
aj skladat vojenska prisahu (16.17). Ako si Hippolyt predstavoval splnenie
takejto podmienky, zostdva zdhadou. Neskor bola nahradena miernejSou v
Apostolskych predpisoch, traktate o cirkevnom poriadku, ktory sa rozsiril
koncom 4. storocia. Apostolské predpisy sa sice pozastavuju nad krestanskymi
povinnostami vojakov, ale obmedzuju sa na slova Jana Krstitela: "Nikoho
neurazajte, nikoho neohovarajte a bud'te spokojni so svojou mzdou" [Lk 3, 14.],
pricom nezatazuju vojakov tazsimi poziadavkami.

Dal$im jednoznac¢ne zakédzanym povolanim bolo povolanie herca (16.12).
Modernému nepravosladvnemu citatelovi by sa takyto zadkaz zdal velmi zvlastny.
Tu v3ak treba vziat do tivahy, Ze helenistické divadlo, a to je jeho dolezity rozdiel
od moderného divadla, bolo v starostlivosti bohov rise. Helenistické divadlo
bolo mozgom gréckeho divadla, ktoré bolo zaroven chrdmom Dionyza, Venuse
a Bakcha. Na dverach divadla v Samotrake visel napis: “Nezasvatenym vstup
zakazany!”[3]

Niektori staroveki krestania povaZovali navstevu divadla za nevinnu
¢innost. Tertulidn im protire¢i vo svojom diele O predstaveniach, ktoré bolo
urené najma katechumenom. Pripuista, Ze Biblia sa o gréckom divadle
nezmieniuje, a preto vyslovne nezakazuje jeho navstevu. Umenie je pod
patronatom muiz, Apoldna a Minervy. Okrem toho herectvo zahffialo pretvarku,
ktora podla Tertuliana bola v rozpore s krestanskou moralkou[7].

Z rovnakych doévodov sa krestania nesmeli zucastiiovat na atletickych hrach
v amfiteatri. Napriklad konské dostihy boli doménou Merkura a Neptuna.
Kazda sutaz sa zacinala obetovanim tymto bohom. Okrem toho Sportové
podujatia, podobne ako divadelné predstavenia, si v mnohych pripadoch
vyzadovali verejni nahotu, vyvoldvali nezdravé vasne a sprevadzalo ich
sebaposkodzovanie [1]. Pri SirSom pohlade na tieto moralne poziadavky mozno
dospiet k zaveru, Ze nie si ni¢im inym ako ddslednou aplikdciou rozhodnutia
Apostolského snemu (51), ktory podla tradi¢ného vykladu zakazal tri
neodpustitelné hriechy: modlosluzbu, cudzolozstvo a vrazdu [7], na vSetky
aspekty Zivota.

Niektoré povolania boli podl'a Hippolita pripustné za urcitych podmienok.
Medzi takéto povolania patrili sochdr, maliar a c¢o je najprekvapujucejsie,
Hippolyt k nim bez akéhokolvek vysvetlenia pridava aj ucitel. Podl'a Hippolita
bolo pripustné, aby sochar a maliar zostali pri svojom remesle, ak sa nepodielali

167



na vyrobe modiel. [6] Uvedomujuc si, Ze Ziadat od sochara v pohanskom svete,
aby neskiimal modly, je ako Ziadat od vojaka, aby nebojoval, Tertulidn na rozdiel
od Hippolita jednoducho zakazuje krestanom, aby sa stali socharmi aj vojakmi
[7].

Na katechumenov, ktori boli sposobili prijat krst, sa po skonceni modlitby
denne skladali ruky. To vykonaval ucitel, ktory mal na starosti ich katechizaciu,
¢i to bol presbyter, alebo laik. Ked sa pribliZil ¢as krstu, vykonal biskup posledny
exorcizmus nad katechumenom, aby zistil, ¢i je ¢isty** a dobry. Ked biskup zistil,
Ze nie je hodny, aby bol pokrsteny, bol mu poskytnuty odklad, pretoze
nevypocul slovo svierou [2]. Tak mal moznost prehodnotit svoj postoj
a dokladnejsie sa pripravit.

Podla Tertulidna bolo povolanie ucitela v Skole zakdzané aj pre krestanov
kvoli modlosluzbe. Vyucovanie literatiiry a astrondmie bolo tizko spojené so
stadiom klasickej mytologie. Vyucovanie v Skolach pre deti a mladez trvalo
takmer cely den, ¢o sa kompenzovalo mnozstvom sviatkov, z ktorych vacSina
mala nabozensky charakter. Tertulidn uvadza, ze napriklad “Minervalia” a
"Saturnalie” boli sprevddzané obetami, ktorych priamymi tcastnikmi boli
ucitelia Skol.

To znamenalo, ze ak sa dospeli krestania nemohli stat ucitelmi, deti sa
nemohli ucit. Tertulian tito otdzku predvida a odpoveda, Ze oboznamovanie sa
s pohanskou kulturou je pripustné len ako nutné zlo. KedZze katechumenat bol
urceny pre dospelych, predpokladalo sa, Zze za vzdeldvanie deti by mali byt
zodpovedni ich rodicia. V kazdom pripade mala krestanska domaca vychova
predchadzat pohanskej Skolskej vychove. Az ked sa dieta naucilo, ako sa viera v
Boha lisi od modlosluzby, mohlo studovat napriklad gréckych klasikov. Podla
Tertulidnovej poznadmky by takéto diefa, ktoré by vedelo, ze mu ucitelia
nevedomky ponukaju jed, tento jed vzalo, ale nevypilo by ho.

Tertulidnov zaver, Zze aj zdkladné Skolské vzdelanie je Skodlivé, logicky
viedol ku kultirnej izolacii jeho veriacich. Preto neprekvapuje, Ze vplyv
akejkol'vek formy helenistického vzdeldvania na skoly v Rime a severnej Afrike
bol minimalny. Tertulidnova Skola vobec nemala vyucovat svetské discipliny. A
to napriek tomu, Ze Tertulidn, sim odporca pohanskej kultiry a nepriatel
slobodného filozofického badania, ziskal vynikajtice vzdelanie v rétorickej skole,
bol znalcom rimskeho prava a jednym z najvzdelanejsich muzov svojej doby.

80 Mysli sa tym duchovny stav katechumena a kvalita jeho duchovného Zivota.
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Podobné nazory nachadzame v “Uceni apostolov”, ktorého zostavovatel
radi kazdému krestanovi: “Utekajte od vSetkych pohanskych knih. Ved ¢o mate
spolocné s ¢udnymi vyrokmi, zdkonmi alebo faloSnymi proroctvami, ktoré
odvadzaju mladych od viery? Co vam chyba v Bozom slove, ze sa oddavate
¢itaniu tychto pohanskych bajok? Ak chcete citat historické spravy, vezmite si
Knihu kralov; ak vas zaujimaju spisy filozofov a mudrcov, ¢itajte prorokov, v
ktorych najdete mudrost a pochopenie vacsie ako u mudrcov a filozofov. Pokial
tuzis$ po piesniach, mas Davidove Zalmy, alebo ak chce$ ¢itat o pociatku sveta,
mas Genezis velkého MojziSa; a ak tuzis po zakonoch a prikdzaniach, mas zakon
Pana Boha. Ale vSetkym cudzim spisom, ktoré si v rozpore s tymito vecami, sa
uplne vyhni”. [9]

Didaché by sme mohli oznacit za akysi stary krestansky cirkevny poriadok
alebo za druh starokrestanského katechizmu. Dokazuje to aj pomerne strucna
forma, vel'mi vhodna na zapamatanie. Tento spis ndm poskytuje krasny pohlad
na hlavné casti krestanského ucenia na konci prvého a zaciatkom druhého
storocia. Mnohi sa domnievaju, Ze tento spis nevznikol naraz, aspon nie v takej
podobe, v akej sa podava dnes. Je velmi pravdepodobné, Ze je to akysi sihrn
mlad$ich a starSich casti, z ktorych niektoré uz boli rozsirené medzi krestanmi.
Nevylucuje sa, Ze prave tieto casti, ktoré boli rozsirené medzi Iudmi, boli
apostolského povodu, od ktorych neskor dostalo nazov celé dielo.[6]

SUMMARY

The history of the catechesis of the early Christian Church is very rich in
various events that have been indelibly inscribed in the history of Christianity.
The catechetical writings of the early Church give us an insight into a period that
was not easy for Christians, who had to face severe persecution. The period of
the first three centuries gives us an insight into the brilliant thinking of teachers,
catechists and theologians, as well as their way of catechetical work. Thanks to
these writings, we can form an idea of the way in which this catechesis was
carried out.

Christian apologists led a fierce polemic against traditional paganism,
exposing its immorality, claiming that idol worship was a form of worship
unworthy of God. While a visitor to a pagan temple was required to pay an
entrance fee, donations in Christian communities were voluntary.

The most prominent figure among Christian apologists was Justin
Philosopher, a martyr who understood that Christianity and contemporary
Platonism were too closely linked to achieve abstract neutrality and respectful
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coexistence. They had to love or hate each other. Therefore, pagans who were
interested in becoming Christians not only had to go through various degrees of
catechization, but their occupation was also an important issue for admission to
the catechumenate.
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Abstract

This present article discusses the various stages of early Christian catechization.
It will attempt to outline the perspectives of some selected ecclesiastical writers
of the first three centuries. In the apostolic age, the division of catechesis into
stages can only be spoken of in a very broad sense. Christian teachers made sure
that adults received baptism consciously. For baptism was meant to signify a
great change in a person's life: it was the putting on of Christ, the burial with
Christ, and the resurrection to new life, a new birth.
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UVOD

V stcasnosti je zjavné, Ze Studium na vysokej skole je stdle viac Ziadanejsie
v porovnani s minulostou. Pomerne dlhSie obdobie je zaznamenany ndrast
vysokoskolsky vzdelanych ludi a v rdmci vekovej Struktary je mozno povedat
znatna Cast Studentov na vysokej skole v zrelom veku. Co vedie Tudi v zrelom
veku popri praci a rodine Studovat a zvysSovat si svoju kvalifikaciu bol primdrny
zamer k uskuto¢neniu nasho vyskumu. Zaujimalo nas zistenie toho, ¢o tychto
Iudi motivuje k Stidiu prave v oblasti pomahajtcich profesii, ktoré v porovnani
s inymi profesiami nie su financ¢ne lakavo ohodnotené. Je to sposobené istymi
legislativnymi zmenami v pracovnej oblasti, ¢i len snahou ziskat vysokoskolsky
titul? Dlhodobé ukazovatele r6znych vyskumov, realizovanych v tejto oblasti
poukazuju nato, Ze motivom ¢i hnacou silou k zacatiu Stadia na vysokej skole je
viacero, tlohu pri vybere stadia nezohrava len jeden motiv, ale je ich viacero.

CIEL. PRACE

Cielom predlozeného prispevku je poukdzat na ukazovatele motivacnej
Struktary kvolbe Studijného odboru Socidlna praca u vysokoskolskych
Studentov. Dali sme si za ciel zistit rozdiely v motivacnej Struktire z pohladu
formy a stupna Studia u vysokoskolskych Studentov.

VYSKUMNY SUBOR

Nas vyskumny subor tvorilo 256 respondentov - Studentov Vysokej skoly
zdravotnictva a socidlnej prace sv. Alzbety, Instittitu bl. Metoda Dominika Tr¢ku
v Michalovciach. Boli to Studenti Studijného odboru Socidlna praca, v dennej
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a externej forme, v magisterskom a bakalarskom stupni Studia. Podrobnejsiu
charakteristiku nasho vyskumného stiboru uvadzame v tabulke 1, z ktorej je
zrejmé, Ze z 256 respondentov bolo 187 respondentov Zenského pohlavia (73 %)
a 69 muzského pohlavia (27 %). Vyssie zasttipenie vidime vo vyskumnom stibore
u Zien, ¢o je vzhladom na sledovany $tudijny odbor prirodzenym javom. Studenti
boli vo veku od 18 do 58 rokov, s priemernym vekom 34,1 rokov (SD = 8,9).

Tabulka 1: Socio-demografické ukazovatele vyskumného sttboru

Pocet %

Spolu - pocet respondentov 256 100
Forma Denna 56 22
Stadia  'pyterna 200 78
Stupett Be. 153 60
Stadia "\ 103 40

Muzi 69 27
Pohlavie

Zeny 187 73

Priemer (SD) Rozpitie
Vek 34,1 (8,9) 18 - 58
METODIKA

V nasom vyskume sme pouzili kvantitativnu stratégiu vyskumu, ako nastroj
bol pouzity dotaznik, ktory obsahoval otdzky na zistenie socio-demografickych
ukazovatelov a sedemnast otdzok (poloziek), zamerané na zistenie motivacnej
Struktary u Studentov Studijného odboru Socidlna praca. Bol to dotaznik od
autorov Leczovej a kol. (2014). Jednotlivé polozky st motivaéné faktory, ktoré
viedli (motivovali) Studentov k volbe ¢ vyberu daného studijného odboru na
vysokej skole. Kazdua polozku (otazku) alebo kazdy motivacny faktor Studenti
hodnotili na pat - bodovej Skdle tak, ze vyjadrovali mieru vyznamnosti
jednotlivych poloziek — jednotlivych motivaénych faktorov pri volbe stadia
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daného odboru. Odpovedali teda na otazku: ,Do akej miery Vas uvedené
dévody ovplyvnili (motivovali) pri volbe Vasho studijného odboru?” Pat
bodova skala bola s moznostami vyberu odpovedi, kde: (1) znamenala vobec nie,
(2) skor nie, (3) nie som si isty/ista, (4) skor ano a (5) znamenala velmi. Vyssie
skore indikuje vacsiu vyznamnost daného motivu. Na zdklade analyzy tesnosti
linedrnych vztahov medzi jednotlivymi poloZkami (motivaénymi faktormi)
posudzovacej $kaly boli vytvorené tri skupiny faktorov, ktoré obsahuju pribuzné
polozky. Jednotlivé skupiny faktorov st nazvané podla ich prevladajicej
motivacnej tendencie ako prosocidlne motivacné faktory, profesijné motivacné
faktory a konformné motivacné faktory.

VYSLEDKY

Udaje, ktoré sme prostrednictvom zozbieranych dotaznikov ziskali, sme
vyhodnotili a spracovali v Statistickom software SPSS. Pri Statistickom opise
ziskanych dat sme pouzili neparametrické testy pre dva nezavislé vybery -
Mann-Whitneyho U-test. V tabulke 2 st uvedené motivacné faktory (motivy),
ktoré ovplyvnili (motivovali) Studentov pri volbe daného Studijného odboru
vnajvacsej anajmensej miere, kde prvé tri motivacné faktory su

najvyznamnejsie a dalsie tri najmenej vyznamné.

Tabul'ka 2: NajvyznamnejSie a najmenej vyznamné motivacné faktory v celom

vyskumnom stibore (N = 256)

Kategorie
Polozky motivacnych M SD
faktorov
Rad/rada pracujem s [ud'mi. Prosocialne 4,32 0,76
Vidim zmysel v odbore, ktory studujem. Prosocidlne 4,24 0,79
PrileZitost ziskat VS vzdelanie. Profesijné 4,20 0,94
Nedostal/a som sa na int1 VS. Konformita 1,95 1,25
Zelali si to moji rodicia. Konformita 1,96 1,30
Nevyhnutnost doplnit si vzdelanie
v odbore pre udrZanie si pracovného Profesijné 2,24 1,39
miesta.
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V tabulke 2 vidime, Ze v najvacsej miere boli Studenti ovplyvneni pri volbe
Studijného odboru Socidlna praca prosocidlnymi motivaénymi faktormi, ale
ulohu zohrali i motiva¢né faktory z kategorie profesijnych. Najmenej vyznamnu
ulohu u Studentov zohrali faktory konformné motivacné faktory a profesijny
faktor, ktory vypoveda o tom, e vzdelanie si dopiiiajii z dévodu udrZania si
pracovnej pozicie.

Tabul'ka 3: Rozdiely v kategdriach motivacnych faktorov medzi Studentmi podla

formy studia

Externa
Denna forma
forma
M SD M SD U
prosociadlne motivacné faktory | 24,6 5,2 22,1 3,7 2544,0%
profesijné motivacné faktory 19,9 4,6 17,5 4,8 3256,6**
konformné motivaéné faktory 13,5 3,4 14,5 3,2 2487,0**

*sig. p <0,05; **sig. p < 0,01

V tabulke 3 s znazornené rozdiely v kategoridch motivacnych faktorov
u Studentov podla formy studia, kde vidime, Ze sme zaznamenali Statisticky
signifikantné rozdiely v kazdej skupine motivac¢nych faktorov. Pre externych
Studentov je priznacné, Ze st vo vacSej miere prosocialni, kedZe v ich skupine
bola dosiahnuta vyssia priemerna hodnota v tejto kategorii faktorov, rovnako vo
vacsej miere u nich zohrali rolu faktory, ktoré suvisia s pracovnou oblastou,
pretoze aj vskupine profesijnych faktorov bola zistend vysSia priemerna
hodnota. Denni Studenti s vekovo mladsi ateda ich motiva¢na Struktara
a motivy, ktoré ich viedli k volbe odboru stidia na vysokej skole st rozdielne,
pretoze u nich bola zistena vyssia priemerna hodnota v skupine konformita, ¢o
je prirodzeny jav vzhladom na vek.

V tabulke 4 vidime, Ze aj medzi Studentmi podla stupnia stidia boli zistené
Statisticky signifikantné rozdiely, kde vidime, Ze vysSie priemerné hodnoty sme
zistili v skupine prosocidlnych a kariérnych motivac¢nych faktorov u studentov
v magisterskom stupni Studia a v pripade faktorov zo skupiny konformnych
motivacnych faktorov to boli Studenti bakalarskeho stupna stadia.
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Tabulka 4: Rozdiely v kategdriach motivacnych faktorov u studentov podla stupna

stadia
BC MGR
S
M M SD X2
D
prosocidlne motivacéné faktory 234 | 43 | 252 | 3,7 40,6%**
profesijné motivacné faktory 205 | 41 | 215 | 4,7 7,7%
konformné motivacné faktory 144 | 34 | 13,1 3,4 18,3%**
*sig. p <0,05; **sig. p < 0,001
DISKUSIA

V celej vyskumnej vzorke bolo zistené, Ze v najvacsej miere boli Studenti
motivovani najma prosocidlnymi a profesijnymi motivaénymi faktormi
a najmenej konformnymi motivacnymi faktormi a taktieZ jednym profesijnym
motivaénym faktorom. NaSe vysledky potvrdzuji poznatky Ziakovej
a Balogovej (2012), ktoré tvrdia, Ze pre pomahajuceho pracovnika je
charakteristické prosocidlne spravanie, ktoré sa vyznacuje urcitymi cinmi
a skutkami, vykondvanymi v prospech inej osoby bez ndroku na odmenu.
Vysledky nasho vyskumu sa zhoduju is vyskumom autora Schavela (2012),
ktory realizoval vyskum v tejto oblasti a zistil, Ze najcastejSie sa Studenti pre
tento odbor rozhodli z d6vodu rozsirenia si vedomosti z tejto oblasti, dalej tym,
ze chct pomadhat inym Tudom ariesit ich problémy a taktiez nazorom, ze
v sti€asnosti je vysokoskolské vzdelanie nevyhnutné pre uplatnenie sa v praxi.
Nase vysledky sa zhoduju s tvrdenim autorky Ziakovej (2011), ktord uvadza, Ze
Studenti socidlnej prace moézu byt motivovani a uspokojovani tym, Ze v tomto
povolani vykonavaju poradenskd a vychovna cdinnost a pracuju s klienti
v bezprostrednom kontakte. Zistili sme, ze mladsi Studenti boli pri volbe
Studijného odboru Statisticky signifikantne castejSie v porovnani so starsimi
Studentmi motivovani konformnymi motiva¢nymi faktormi a najstarsi Studenti
boli pri volbe tohto odboru Statisticky signifikantne castejSie v porovnani s
mladsimi Studentmi motivovani faktormi zkategoérie prosocidlnych
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a profesijnych motivaénych faktorov, ¢o bolo potvrdené aj viacerymi
vyskumami realizovanymi v tejto oblasti.

ZAVER

Na zaklade nasich vysledkov, m6Zeme konstatovat, ze volba odboru studia
je ovplyvnena celou skalou motiva¢nych faktorov a nikdy to nie je len jeden
motiv, ktory Studenta motivuje a ovplyvni pri rozhodnuti sa pre tento odbor
Studia. Dalej bolo zistené, 7e pre konkrétne skupiny st charakteristické
konkrétne motivaéné faktory. CO je v zhode sinymi vyskumnymi $tadiami,
ktoré uz v predmetnej oblasti boli uskutocnené. Za najvyznamnejsi ukazovatel,
ktory urcuje mozno povedat zdkladné motivacné tendencie pri vybere
Studijného odboru Socidlna praca mdézeme povazovat vek.

Praca socidlneho pracovnika si vyzaduje jednak odborné teoretické
vedomosti, praktické zrucnosti ale taktieZ i dolezité osobnostné predpoklady
a zrucnosti, ktoré ho predurcuju nato aby podéval vo svojej profesii kvalitny
vykon. Nasim zistenim bolo, Ze Studenti si volia tento odbor Studia najma
z dovodu prosocidlnych motivac¢nych faktorov, ¢o je velmi pozitivne zistenie,
pretoZe to signalizuje, Ze maju radi pracu s Iudmi, chci im byt ndpomocni
a v tomto Studijnom odbore vidia zmysel. Signalizuje to kladny vztah k Tudom
a dolezité osobnostné predpoklady pre socidlneho pracovnika. Najmenej
vyznamné faktory ovplyviiujuce vyber Stidia odboru socidlna praca boli
motivacné faktory z kategorie konformity.

SUMMARY

Based on our results, we can conclude that the choice of a field of study is
influenced by a range of motivational factors and it is never just one motive that
motivates and influences a student in deciding to pursue that field of study.
Further, it has been found that specific motivational factors are characteristic of
particular groups. Which is consistent with other research studies that have
already been conducted in the subject area. Age can be considered as the most
significant indicator that determines, perhaps, the basic motivational tendencies
in the choice of the field of study Social Work.

The work of a social worker requires both professional theoretical
knowledge and practical skills, but also important personal prerequisites and
skills that predispose him to perform well in his profession. Our finding was that
students choose this field of study mainly because of prosocial motivational
factors, which is a very positive finding because it signals that they like working

177



with people, want to be helpful to them and see meaning in this field of study.
This signals a positive relationship with people and important personality
prerequisites for a social worker. The least significant factors influencing the
choice of studying the field of social work were motivational factors from the
category of conformity.
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Abstract

In the present paper, we address the area of student motivation to study Social
Work. The choice of profession is a very important link in every person's life. The
decision to study at a university can be influenced by several factors. In our
research, we focused on examining motivation in terms of the form and degree
of study. We used as an instrument a questionnaire by the authors Leczova et al.
(2014), which consists of statements classified into three categories of
motivational factors, namely prosocial, career and conformity motivational
factors. The work of a social worker requires both professional theoretical
knowledge, practical skills and also personality requirements. Our research
shows that students chose this field of study mainly because of prosocial
motivational factors, which indicates that they possess certain prosocial qualities,
like working with people and like to help others.

Keywords

Motivation, social work, prosocial motivational factors, career motivational
factors, conformity.
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IKONOGRAFIA AKO TERAPIA - KRATKY VSTUP DO JEJ
SUCASNEHO VYUZIVANIAS

Pavol KOCHAN

Pravoslavna bohoslovecka fakulta, PreSovska univerzita v PresSove, Presov,
Slovenska republika

UvVOD

Umenie cez obrazotvornost vzdy predstavovalo jednu z foriem terapeutickej
pomoci ¢loveku. VSeobecne ,, mozno umenie vyuzit na:

(1) zvySenie povedomia verejnosti,

(2) predstavu tvorivych a spolo¢nych rieSeni spolo¢enskych problémov a

(3) pomoc klientom pri vyjadrovani a rieSeni skrytych emocionalnych
konfliktov.” [2] Cirkev neustdle vo svojej historii predkladala ¢loveku svoju
terapiu prostrednictvom sviatostného Zivota, ale aj dalSich oblasti, ako napriklad
cirkevné umenie. Zakladnou podmienkou bolo otvorit svoju mysel a srdce, ktoré
potrebuju prejst terapeutickou liecbou. Svedcia o tom aj poznatky, ktoré
uvadzame v zavere tohto c¢lanku. Ikonografia je uz priblizne dvetisic rokov
vyuzivand ako forma terapie ¢loveka. Ak pre svatych otcov je poznanie rovné
spase ¢loveka, potom obraz, ktory sa dostdva nahlbsie do vnutra ¢loveka, je
dolezitym prostriedkom pozndvania krestanského ucenia, ktoré priblizuje
¢loveka k Bohu. Obzvlast v poslednych rokoch, kedy si vacSina spolo¢nosti
uvedomuje prehlbujicu sa krizu Tudstva cez coraz castejSie sa objavujuce
negativne udalosti ovplyviiujuce celé narody, je poznanie seba a druhych
vaznym faktorom pre odvratenie nielen dosledkov krizy, ale aj jej pricin.

IKONA - TERAPEUTICKY POHTI.AD DO VECNOSTI

Z pohladu krestanského myslenia zmyslom Iudského Zivota je ziskaf
povodny stav prvého stvoreného cloveka, t. j. vstapit do priameho vztahu s
Bohom. Posvitné miesta a predmety mali vzdy za ulohu sprostredkovanie

81 Tento ¢lanok je jednym z vysledkov rieSenia vedeckovyskumného projektu KEGA ¢.
010PU-4/2022 CreativeLab” — univerzalny priestor pre vyskum a vzdeldvanie v
ikonopisectve, ikonografii, v ¢innostnych a expresivnych terapiach.
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medzi ¢lovekom a Bohom a ulahcovali tak obnovenie vztahu so Stvoritelom,
ktory je jedinou skutocnou a absolutnou realitou. Ikona je vnimana ako obraz
Bozieho sveta, preto je jednym z posvatnych predmetov, ktorym Cirkev stdva do
opozicie materidlny svet, vnimany ako zdroj hriechu a vasni. Vyjadrenim
posvidtného sa ikona stdva prostriedkom uzdravenia duSe a ndstrojom
duchovného uzdravenia. [1]

Kanonicka pravoslavna ikonomalba je jedineénym fenoménom pravoslavnej
krestanskej kultury. V minulom storoci bola ikonomalba predmetom hlavne
stadie ako ukazka primitivneho stredovekého umenia, ikona sa vnimala ako
historicky artefakt. Vyskumy, ktoré boli realizované, opominali také dolezité
aspekty, ako je teoldgia ikony a jej filozofia. Az koncom 20. storocdia sa
pravoslavna ikonografia dockala oZivenia a na prelome tisicroci zaZila svoj
rozkvet. Spolu s cirkevnou pravoslavnou ikonopiseckou tvorbou sa ozivila aj
nova graficka Struktara, ktora sa v ikonopisectve sformovala a ustalila. Ako vo
svojich dielach uvadza Evdokimov, ikona nesmie byt predmetom vystavovania
mimo jej prirodzeného prostredia (chrdm), pretoZe sa stava iba artefaktom bez
svojho duchovného rozmeru a odkazu. [3] Ikona totiZ neodmieta len ,, viditelnost
tohto sveta, ale aj vSetky vasne spdjajuce zvrateny pohlad padlého cloveka.
Jednotlivé vasne vznikaju z odcudzenia troch sil duse, rychlosti, tazby a odrazu
mysle. Kontemplacia skutoc¢nej ikony s vierou moze viest k pochopeniu chyby a
k zacatiu liecby. Kazda choroba ducha moze najst utechu v posvatnom obraze.”
[1] M. Eliade vo svojom pohlade ,vnimania sveta nabozenskou a nendabo-
zenskou osobou (t. . krestan-nekrestan) najvyraznejsie rozvija ulohu sakralneho
v zivote Cloveka a spolocnosti. Zdsadne odlisné charakteristiky vnimania
priestoru existencie s zakladom rozdielov vo vnimani sveta naboZenskou a
nenabozenskou osobou.” [3] Drziac sa tejto myslienky povazujeme za
nevyhnutné, aby ten, kto zhotovuje ikonu, mal ndboZenské myslenie. Pri
uvedomeni si, ze jednotlivi svati, Christos, ¢i Bozia Matka sa nezobrazuju ako
videni z profilu alebo zozadu, ale vZdy otoceni tvarou k divdkovi, ¢o znamena
pritomnost, tvar v ikone sa tak stdva hovorcom. Priamy kontakt sa vytvara
medzi ikonou a divdkom vo vztahu ,ty a ja”. Vztah, ktory nie je mozny pri
zobrazeni zboku alebo zozadu postav, zobrazenie, pri ktorom je divdk svedkom
scény ako divak predstavenia, bez toho, aby bol zapojeny do dialdgu. Je to nieco
iné ako predstavenie, je to miesto stretnutia medzi dvoma tcastnikmi rozhovoru,
bod, kde sa pretinaju dva pohlady. [1] Tento bod osobného kontaktu sa stava
pociatoénym momentom terapeutickej cesty cloveka.
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KRATKO Z MOZNOSTI VYUZITIA IKONY V ARTETERAPII

Ikona, ktora je prostriedkom vzdeldvania ma mnohoraké terapeutické
vyuzitie. Anneli Ojanpera pracovala ako psychiatricka sestra 37 rokov, z toho
poslednych 24 trestno-psychiatrickej nemocnici zriadenej finskym S$tatom.
Nachdadza sa tu 125 pacientov vratane vrahov, uzivatelov drog, alkoholikov a
Iudi s viacerymi problémami. Poslednych Sest rokov bola vedtcou ikonografie
a arteterapeutickych skupin. So sthlasom nadriadenych zacala s kurzom
ikonografie pre pacientov umiestnenych v tomto zariadeni. Prva trojclenna
skupina realizovala trojhodinové stretnutia tri-Styrikrat do mesiaca. Po roku sa
skupina viac neZz zdvojnasobila a skupina sa stale rozSirovala s rasticim
zaujmom. VSetci ucastnici dostavali vonkajSiu podporu v tejto terapii.
Zaujimavostou bola skutocnost, Ze vacSina svoju prva zhotovenu ikonu
darovala. Niektori pacienti presli progresom a zhotovili az sedem ikon za
niekolko rokov. Doélezitym faktorom bolo prostredie, ktoré sestra vytvorila.
Nikto nebol nuteny k nicomu, bola tu otvorena debata na aktiikolvek tému, aj
ked spravidla vacsina uprednostniovala ticho pre sustredenie sa na vlastné
myslienky. Pocas tohto terapeutického procesu bolo zaznamenanych niekolko
zaujimavosti. Zlepsila vzdjomnd pozornost a podpora, zvysil sa zdujem o vlastnt
osobu (napr. lepSie obliekanie), zvysil sa osobny prejav (ustpu vulgarizmov,
urazok a pod.), zlepsili sa medziludské vztahy (mnohi ikony darovali, pripadne
nadviazali ustretovejsi vztah s persondlom a rodinou), zvysil sa zaujem o
teologické témy spojené s ticastou na bohosluzbach. [4]

Inym prikladom je vyuZitie ikonografie ako sucasti arteterapie v kontakte
s bezdomovectvom. Arteterapia moze pomoct ludom bez domova "premalovat”
sucasné platno ich Zivota skimanim pocitov, vyrovnavanim sa s emdciami,
zvladanim zavislosti, rozvijanim socidlnych zruc¢nosti, znizovanim uzkosti, a
tym zvySovanim sebatdcty. Okrem toho, Ze poskytuje iprimnejSie zobrazenie
problému, tvorba a oceniovanie umenia moéze poskytnut cennti metddu, ktora
pomodze bezdomovcom identifikovat problémy, znovu nadobudnut
sebakontrolu, a tym si vytvorit lepsi obraz o sebe. [2] Samozrejme, je
pochopitelné, Ze ikona ma svoj definovany Styl a zda sa, Ze je tu malo priestoru
na sebarealizaciu. AvSak kazd4 ikona zac¢ina od vyberu, kde si vSimame samotny
vyber postav alebo sviatku a tiezZ farieb, ktoré dominuju. Terapeuticky proces je
postaveny na prechode od najtmavsich farieb, ktoré tu predstavuju negativa
v zivote ¢loveka, aZ po najsvetlejSie, ktoré predstavuju dosiahnutie zlepSenia
stavu. Pocas procesu sa klient stdva otvorenejsim, ustupuje obava a neistota. Aj
samotné dokoncenie predstavuje naplnenie vytyceného ciela. Z teologicko-
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duchovného hladiska hovorime onazerani ¢loveka do prostredia vecnosti.
Klient sa dozved4 o naro¢nom zivote a ttrapach svatého, zobrazovaného na
ikone a nepriamo mu odovzdava svoje zivotné tazkosti, ktoré sa stdvaju menej
prekonatelnymi.

Zaujimavym vyuzitim ikonografie je oblast prace sIudmi s telesnym
postihnutim. V ruskom prostredi Cirkev spristupnila ikonu pre nevidiacich
a nepocujucich. Pomerne rychlo doslo k vyrobe ikon ,0d poloplastickych cez
plastové po dotykové, ktoré su vyrobené zjednotlivych materidlov
zastupujucich jednotlivé casti ikony (racho, tvar, evanjelium..). Plastové
hmatové ikony st vyrobené z hypoalergénneho plastu. Na povrchu kaZzdej z nich
su tzv. tifloznaky, pomocou ktorych je mozné vypocut si stru¢né informacie o
ikone. Zvukové informdcie sa reprodukuji pomocou nastroja Tiflomarker, ktory
je dodavan spolu s hmatovou ikonou. Pre I'udi, ktori vedia ¢itat Braillovo pismo,
je meno a autor ikony napisany v dolnej casti kazdej ikony bodkovanym
pismom.” [5] Nevidiaci maju mozZnost spoznat ikonografiu cez tzv. dotykova
ikonu z r6znych materidlov, ako je drevo, kamen (hlavne mramor), koralky,
rozne latky a pod. Expozicia je obohatena aj o jednotlivé materidly, z ktorych sa
vyrabaju pigmenty pouZivané pri vyrobe ikon. [5] Takato ikona predstavuje
urcita zmyslovu terapiu, kedy sice klient-pacient neprechadza celym procesom
zhotovenia ikony, avSak stava sa jeho nepriamim ucastnikom cez pouzité
materidly. V spojeni s pribliZenim Zivota daného svatého sa klient stava
ucastnikom aj na jeho Zivotnej ceste za dosiahnutim niecoho lepSieho, ¢o sa moze
stat inSpiraciou a podporou aj pre klienta.

ROZVO] TIKONOGRAFIE V. AKADEMICKOM PROSTREDI — DOTERAJSIE
VYSLEDKY

V poslednych rokoch vidime ziujem o rozvoj ikonografie ako umenia,
krestanského umenia, aj ako jednou z moZznosti terapie zakomponovatelnej do
viacerych terapeutickych oblasti. Jednou z nich je aj rozvijajica sa arteterapia. V
akademickom prostredi, konkrétne na Pravoslavnej bohosloveckej fakulte v
PreSove, sa v poslednych rokoch, t. j. po roku 2017 zacal vyraznejsi navrat a
rozvoj ikonografie hlavne byzantského Stylu. Vychadzajuc z vnimania
byzantskej ikony ako priameho dedicstva, ktoré ¢ini pravoslavie jedinecnym v
tomto smere, akademicka pdda si uvedomila dolezitost podpory tohto
krestanského umenia a vyvyja rézne podporné aktivity. Jednou z nich bol
vedecky projekt StureSpace (2018-2020), v rdmci ktorého bola zrealizovana
¢iastocna rekonstrukcia priestorov urcenych pre vyucbu ikonografie. Zaroven
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od roku 2017 bol spusteny pilotny program kurzu ikonografie pre verejnost a o
rok na to sa ikonografia stala sucastou akademického vzdelavania, kedy bola
zaclenend do zoznamu volitelnych alebo vyberoych predmetov pre vsetky
univerzitné Studijné program. Kazdym rokom zaujem o ikonografiu ma
stapajacu tendeciu. Aktudlne predmetu sa ticastnia Studenti teologie a socialnej
prace, kurzu pre verejnost sa ucastnia zastupcovia roznych profesii v
pedagogickej alebo umeleckej oblasti, silovych zloZiek, ale aj seniori. V lete 2023
ako samostatny projekt bol zrealizovany aj intenzivny letny kurz v spolupraci s
cirkevnou obcou v Krompachoch. Vysledky st potesujice. Uspesnost
ucastnikov v realizdcii vlastnej ikony pod odbornym vedenim je takmer
stopercentna. Podl'a zistovanych informacii na zdklade osobnych rozhovorov s
jednotlivymi ticatnikmi, i€ast na kurze mala vZdy pozitivny dopad na vnttorny
stav ucastnika. Znizil sa nepokoj, nervozita, strach alebo tizkost. V poslednom
roku sa kurzu ucastni aj Student so Specifickymi potrebami, ktory rovnako
hodnoti svoju ucast ako pozitivnu. V najblizSom obdobi mdme z4ujem rozsirit
ponuku kurzov prave do oblasti prace so Studentmi so Specifickymi potrebami
a ziskat relevantné vysledky, ktoré posluZzia pre dalSie Specifikacie ikonografie v
zaCletiovani do arteterapie. Dal$ou vyzvou rozvoja ikonografie v akademickom
prostredi je snaha k postupnému navratu k povodnym technikdm pouzivanym
v ikonografii. Zatial ¢o aktudlne je vyuZzivana akrylova farba na platne a
Standardné pozlacovanie, v rdmci kurzu sa v najbliZSom roku vo vyssej skupine
zacne vyucba ikonografie s pigmentami. Za zmienku stoji aj skutocnost, Ze bol
prejaveny zaujem aj o lepenie zlata formou lestenia s pripadnym reliéfovanim.

SUMMARY

In recent years, we have seen an increased interest in the development of
iconography as art, Christian art, and as one of the possibilities of therapy that
can be integrated into several therapeutic areas. One of them is the developing
art therapy. Iconography began to be used on a pilot basis in prison, hospital,
academic environments, or when working with the homeless. After the inclusion
of iconography in the educational process, the interest in iconography has an
increasing tendency every year. Currently, students of theology and social work
participate in the course, representatives of various professions in the field of
pedagogy or art, military forces, and senior citizens participate in the course for
the public. Iconography is versatile because, despite its predefined style, it
suppresses any differences between the author and the depicted, between clients
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and between the leader and the led. This versatility opens up new possibilities
of use in the therapeutic process of human recovery.
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ICONOGRAPHY AS THERAPY - A BRIEF INTRODUCTION
TO ITS CURRENT USE

Pavol KOCHAN, asistant professor, Faculty of Orthodox Theology, University
of Presov, Masarykova 15, 080 01 Presov, Slovakia, pavol.kochan@unipo.sk,
00421517724729, ORCID: 0000-0002-9692-9310

Abstract

Art through imagery has always been one of the forms of therapeutic help for a
person. Throughout its history, the Church has constantly presented its therapy
to man through the sacramental life, but also through other areas, such as church
art. The basic condition was to open your mind and heart, which need to undergo
therapeutic treatment. This is also evidenced by the knowledge that we present
at the end of this article. Iconography has been used as a form of human therapy
for approximately two thousand years. If for the holy fathers, knowledge is equal
to the salvation of a person, then the image, which reaches deeper into the
interior of a person, is an important means of knowing the Christian teaching,
which brings a person closer to God. Especially in recent years, when most of the
society is aware of the deepening crisis of humanity through increasingly
frequent negative events affecting entire nations, knowing oneself and others is
a serious factor for averting not only the consequences of the crisis, but also its

causes.

Keywords
Icon, Church, theology, therapy, art therapy, social work.
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