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A 1557 inventory shows that 129 books, including 5 prints¥”, were collected
during the first three to four decades of the Suprasl Monastery. According to
Flavian N. Dobrjansky, the monastery library then had 131 manuscripts and
printed books in its possession. [5]® This number is confirmed by Michat
Bobrowski in his description of a Suprasl library catalogue from the 1820s. He
took note of a sixth Gospel — gilded, with fittings — from the Orthodox Church of
the Resurrection, which was not included in the 1532 inventory,* as well as the
omission in the original text and later inclusion of “Kuurn Jecsitoro” created in
Suprasl in 15074 This manuscript was added to the inventory in 1557 as “Kunra
Martses Jecaroro”. [4] Larisa Shchavinskaya believes that this manuscript was
kept in the abbot’s or another monk’s cell and was therefore not listed in the
earliest description of the library. Both manuscripts were added after the
catalogue was created in 1557. Nineteenth-century publishers of the Suprasl
library catalogue did not analyze when the two manuscripts were added to the
list and published the inventory together withthe addition of the 1532

37 A BCMXb KHUT'D CTapbixb 129”. [4], [31]

3 On the same subject cf.: [21], [38], [32], [31]

3 The same view was expressed by Michat Bobrowski. His description indicates that two
manuscripts were added to the 129 books, including “Illectroe Epanreaie y mepxse
Bockpecenis Xpucrosa, okosaHoe, mo3aouenoe”. [4] In the original registry, after the fifth
Gospel is mentioned, there is a note: “y ceatuxmydennkaxbopuca n I'aeba” along with
the monastery’s seal, which may be covering information about the last richly decorated
Gospel. [11, Ne 24.4.28]; [32]

4 Michat Bobrowski had in his private collection a detailed description of the Suprasl
books, based on the original catalogue. Based on two copies of this description — “red”
and “white” - L. L. Shchavinskaja and J. A. Labyncew determined that M. Bobrowski did
indeed find 129 “old books”. It was only later that two more books were added to the
original registry: “Illectroe Esanreaie y 1jepkse Bockpeceniss Xpucrosa, OKOBaHOe,
nosaodeHoe” and “Aecsaroraas” by Mateusz Dziesiaty.
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manuscripts. This is indirectly confirmed by the note made on the 1631 Suprasl
parchment book Cy66omnuxa uiu Ilomunnuxa about the family of “Matses
loanHOBMYa, HaIIMCaABIIETO U HaAaBIIaro B MOHACTHIPb CyIIpacAbCKUII KHUTY
BeANKyIO pekoMyio Jecamozaas”. This information does not appear in the first,
oldest version of Cyb60omnuxa uau Ilomunnuxa. [32] The view Larisa
Shchavinskaya is strongly opposed by Sergey Temchin, who believes that the
Gospel missing from the inventory was in the possession of another church. [18]

Sergey Temchin believes that the gilded Gospel was given “or Kmutsr o
aymu Kopookn, apxumanapura Tpoernikaro, nck Caynka”. [4] It appears on the
collection list only before 1532. It seems to have been given to the library in the
times of the archimandrite Kimbar, because the archimandrite of the Holy Trinity
monastery in Slutsk was buried in Suprasl in 1569. [4]*' Archimandrite Kmita,
mentioned in the registry, was the head of the Slutsk monastery before Nicander.
Was the gilded gospel given over before 15327 It is hard to say. Both hypotheses
— L. Shchavinskaya’sconcerning the gilded Gospel added to the list later, which
refers to a book from the Church of the Resurrection — and S. Temchin’s
concerning a Gospel with silver fittings and gold decorations, which could be
found on the altar of the great church — require further study.

S. Temczin, L. Shchavinskaya and J. Labintsev take up one more problem —
the “caasnoe mamsatu Epanreame”, which the monks “ympocman” from
Aleksander Chodkiewicz. [4], [32] He received it from the king’s treasurer and
steward Stefan Andrzejewicz Bielkiewicz. Stefan Bielkiewicz was the
archimandrite of the Holy Trinity monastery in Vilnius and in 1556 became the
metropolitan of Kiev, assuming the monastic name of Macarius. “/a ynpocnan
ecMIU y rocriogapa IlaHa €ero MUAOCTU cAaBHOe ItaMmsaTu EBaHreame, koum ero
MIAOCTb 4apOBaAh HEIHEIIHil MUTPOIIOAUT 1 OIIPaBUB CPeOPOM C IT030410TOIO,
II0A0X1A ecMu oHoe EBaHreame Ha mpecrole BeAMKOe IIEPKBU Y MeCTO
JKabuHCKBIX ABYX, IITO MUTpOINIOAUT HeBuHe oTH:AA”. [4] The metropolitan of
Kiev Macarius II took away two “Zaba gospels”, because the archimandrite of
the Suprasl monastery Sergius Kimbar was accused of introducing changes into
liturgical texts. In the early 1530s a copyist monk Arsenius informed the
metropolitan of Kiev Macarius II that the Suprasl archimandrite Sergius Kimbar
was changing the order of liturgy and adding corrections to Slavic manuscripts,
including Gospels. In his letters Arsenius accused Sergius Kimbar of creating
non-canonical translations from Greek and Hebrew into Slavic languages. Both
laymen and clergy would participate in these translations. [48], [49], [50], [31] It

41 Nicander became archimandrite of the monastery in Slutsk before 1558. [35]
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is also mentioned that “Oaarouectussiit xpucroamoder; I'puropuit ’Kaba”
participated in translation.*> It can be presumed that it is because of these
accusations that metropolitan Macarius II asked for these “corrected gospels” to
be sent to Kiev and, having read them, returned them to the monastery.

This mention of the two “Zaba gospels” means that they came to the
monastery before 1532 along with the other manuscripts, which the monks
received from Grzegorz Zaba. [40], [38]©* Grzegorz Zofoniewicz Denisowicz was,
since 1513, the owner of Klewinéw, which he sold in 1528 to Aleksander
Chodkiewicz. He was also the owner of Markowszczyzna (Mielkowszczyzna),
Korejwoszczyzna, and Bielewszczyzna, which he received from Sigismund I in
1518.[42, f. 16, nr 134, k. 12-13], [1] The Smolensk boyar appears in the documents
for the last time in 1529. [1] The two “Zaba gospels” received from Grzegorz Zaba
were in the monastery before 1532 and, after a brief stay with the metropolitan
of Kiev Macarius II, returned to Suprasl before 1549. On the altar of the cathedral
church they were replaced by a book obtained from Aleksander Chodkiewicz
after 1536 but before the death of the ktitor in 1549. Taking all this into
consideration, as well as the constant replenishing and depletion of the
collection, one has to agree with S. Temchin'sconclusion that the Suprasl
monastery was in possession of not exactly, but at least 129 books. [38] F. L
Dobrijansky placed the number of manuscripts at 131, because he included two
manuscripts which left the monastery and were later returned to it.

During the period when Sergius Kimbar was the archimandrite (1532-1565),
up until 1557, the monastery obtained a further 74 manuscripts. According to k..
Shchavinskaya and J. Labyntsev over the span of 25 years Sergius Kimbar
obtained 80 new books (“xuuru nosbia”). They further add that after the
inventory listing 74 volumes was created, six new books were added, as is
indicated by the following notes: “A morom npubasaeHo KHUT HOBOIMCAHBIX”
and “a To fika, moAckapObero OBIBIIAro, KHUTM, KOTOPBIA CsA II0 CMEPTU €ro
ocraan”#, Overall, the catalogue of the monastery library in 1557 [42, F58-7, B

£ “)Kabunckoe Epanreaiiirie n 3 Artocroaom un Anokaanciero” appear in descriptions of
the monastic library from 1532. Cf. [42, F58-7, B 1993, k. 4v], [4], [31]. The Zabinski family
is mentioned as distinguished in the Suprasl Cy66ommuxe uru [Tomunmnuxe.

4 ], Labyntsev states that the “Zaba gospels” could have been a gift from Wasyl
Konstantynowicz Zaba, the vice-steward of Troki (1516-1547), but provides no evidence
to support this hypothesis. [10] There is also no other evidence for the vice-steward’s
connection to the Suprasl monastery.

4 Tpeonuxv 6 decmv, Knuea decmsuua 6 nordecmv, Ilanaxuduikv Yy nordecmo HOGULLL,
Xpucmuanckas monozpadust Kosmwvr Mrnduxonrosa c donornerusmu, Kumue Andpes
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1993, k. 1-4v], [4]* lists 204 manuscripts (including five in Greek and one in Latin)
and five printed books. In the times of archimandrite Kimbar the number of
books in the monastery library almost doubled. This increase was not only due
to acquisitions and gifts. The number of copyists in the monastery also increased.
In 1645 the monastery library had 587 manuscripts and printed books.
According to S. Temchin, 11 manuscripts were obtained by Sergius Kimbar
from other libraries. Some of the manuscripts were created at the end of the 15
or in the early 16t century in other places and brought to the Suprasl library not
until after 1532. Among the manuscripts obtained by archimandrite Kimbar
there are books belonging to the metropolitan J6zef Sottan and Iwan Semenowicz
Sapieha (1450-1517)%. These were: Kruza @eodopa Cmyduma (late 15 c.). [42, £. 21,
nr 798] Kruza boimus, Knuza Mucyc Hasur u Llapcmea 6 neil nanucatiol, 6 decmo. [42,

IOpodusozo, cf.: “Wypis z Regestra czyli Inwentarza, ktéry po ruski spisat Sergi,
archimandryta supraski, w chorobie przed $miercia r. 1557 pod pieczecia cerkiewna
Zwiastowania Najswietszej Marii — na pergaminie tureckim, skoropis potustawny”
based on the original catalogue by Michat Bobrowski, cf.: [42, F58-7, B 1993, k. 4-4v], [4],
cf. [31], [32] According to the note, three books were given by the ex-treasurer Jacek. It is
unlikely that this refers to the crown treasurer Jacek Mtodziejowski, who held the office
in 1580-1604 and was the owner of the paper mill using the Slepowron watermark at the
Mtodziejowice manor. “Polski Stownik Biograficzny”, t. XXI, Wroctaw 1976, p. 432-435.
The offering of these books would have had to take place in 1565. Therefore, this note
must apply to another unknown person, unless one assumes that the notes concerning
“the treasurer Jacek” were added to the original catalogue later. Concerning the
manuscript itself and its dating cf.: [1], [39]

4 For comparison see “Omnuce CympacabCKOro MOHACTBIPsI cocTaBAeHHBI 1829 roja 3a
HacTosATeJa IIpeocssAeHHaro /bpsa Jsoposckoro”, Roman Catholic Diocese Archive in
Biatystok, nr 245, k. 23v-24v, 26-60v; “Wiadomo$¢ o stanie Klasztoru Opatskiego
Supraskiego w Obwodzie Biatostockim i tymze powiecie diecezji litewskiej potozonego.
Roku 1830 miesigca stycznia 25 dnia sporzadzona”, Lietuvos Valstybes Istorijos
Archyvas, f. 634, op. 1, nr 3, k. 14v-41v; Description of the Suprasl monastery as of 1836
Poccnitcknit I'ocyaapcrsennsiit Vicropuaecknit Apxus B CankT-IletepOypre, ¢. 823, om.
3, Ne 3317.

4 Iwan Semenowicz Sapieha, scribe to the grand duke of Lithuania Alexander, the
voivode of Vitebsk (1511-1517) and Podlasie (1513-1517). From1501 Sapieha had been the
chancellor to queen Helen. In 1507-1508 he stayed with duchess Helen in Bielsk in
Podlasie. “Polski Stownik Biograficzny”, t. XXXIV, Wroctaw-Warszawa 1993, p. 613-618.
It was probably Iwan Sapieha who presented the monastery with a precious liturgical
dish emblazoned with his coat of arms — Lis. The colophon of the manuscripts informs
that it had been copied by a servant named Iwanczyk at the request of Iwan Semenowicz
Sapieha. [52], [53]
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f. 19, nr 52] Nothing is known of the circumstances under which these books
found their wayto Suprasl in 1532-1557. It is only known that they were not
donated by their former owners, because both had passed away by 1532. Perhaps
the books belonging to Iwan Sapieha were donated by his son Pawel Iwanowicz
Sapieha (1490-1579)¥, but this is mere speculation with no confirmation in the
sources. [39] Three manuscripts: Knuea Jdecmsuna 6 nordecmo, [4] Xpucmuarickas
monozpadus Kosmor Mnoduronrosa c donoarenuamu (early 16t century) [42, f. 19, nr
77] and umue Andpes KOpodusozo (early 15% c.) [11, . 98, Ne39] were given to the
monastery before the death of archimandrite Sergius Kimbar and were therefore
added to the 1557 registry.

It is interesting to make a comparison of the kinds of books stored in the
library. Up to 1532 the monastery library contained 56 (43.4%) liturgical books,
67 (51.9%) works of literature, and 6 (4.7%) texts on Orthodox church law or
statutes, acts, or canons. [32] Among the liturgical books there were 13 (23%)
psalters and 12 (21%) menaia. This proportion is similar to other monasteries at
the time*. The 67 literary manuscripts included: Knuza npopouecrms, Knuza los,
commentaries to the Holy Bible, Knuza ITamepux Ilevepcxuii, Iloyuerus Kupuira
Mepycarumcxozo, Llapcmsennux ¢ aemonucuem. This shows that these were
religious, polemical, and historical works. This group of manuscripts includes 34
codices, which until 1532 formed over a quarter of the collection.

As was established by J. Labyntsev, 42 of the 80 books collected in the times
of Sergius Kimbar were liturgical books (books of the apostles, agendas, gospels,
horologions, menaia, psalters), 34 religious literary works (the Works of the
Church Fathers: Kruza Bacuaust Beauikozo o nocmuvecmee ¢ donoaxeHusmu, [42, f.
19, nr 53] of John Chrysostom and John of Damascus, etc.), as well as 4 other
books (acts, canons, regulations). Five of the newly obtained books were in
Greek. [4], [31]

OLD BULGARIAN MANUSCRIPTS IN THE SUPRASL COLLECTION

In the 16th century the Suprasl monastery maintained close contacts with
leading Orthodox centers in the Polish-Lithuanian Commonwealth and abroad.
Close contacts with monasteries in Kiev, Slutsk, Moscow, Bulgaria, and Serbia

4 Pawel Sapieha, court martial of Lithuania (1519-1557), voivode of Podlasie (1555-1558),
voivode of Nowogrod (1558-1579), benefactor of the Orthodox church in Koden, as well
as other churches and monasteries. “Polski Stownik Biograficzny”, t. XXXV, Warszawa-
Krakoéow 1994, p. 128-131.

48 A 1514 description of the Solovetsky monastery indicates that among 73 liturgical
books there were 19 psalters and 17 menaia. Cf.: [51]
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allowed for the heritage of many nations to be concentrated in the monastery.
The Suprasl Lavra became a center of theological thought. The monks, while
defending the Orthodox canon, remained open to new philosophical and
religious ideas. The open character of this center was undoubtedly influenced by
its position on the border of the Kingdom of Poland and the Grand Duchy of
Lithuania — at the meeting point of various religious and philosophical currents
in eastern and western Christianity. The influence of Eastern-Slavonic and
Balkan cultures evinced itself in the monastery’s library collection, its
architecture, and icons.

In the early 16" century the collection of the monastery library included the
following liturgical books: mid-16% century Esanzerue moakosoe, late 15 century
Anocmoa moakosuiii, [42, f. 19, nr 21], [21] three Coopruxka, [42, f. 19, nr: 257, 258,
262] two copies of early 16t century Mapzapum, [20, . 19, nr: 250, 251]* Krnuza
I'puzopus bozocaosa [42, f. 19, nr 56], [21] from the same period, [Icarmuipb éeauxas
kereunas, [4, Ne F.1.738], [24], [47], [2] Knuea npopouecms™, and two books of
3aamoycmnocmuuiti including 16 homilies and used from the third Sunday of
Lent through St. Thomas’ Sunday. [21] 3aamoycmnocmueiit included fragments
copied from the 11t century Old Bulgarian Muteu uemovu. It has so far not been
established where the second volume of 3aamoycm nocmmoiii was kept.

Among the manuscripts kept in the monastery library in the early 16t
century there was the early 11*-century Munes uembva®'. This oldest example of
Old Bulgarian writings had been brought to the Grand Duchy of Lithuania in the
13th century and finally reached Suprasl from Kiev in the early 14t century. [37],
[41] The view of some scholars, who claim that Mutes uembs came to the
monastery library in 1582 with the metropolitan of Serbia and Bulgaria Gabriel,
has to be discarded, because it can be found in the oldest library catalogue from
1532. The manuscript on parchment contained 24 hagiographies and sermons for
the month of March (John Chrysostom, Basil the Great, patriarch Photios, and
Epiphanius of Cyprus). Mutnes uemvs from the Suprasl collection was the

# The book was copied again when Sergius Kimbar was the archimandrite. [21]

% Library of the Lithuanian Academy of Sciences, Manuscript Collection, f. 19, nr 48.

51 “KHMUT BeAMKNX B AeCcTh COOOpHUKOB 4, a mATHIT Ha mapkraMmene”. [32] “Kodeks
supraski” — the oldest example of Cyrillic writings — was reprinted in Bulgaria.
Cynpacvacku uau  Pemxos cOoprux. 3AVIMOB, V. 1982. Veod u komenmap wa
cmapobvazapcku mexcm, M. Kanaado, nodoop u xomenmap na epvykus mexcm. T. 1. Codpms,
1982 and T. II. Codrrst, 1983. [34] According to latest research the manuscript was created
in mid-10th century (941) in Bulgaria. [9] This view however is still only a research
hypothesis and is not final.
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prototype for three more, ones which were found in the libraries of Petersburg,
Vilnius, and Kiev. [33], [21], [31], [3] The Old Bulgarian codex was given to the
monastery on the occasion of a ceremony of the Annunciation (to which the
cathedral church was dedicated) on 25 March. It is possible that Muteu wemou
was given to the monastery by the metropolitan of Kiev Joseph during the
consecration of the temple when construction began in 1511.52 There were four
other Muteu uvemvu in Suprasl, including some created after 1530: for the months
of December-February from 1518, for the months of March-August, November-
June, and September-November from the early 16t century.>

The Suprasl monastery also had in its possession Ilamepux Pumckuii, uiu
Becedvr ['puzopus, nanvt Pumckozo ¢ apxudvsxornom Ilempom o KudHu umaruickuux
omuos. This medieval manuscript on parchment, from the 14%* century, was
written in Old Bulgarian in one of the monasteries on Mount Athos, as is
suggested by its binding and language. The spelling of the manuscript includes
the Athos-Tirnovo spelling reforms from the second half of the 14 century.>
Roman Patericon (lives of Holy Fathers, monks) — four books of Dialogues of
Roman Pope Gregory with archdeacon Peter on the lives of Italian Fathers in
Middle Bulgarian translation from the 14t century. The text of the fourth book
ends on p. 57. The Patericon was written in the late 14 century in Old Bulgarian
in one of the monasteries on Mount Athos. The spelling of the manuscript
follows the Athos-Tirnovo spelling reforms from the second half of the 14t
century. The manuscript was brought to the Suprasl monastery before 1532,
probably by one of the monks from Mount Athos. It remained inthe collection
there until 1877, when it was brought to the Vilnius Public Library. In 1915 it was
taken to Moscow. It returned to Vilnius in 1945-46 and is now in the Wroblewski
Library of the Lithuanian Academy of Sciences. [20] There was another 16%-
century copy of this manuscript in the Suprasl monastery library. [42, f. 19, nr
58]

In the early 16t century the Suprasl monastery received IToyuerus Kupura
Epycarumckazo. In the first catalogue this manuscript is listed under the title

5 Currently the Suprasl Mutnes (Menaion) can be found in three parts in the following
libraries: Ljubljana University Library (Cod. Kop. 2. k. 118), the National Library of
Russia in St. Petersburg (Q.11.1.72, k. 16) and in the National Library in Warsaw (BOZ 201,
k. 151). Cf.: [7], [14], [8]

5 [42, £. 19, nr-y: 80, 105, 258, 79], [21], [46]

54 [42, £. 19, nr 3], [44], [21], [32]

5 In the first description this book is listed under the title “Kuura I'puropus Asoecaosa”.
[21]
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Knuza Kupuaa Epycarumcxaczo. [42, f. 19, nr 71], [21] At the same time, the
monastery came into possession of Kruza E¢ppema Cupuna, which is composed of
two books of St. Ephrem. [42, . 19, nr-y: 62, 85], [21] The Parenesis of Ephrem the
Syrian (chapter 1-101); p. 221v— 294: Knuza Eppema Cupuna contains the
teachings of Ephrem the Syrian (which are not part of the Parenesis), Athanasius
of Alexandria, Basil of Caesarea, Dorotheus and others. The text of the Parenesis
includes eight unfinished chapters, the ninth chapter is missing, as is the
beginning of the tenth. The manuscript was written in the early 16t century in
one of the Bulgarian monasteries and it came to the Suprasl monastery along
with other Bulgarian and Serbian manuscripts before 1532. It remained in the
monastery library until 1877 when it was brought to the Vilnius Public Library.
In 1915 it was taken to Moscow or to Yaroslavl. It returned to Vilnius in 1945-46
and is now in the Wroblewski Library of the Lithuanian Academy of Sciences.
[20] As for other liturgical books, two editions of [lamepux cxumckuii were
brought to Suprasl, probably from Volhynia, after 1532 and ITcaamupv before that
year. [42, f. 19, nr-y: 87, 88, 49], [21]

Another 16"-century manuscript from Bulgaria was Pisma Ojcéw Cerkwi: sw.
Jana Chryzostoma (Ztotoustego). 3aaToctpyit contained the teachings of St. John
Chrysostom composed by the tsar of Bulgaria Simeon and the words of Macarius
of Alexandria on the death of the soul. [20] Also from Bulgaria came the original
of ITporoz cmuwinoil, na cenmabdpv—pesparv. The prologue in verse of the Bulgarian
edition for September-February ends with hagiography of Proterius the martyr
(28 Fabruary). On the added (after 1541) p. 478-479 there isa hagiography of the
martyr Antoni of Suprasl. The manuscript is the first part of the 1496 Prologue for
the whole year. The prologue contains short hagiographies for each day of the
liturgical year with troparions in verse and some instruction. The Suprasl edition
of the Prologue is a compilation of the Bulgarian and Nowogrod prologues in
verse and some other editions of prose prologues (without the troparions in
verse). The better-known hagiographies were supplemented with the lives of
holy Moscow metropolitans Peter and Alexius, ten ascetics (“podwiznik”) from
the Kiev Pechersk Lavra, three new instructions, and two miracle descriptions.
[20] In the early 1540s the hagiography of Antoni of Suprasl was added. [45], [40],
[36], [12]

The manuscript was written in Bielsk on a Bulgarian original at the request
in 1496 of the son of Solttan Aleksandrowicz, the starosta of Bielsk— Sottan
Sottanowicz. It was given to the Suprasl monastery in the early 16t century. It
became the basis for the creation of a prologue for the whole year, along with a
part for the months March-August. It remained in the monastery until 1877,
when it was brought to the Vilnius Public Library. In 1915 it was taken to
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Moscow where it remains to this day in the collection of the State Historical
Museum.

The monastery library collection included works of medieval Bulgarian
literature pertaining to the work of the students of St. Cyril and Methodius. The
Suprasl monastery retained close contacts with monastic centers in Serbia and
Bulgaria. The tradition of maintaining contacts between Orthodox centers in the
Grand Duchy of Lithuania and those in Serbia and Bulgaria go all the way back
to 1415, when Gregory Tsamblak became the metropolitan of Kiev. [43]
Particularly popular among the Suprasl manuscripts were KlimentOchridski’s
words of praise, [loyuenue AJopodes u 3 xumuem Cassor Ocseuentiozo u Voara
3aomoycmozo® and the writings of metropolitan Gregory Tsamblak (Iloxséara
mpem ompoxam, Toaxosariue o kyoxe Coromona i 2Kumue cAasanckozo c6:1mozo),
especially his holiday sermons: Ha poxdecmso Moarna Ilpedmeuu, Ha Ycnerue 1
IToxsarvtioe croso Espumuto Tuiprosckomy. [5] These books were already in the
monastery library in the first half of the 16th century. [42, f. 19, nr: 61, 62], [21]
The works of Gregory Tsamblak IToxsarvtoe caoéo mumponorumy Kunpuary and
[Toxsarvrioe croéo Espumuto Tviprosckomy contain Orthodox religious terms, as
well as Serbian and Bulgarian words.

The connection to Bulgarian and Serbian centers was confirmed by the
inclusion in a 16t century Codex of the hagiography of St. Sava the Illuminator,
and in a menaion for the month of February (mid-16t c.) of an office of Saint
Symeon the Myrrh-streaming. [5] Next to the office one of the readers from the
Suprasl monastery wrote: “Ilo paccy>kaeHnn MCKy C HUHEMIIIBIX He IIpa3HyeTCs
ceii Cumeon umcao 13 gusa” and further, in another place: “cB. Cumeona
CepbOckoro He mpasHyetcsa’. These notes suggest that not everyone in the
monastery accepted the cult of the Serbian saint. The cult of St. Simeon was very
popular in the Grand Duchy of Moscow, but not in the Grand Duchy of
Lithuania. This was caused by the attitude of the saint himself, who was known
for his anti-Arian activity. [5] In the 16" century Arianism was common in the
Grand Duchy of Lithuania and therefore it would make sense that a Serbian saint
who was known for opposing it would not be promoted. A Menaion for October
(mid-16%™ c.) contains an office of St. Arsenius of Serbia with a characteristic note:
“B cell )Xe g4eHb CBATAro Y pollla Kapaas KTUTOpa MecTa Cero, raJde ke HOBbIe cell
nepkse”. This note was copied from a Serbian manuscript which probably
originated in the Church of the Dormition in Nerodimla in Kosovo Polje or the
monastery of the Nativity of the Theotokos in Skopje. [30], [25] Both Orthodox

5% Ksiega Adopogeir u 3 xumuem Moara 3r0moycmozo byta juz w monasterze przed 1532 r.
[4, 1. IX, p. 54], [42, f. 19, nr 61], [21]
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centers were founded by the canonized king Stefan Uros IV. The manuscripts
which found their way to the Suprasl monastery lost their South-Slavonic origin
and assumed an Old-Russian form. In this version — rewritten and often re-edited
— they were disseminated in the Grand Duchy of Lithuania and the Kingdom of
Poland. Polemic works created in the Suprasl monastery are an example of this.
(6], [15]

A codex from the library of the Kiev monastery of St. Michael contained eight
texts originating in Suprasl in the 16" century, [28], [18] most of which confirmed
close relations between the Suprasl monastery and Mount Athos:

1) A letter to an unnamed Latin archbishop from 1511%

2) A message from the Hungarian king John Zdpolya to the monks of Mount Athos
from 15348

57 In the register this book is listed as “Knamkka Ha aatuny”. [4, T. IX, p. 54] The Letter
consists of two parts: 1) the first presents sermons by the Church Fathers, excerpts from
the Gospels, apostolic commissions and teachings about the Holy Spirit and God the
Father; 2) the second is a polemic with the teachings of the Catholic church on papal
primacy and shows the Roman church as departing from the decisions of the seven
ecumenical councils. It is put in the form of an answer to a letter from a Catholic
archbishop. According to N. Petrov the polemic was written by a monk from Suprasl as
a response to a letter from an archbishop who wanted to encourage Aleksander
Chodkiewicz to support the union. [28] The ktetor of the monastery had hegumen Kalist
review the letter and write an answer. The archbishop in question was the archbishop of
Gniezno Jan Laski (1510-1531), who presented the Postanie o btadzeniu narodu ruskiego at
the Lateran council. Cf.: Central Scientific Library of the Academy of Sciences of Ukraine
in Kiev (further: CSLASU), 47511/1656, a. 1-21. [6] The author of the Suprasl polemic
masterfully described the Orthodox understanding of the origin of the Holy Spirit and
God the Father and pointed out the errors in the teachings of the Latin church about
Apostle Peter as Christ’s Vicar and about papal authority. A. beaenxuit. Mumponoiumo
locugo II Coamarv uommnoutetiue e2o kv Cynpacavckomy monacmuipio, p. 34; [15], [16], [19]
% Jt describes events which took place in the Kseropotamou monastery on Mount Athos.
During the reign of byzantine emperor Romanos (1028-1034) a mushroom with forty tips
would grow every year on the day of the Forty Martyrs (9 March). It was in this church,
during the reign of emperor Michael VIII Paleologos (1258-1282), that the church union
established at the council of Lyon was announced in 1276. Following this announcement,
the mushroom stopped growing and the church was destroyed by an earthquake. It was
rebuilt during the reign of emperor Andronicus II (1282-1328). CSLASU, 475 11/1656, .
21v-26; [28], [15], [16], [17]
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3) The monks” answer to the message from king John Zdapolya of Hungary from
1534%

4) Iosecmv o pasopenuu Apora ramuromyopcmeyrowumu 6 1276 200y, copied in
the Suprasl monastery in 1546

5) Adiscussion between a Christian and a Jew concerning faith and icons®

6) A message to the Roman Catholics from 158162

7) Cxasarue Ha 0020Mep3cKyto, HA NOZAHYI0 AAMUHY, KOMOPYI0 nanexu, Xmo 6
HUXBLLMbICAUAU 6 UX 1102AHOTL 6epe’>.

8) Hosousroxerroe noyuenue 6o Aumsaruu napuvaemoim JAozopemom. [28]

Some of the fragments of the first five texts are repeated in the second edition
added to the monastery collection in 1578 and copied in 1580. They are a sharp
polemic with Protestantism, Judaism, Catholicism, and Islam. Cnucanue npomus

¥ It is a polemic with reformatory slogans. The Answer was a reaction to the development
of Lutheranism in Hungary (1534). John Zapolya (to whom the Answer was directed)
became king of Hungary (1526-1540) elected by some of the magnates after the death of
Louis II (1526). The other candidate was Ferdinand I Habsburg. Both pretenders reached
an agreement in 1538. John Zapolya received Transylvania and a part of Hungary, as
well as the title of king for life. As the king of Hungary, he wanted to use some of the
organizational and ceremonial elements of the Orthodox and Lutheran Churches to
reform the Catholic church. For that purpose, he established contacts with the monks of
Mount Athos, asking them to indicate the differences between the three churches, as well
as opinion on the project of calling a council of the leaders of Eastern and Western
Churches in Hungary. The Greek monks listed the departures of the Catholic Church
from the decisions of the seven Ecumenical Councils and the dogmatic differences
between Christian denominations. This part of their message was frequently used by
monks in Suprasl in polemic writings. CSLASU, 475 11/1656, a. 26v-96; [15], [16], [17]

60 ITosecmv 0 pasopenuu Adona ramunomyopcmesyroujumu 6 1276 200y u 0 60cCmanosAeHUU
Kcuponomamcxoii obumeru umnepamopom Andponuxom made its was to Suprasl from
Mount Athos. Cf.: [26]

61 CSLASU, 475 11/1656, a. 198-201; [15], [16], [17]

62 Message to the Roman Catholics... from 1581 was a polemic with the writings of the Jesuit
Piotr Skarga, who was preparing the groundwork for church union. It was an answer to
Skarga’s “O jednosci Cerkwi Bozej...” published in 1577. The Suprasl Message contains a
sharp polemic with the dogmas of the Catholic Church. CSLASU, 475 11/1656, a. 157-169;
[28], [27], [15], [16], [17]

6 Cxasanue na 6020Mep3cky1o, HA nozaiyto aamuny... written after 1586 was an answer of
the Suprasl monks to Piotr Skarga’s book. Both texts (Ckasanue and I[Tocaarue) were
written in the times of archimandrite TymoteuszZioba (1575-1589), a keen defender of
the Orthodox Church. CSLASU, 47511/1656, a. 205-208; [28], [15], [16], [17]
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Atompos, written in Suprasl in 1570, which opposed reformation, was popular in
the Grand Duchy of Lithuania. Its author was a “cBamennonnox” (a monk
ordained as a priest) Eustace®. He brought a 13 century Gospel written on
parchment and kept it in his cell when he was the archdeacon. [15], [16], [17], [31]

Close contacts between the monks from Suprasl and Mount Athos can also
be seen in the afore mentioned Ilosecrmv o pasoperuu Agona. “Cust mmosectsb
npunecena Oe n3 Cestoe ropel Kaayrepu y monacteips CynpscAbCKIUM B A€TO OT
cosganms Mmupy 7054-e [1546] u B TO Ke 2€TO B CMIO KHUTY BIIMCaHAa, a KOTAa OHa
coJearrecs repe/ KOHIIeM BhIOOpa>keHa CyTh, exe o oonrean Kcnporioramcren,
VKe B CBATOMN rope COBICTLCS OT AaTMHOMYApCTByIomuXx (...)”. [11, Ne 31, a. 41]
[Tosecmy relates the disastrous (for the Orthodox Church) results of the Roman
Catholic take control of Mount Athos and the creation of the Latin Empire (1204-
1261). The tale was to be a warning to everyone who would want to abandon the
Orthodox Church. The text was copied numerous times in the Suprasl monastery
and disseminated in other monastic centers. [15], [16], [17] Other polemic texts
were also written based on originals brought from Mount Athos.%

There were also examples of lay Old Bulgarian literature in the Suprasl
library. The Life of Alexander the Great, published in Cracow in 1500, in Belarusan
lands was appended with Bulgarian notes. A Serbian original of the tale Tristan
and Iseult was known in Suprasl. The title of the manuscript provides hints as to
its origins: Ilouunaemcs ¢ nosecmu o 6umessx ¢ kruz cepockux. [30] In the early 16t
century the monastery library obtained Taiuinas maiitvix uau Apucmomeresvl
épama. This manuscript was written in Old Belarusan and contained astrological
texts, which were original interpretations of Greek, Jewish and Arabic
astrological treatises. [22, No 094/276K], [31] These examples testify not only to
the unusual character of the Suprasl library, but also to the significant influence
of Bulgarian religious and lay literature in Belarus. Serbian and Bulgarian
influences can be found in the subject matter, form, and vocabulary of the literary
texts.

SUMMARY
It is probable that some of the Bulgarian and South Slavonic manuscripts
were brought to Suprasl by church officials who visited the monastery. No

¢ The text including fragments of the messages of father Artemwas re-edited in the early
17t century. Cf.: [29], [15], [23]

¢ The 16 caos I'puzopus Bozocaosa ¢ moaxosarusmu Huxumor Mpaxauiickozo and the
Céoprux written in Suprasl were probably based on Greek originals. The latter of them
consisted of religious texts copied by many authors. [42, f. 19, nr: 57, 103]
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wonder therefore, that the rich library collection included numerous books of
Bulgarian, Greek, Moldavian, Ruthenian, and Serbian origins. Thanks to its
contacts with other Orthodox centers, the monastery became a significant
theological center, with a rich library of historical, hagiographic, literary,
philosophical, and liturgical manuscripts.
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Abstract

Suprasl monastery was in the 16th century an important center of religious and
cultural life of the surrounding region. A 1557 inventory shows that 129 books,
including 5 prints, were collected during the first three to four decades of the
Suprasl Monastery. The monastery library then had 131 manuscripts and printed
books in its possession. Manuscripts was kept in the abbot’s or another monk’s
cell and was therefore not listed in the earliest description of the library. Up to
1532 the monastery library contained liturgical books, works of literature and
texts on Orthodox church law or statutes, acts, or canons. The Suprasl monastery
maintained close contacts with leading Orthodox centers in the Polish-
Lithuanian Commonwealth and abroad. Close contacts with monasteries in
Kiev, Slutsk, Moscow, Bulgaria, and Serbia allowed for the heritage of many
nations to be concentrated in the monastery. The Suprasl Lavra became a center
of theological thought. The monastery library collection included works of
medieval Bulgarian literature pertaining to the work of the students of St. Cyril
and Methodius. The Suprasl monastery retained close contacts with monastic
centers in Serbia and Bulgaria. Close contacts between the monks from Suprasl
and Mount Athos can also be seen in the afore mentioned The story of the
devastation of Athos (I1osecmv o pasopenuu Adora).
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